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CHAPTER EIGHT (Dai hassho % /\%)

Root Casg' [411]])

FANGL, PhICHRGA ECAEAE SR T, SRR R,
BHEBA A HFRGP R K, K T, SHwmA LELRD. HhE \\
%—%}B}\ 'T%?i'?#iiﬁo &Q
The Eighth Ancestor, Venerable Buddhanandiya, encounteri Q
the Seventh Ancestor, Vasumitra, said, “Now, Master, | have e
to debate the truth? with you.” The Venerable [ Vasumits§] said:
“Gentleman, if there is debate, then it is not truth‘-r@} truth is
not a matter of debate. If you propose debating t ug’, then ulti-
mately it is not truth that is debated.” The Mastgi{ Buddhanandi-
ya], knowing that the Venerable [Vasumitra]{ljguth was superior,
awakened to the principle of non-arisiné\}%
Q>

PIvoTaL CIRCUMSTANC@@Q[#% %]
ES &

The Master? KO&

i BREDASED, RIGEER, BECHFBD. HARED,
[Buddhanandiya] wq.,sc'ﬁ man of the Country of Kamala. His clan
was Gautama. bﬁ%@t\ad a fleshy topknot on the crown of his head,
and his rheto@ca skill was unimpeded.
FLALEE S T LT BRBIC SRS F R, 01, HAT
ICATHGR o@

1 Root Case wsoku ). The Chinese passage quoted here finds a close precedent

in the bi hy of Vasumitra that appears in the Jingde Era Record of the Transmission

of tlﬁ;}ne (T 2076.51.208b11-17). Vasumitra’s words are also cited as a k6an in the

Ra s that Mirror the Axiom, compiled in 961 (T 2016.48.656¢4-5), but they are
tr1

uted there to an unnamed “ancestral teacher.”

“C2’debate the truth (C. lunyi 3% J. rongi). The Kenkon’in manuscript of the Den-
Q\ karoku gives rongi ##k, which simply means to “debate.”

3 The Master (Shi wa #RlZ). The block of text that follows these words is a Japanese
transcription (yomikudashi T L) of an identical Chinese passage that appears in
the Jingde Era Record of the Transmission of the Flame under the heading “Eighth An-
cestor, Buddhanandiya™:
(FMEsk) bERAAL, BEZK, BAARNE R &R, (T
2076.51.208¢2-3).
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The Seventh Ancestor, Venerable Vasumitra, carrying out conversions, ar-
rived in the Country of Kamala and widely promoted buddha-activities.
The Master [Buddhanandiya] himself announced in front of [ Vasumitra’s]
jeweled seat:

Kol £ SlmitA L. FHal ~FHEE
GHEEET. KIGPDREDT,

“Iam named Buddhanandiya.! Now, Master [ Vasumitra], I would Q\’\\

like to debate the truth with you.” The Venerable [Vasumitr
said, “Gentleman, if you debate, then it is not truth; the trydivis
N

not a matter of debate.” \\:\
3
N
INVEsTIGATION [#63%) b\%

TICANAT D RITHIANZICEFT, AADORIXAEHFL T, #THD
D£DBHIE ANKITIETHICET, BITHES, FLBREALHTIL, #
I RDBIHET L, #IT—HDRETREGL, FDRETAEEL.

In fact, the truth about reality should not be dgbated. Debates about reali-
ty, moreover, do not encompass truth. Ther€iore, having debate and having
truth is neither truth nor debate. Thus %te}ﬁaid, “If you propose debating the
truth, ultimately it is not a debate %p truth” Ultimately, there is not a
single dharma to be regarded as tr tgh, and not a single dharma to be debated.

KEBIC = OB, KIhBELBEBIERLBID, BIERBIE
HEZHETBHED, AUFHO AR = 3L BANAT D@ ICIE
P, ROE HETEBEDE  HERNAICET, HICTORINELL,
BOBFINEZI RS BIEANKET BT, ®ITGBRK
D.SRGBEFYEHE, LANFTDW T, KL AR T LIRS
(SN 1ES DFEICIET, BRI T DL, LANKICET, A
NUFEEHS T LHE, —LHERLHE, TRTENRDHICIFT,
Moreg¢er, the Buddha did not have two types of speech. Therefore, to
pc@cﬁ/e the sayings of the Buddha is to perceive the body of the Buddha.
perceive the body of the Buddha is to realize the tongue of the Bud-

@ ha. This being so, even if one explains that “mind and its objects are not

A
\
P>

1 “I am named Buddhanandiya” (ware wo Butsudanandai to nazuku Rz W R L
4<). The block of text that begins with these words is a Japanese transcription (yo-
mikudashi FH T L) of a nearly identical Chinese passage that appears in the Jing-
de Era Record of the Transmission of the Flame under the heading “Seventh Ancestor,
Vasumitra™
(Fiethiath) MR LHICHR, SRFHR. R, SH R T R R
) (T 2076.51.208b15-17).
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dual! this still is not a debate about reality. Even if one says it “does not
change,” this is still not the truth. Thus, even if one says, “we should not
explain using words and should not reveal any principle,” this still is not
a penetration of the truth. Even if one says that “inherent nature is what
is real or that “mind is what is true,”? what kind of debate is that? More-
over, even if one says “light and sense objects together disappear,” this is
still not a debate about reality. As for “light and sense objects together
do not disappear,” this too is not the truth. This being so, saying “guest,”

and saying “host”; and saying “one,” and saying “same,” is still not a debate Q

. >
about truth. \\Q

BICE T AL, AERHEHE. ANAFORICES, 481CE. 4
BERAELE, LRNADBICIET, HRICHN 0TI LGN 4
7L ATICR B — DA A, VB FH—DRMER, ORERLDT
b ARFICEE T, S ARONER LE BhHe L FEHD T 4
RIZEMERDBICE AT & BH70, @0\

Arriving at this, even though Manjuéri Bodhisattva$aid, “no speaking, no
explaining” this was not an explanation of re &y Although Vimalakir-
ti Bodhisattva responded by occupying his %@ in silence,* this was not a
debate about truth. At this point, it was T3 Mafijusti’s view were incor-

»

rect, and as if Vimalakirti said, “Ini_@ie > How much more, then, did

1 “mind and its objects are not dual” %xinjing buer <33R =; J. shinkys funi). This
argument is made in a work entitlcd@gsay on the Nonduality of Mind and Objects, quot-
ed in Records that Mirror the .‘@ (compiled 961) and attributed there to “Reverend
Yunju of the Foku school” & 016.48.946b4-6). The Foku school was founded on
Mount Tiantai by a Charfmonk named Weizi 181 (J. Isoku; 751-830). According to
DDB, sv. £ /%, Yunju Q\g&\s a monk of the Oxhead Lineage of Chan who stayed at the
Yunju Monastery ount Tiantai. The idea that “mind and its objects are not dual”
is found in a nugaber of later Tiantai school commentaries on the Lotus Satra.

2 “mind isyvl%,@ is true” (C. xin ji zheng *SBPIE; J. shin wa sunawachi sho nari <5138 H
IE72D) AW source of this quote remains unidentified.

3 “lighand sense objects together do not disappear” (ks kys tomo ni bé zezaru X.3%
3 F'E'% ). This statement plays off of Dongshan Liangjie’s b B (J. Tozan

@okai; 807-869) comment on a kéan involving Panshan Baoji #:L % ## (J. Panzan

Sshaku; 709-788), who said, “When light and sense objects together disappear,

N what thing is recovered?” » “light and sense objects together disappear.”

4 occupying his seat in silence (C. juzuo moran 3% & K #X; ]. kyoza mokunen). This was
Vimalakirti’s famous response to the question, “What is the bodhisattva’s dharma gate
that leads into nonduality?” > “no speaking, no explaining”

5 as if Vimalakirti said, “Incorrect” (Yuima nao iwaky, shaku to YEBEM =, 45&).
Vimalakirti, of course, did not speak the word “incorrect”: he said nothing at all. Kei-
zan’s point here is that Vimalakirti’s silence was the equivalent of saying that ManjusrT’s
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Sﬁriputra, foremost in wisdom, and Maudgalyayana,' foremost in super-
normal powers, fail to see the truth, even in their dreams? It is just like
someone who, blind from birth, cannot see the form of things. This be-
ing so, the Buddha said, “Buddha-nature is something that sravakas and
pratyeka-buddhas do not know even in their dreams.”

6.

(KRR EADI R BICA L, EFF RO WS ELEBOSR &
< Libd, O EMEEDR ST, ) 0\$°

(The “Tathagata Nature Chapter” in Fascicle 8 of the Satra of the Gre&Q\
Nirvana® says: “Good sons, in this way, buddha-nature is something-that
only buddhas are able to understand. Neither sravakas nor prathc@w ud-
dhas are up toit.”) O

L X

TEOERE, HIFTEIBEZ LT ANAKEZED. %ﬂé%&@%&é%%)o H
OAHABERLUT RCNEBERDERDLHEE, ﬁ'ﬂif&@ﬁ x5,
Bodhisattvas of the tenth abode who see cranes in th&istance mistakenly
wonder if it is water or if it is cranes. After thin%fng about and reflecting
on it for a while, even if they decide that th%%mve truly seen cranes, they
are still not certain. O

(R RRICEL, &3 F. ENIEE ADEE 247U, RAXKEL
TENKDZNEHDZH 5T D iéﬁb I HFMCBT A EET

4

view was incorrect, and that it th ‘?e did not escape the fundamental defect of all
signifying, whether verbal or_n%@erbal.

1 Sariputra... and Maudg y@}dna (Sharihotsu... Mokukenren 4 #145... B#4EiZ). Two
bodhisattvas who appear ptior to Manjusri in Chapter 9 of the Vimalakirti Satra, ex-
pressing their views e question, “What is the bodhisattva’s dharma gate that leads
into nonduality?” @zan’s point in this sentence is that if even Vimalakirti and Maii-
justi before h@led to express the truth, then the bodhisattvas who spoke before
them mus been even more off base, because the text arranges their comments
in asce 'r%q:rder of profundity, culminating with Vimalakirti. > “no speaking, no
explainipg”

2, Siteta of the Great Nirvina (C. Daba niepan jings RAMIZHEEE; ). Daibatsu nehan
%»o; S. Mahaparinirvana-sitra). This quotation from the Satra of the Great Nirvana

@(as well as the subsequent quotations of that text) does not appear in early manu-

S

Q
@r\/

scripts of the Denkoroku. The quotations probably originated as glosses added by a
copyist to identify the source of the vocabulary and metaphors mentioned in the text.
When Busshii Sen’ei #hi 4l 3& (1794-1864) compiled his 1857 woodblock edition
of the Denkéroku, he included these notes as part of the text, but in small-size type as
interlinear notes. In the Shimucho edition of the Denkéroku, the quotations from the
Satra of the Great Nirvina are rendered in Japanese transcription (yomikudashi 7t T
L), not the original Chinese, and incorporated as full-size text, distinguished from the
original text only by being placed inside of parentheses.
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X AR UERES 2 LS5 L, &5 F, HEDEE, e DEIC
AT 5725 BT L, TETADIL, )

(In the same chapter of the same Sitra, [the Buddha] says: “Good sons,
suppose there is a thirsty person traveling across a vast plain. That person,
becoming confused, is unable to distinguish between water and trees. It is
such that, if his ability to perceive clearly had not ended, then he would see
that it is white cranes as well as a grove of trees. Good sons, with regard to
the small amount that they know about the tathagata-nature, bodhisattvas

of the tenth abode are also like this.”) QQ
§ O
KETHEDERD, HIERNBHE LD ENTEET, &
Bodhisattvas of the tenth abode still do not clearly understand hé&? to see
the buddha-nature. b\%
(RERBICEL HEDFRETAH A TRRDELS L#b,
I RDI L KICAT 25T ) N

%)
(In the same chapter of the same Sitra, [the Bud&a] says: “Even when
bodhisattvas of the tenth abode see the tathég@ature in their own per-
sons, still they do not clearly understand th'ié@

KE P LA RDFSUTHT, Alkb B L 4T, BELTEL, Rk
Y, ARDOMICAIRUT, WFEGDCEEHEAIHL LI, &K
DEICEFTENTED,

Moreover, when as a result ftv%e Tathagata’s preaching they know even
slightly that they have theitiown-nature, they are joyful and say, “That we
have transmigrated through birth and death for innumerable kalpas, un-
able to thoroughly Wiscern this eternal abiding, is because we were con-
fused about no-s

VL
(Bl 4& ) & S HEBIZRIEAAOHEE BAHT LAIZT. ek BRI
zm%v@ag CRAB, ANEFEEFTHERICALATLRES., Bl AE
%@&ﬁ%m BB RE ST RIS UTRICERDAIC AR
t}% )

«

{In the same chapter of the same Sitra, [the Buddha] says: “[Bodhisattvas

\/\ of the] tenth abode are unable to see the buddha-nature they possess.

When the Tathagata has preached, then they see just a bit. Once these
bodhisattvas, mahdsattvas, have been able to see it, then all of them make
this statement: ‘How wonderful! World-Honored One, we have circulated
through innumerable births and deaths, always confused about no-self.”)
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RELMZ L Gk EL, RIER B, 2FRHENTZDEREE, L
TRBHBZEFICEXADTEZFT, HICEFICHTRBRT LN, &F
ICATREB T EN ATITHRBIC K DALIC KD AR,

Moreover, even if you say that you have eliminated seeing and hearing,
forgotten body and mind, avoided delusion and awakening, and separated

6.

from defilement and purity, you cannot see this truth even in your dreams. - x&

AR . A A
Therefore, do not seck it amidst emptiness. Do not seck it amidst form. O
How, then, can you possibly seek it in buddhas or seek it in ancestors? (O

REFAH WA EOAR, SBICHZX T, AR LR EL, & >
DI CRABR RS, JUFBESNU, AR EAITF 02 A75D LOFkRIC

KENL. RNFTOHFE, O ERZRTDHH L. T2 RRDAR

LREAR, MEF0EREDERA, KICEXLEETADDT. AF

EEETANSET, HFUETEE L. AFLEEIL HRICHD TRHTRR
B (S

And so, gentlemen, from vast kalpas past until qua , how many times
have you passed through birth and death, and\ many times have your
body and mind arisen and ceased? Or do yo pose that these births and
deaths, comings and goings, are dreamed.ilfdsions and deluded conceptu-
alizing? How laughable! What kind ofgfery is that? Is there anyone who is
born and dies, comes and goes? W, o you call the “body of the real per-
son”? What do you call “dreamed, illusions and deluded conceptualizing”?

Thus, you should not underst@%{ in terms of what is empty delusion, and
should not understand in germs of what is real. If you understand in terms
of what is empty deluﬁ?@% and understand in terms of what is real, then
your arriving at thisjplace is, from beginning to end, mistaken.

AT —BOEST @A 2 MUTHTRA, RICEZ#ELEZHL

< »x@é@&@s\z EAN. HOFEDOKDI L, FREFEDE

PODTERE P aE M IED LML FITKERAEADD

h’@o\é\}

'I}n{&c?ore, with regard to this singular matter, you will first grasp it only
en you have, in detail and of necessity, thoroughly investigated it. Do

@not idly feign emptiness or feign correctness and suppose that it is such a

place. Even if you explain that it is clear and pure like level water, or unde-
filed like empty space, in the end you still will not have been able to clarify
this place, will you?

B Feidy, BLERICECTELERERL L, £F3FTEHED, B2
NAEZZLEHDE, JITRT ERETCROTEL BF 2REHEA
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CeF@miigRLE, KITRTHEBIEIRLHTLEHOT Y EhZ#HL, &
FINAERZ LIS, KZ2REDH, %2 LCRICFZF T B3 cal,

Reverend Dongshan sought instruction from Weishan and Yunyan. He
immediately trained together with the myriad dharmas, but although he
grasped that the entire body preaches the dharma, nonetheless [ his under-
standing] was not thoroughgoing. As a result, Yunyan repeatedly encour-
aged him, saying, “In your attempt to accede to this matter, you must be

meticulous.” Because doubts still remained, he took leave of Yunyan fora .
while and traveled elsewhere. When crossing over water, he saw his reflecs Q

tion, instantly grasped this matter, and uttered the following verse:' {'\\Q

e ams . . , o o A o
MBEAE, BB Kk, RABAK, BESEE, f{@‘i;&
R BATRE, MIAEEA, F13 R 40de, S

&
$q

Do not seck by following others,

lest you become far, far alienated from your sel
I now proceed all alone, 2

yet in place after place I am able to mce&hﬁ%.z

He, now, is truly me, Q(b

but I, now, am not him. O

There must be such an understanding:

only then will you be able t@\,@lly with thusness.

RDHo ML T FITERDI TRRDRATZD, Kbe g3tk
RTBORICHT, FABRSERAD, AABD, FEMD, 28—
e TLASLE. M EDRHBOTROE,

Resolving matters in this*way, in the end he became Yunyan’s legitimate
heir and the originatdr of the Dong Lineage.’> Nevertheless, do not simply
understand that ghe entire body preaches the dharma, for bare pillars and
lanterns and, &ty mote of dust do so as well, as do land after land,* and

dharma af\g&) harma. Although it is said that he understood all preach-
AN

1 ueeefedthe following verse (ge wo toite iwaku 18723t C 8 <). For the full context of
this @etse in Chinese sources, see Chapter 38 of the Denkéroku, which treats Dong-
4%; , the Thirty-eighth Ancestor in the S6t6 Lineage according to the Denkaroku.

im (C. qu %R; J. kyo, kare). This pronoun can also mean “leader” or “boss.” In this
context, the word is highly ambiguous. It clearly refers to Dongshan’s own reflection,
which he saw in the water, but because that moment of seeing occasioned his awaken-
ing, it can also refer to his innate buddha-mind or buddha-nature.

3 Dong Lineage (C. Dongzong iR%; J. Toshi). Better known today as the Sot6 Lin-
cage.

4 land after land (C. cha cha #)#]; J. setsu setsu). The reference is probably to bud-
dha-lands, which are said to be countless.
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ing in the three times, there was a place that he had not yet reached, so
[Yunyan] urged him on.

IR, AALRDFICE LT, SEBEE L. FABEE L, RiTMhiE
I TR B RXLEE G T, EADERIZ R, KOERKDZ R, itk
LAY, RNESCTHTZEETTD, xR D G5, MR Tl
HHL, EBEGREA, RBICEABELID, BLARDFER, Hhilfip

6.

%
N

CHEL, #DRNABEED DB, AR AATRELREE

1. BZIEDWADD DA, BATHREEITET, ELRL LT, ASHEO

HIZHT LR . FITAFFDE, RICKBRAE TAFIAICET o
How much more, then, is this the case with people nowadays, whosefiider-
standing remains within their own knowing and seeing? They understand
that “mind is buddha,” or understand that “body is buddha,'”&out even
understanding that one should ask, “What is the way of the buddhas?”
They merely see the opening of blossoms in spring, or,@e he scattering of
leaves in autumn, and think that “dharmas rest in théit dharma positions.”
They make me laugh. If the buddha-dharma is &% way, then why would
Sakyamuni appear in the world or Bodhi a come from the west?
Moreover, beginning with the World—H%SB red One Sékyamuni down
through the ancestral teachers of Ch}g}, there has been no distinction
among the ranks of buddhasand a géstors. Which of them was not greatly
awakened? But if people always relied on texts to comprehend truth, tak-
ing this to be truth and takin @ﬁ to be debate, how could there have been
any buddhas or ancestors? 'g‘lerefore, throw those [deluded ideas] away,
thoroughly investigat@ place, and thereby enable yourself to become
a buddha and ancestor. Thus, the ancestral teachers say, “If you have not
greatly awakened aiid greatly penetrated, then you are not ‘that person””

HITH R BR B EEDT, BENOICLEELT, JITBT A HEL,
RITADEI AT RISTE, IR E R, SRHT T LM B,
FNZBFENCETRIEMFZASE., ik RN S 2RI RICE
T AR ETE RS, HERRICHSTBHTLIN LA, RIS

FLANEHEL, RBLHINE LR, SRICEMT HH, +
PREIE @ PR L, RAMGEFED, HITKITAD ST MmN
L. #@7%5C Lo,

1 “body is buddha” (C. shen shi fo & %Mb; J. shin ze butsu). An abbreviation of “my
body is buddha” (C. wo shen shi fo & %2 H8b; J. ga shin ze butsu), an expression that
appears in the Jingde Era Record of the Transmission of the Flame (T 2076.51.218a13)
and elsewhere.

83



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted
in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

Thus, do not dwell in unblemished purity; do not dwell in the obviousness
of empty space. Thus, Reverend Chuanzi said:'

“You must leave no traces in the place where you conceal yourself,

but you must not conceal yourself in a place that has no traces.

In my thirty years of residing at Mount Yao, I have clarified this D
affair only” x&

.\0\
“Unblemished purity” is not a place to conceal oneself. Even if one says Q\’\\
“light and sense objects together disappear, he [Chuanzi] neverthelessQ’\
says “do not conceal yourself in that place” Moreover, there are no per
nial topics to discuss, and no delusion and awakening that should b&.de-
bated. When you thoroughly investigate in this way, “the ten d{&dons
have no walls or fences; the four quarters, too, have no gates.” placeis
husked white, bare and pure. Therefore [as Yunyan said togg gshan] you
must be extremely meticulous. Do not be impetuous. \N\
Q
LB, WA ZHATALTHICHADD, MDA E&ZT.
This morning, in trying to fully explain this episg.gdg' I have a humble verse.
Do you wish to hear it? 3
&
VERSE ON THE Q{érgASE (#a+]

EEHREZE AT, B E %Fuﬁﬂ@%/\%ﬁﬁk@‘fiﬁo B R AT B R 6978,
Subhiiti and Vimalakirti’s co@versations have yet to reach anywhere,
while Maudgalyayana ar{&\g?lriputra see as if blind.?

/N

Q
1 Reverend Chuar’gi@ﬁ (Sensu Osho iwaky #5F F=#%8<). The quotation that fol-

lows these words ig@fapanese transcription (yomikudashi 3T L) of two sentences
spoken by Re Chuanzi, the “Boat Captain,” in a dialogue between him and his
dharma hg’r%ishan Shanhui #.L&% (J. Kassan Zenne; 805-881). The Chinese
original is dialogue appears, among other places, in the biography of “Chan Mas-
te%@cﬁzi Decheng of Huating in Xiuzhou” in Collated Essentials of the Five Flame

R st
ﬁ (RIEE) HEEAARYRAHT, AR TRERS, B THEEL,
\/\\O ARBAT#F, (CBETA, X80, no. 1565, p. 115, ¢6-7 // Z 2B:11, p. 88, ¢9-10 //
R138, p. 176,29-10).

(\/Q For the Chinese original and English translation of the longer passage in which this
@ exchange occurs, » Chuanzi Decheng.
2 Subhati and Vimalakirti... Maudgalyiyana and Sariputra (Zenkichi, Yuima...
Mokuren, Shiishi & & #/#... Bik % F). These four figures all express their opinions
about nonduality in Chapter 9 of the Vimalakirti Satra, entitled “Dharma Gate that
Leads into Nonduality” » “no speaking, no explaining”
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If people for themselves wish to understand this intention,
when has the flavor of salt! ever been inaccurate?

. coc')
N
o
&>

1 flavor of salt (C. yanwei B"&; J. enmi). All teachings of the buddhas are said to be of a
single flavor, just as all waters of the ocean are of a single flavor. The single flavor of the
ocean is salt, while the single flavor of Buddhist teachings is liberation. In the present
context, the point seems to be the following: just as one can only know the briny flavor
of seawater by traveling to the ocean and tasting it for oneself, one can only understand
the point of Chan/Zen episodes by gaining awakening oneself.
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