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CHAPTER FIFTEEN (Dai jugo sho %+2£%)

RooT Casge! [A&A1]])
SHEAn, AR G BRI HRPT. R R AL .&6'
KA EE, bR, BAEN, BEMZ. A—st, mitz O

X
R AR, @\”

The Fifteenth Ancestor, Venerable Kanadeva, calling on Né&g
juna Bodhisattva, was about to reach the gate.* Nagarjundknew
that this was a wise person. In advance, he sent an acolyr&o take a
bowl full of water and place it before the dharma seatsThe Vener-
able [Kanadeva] saw it, took a single needle, cast it'#fito the water,
and advanced to have a face-to-face encoun@g h delight, their
understandings matched. %60

PIVOTAL CIRCUMSTANC@E%% %]

O
e &
The Master [Kinadeva]? &Q

Q
R ZBOATD, i@g%é,%o DIBEE R, KCHAE R
UO

¥

QQ
was a man of a couitry in South India. His clan was vaisya. Initial-
ly he sough/t fivetitorious action and enjoyed disputation.
o
1 Root Case (C. b ;@'\39 AR; J. honsoku). The Chinese passage quoted here is nearly
identical to one §lappears in the Jingde Era Record of the Transmission of the Flame
(T 207651 2-6).
2 gate (C, mtn P1; J. mon). It seems that, in the imagination of the Chinese who au-
thorc%& passage, the gate in question was the mountain gate (ceremonial main gate)
of (@ nastery where Nagarjuna was abbot, was attended by acolytes, and took the

rma seat in a dharma hall to engage in question and answer with members of the

assembly. From the standpoint of modern scholarship, however, that is entirely anach-

ronistic: the monastic arrangement assumed in the passage was that of Song dynasty
China, which bears little resemblance to that of Buddhist monasteries in ancient India.

“
4

Q
Vv 3 The Master (Shi wa #H(Z). The block of text that follows these words is a Japanese
© transcription (yomikudashi F:H T L) of an identical Chinese passage that appears in

the Jingde Era Record of the Transmission of the Flame under the heading “Fifteenth

Ancestor, Kanadeva”™:
(FRBEHK) ORZBAL, SR4B. mERBERELERH. (T
2076.51211b2-3).
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('»Q

R FEATILLT

Venerable Nagarjuna, having attained the dharma, was carrying out con-
versions and

MEEICE D, MBDASLBERRET, EH DA E7x 34
ZH T, EICABTEL, AICREDLDITEHRDE TR0, &I
BT 5, RS A A, BB, ki RAL ST
R, RDBELLEBEHINL, HABL, BhIZ DD, FER

LV ARRFREIRD, HNEOBNTS 2 TEZET, >
arrived in South India.! Many people of that country belj ex@' in
meritorious action. Hearing the Venerable [ Nagar]un }Cexplam
the sublime dharma to them, they spoke back to hirx a\l:or peo-
ple, to have meritorious action is the most impo %‘Lﬁ thmg in the
world. You pointlessly speak of the buddha-néqx ho is able
to see it?” Nagarjuna said, “If you wish to seg,the buddha-nature,
first you must eliminate your arroganc& ose people said, “Is

buddha-nature large or small?” Nagag@a said: “The buddha-na-
ture is neither large nor small, nei road nor narrow. It is nei-
ther blessings nor retributions;d~does not die and is not born.”
Upon hearing the superio Q’f»o this principle, they all turned
back to their beginner’s m.f{]%

fPORES, wARRE, O
Among them was a man @eat wisdom, Kanadeva.

FEBMAEIET, BE WARELTEET,

Calling o@,@mgar;una Bodhisattva ...and so on, down to...? In de-
light, @@r understandings matched.

bPB%'-}l%%%E-Jd‘ LG, L ELDHFEDLL

1 ar n@ in South India (minami Indo ni itaru #1%7 BT £ 5). The block of text that
w1th these words is a Japanese transcription (yomikudashi 7 F L) of an iden-
d;al Chinese passage that appears in the Jingde Era Record of the Transmission of the
ame under the heading “Fourteenth Ancestor, Venerable Nagarjuna™:
(FHeiEsk) 2, MBI ASEME, M EHABY ERMAD, A
AARKAE G —, AT RN, FH B, BRI RARKIL, A
B Bk Kol §4 8, ERIEDIRFIB, &8RRI E, HHEHE
@473, (T 2076.51.210b1-6).
2 and so on, down to (naishi 72 £). This expression indicates that part of this repeti-
tion of the Root Case has been elided to save space, but that the intention is to quote
the entire thing.

138

N
BRI KT NCEE, BRI T, z‘m@mQ@

&
§O



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted
in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

[Nagarjuna] divided the seat in half and had him [Kanadeva] sit alongside,
just like Kagyapa at Vulture Peak.!

BB RICHET, BRI LTARDRZRT, . REIHETH
LR RNEH DR ZAL T ATRFIST I, ME2ATL 24

%, ZLRAUT &M Z0RIT, Bt ADwe L, O£, BRAEWREOE, & Dy
U THAegBIE5, -%&6

Nagarjuna then preached the dharma to him. Without arising from his Q\’\\

seat, he [Nagarjuna] manifested the sign of the moon’s orb.? The Mast%&

[Kanadeva] spoke to the assembly, saying: “Here the Venerable [Nagagju-

na] manifests the substance and attributes of the buddha-nature, an@ehere—

by instructs us. How do we know this? Because the signless san&@li is like

the shape of a full moon. The meaning of the buddha-natu&z\%cxpansivc,
n

empty brightness.” When he finished speaking, the orb s%, isappeared.

BIARICEUTUBZHTEL, THRE A, AR, k&1L,
PR E, | RDFI IEBMHIT, FH 2B IS ET,

He [Kanadeva] returned to his original seat ar%(irecited a verse, saying:

L

His body manifests the sign of a %ctly round moon,
thereby displaying the csssean% buddhas.
The preaching of the dha tébhas no shape,

which shows that it employs neither sound nor form.

Being like this, master and d@ le are hard to separate; the vital bloodline
passes through them. &\Q\C:’

P

o

o
N
&
S\

z
\{\0
1 ,li@?(és’yapa at Vulture Peak (Rydzen no Kasho no gotoshi EhD#eFED L)
%yamuni Buddha is said to have shared his seat with Mahakasyapa to demonstrate
t

S at the latter was his leading disciple and dharma heir. According to the Tiansheng
\/\ Era Record of the Spread of the Flame, the place where the Buddha shared his seat was

Q the Stiipa of Many Sons, and that is what the Denkoroku itself says in Chapter 1. Here,
@r\/ however, the place is identified as Vulture Peak.
2 Without arising from his seat, he manifested the sign of the moon’s orb (za wo

tatazu shite gatsurin no sé wo genzu S22 123 LT A D482 I ). The Shimucho
edition of the Denkdroku (p. 98) defines “sign of the moon’s orb” (gatsurin no s6 A 4&
(D48) as the full moon, or the aspect of one entered into samadhi. The idea seems to be
that Nagarjuna transformed his own body into the form of a moon.
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S

INVESTIGATION [353%)

BRDAG, ANFFITET, RWCTHEICESLED, BE—FTDHK
VREL—ZFOMEL, #ITHELFL#EL, B2 TH Tz A, ZITK
Toaklcim AR, RRAERESUTC RICAERZDM, REREFIEINL
5D, BOLRBICEEED, PAICEE BT 4L,

The aforementioned episode is not typical. From the very first they [Nagar-
juna and Kanadeva] came to merge in the way. Nagarjuna did not have a

: @6'
PQ\.’\®

single word of explanation, and Kanadeva did not have a single word on\

questioning. Therefore, it is difficult to recognize master and disciple: b\l&
ar

can guest and host be distinguished? Accordingly, Kanadeva in p:
propagated the lineage style, so that eventually throughout the ﬁ@\rcgions
of India it became known as the Deva Lineage. It was like &?so—caﬂed
“filling a silver bowl with snow, hiding an egret in the bri& moon.”!

R Do E HICTAVR O, &5 OAEATAIICE LT, $AR
B L. NhZ AT AR, TICAN B, ﬁ%blﬁ’?@% Lo TRAEKE
IR, B LTHARD, ik LCENED, RIS HERCTEET.
A5 BARBALHNL, £ L, BHDTHASBHL, 8T
NELRE LA RINELIHEL, &>

Because this is so, when they met % face for the first time, a bowl
full of water was placed before thc;) harma seat. How can external and
internal exist; how can inner agibouter exist? The bowl was completely
tull, ultimately lacking nothing: Likewise, this was calm water, empty and
clear. Thoroughly undepﬁt&)d, it was entirely pure. Filled to the brim, it
was numinously clear<Thus [Kanadeva] cast a single needle into it, and
their understanding ymatched. It must have been clearly discerning from
bottom to top, Hhere is no “upright” and no “inclined.”> Upon arriving at
this point, r and disciple were difficult to distinguish. Although they
7/

\(\0

1 fjll(%? a silver bowl with snow, hiding an egret in the bright moon” (ginwan ni
ytﬁa’go mori, meigetsu ni ro wo kakusu SREICTZHD, ARICEZHKT). A line of

ﬁ%rsc from the Jewel Mirror Samadhi. > “silver bowl filled with snow, bright moon hid-

ing an egret” The original Chinese saying reads: “Silver bowl filled with snow, bright
moon hiding an egret” (C. yinwan sheng xue, mingyue zang lu 555 BT, AR #%).
The Japanese transcription (yomikudashi 3t TF L) given in the Denkéroku slightly
misconstrues the grammar of the original. This line is also quoted in Chapter 27 of the
Denkéroku. The thrust of this metaphor in the present context is that Nagarjuna and
Kanadeva were barely distinguishable from one another.

2 no “upright” and no “inclined” (sho naku hen nashi E7%<4@7%L). > upright and/

or inclined.
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were the same type, there was no equating them; although they were mixed
together, there were no traces of that.

BRBAZATHEFZAE LD, LEMBEZATREZLT, MICHED
L NERL RHDHEDNER L, BAEMICLUT, HKDEERZDHD
oL, BRITEAML, L2 RKBLFITMIZD, REBEZFZEIZLRD, 9
AL TsZBLE(EH5, KEANBUT W2FHbR2ZELED, 48

6.
%
N

R ELFFEALETRSD, REK, EITHORITHNT, LIEET 0\$°

CEHHAR, HEMDEICEREILERICEHBTZD, L
The raising of eyebrows and blinking of eyes manifest this matter, an -
ing forms and hearing sounds reveal this matter. Therefore, there is ing

to be called sound or form, and no secing and hearing to be;discarded.
Fully clear and signless, it is like the vast spaciousness of cS@\vater. It is
like when one thoroughly understands the numinous R;n: ple and secks
a supernatural sword. One comes to bare the sword-tipn this place and
that, then proceeds perfectly clearly to pass it thre}% the mind. Water
also flows through, piercing mountains and going.%n to soak the heavens.
Needles also come to penetrate sacks and pi mustard seeds. However,
since water does not end up ripped apart@ objects, how can it leave any
traces in it? Needles also have a hard in dealing with others' that ex-
ceeds even diamond. O’&

BREDHK, EANRZEA %P%iﬁ‘%;ﬁ%@ﬁ D, EEDWIIEA
N—SHED. oL DB AR, HICH O, BELTESE
NAMIEL, BT IkE BT, EICHRNRDE, THICHRTNEICET,
BB FARAEZBSIDN L, FRODE XD EEANACIRDDHIZ
D, RbBHA, FRDIDFIEOEE, T@ICEMLUT, RICHDHHT LR
LU, & LERD TRTZTLHLIE RUTEABRZHD DA,
z
/\"66&

lin deal’@?with others (ta no tame ni #0DAIJ). It is not clear what “others” refers
to in %% context. The “other” could mean other things, such as sack cloth or mustard
s ﬂgthat a needle can penetrate better than a diamond, thanks to its very thin, sharp
%ywmt. Or, the “other” could be Nagarjuna, who initiated an exchange with Kanadeva

\Qﬁby setting out a bowl of water. Kanadeva’s response was to drop a needle in the bowl,

S

Q
@r\/

which temporarily disturbed the purity and stillness of the water, but communicated
his understanding of Nagarjuna’s intent. If the water symbolizes buddha-mind (i.e.
original nature), then the needle thrown into it could represent acknowledgement of
it (i.c. seeing the nature). Such an exchange, while nonverbal, still operates at the level
of signs, which are ultimately false. Because the needle drops to the bottom of the bowl
and leaves no trace in the water, however, it represents the most minimal and fleeting
sort of signification of the ultimate failure of signs. That, in any case, seems to be the
gist of Keizan’s explanation here.
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As for this kind of needle and water, how could they be “other”? That is,
they are your bodies and minds. When drinking it all in, it is only a single
needle; when spitting it all out, again, it is pure water. Thus, the way of
master and disciple merge, with absolutely no self or other. Thus, when
their vital bloodlines flow and are truly transparent, it cannot be concealed
anywhere within the ten directions. It is just like “spreading vines of the
bottle gourd entangle the bottle gourd.” Climbing coming and climbing
going,' there is only your own mind. Nevertheless, you must not mere-

Q>
N

ly understand the pure water but also must wake and feel it in detail and Q)

clarify that there is a needle at its bottom. If you swallow it by mistake;@
result it will come to injure your throat. \0\\:\
HEADI SO LIRS, MO GRAET T LA, RAN B S ok
ELTTF @B EUTRE, BOFaIcUTEMAD LB TR, EICA
NHMERLETLHDA. AKRADZKERT TLBGHRELEHE
BT LA, @d»

Although matters are like this, one must not fo c"duah’sric understand-
ing. All that is necessary is, while drinking in Q@rything and spitting out
everything, to think in detail and see whatsjdu see. Even if you perceive
that things are pure, vacant and pervasiye) in truth that would still be a
concrete existent that extended evc@ﬁnere.2 There would be no? assaults
by the three disasters of flood, fire wind, and there would be no move-
ment through the kalpas of fc tion, abiding, destruction, and empti-

ness. S

O
HICHHORBEHEDALTBIC I BHY. Kk, HHALET
’(50 C\}\O'
Thus, in order to&xplicate this episode, I have some humble words. Great

assembly, d ‘awwish to hear them?
&

Y
>

1 cl/ir@?g coming and climbing going (yoji kitari yoji saru RO % %%). A play

o expression going and/or coming. Presumably the “climbing” referred to is that

4%)[16 by the vines of the bottle gourd.
concrete existent that extended everywhere (C. kuoche jianggu B BB B); J. kakutetsu

Q\ kengo). In other words, if one conceives of some thing that can be called “vacant and

pervasive,” then that will be a dualistic understanding that will block one’s freedom of
movement, as if empty space had congealed into a solid mass.

3 There would be no (koto naken T L7&IFA). The thrust of the argument here is that
because, in fact, there are disasters, and there is movement through the four kalpas,
there cannot be any kind of “concrete existent that extends everywhere” (C. kuoche

jiangu EREE B ]. kakutetsu kengo).
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VERSE ON THE OLD CASE [#8+)

—SHEFIEIEK, B RIS
The fishhook of a single needle uses up all the water of the ocean.
A ferocious dragon arrives at the place, his body difficult to conceal.
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