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CHAPTER EIGHTEEN (Daijdkasské ?Ti‘}‘/\'%‘)
Roort Casg! [42]]
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The Eighteenth Ancestor, Venerable Gayasata, attended ra-
ble Samghanandi. Once they heard the sound of the h@% brass
bells,* blown by the wind. The Venerable [Samgha ‘sﬁ;}h] asked
the Master [Gayasata], “Do the bells make the sqb% or does the
wind make the sound?” The Master [Gayasata s‘%i’d, “It is not the
wind, and not the bells: our minds make thg*Sound; that is all.”
The Venerable [Samghinandi] asked, “Whose mind?” The Mas-
ter [Gayasata] said, “Because both a }?anquil.”3 The Venerable
[Samghanandi] said, “Splendid, s%%xdid! If the successor to my
way is not you, then who?” ﬂ‘%é;%’upon, he entrusted [Gayasata]
with the dharma treasury. &Q
O
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1 Root Case (C. beiize 481; J. honsoku). The Chinese passage quoted here is nearly
identical to one appears in the Jingde Era Record of the Transmission of the Flame
under the headifig “Seventeenth Ancestor, Samghanandi” (T 2076.51.212b20-24).

%&C. tongling #A%%; J. dorei). The reference is to bells with clappers. As Kei-

ns later in this chapter, such bells hung under the eaves of large Buddhist

te] (e buildings and sounded when the wind blew.

“Because both are tranquil” (C. ju jijing gu BFFF ¥ J. tomoni jakujo yue ARICH A
ﬁ #0). Literally, “because (C. gu #; J. yue) both [or ‘all’] (C. ju 12; J. ku, tomoni) are tran-
quil [or ‘quiet’] (C. jijing #L##; J. jakujs).” The force of the word “because” is unclear;
perhaps Gayasata means that the tranquility (lack of deluded attachment) experienced
by both Samghanandi and himself is the reason why he said “It is not the wind, and not
the bells: our minds make the sound; that is all”
4 The Master (Shi wa (). The block of text that follows these words is a Japanese
transcription (yomikudashi 72T L) of an identical Chinese passage that appears in
the Jingde Era Record of the Transmission of the Flame under the heading “Eighteenth
Ancestor, Gayasata™:
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was a man of the Country of Magadha. His clan name was Udra-
karam. His father’s name was Heavenly Canopy and his mother’s
name was Honest Sage. She dreamed of a great deity holding a
mirror, and this caused her to become pregnant. After about seven
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days, he was born. His skin was bright like lapis lazuli, and eve Q&

when he had never yet been bathed, he was naturally fragranga
clean. \0\4\

MV
AZBHED—MEBDTRT, FHEFIHES, £F RIS 24
L, ATHRICTERT, FDDIEE, fﬁ’%éﬁ@‘%%@i@ﬁ?&ﬁbo +4
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TATE BN, el AR T LS LT L0
At the time of his birth, a single round mirrerdppeared and always accom-
panied this youth. The youth always tookepleasure in tranquility. He never
defiled himself with worldly affairs. @said that this round mirror was in
front of the youth’s face whenever.]%e sat down. There were no buddha-ac-
tivities of past or present that digsnot float across this mirror. It was as if
it had even greater clarity than When one illuminates the mind with sagely
teachings. Whenever th@@ilth moved away, this mirror followed behind
him like a halo, but itdid not obscure his youthful form. When the youth
reclined, this min@\%overed his bed like a heavenly canopy. At all times,
whether Walkglgs\standing, sitting, or reclining, this mirror never ceased
to follow alosrg:

K% c:@%&ﬁf@%\
At ;é\/@?me time, Venerable Samghanandi'
[

Q7 (REMER) BRAAL, BRFE, LRE, ATE, FFRAHEES
Hko, UL B m3E, NS % o338 K€ Sk B A B, (T2076.51.212c2-5).

Q\ L At the same time, Venerable Samghanandi (shikaru ni Ségyanandai Sonja X BT

% 4m 42 F4). The block of text that follows these words is a Japanese transcription
(yomikudashi & T L) of an identical Chinese passage that appears in the Jingde Era
Record of the Transmission of the Flame under the heading “Seventeenth Ancestor, Ven-
erable Samghanandi™:
(iR &) AT EERE, BAFRERL CRBIET., mAf LA,
HEa, il AL, FHEHEWRGAE R, 2%, RAAHEZRR
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was carrying out conversions and arrived%@Magadhé. Suddenly a
cool breeze swept over the congregation: Their bodies and minds
felt unusually pleasant and agreeablg>but they did not know what
made it is so. The Venerable nghanandi] said: “This is the
breeze of a worthy of the w; ere must be a sage who will ap-
pear in the world and inHegit and perpetuate the ancestral flame”
When he finished speaking, he used his supernormal strength to
gather various grcaté@s ‘mblies and travel through the mountains
and valleys. Arrisdng at the foot of a single peak around meal-
time, he spo R%o the assembly, saying, “At the summit of this
peak the e purple clouds that resemble a canopy. A sage must
reside r,b%fe Together with the great assembly, he wandered for
a lﬁqnne Looking at a mountain hut, there was a lone youth

ing a round mirror who immediately came before Venerable

N amghanandl] The Venerable [Samghanandi] sald “How old
QCJ are you?” [The youth] said, “One hundred years.” The Venerable

[Samghanandi] said, “Your years are those of a child; how can you

WHRELA, RAE—STEERD, WETAA L TE, TALKE, PPRA
FHATAZ, Rl —& FHEE AR EH, T2, LRI, 95K,

EB, kFHHTEER. OBRTEEETRT, £59, LEHIR, 9
TEALTR, T HBE, AFLE—0, IFETZ, R, kFPEEM
ﬁfra% 8, FHRABNN ARG, FARFLSREAM, LT

5, A BR, SR BEARAR, L ARL, BMWIRE S, M BB ER BAR

f’\fﬁ% BEPERE, SR ARER AR, BFE, JFTHH/‘&»"%EF Tka, ufH
Fo R AR, FHE. £RER BEAF TR paEB, (T
2076.51.212b7-24).
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say ‘one hundred years’?” [ The youth] said, “I do not understand
the reason; I just truly am one hundred years old.” The Venerable
[Samghanandi] said, “Have you improved your abilities?” [The
youth] said, “The Buddha said,! “Though a person lives one hun-
dred years, if he does not understand the buddhas’ abilities, it is
not the same as living a single day in which he has been able to
perfectly apprehend those”” The Venerable [Samghanandi] said,
“That thing in your hands, what does it show ?” The youth said:*

<
The buddhas’ great round mirror QQ

has no flaw or smudge within or without. X
Both people can see the same; -&O\’
as for the mind’s eye, everyone is similar. . é\

His father and mother, hearing their child’s wor%:lmmediately
relinquished him and caused him to go forth fr ousehold life.
The Venerable [Samghanandi] took him %’t ¢ hand, and they
arrived at his [Samghanandi’s] original plice. After [the youth]
received the full precepts, he was nafed Gayasata. Once they
heard the sound of the hall’s brass sells, blown by the wind ...and
so on, down to...* Thereupon, Svas entrusted with the dharma
treasury. >

#ITTNARITENT, D E &, ’%’Q FEHLUH, ZBRELUTANT,
In the end he joined the succe$sion as the Eighteenth Ancestor. As for his

round mirror, at the tim&'\&en the youth went forth from household life,
it suddenly disappcarcg._

s

Q
N
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1 Buddhas; i(a\Hotoke notamawaku #% <). The sentence that follows is a verse that
consists ur phrases of five glyphs each in the original Chinese: ZA L TR,
B, AmE—R, MIFRTZ. The locus classicus of the verse with this pre-
ci Qording is the Records that Mirror the Axiom, a Chan text compiled in 961 (T
6.48.938¢12-13). However, various similar verses that compare a wasted life of “a
undred years” with a life that has but a “single day” of some insight or virtue are found

' in carlier Chinese Buddhist literature. > “though a person lives a hundred years.”

2 The youth said (dgji iwaku &F8<). The following verse is quoted and discussed
by Dogen in the chapter of his Treasury of the True Dharma Eye entitled “The Old
Mirror” (Kokys & 4%).

3 and so on, down to (naishi 73 £). This expression indicates that part of this repeti-
tion of the Root Case has been elided to save space, but that the intention is to quote
the entire thing.
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Truly, “every person’s singular radiance™ is like the round mirror,'é@'%e
present story, which has no “flaw or smudge within or Withou&SQn this
respect, absolutely “everyone is similar™ This youth, ever s_irésfb\his birth,
praised buddha-activities and did not become mixed up iitsworldly mat-
ters. Facing the bright mirror, he observed buddha-a ix‘a}m’es of past and
present. Although he knew that, really, “as for the n@%’ s eye, everyone is
similar,* in his thinking he still “did not underst:é%id the buddhas’ abili-
ties.” Even if we assume that it is for a single day;if one “understands the
buddhas’ abilities,” that not only surpasses etime of | a hundred years,
it must surpass innumerable lives. Becayse®of this, in the end, he [Gayasa-
ta] threw away the round mirror. '{g& he did not neglect the buddhas’
“cause of a single great matter” We&now from this episode that it was no
easy matter. He understood t eat round mirror of the buddhas: how
could there possibly be anythifg that remained?
<
1 “every person’s singufar radiance” (hitobito ichidan no komyo AA—F D). This
expression also occ &g\n Chapter 9 of the Denkaroku. It is a rephrasing in Japanese of
asaying that is agéfted to Yunmen Wenyan & F]34& (J. Unmon Bun'en; 864-949)
in Case #86 ¢ Blue Cliff Record. > singular radiance.
2 “flaw or &udge within or without” (C. neiwai xiayi M5M38.5; ]. naige kaei). This is
a partiafjtote of the second phrase of the verse attributed to the youthful Gayasata in
t}/l eding Pivotal Circumstances section.

Sveryone is similar” (C. jie xiangsi % 484; . mina ai nitari % 75484472 0). This is
a partial quote of the fourth phrase of the verse attributed to the youthful Gayasata in
the preceding Pivotal Circumstances section.

4 “as for the mind’s eye, everyone is similar” (C. xin yan jie xiangsi <3 BRAFAAML; J. shin
gan mina ai nitari SIRF7LABMTZ D). This is a quote of the fourth phrase of the verse
attributed to the youthful Gayasata in the preceding Pivotal Circumstances section.

5 “did not understand the buddhas’ abilities” (C. bubui zhufo ji & FWhH#; J.
shobutsu no ki wo e sezu # DMz &), This is a quote of the second phrase of
the verse attributed to the Buddha by the youthful Gayasata in the preceding Pivotal

Circumstances section.
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ANEEHIFZANATRICIET, ZITZHBDORAEDHLZNE, XTE
RMARFINEDH S, IITOASMBEEREND 5 . 72" THEE
ER A SIREIITE, BAMIZZNITAR, HICHEL .Y, 2 2ANE
FORNZKRTBITIETH.

However, this still was not the final reality. On the contrary, how can there
possibly be a “great round mirror” of the buddhas? And, how can it pos-
sibly be that “both people can [see] the same”?' And what “has no flaw or
smudge within or without”?* What is it that is called “flaws” or “smudges”™?
What is “mind” or “eye”? How can there possibly be “similarity”? Thus
lost the round mirror, but how could it be that this was not the loss q&@e

youth’s skin and flesh? ®0
REIOFR, -0k CSHAMRT 5T, BARFREATLE R

NWEDITRIZD, LICTHICATZALSRICIET, .

Moreover, even if he understood, as presently indicate ’@mt there is no
separation between minds and eyes with regard to what is seen, and that
“two people can see identically,” in reality this is a\ﬁlistic view. Indeed, it
is not a thorough clarification of one’s own sd@‘b

KNUDHHA, BADIRZETESD DAaEAET TN, KIC
ALLTF@MITEHMUT, BITRBERFICHAL, ATIARTHRDTE
HIFRUL, % UEICE 5T/US KRR NERDR £, KIS HOBE
&8 BICHET,

Accordingly, people, do not &ron a view of the sign of completeness, and
do not form a sign of pcr@oodf With great effort, you must thoroughly

1 “both people can the siime” (ryanin do toku M A F14%). This is a quote of the third
phrase of the verse at\nﬁ) ted to the youthful Gaya$ata in the preceding section: A
BT However, iipthe present context the final glyph to “sec” (C. jian 5L; J. ken) is
missing. The n’in manuscript of the Denkéroku gives “can see” (tokuken #7 7).
2 “has no fl v%%r smudge within or without” (naige kaei naki M NBE 5752 E). This is
a quote %e second phrase of the verse attributed to the youthful Gayasata in the
prec/e{@ Pivotal Circumstances section.

3 Qrcscntly indicated (ima no gotoku 4-0D%e<). That is, as expressed in the verse
4ax)tributcd to the Buddha by the youthful Gayasata in the preceding Pivotal Circum-

/\ stances section.

4 do not form a sign of personhood (mi no s6 wo nasu koto nakare & DA8ZAET
T &2111). The translation here is tentative. To “form a sign” (s6 wo nasu #87Z24E9)
presumably means to produce a “conception” (s6 48 or s6 2) of something, or to call
its “characteristic” (s6 48; S. laksana) to mind. The word mi & can refer to the physical
« » PN

body” (in contrast to “mind” [shin *3]), and most commentators and translators take
it as such. But if that is the case, what “body” is it that Keizan’s disciples are enjoined
“not to form a sign” of ? The youthful Gayasata’s body? Their own bodies? Bodies in

172

6.

xQ
.@&
Q)
N

he



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted

in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

investigate this in detail. You must hasten to break through secondary and
primary recompense all at once, and you must attain the state in which
your own self; also, is not comprehended. If you do not reach this stand-
point, then you are just a living being of karmic recompense; you are not
yet one who can “understand the buddhas’ abilities.”!

ADJe SWHARH L, RICERXALUT RITE I BERICHFL TR 2R

o
N

B, A, AOROWBERAEHT, 34, HITH TR SBB0E

BB, &= Q\
In this way, he [Gayasata] repented and offered thanks, proceeded taf(go
forth from household life and receive the full precepts, and finally$erved
Samghanandi, devoting years to that. “Once they heard the souixd of the
hall’s brass bells blown by the wind, and the Venerable |. @ghénandi]
asked the Master [Gayasata], ‘Do the bells make the squitd or does the
wind make the sound?’ ... etc., etc.”? Q\N\

HEE, BICF@Icg\L, £4. i?;blﬁé‘%%f@%fﬁéx P\ AT
Fhdo b LA, HITEEICH S DESZIEN S, RNTFZ, A
BEATHATNET, FHORSICERY BERD AICHT 287
D, gLV AafeBEFIC, EIFHTAND, REATAREE
LR, FEBTED, ?ﬂ&bjfg@qﬁ‘ THICHEEHILHELE,
ERIG LR =N TRIEL, 7}‘@5@ BRDEZEZ DAL, b 5277 A
Dok, AEHDE, S

As for this episode, trulyo%?a must be meticulous. The Venerable
[Samghanandi], after all;:&id not see the bell and did not see the wind,
but he still wanted to fhake known what this matter was. Thus he asked as
he did, “Do the beli®rmake the sound or does the wind make the sound?”
What matter is ghs? It is not to be understood using wind-bells; it is not
about ordin ind-bells. Rather, it concerns the bells that hang from the
corners ocg&ge monastery buildings.? Those are called bells with clappers,

genera{@one of these possibilities make any clear sense in the present context. The
woydyni & also refers to the “embodied person” that is called “me” or “myself” That is
%&c likely the meaning intended here, for the state in which oneselfis “not compre-
Kended” (furyo A7) is lauded in the following sentence.

1 “understand the buddhas’ abilities” (shobutsu no ki wo e seru 3 Hh Dz EE5).
This is a Japanese transcription of part of the second phrase of the verse attributed to
the Buddha by the youthful Gayasata in the preceding Pivotal Circumstances section.
2 etc., etc. (unnun = =). This expression indicates an intended repetition of the entire
dialogue that appears in the preceding Root Case.

3 large monastery buildings (doden £ ). Major buildings at Buddhist monasteries,
such as dharma halls and buddha halls, had overhanging eaves from which large wind-
bells, here called “bells with clappers” (C. lingduo %4 4%; J. reitaku), were sometimes hung.
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and even now, in the Southern Capital,' the halls and pavilions all have
them hanging. Based on them, one can distinguish people’s houses from
monastery halls. When the Northern Capital® was established, at first bells
with clappers were hung from monastery halls, but recently that custom
has disappeared and is no longer required. Nonetheless, in the Western
Lands, they were de rigueur, as we see in this episode. This kéan was occa-
sioned when those bells with clappers were blown by the wind.

REMETAL, RICETHCIET, ReBDAL, KTk, TR
DA HLRDT LR, IR TRBITETABITET, LHET
B BIED L, EEOHLE. HIERAUSEITAIITET, LIRS
HEBL, Kuh Bk, WAKEME T, ANEKTRT, LLERD%IC
T RCHERDL, KT A SR DI ERE, BLREEKRELT
—EEED AR, LB BITETLEDSNFAR, S REE B0
Lo miA 3 KD ARICHZE T HREBICRND, AREE LITHID
MU AR BICIET, A S HIRD LUV, Ak A ok iEd
B, ZRAZDIRIET, B RESIRATD, HORREHEA,

In any case, the Master [Gayasata] replied, “It istiot the wind and not the
bell. Our minds make the sound; that is {49 He truly knew that not a
single mote of dust of demarcation haddyden brought forth. That is why
he said, “It is not the wind soundin @'{d not the bell sounding,” and also,
“If one thinks it is sounding, then.t is sounding.” But in such a view, it is
not the case that their minds “havh are tranquil.” That is why he said, “Our
minds sound.” On hearin t@ﬁ episode, people all misunderstand it. They
think Gayasata spoke in &%&way because his understanding was that it was
not necessarily that tlis -wind sounded, but that only the mind sounded.
But even in a pri @dial, natural state where nothing at all has appeared,
how could we pgssibly say that it is not the sounding of a bell? That is why
he [Gayasa 1d, “Our minds sound.” From Gayasata to the Sixth Ances-
tor, the ti@%ﬁods are widely separated, but even so they are not separate.
Thus,, \q’thc Sixth Ancestor] said: “It is not wind or the flag that moves;
g%@mcn, your minds move.” At present, all of you, too, at the time of

Bse etrating the mind ground, will find that the three times, from the start,
AS)

> 1Southern Capital (Nanto ##F). The ancient capital of Nara.

2 Northern Capital (Hokkys Jt7). The new capital built at the start of the Heian
period, now called Kyato.

3 “If one thinks it is sounding, then it is sounding” (naku to omoeba sunawachi naku
nari G & BN B D). Gayasata does not actually utter these words in the koan
that is given above in the Root Case. Rather, he says, “Our minds make the sound; that
is all” The words quoted here are a gloss of what he meant by that.
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are not separated. Verifying and tallying, past and present, are tied togeth-
er. What similarities or differences could be distinguished?

FHEOFRICHT BTN, BBICIET, BBICETZEAT, 46T
B, #ATE RS0/ L BT, AD BN CBED L4 B, LD
B 2AE LDELL S, BOFLLEEN L, EARATDE. A N
ARBDHREDE, D% EED, KNUEEDBHLEEANET, &
BELSOBBIED, WREE, — Wk, HEF RSB, ST A
BEE B, MICHICERB VT, LICXFZATHASBICET, <O
TR DHIAITAIEL S, o

Do not draw distinctions in your everyday views. Only by mea F¥it is
not the wind sounding and not the bell sounding” will you first'be able to
know it. If you think, “I would like to know what thing tl’@%,’ then you
should know that “my mind is sounding” The appeara %.of its sounding
surges upward as high as the mountains and sinks dowsds’deep as the seas.
The dense flourishing of grasses and trees, too, as @g as the clarification
of the eyes of person after person, are the appeatance of the sounding of
mind. Therefore, you should not think th is the sounding of noise.
Noise, too, is also the sounding of mind,&fe four primary elements, the
five aggregates, and the entirety of mygiad dharmas are all, in toto, “mind
sounding.” There is no time when-this mind is ever not sounding. There-
fore, in the end, it is not accompa.[%i d by an echo. Moreover, it is not some-
thing heard with the ears. Ba@'%se the ears themselves sound, [Gayasata]
said, “Both are tranquil.”- S

(IR B, ST h A FORL, HITLOBEL BOHEL,
IR DHREES B L. BEFITHAREN, BRIAT AL,
ERFTRMESOL, ARGH TR EFATIE, FR25L D
KA L. ZIEDLEDINC 2TRENB DA, RIFOHTOMPICHE
BT BHBE A, HITEBEICHE T,

Wl}e@%ér;e is able to see in this way, none of the myriad dharmas have a

106%9 where they appear. Thus, there is no shape of mountains, no shape of

%eans; indeed, there is no girding oneself with the shape of even a single

/\\Qﬁ dharma. It is exactly like floating in a pleasure boat’ in a dream, moving

Q\ over the deep blue sea. Whether you part the waves by sculling with an

YV
©

1 pleasure boat (C. lanzhou BFF; J. ransha). Literally, “orchid boat.” A eulogistic name
for a small wooden boat.
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oar,' or stop moving the boat and go with the flow of the water,? there is no
sky to float up in and no bottom to sink down to.> Moreover, what moun-
tains or oceans could possibly be established outside? And what “own self”
could be relaxing in the boat? Thus, he [Gayasata] indicated matters in
such a way.

BRONEGHMIT LT FHNEGRBT LI, MK LT L
SNMNBET, AROBITRELL, HKIBICHEFFRD, REALT RIS
BRI, BTAETAITSER L, BEIIHL, SERDENLRICE

9. FalcHNR, PINERBEL, RINZCHLL, RERRIC

T AROHICET, ASOHITET, FITEEOMbICH B, GEF
B EAIE T U, EITHABDEITHAT, X

Although there are eyes, they do no hearing; although there zrs, they
do no seeing. Therefore, we should not say that the six setise faculties
merge into one another. There is no need to gird oncself@é‘h the six sense
faculties. Thus, “both are tranquil.” In trying to appr@f@nd things, the six
sense faculties are absent, and in trying to abandqiPthings, the six sense
objects are absent. The sense faculties and sens fsbjects together drop off;
mind and its objects, both of them, are toge%@§forgotten. When we look
meticulously, there are no sense faculties Nense objects to be cast off, and

1 part the waves by sculling with an oar @% wo agete haran wo wakatsu F72#C
K72 49D). The word sao % usuallyrefers to a bamboo “pole,” which could be
used to propel a small boat in shaﬂ@tcn However, such a pole would be useless
in the “deep blue sea” (C. cangmingiBiZ; J. somei) mentioned here. The verb found
here, ageru #%, can mean t Z?se” or “lift up” (as one would do with a pole), but
it also means to “wave” or “flueter;” which describes the sculling motion of the single
oar or “yuloh” that is d to the stern of a small flat-bottomed boat (a “sampan”)
and moved back and h, in the manner of a fish waving its tail, to propel the boat
forward and steey i ere seems to be some intentional ambiguity in this poetic line,
because hara @Eﬂ, in addition to meaning “waves,” also refers to “variety in writing,”
and the “pol e%r “oar” in question could be a writing brush. The verb translated here as
to “part’ atsu %) also means to “discriminate” or “distinguish”; that is, to think

4 L
abous@hat one wants to say while writing.

2 @Qith the flow of the water (suisei 0 soranzuru K372 3%/ 5). The verb soranzu-

#/9 % can mean to “experience,” but it also means to “recite from memory.” If

7\ “sculling with an oar” refers to writing — composing sentences of one’s own — then

“going with the flow of the water” could refer to chanting scriptures (siitras, verses, or
dharani) by heart.

3 there is no sky to float up in and no bottom to sink down to (ukabu sora naku, shi-
zumu soko nashi F5=75<, Jds&kIEL). The word “sky” (k, sora =) can also refer
to the Buddhist doctrine of emptiness, and the word “bottom” (tei, soko J&) can also
mean “base” or “foundation,” which could be a reference to dharmas (really existing
things), the acceptance of which would be the opposite of emptiness.
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no mind or its objects to be destroyed. In truth, they are utterly tranquil:
there is no discussion of sameness or difference, and no question of inner
or outer. Truly, when you arrive at such a standpoint, you receive and hold
the dharma treasury of the buddhas and line up directly in the ranks of
buddhas and ancestors.

FLADWLGETAR, ROGERSBLETLE BIIRNATZAL

6.

%

R UT, IR, 2 URERE. 2B, B

ERICTAE AL L. Z, EEONTAR, 5 REENET DRI
0. B LR —RKD B, AR &

But if it is not like this, then even if you understand myriad dharmg@virh—
out mistake, you are still maintaining your own self and discopesing on
others, whereupon each and every dharma is separate. If thgyGate separate,
then how can you directly penetrate the buddhas and ancestors? It is ex-
actly as if you erected a border fence in the middle of@e sky. How could
the sky be obstructed like that? It is just creating yo&r%wn boundaries and
barriers. If you once destroy the boundary lines, theh what can be regarded
as inner or outer? fb\

N

RATHD T, il % F EBICHET, A AOTICET, HTHBO@
75 HADBRIEL, RO SIRHRT b A F RIS Ao <
RERLETIO RNICBSTRICET LIRS, ARNRHLETID
ANV VS Qﬁ

As for arriving here, Old Sélq& was not the first, and all of you people are
not the last. All in all, theXbiiddhas have no faces, and you have no shapes.
At times like this, pu as and ancestors emerge and flourish, just like
waves of pure Wat@i‘sing up. Although there is no increase or decrease,
the water flows &};Cd swells ever more vigorously.

ﬁ&hbf%&gﬁibfﬁé/?ﬁ@mi&tzéb4’??’\1/0 PRIASR, BRI
ﬂ(ﬁ% LT ZW2H5 9 Lt RITHMNEH, EEDI L,

Tho@rc, you must thoroughly investigate in detail, so that you are able to
frive at such a standpoint. Although you have, for the time being, made
oundary lines in the vast kalpas that reach from the past into the infinite

future, and have lined up the three times, overall, from kalpa to kalpa, it

has only been like this.

EEAADREZEREAIC, KRZATASD, FOBHFZATHES
NEITHT, AT\, FOBA T BNEIIET, BHF2ATHES
NEICHT, F@lc s ml, atkaskl, A& LUTETHNL, HLE
BICADTAR, #ICH= P F e OHFBROA, L EHEZAICE
Sl s, RICEDBNDET, B LHS2HT UT b A AR
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ICLTC AL FAGD L2 T RBRDW RO EHE | BARADRAE,
B BB UTRALDATAR. # OB E2E L DT, KAEDRE

45T,

To understand this obvious original nature, there is no need to concern

yourself with skin or flesh, or to distinguish between movement and still- >y
ness of the body. This standpoint is not to be known at all through body &Y
and mind, and it is not to be distinguished by means of movement or still- O

ness. Only when you thoroughly investigate in detail, ceasing by yourself ,&Q\\
and exhausting by yourself, acceding of your own accord, will you first ag<
tain it. But if you do not clarify things in such a way, then you will conr,'{@e
to pointlessly lug around your body and mind throughout the rw@\%’ pe-
riods of the day. It will be just like placing a heavy load on your sfiulders,
so that your body and mind can never be at ease. If you cast ody and
mind, so that the mind-ground becomes ground that issetapty and wide
open, then you will attain the most ordinary of lives. P@v’etheless, even if
things become like this, if you are not able to clearly§peak about what the
“mind sounds” in the aforementioned episode, then’you will not know the
emerging and flourishing of buddhas, nor Wilgﬁau know the attainment of
the way by living beings. 6&%
TSR, FBRHAL B, MIALETR,
Therefore, to speak about “mind SQ%I ding,” I think I will attach my hum-
ble words. Do you wish to heaa&m?
"o
\
VERSEON THE OLD Case (%]
7
‘ A
RECHEEH, f@ﬁuﬂﬁ&m&o

When the qui{;&nt mind sounds, it reverberates in ten thousand modes,
from Samgﬁé‘?ﬁamdi] and Gayal[$ata] on up to the wind-bell.
>

%
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