®

© 2017 by SOtOsha ShamuchO. All rights reserved. May not be reproduced in any form, or transmitted
in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

CHAPTER FIFTY-ONE (Dai gojisisshs % A+—3%)

Roort Case [&A1])
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The Fifty-first Ancestor, Reverend Eihei Gen,' sought inst ?@mon from
Reverend Tiantong Jing.* One day, during late night se t€§'mcd1tanon
Rujing addressed the congregation, saying, “Inquiri Ento Zen is the
sloughing off of body and mind.”* Hearing this, the &I’r\:ﬁter [Dogen] sud-
denly had a great awakening. He went straight to ¢he abbot’s quarters and
burned incense. Rujing asked, “Why are you bl{@nng incense?” The Master
[Dégen] said, “Body and mind have been sloghed off” Rujing said, “Body
and mind sloughed off; slough off body<nd mind.”> The Master [Dogen]
said, “This is a temporary device.® You{Reverend, must not rashly approve
1 Reverend Eihei Gen (Eihei Gen Os SRF T An #1). Eihei Dogen 7K -F18 7 (1200~
1253), founder of the Japanese Sot lineage.
2 Reverend Tiantong Jing (C. T a@tong]mg Heshang X & ¥ #214; J. Tend6 J6 Oshs).
Tiantong Rujing iz'ﬁﬂ«? 2Tendd Nyojo; 1163-1228). The Fiftieth Ancestor of
the S6t6 Lineage accordmégo the Denkéroku.
3 late night seated meditation (goya zazen %X 4:4%). Typically understood as “dawn
sitting” (kyoten za 4), in modern practice around 3:00-4:00 a.m. Some take goya
%A as the foul@@atch (shiks W) of the night (roughly 1:00-3:00 a.m.).
4 “Inquiring’-“@o Zen is the sloughing off of body and mind” (C. canchan zhe shenxin
tuoluo y B G SHLEA; ], sanzen wa shinjin datsuraku nari 238135 SHLE L
aying, given in both Chinese and Japanese, is attributed to Rujing by Dogen
@ﬁimber of different works, but it has no known source in Chinese records. > “In-
%&:}mg into Chan/Zen is the sloughing off of body and mind.”
(\\05 ‘Body and mind sloughed off; slough off body and mind” (C. shenxin tuoluo. tuoluo
QY shenxin FShLik, BLEHS; ]. shinjin datsuraku. datsuraku shinjin). It is also possi-
@q’ ble to translate this as: “If body and mind are sloughed off, then slough off body and
mind”” In other words, “If you have gained awakening, you should not cling to any idea
of ‘body and mind, but slough that off as well.”
6 This is a temporary device (C. zhege shi zhanshi jiliang & & 2 Y W HA8; ]. shako wa
kore zanji no giryo 1& (% AN B O HAA). The antecedent of “this” here is undoubt-

edly “sloughing off body and mind.” The expression “temporary device” suggests a skill
or saying of less than ultimate significance.
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me.” Rujing said, “I am not rashly approving you.” The Master [Dogen]
said, “What is it you are not rashly approving?” Rujing said, “Slough off
body and mind” The Master made prostrations. Rujing said, “Sloughed
off, sloughed off”" At the time, Acolyte Guangping from Fuzhou Prefec-
ture said, “It is no small matter that a foreigner could be like this.” Rujing
said, “Among those here, how many have tasted the fist?* Sloughed off,
composed, and thundering.” <2

Prvotar CIRCUMSTANCES [#4:)
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The Master’s personal name was Dogen; his sg&?ar surname was Gen-
ji? He was a ninth-generation descendant @@Emperor Murakami,* an
eighth-generation descendant of Prince No¢hi no Chiisho.> He was born
in the beginning of the 2nd year of hoji Era. At that time, a for-

tune-teller looked at him and said%This son is a sagely child. His eyes
have double pupils.” He dcﬁnitgﬁﬁls a great vessel. In the old books, it is
o

1 “Sloughed off, sloughed (;ﬂ&é’ tuoluo tuoluo BLEWBLA; ]. datsuraku datsuraku).

The English translation her¢tscats Rujing’s repetition of “sloughed off” as a device

used for emphasis. Howey& it is also possible to parse the first “slough off” as a verb

and the second “slough ©ff 7 as the object of that verb, which would yield a meaning

something like: “Y/o;{Qtave sloughed off the saying (the temporary device) ‘slough oft””

2 how many h vqﬁstcd the fist? (C. ji chi quantou %2 5-38; J. ikubaku ka kento wo

kissu %73‘?‘"’%&%‘%”3‘) That is, how many have actually experienced his teachings?

3 his secular surname was Geniji (zokusei wa Genji #4238 K). That is, he was a

mem the Minamoto Clan (Minamoto Shi /% ).

4 eror Murakami (Murakami Tenné A4 £ X 2). Reigned 946-967.

XPrince Go Chiisho (Go Chiisho O #% % £). Title used by Prince Tomohira (To-

Q\’ ohira Shinné £-F# E; 964-1009), son of Emperor Murakami. The identity of
V" Dégen’s parents is unknown; current scholarship favors Minamoto no Michitomo /&
© 1B FL (1171-1227) by a secondary wife.

6 the 2nd year of the Shoji Era (Shdji ni nen iE74 =F). Roughly equivalent to the year

1200. Dogen’s birthday is usually given as the 2nd day of the 1st lunar month of that

year, a date that corresponds to January 19, 1200.

7 double pupils (judo Z ). Traditionally considered an auspicious sign, especially of
sagacity associated with the imperial line.
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said that the birth of a sagely child endangers the life of the mother. When
this child is in his seventh year, his mother will certainly die.” His mother
listened to this without becoming upset or fearful. She loved him all the
more. Eventually, in the Master’s [Dogen’s] eighth year, his mother died.
Everyone said, “Even though it differs by one year, ultimately it accords
with the fortune-teller’s words.”

PEWRD L, T EED T AR OR LITHD, LRDMK, B TH -{»@b
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RO L. FHRICLTRORICRFOFEENTESEMETRO

In the winter of his fourth year, he first read the Hundrefi&?ngs of Li Jiao,!
on his grandmother’s lap; and in the autumn of his 3¢wénth year, he first
presented” a collection of the Zhou Dynasty Poery$'to his honored kind
father.* At that time, the elders and eminent Cenfucian scholars all said,
“This child is no ordinary person. He sho i be called a divine youth”
In his eighth year, upon encountering thefdeath of his loving mother, he
mourned very profoundly. Watching tQ@mcense smoke rise at Takao Tem-
ple,’ he awakened to arising and(géasing and to impermanence, thereby
arousing the thought of bodhi. A the spring of his ninth year, he first read
Vasubandhu's Abhidharma Stb?ehouse Treatise. The seniors and respected
elders said, “His intelli Q&'& is like that of Mafjusri, and he has a real af-
finity for the Mahayana.* As a child, storing up such words in his ears, the
Master [Dogen] sta@él very hard.

&0

1 Hundred @%fﬁﬁao (Ri Kyo ga Hyakuei %7 8 #). The Hundred Songs (C.
Baiyongshi & % 3¥; ]. Hyakueishi), by the Tang dynasty court poet Li Jiao (644-713).
2 presented (kenzu BK9). It is unclear whether the young Dégen is supposed here to
haxfétmply copied out the poems or to have himself composed verses based on the

ion of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by SOtOsha ShamuchO.

\§Zbou Dynasty Poems (C. Zhoushi JF13¥; J. Shashi). Another name for the Book of

Q\r Odes (C. Shi jing ¥ 4%; J. Shi kys), a poetry collection that is one of the five classics of
Vv ancient China.

4 honored kind father (jifu no kakka %DM TF). The term translated here as “hon-

ored” (C. gexia P T; J. kakka) means to “speak with reverence to a person of high

»
status.
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5 Watching the incense smoke rise at Takao Temple (Takaodera ni te kden no noboru
wo mite @ EFICTHIRD L% 7% A.C). This was at the funeral for his mother at Jin-

go Monastery on Mount Takao outside of Kyoto.
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At that time, Zenjokaku of the Matsudono' served as regent.> Without

equal beneath the heavens, he was a model for kings and ministers. This

person took in the Master [Dogen] as his foster son. He initiated him into

his family’s secret lore and instructed him in the country’s essential affairs (S
of state. _\éx@
FEZROE GHAMELDT, BROEE LASALT, HE ATk
ENT LT, WIS AELOEE ST, BLLOKICHR5 5, HICRILAR
LABD, LD LS, BEDREED, 5RO FED, HEICHT
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In the spring of his thirteenth year, [Dogen] K@%’about to undergo the
capping ceremony® and become an importap®minister in the imperial
houschold. Acting alone, without telling apyone, he secretly left the estate

[of his adoptive father] at Mount Kosz@and went to the base of Mount
1 Zenjokaku of the Matsudono (Matsu%?? no Zenjokaku #XB0D4% 7 Pa]). Matsudo-
no was the name of a branch of the p@% ul Fujiwara Clan #%/%. The name Zenjoka-
ku means “of the Meditation Pavi ion.” and it marks him as the founding donor (kaiki
B 2%) or chief lay patron (dan%@ %) of a Buddhist temple by that name; it was prob-
ably a family mortuary temple tbodaiji #3%F) or stiipa site (tatchi ¥:38) sub-temple.
Zenjokaku is sometimes\;@ to be Fujiwara no Moroie #/R % (1172-1238), but
historians more often i@%ntify him as Fujiwara no Motofusa # /8 % % (1144-1230).
2 regent (kanpaku’ﬁe shoku B @ # 7 1). In the Heian period (794-1185), this was
the top positioﬁg%anpaku % &) within a hereditary line of senior advisors (sekke #% %)
to the emp@éo}; most of whom belonged to the Northern branch of the Fujiwara Clan.
From thie-Rdmakura period (1185-1333) onward, the title of “regent” was arrogated
bya ‘@XES of warlords who ran military dictatorships in the name of the emperor, but
th%%rstem was just taking shape in the time of Dogen’s youth.

(\§Qapping ceremony (genpuky 7UIR). The coming-of-age ritual for members of the
Q\’ aristocracy, both male and female, that marked the transition from childhood into
© adulthood. For males in Dogen’s day, this generally took place between the ages of
twelve and sixteen. It was held before the shrine of the clan kami and involved donning
adult clothing (fuku JR), the most important item of which was the cap (kanmuri @)
of a courtier, and changing the hairstyle to the “under-cap topknot” (kanmuri shita no
motodori T T D %) of an adult.
4 Mount Kobata (Kobatayama A& 113). A hill located about 15 kilometers south of
the Heian capital (Kyéto), in modern Uji F74.
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Hiei.! At that time, a man called Ryokan Dharma Eye? was Superior of the
Mountain Branch of Tendai and a guide to the exoteric and esoteric teach-
ings.> He was the Master’s [Dogen’s] maternal uncle. [Dogen] went to his
room and asked to go forth from household life. Greatly surprised, the
Dharma Eye asked: “The time for your capping ceremony is near. Won’t
your birth father and foster father be angry? What about that?” There-
upon the Master [Dogen] said: “When my loving mother passed away,

become a student of the way. I, too, have similar intentions. I do not wanr
to be pointlessly involved in the dust of the world. I only wish to go forth
from household life. I want to go forth from household life m&@é{? to
repay the blessings of my grandmother, aunts, and mother.” Sh@mg tears
of emotion, the Dharma Eye permitted [Dogen] to enter hg}oom

8 BB B R OA B80T A1 B2 LT, ST mk, A
FwAR, BEAAGEZELUTHET, B+ AEBFORERICLT,
FERES T R ELED, ALEDLROERES L. hROMHEY
S TAERLD, ]*]LL"“}’]?Q“‘%#&%@A%(_E"‘?@}

Thus, [Dogen] became a resident student@?the Senko Dormitory of the
Shuryogon Cloister in the Hannya Val]@‘&v of the Yokawa District.? Finally,

1 Mount Hiei (Eizan #01L). A mount "on the northeast side of the Heian capital
(Kyoto), and the site of Enryaku Mon icry, the headquarters of the Mountain Branch
of the Japanese Tendai school of B %mm

2 Ryokan Dharma Eye (Ryokaa_.,i"logcn R#LZAR). Ryokan is the personal name of
a Tendai school monk, u n apart from his mention in the Denkéroku. A vari-
ant name, Ryoken % 2 appears in Pre-Edo-period manuscripts. > Rydkan. “Dharma
Eye” (hagen 7%Rk) wa$orie in a set of three ecclesiastical titles awarded official sangha
administrators in Heian and Kamakura period Japan. From highest to lowest, they
were: Dharma $¢al (Hoin 7¥7), Dharma Eye (Hogen #8%), and Dharma Bridge
(Hokyo %mach title corresponded to certain ecclesiastical offices and to certain
court ra uring the medieval period, children of aristocrats who became Buddhist
monkswould automatically receive an ecclesiastical title commensurate with their

fa%ﬁ’s hereditary court rank
exoteric and esoteric teachings (kenmitsu B2%). In this context, the reference is to

“Qtwo sets of teachings promulgated by the Tendai school of Buddhism in Japan: (1
g p g y p
Q\’ the “exoteric” (ken 1) teachings and practices of the Chinese Tiantai school, intro-

duced to Japan by Saicho &% (766-822); and (2) the “Esoteric Tendai” (Taimitsu &

%) teachings and practices that developed subsequently in Japan, with influence from
both the Japanese Shingon £F school of esoteric Buddhism (mikkys %#%) and the
progenitor of the latter in Tang China, the style of Tantric Buddhism imported from
India.

4 Senkd Dormitory of the Shuryogon Cloister in the Hannya Valley of the Yokawa
District (Yokawa Shuryogon’in no Hannyadani no Senkébs 0N 8 4% B I DA 50D
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during his fourteenth year, on the 9th day of the 4th month in the 1st year
of the Kenpo Era,' he paid obeisance to the head abbot, Sangha Prefect
Koen,? and his head was shaved. On the 10th day of the same month, at
the Kaidan Cloister of Enryaku Monastery,® he received the bodhisattva
precepts and became a bhiksu.* After that, he studied the Calming and

Contemplation® of the Mountain House® and learned the secret teach- >
ings of South India. From his eighteenth year, within [the monastery], he . &
opened and read once through the complete Buddhist canon.” \CXO

O
F 5% ). The Shurydgon Cloister was the central ritual hall (chids ¥ %) in the YOIQ
wa District, one of the three major areas into which the Buddhist monastic complex
on Mt. Hiei was divided. The Hannya Valley was one of the six admmlstratlv divi-
sions of the Yokawa District. » Mount Hiei.
1 9¢h day of the 4th month in the 1st year of the Kenpé Era ( Kenpog@ nen shi gatsu
kokonoka ¥4 7U5v3 | /). The date corresponds to May 1, 1213
2 Sangha Prefect Koen (Kaen Sojo 21§ iE). The seventieth he@' bot of the Tendai
school, Kéen S6j6 2 E 1§ IE (1168-1235), who served as th@&‘eceptor (wajo A=L; S.
upadhyaya) for Dogen’s ordination. S
3 Kaidan Cloister of Enryaku Monastery (Enryakuji &aidan’in HBEFDRIBR).
The cloister on Mount Hiei that housed a state-a g@vcd ordination platform.
4 he received the bodhisattva precepts and beige a bhiksu (bosatsu kai wo uke, biku
to nary FERZ I, LELZD). In @a anese Tendai school of Déogen’s day,
one could become a bhiksu on the basi receiving the bodhisattva precepts in a
state-approved ceremony, without re %}g the full precepts traditionally required of
fully ordained monks and nuns indfdia, China, and Nara period Japan. For historical
details on the various ways a pacities in which a person could formally join the
Buddhist sangha as a monlbr} h, or lay follower, > ordination.
5 Calming and Contemplutson (Shikan 1EH). Abbreviated title of the Great Calming
and Contemplation, a uted to Tiantai Zhiyi X & %5 (J. Tendai Chigi; 538-597),
founder of the Tiankdi school in China. A massive compendium of meditation tech-
niques and thcﬁ%ctrinal underpinnings, and a basic text for the study of Tendai Bud-
dhism in J.
6 Mouritain House (C. Shanjia »1i%; J. Sange). In Song dynasty China, this term re-
ferred@ the Tiantai teachings of Simin Zhili w8 %24% (J. Shimys Chirai; 960-1028)
aj is followers, who were based on Mount Tiantai. In the context of Japanese Bud-
ism, that original meaning (with its implicit claim to legitimacy) was not lost, but
Q\’ the term referred more directly to the teachings that were promulgated in the Moun-
© tain Branch of Tendai, which was based at Enryaku Monastery on Mt. Hiei.

7 opened and read once through the complete Buddhist canon (issai kyé wo hietsu
suru koto ippen — Y148 72 P B$ % T L —1&). To “unroll” or “open” (hi #%) and “read”
(etsu B) the complete Buddhist canon means to actually run one’s eyes over and take
in the meaning of every word in each of the thousands of fascicles: a truly monu-
mental (not to say impossible) undertaking. It was necessary to specify that Dogen
“opened and read” the canon, lest the reader assume that he engaged in the ritual act of
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Thereafter, [Dogen visited] Sangha Prefect Koin' of Mii,” another maternal '{@'
uncle and an illustrious teacher without peer in the world at the time, o>
inquire about the great matter of the axiom.> Sangha Prefect K6in instru.
him, saying: “What you are doubting now is whether our [Tendai] gxiom
reaches the ultimate attainment. It has been passed down from D yo and
Jikaku* through successive generations of oral transmission, bugPis not like-
ly to clear up this doubt of yours. I have long heard that the % reat Master
Bodhidharma of Western Lands came to the Eastern to have people
there receive transmission of the buddha-seal. His li e stylc, now spread-
ing throughout the world, is called the Zen Lineage. If you wish to resolve
this matter, you should enter the room of Sar}gﬁ' Prefect Eisai® of Kennin

“revolving reading” (C. zhuandu #43%; J. tendo 3t which all the siitras were “read”

at once (without opening a single fascicle) by @irning the giant “revolving siitra repos-
itory” (C. lun jingzang #4238 J. rin kyozo)sthat was used in many monasteries as a
merit-generating machine. <
1 Sangha Prefect Koin (Kain Sojg Q L& E). Koin (1145-1216?), abbot of Onjé
Monastery (Onjoji E3F), bcﬁcr known by the popular name of Mii Temple
(Miidera =3 ). \{\\
2 Mii (Mii =3F). The ref r(_e%’ce is to Mii Temple (Miidera =3 =), the popular name
for Onjoé Monastery g/@{éjéji B #F). This monastery, located at the foot of Mount
Hiei on the easterr@ de, was the center of the so-called Temple Branch of Tendai
(Jimon 7P7). mpcted at times in violent confrontations, with the Mountain
Branch of T “ﬁm Sanmon »1iF'7) that was based at Enryaku Monastery on the top of
Mount hcn Daégen left Mount Hiei to study under a teacher at Mii Temple,
that w; defectlon of sorts that probably would have prevented him from ever re-
)01@g the Mountain Branch of Tendai.

ssion of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by SOtOsha ShimuchO.

% eat matter of the axiom (shi no daiji /RO KF ). In the present context, this refers
\Q the fundamental teachings of the Tendai school.

Q\’ 4 Dengyé and Jikaku (Dengyd Jikaku 142 %&%). “Great Master Dengyd” (Dengyd

@q’ Daishi 1%#& X £F) is the posthumous honorific title of Saiché & & (766-822), found-

er of the Japanese Tendai lineage. “Great Master Jikaku” (Jikaku Daishi &% X #F) is

the posthumous honorific title of his most prominent disciple, Ennin E4= (794-864).

5 Sangha Prefect Eisai (Eisai S6j6 % %14 E). An eminent Japanese monk of the Ten-

dai school who trained in China on two separate trips and became the dharma heir

of Chan Master Xuan Huaichang /& /& 1% # (J. Kian Eshé; d.u.) in the Linji (Rinzai)

Lineage of Huanglong Huinan ¥ #& %4 (J. Oryi Enan; d.u.). Eisai is often called the
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Monastery,' inquire into the source of his teachings, and seek the way in a
different kingdom, far away.”

HTHANRDOK, ZREFTANAZTABIC, BI=FRELFHDEICHK
CTREZE LS, ROBI=FMEORL, H0 g%, mTEELICE =
FRRBTHRICREZEZLE, RBIEHDADLUITIE, LRAICRZEZLD, &
B —AIAG M EL R AT TR TEERD LT,

As a result, in the autumn of his eighteenth year, on the 25th day of the

8th month in the 5th year of the Kenp6 Era, Junior Fire Year of the Ox,? \Q

[Dogen] joined the assembly of Reverend Myézen® at Kennin Monaste(ﬁ
and was fully equipped with monkish deportment.* During the time Qﬁhe
Sangha Prefect of Kennin Monastery,’ preachers® had to wait t\%@’% years

“founder” of the Rinzai Lineage in Japan, but he was only the first Teast twenty
eminent monks (both Japanese and Chinese) who received dharma’transmission in
some branch of the Linji Lineage in China and subsequently pa\%ﬂeg that on to one or
more dharma heirs in Japan during the Kamakura period.

1 Kennin Monastery (Kenninji #4=%). A monastery fo@(?ded in 1202 in the Heian
capital (Kyoto) by Eisai %% (1141-1215), who lcd it after the great public
Chan monasteries of Song China where he had tr m‘%\d Kennin Monastery was orig-
inally affiliated with the Mountain Branch of T@@u based at Enryaku Monastery on
Mount Hiei, but Eisai used it to promote Zen téachings and establish the Zen Lineage
in Japan, so it is generally regarded by §dern scholars as the first Zen monastery in
that country. Scholars often claim thatdennin Monastery was not a “pure Zen” insti-
tution because it had halls for Tantrigrites and Pure Land meditation practices of the
sort taught in the Tendai scho t such “syncretism” was actually the norm in all the
Chinese Chan monasteries thav Eisai (and later Dogen) visited.

225th day of the 8th m in the 5th year of the Kenpé Era, Junior Fire Year of the
Ox (Kenpd go nen bma@.cdtsbz hachi gatsu nijigo nichi R ZFTZNA =T 2A8). The
date corresponds ptember 27, 1217.

3 Reverend M (Myézen Oshé B4 Fo ). Mydzen B4 (1184-1225), a Tendai
monk who b&dame a Zen disciple of Eisai. In 1223, he traveled to China, taking Dogen
and ot %ﬂowers he died at Mount Tiantong on the 27th day of the 5th month
(Au of 1225. His relics were returned to Kennin Monastery by Dogen.

4 equipped with monkish deportment (sogi wo sonau 1§47% £ 5.). The impli-
&htion of this statement is that monks at Kennin Monastery wore Chinese-style mo-

- hastic robes, which they considered to be true and proper monkish deportment, as

opposed to whatever was worn by Japanese Tendai and Shingon school monks.

5 Sangha Prefect of Kennin Monastery (Kenninji $6j6 #4=414iE). The reference is
to Eisai, the founding abbot of Kenninji, who in 1213 was awarded the title of Adjunct
Sangha Prefect (Gon S6j6 # 14 IE).

6 preachers (C. changdao *8%; J. shods). In the present context this evidently refers
to Buddhist monks (e.g. of the Tendai, Shingon, or Nara schools) who are new to the
study of Zen. In the Chinese Buddhism of the day, it indicated monks who recited and
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after they first arrived before they could change robes.' Nonetheless, when
the Master [Dogen] entered, [Myozen] regarded him as a vessel, allowing
him to change robes in the 9th month and giving him a samghati robe in
the 11th month.

KR FBHE, BECOZREENT, BOEFGOWHAT-0, HiedEi=
FORZHTBICEL, HERISERLEDORITBT, BENEZFIIAL
B5#EF AL AmZ 55N,

This Reverend Myozen transmitted three axioms, which were the exoteri
esoteric, and mind [lineages].”> He alone was Eisai’s legitimate heir. R er-
end Eisai wrote in the records of Kennin Monastery:* “I entrust tl@%har—
ma treasury* to Myozen alone. Those people who wish to ask_gg&t Fisai’s
dharma should ask Master Myozen.” K>

. REICAL, TTERAER RAFEAN, RTEADHE 7
ZFw ROk EFE R, B UICHRE T UL RE ST, 1
THBEDORBAEM T, X LBARCZROEMR, FLECHZL, BOALD
AT, &

The Master [Dogen] sought instruction ilb{)?[yézen’s] room, received the
bodhisattva precepts again, and was transmitted the robe and bowl, etc.’

lectured on sutras, often for lay audiences%&haps Keizan used it to refer to followers
of so-called “teachings” lineages, as oppased to the Zen Lineage.
1 change robes (e wo kaeshimu & £5). This refers to changing to Chinese-style
robes, which Eisai had introdqc‘%&at Kennin Monastery. The change signaled becom-
ing a full-fledged disciple o @abbot, Eisai, and conversion to the Chinese-style (i.e.
“Zen”) Buddhism that he taught.
2 three axioms, whic ¢ the exoteric, esoteric, and mind (ken mitsu shin no sanshi
BECSDIR). Ths&%otcric and esoteric teachings of the Tendai school were the first
two axioms (shi ”#?also translatable here as “lincages”) that Eisai is said to transmit; the
third was th iom of the buddha-mind, meaning the Zen Lineage of Bodhidharma,
which wasdlso called the Buddha-Mind Lineage (C. Foxinzong #%%; J. Busshinsha).
Duri e Heian period, well before the transmission of Song-style Chinese Chan to
]a%@xi»n the Kamakura period, the Tendai school already claimed that its founder Saichd
ad inherited the Buddha-Mind Lineage in Tang China and brought it to Japan. In the

\Qgcscnt context, however, the term “mind lineage” clearly refers to the Chan Lineage that

&

Eisai inherited during his second visit to Song China, which was something new in Japan.

3 records of Kennin Monastery (Kenninji no ki 3#4=3 (D32). An otherwise unknown
source.

4 dharma treasury (héz6 #%3K). This probably refers to Eisai’s Zen teachings in partic-
ular, as opposed to the exoteric and esoteric teachings of Tendai that he is also said to
have transmitted.

5 was transmitted the robe and bowl, etc. (e hatsu t6 wo tsutae RKERF 4% N). This is
a claim that Dogen was formally recognized by Myozen as his dharma heir.
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Simultaneously, he received [initiation into] the secret practices of the
Taniryt school," including its ritual procedure of “one hundred thirty-four
honored ones,”” its homa,? and so on. Along with that, he trained in the
Vinaya Collection* and studied the Calming and Contemplation.> For the
first time, he heard of the lineage style of Linji® and, more broadly, received
transmission of the main bloodlines of all three lineages: exoteric, esoteric,
and mind. He alone was the legitimate heir of Mydzen.

A
HRARRET, —FmRDE. AR F=A=t8. #i=dDinsn 55@
HHLT, RACAERHAIT. KRBT AFRADRED.

Eventually, seven years passed. In the spring of his twenty-fourth yc\@?on
the 22nd day of the 2nd month of the 2nd year of the J66 Era_,zqiﬁ?()gen]
bid farewell to the ancestral stiipa at Kennin Monastery,® went.£o'the [land
of the] Song Dynasty, and hung up his staff at Tiantong 1\@'§§§astery.9 Ac-
1 Tanirya school (Tanirya £-i%). A “tradition” or “school” (rya %’@fbf esoteric Tendai
said to have been founded by the monk Kékei 2 & (977-1049),who lived in a certain
“valley” (tani 4) on Mount Hiei. o

2 ritual procedure of “one hundred thirty-four honon%,d ones” (ippyaku sanjishi son
no gyoho —& =1 w9F D47 k). This procedure is 1&\ attested in any other historical
sources. Nor is it necessarily a single ritual involvaﬂgl 34 deities or “honored ones” (son
#) all at once; it could be a collection of ritis%r different sets of deities that add up
to 134. KQ

3 homa (goma 3% £). The fire ritual pra@%ﬁd in esoteric Buddhism, which has its roots
in brahmanic sacrificial rites. QO

4 trained in the Vinaya Collectie %Ritsuzé wo narai £ #72 B ). In this context, the
verb to “train” (narau H5)) could mean that Dogen simply studied Vinaya texts, or it
could mean that he was aJ§o)instructed in the practical application of moral restraints
and ritual procedures lajdout in the Vinaya.

5 Calming and Contemiplation (Shikan 1EH#). Abbreviated title of the Great Calming
and Contemplagidp, attributed to Tiantai Zhiyi X & 47 #8 (J. Tendai Chigi; 538-597),
founder of thi¢/Tiantai school in China. A basic text for the study of Tendai Buddhism
in Japan: &

6 lincage style of Linji (Rinzai no shafi Bz D7 A). The teachings of the Linji/
Ringal Lineage of Chan/Zen descended from Linji Yixuan E& 7% & % (J. Rinzai Gigen;
33%66), to which Eisai and Myo6zen belonged.

\(\7 22nd day of the 2nd month of the 2nd year of the J66 Era (J66 ni nen ni gatsu nijini

nichi 8 /& =4 = J] —+=H). The date corresponds to March 25, 1223.

8 ancestral stiipa at Kennin Monastery (Kenninji no sotd #4=<F 0D#2.2). This refers to
the stupa of Eisai, founding abbot of Kennin Monastery.

9 Tiantong Monastery (Tendé X #). The Jingde Monastery (C. Jingdesi &4 J.
Keitokuji) on Mount Tiantong, near Ningbo, a monastery where Eisai had stayed.
Keizan neglects to mention here that Dogen was accompanying his teacher, Myozen,
on this trip.
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cording to the calendar of the Great Song, it was the 16th year of the Jiad-
ing Era,' Junior Water Year of the Ram.

AROM, #HEZFHOLPIC, MDELK B D, M TEL, &
MILEINC 2 B, A TEL, BREA, KA, BICETERICLULSR,

e, BICHMITTRBEICU DGR L, 3l Lz 2NBHICHET
BRICLA S, BB, RICENBIC TEBEICLAS, FEANZLH

O
hoo F—FUTRL, DS TDMIR, 68, $TOFEEEAIILES 35

D BEADNRIED . A, BARE, N
In Song China, while visiting various masters, [Dogen] first saw v
erend Ruyan? of Mount Jing.> Ruyan asked, “When did you arriyé’here
[in China]?” The Master [Dogen] replied, “The 4th month oﬂb’%\t year.™
Ruyan asked, “Did you come in such a way, following thgti&oowd?” The
Master [Dogen] said, “When one does not come in suc}@s%vay, following
the crowd, what is that?” Ruyan said, “That is also cesiing in such a way,
following the crowd.” The Master [Dogen] said, “Well, then, I definitely
came in such a way following the crowd, but wh e$vould be appropriate?”
Ruyan slapped him and said, “What a talkat@‘igittle monk!” The Master
[Dogen] said, “I am not saying there is (D'gllkative little monk here, but
what would be appropriate?” Ruyan said>“Sit a while and drink some tea.”

LEMOD D FRIT D, A2 HICENTREM 5, TN b, 8
< BEK, a] RICRENER K, HBEELTMESRICA®RT, 289
LR, R, #HHA, O

&
1 16th year of the Jia 62 Era (Katei juroku nen # 2+ 75%). The year corresponds
roughly to 1223. 0(4

2 Reverend Ruy: n Oshé 3F=#). Zheweng Ruyan # #323 (J. Setsué Nyotan;
1151-1225)%>disciple of Zhuoan Deguang #/&4&5% (J. Setsuan Tokkd; 1121~
1203), in the lineage of Dahui Zonggao X &% % (J. Daie S6ké; 1089-1163).

3 Mo@i" ing (C. Jingshan &:h; J. Kinzan). The Xingsheng Wanshou Chan Monas-
te i@\‘x Mount Jing (C. Jingshan Xingsheng Wanshou Chansi 181 $1% & & 48 F; ].

inizan K6sho Manju Zenji), the most prestigious public monastery in China during

“Cthe Southern Song and Yuan dynasties. Zheweng Ruyan was appointed abbot there
Q\’ in 1218.

4 The 4th month of last year (kyakusai shi gatsu & A ). It is thought that Dogen
arrived at Mingzhou B! (modern Ningbo) in the 4th month of the 16th year of the

Jiading Era, a date that corresponds roughly to May 1223. Early manuscripts of the

Denkaroku do not give the year here.

5 what would be appropriate? (somosan ka ze naran £ EMNRILSA). Dogen’s
point would seem to be that if you conflate the two ways of coming, and neither is
acceptable to you, how do you think someone should come?
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[Dogen] also went to Xiaocuigan in Taizhou Prefecture.! Upon seeing
Reverend Zhuo,” he asked, “What is buddha?” Sizhuo replied, “The thing
in the hall”® The Master [Déogen] said, “Granted, it is the thing in the hall;
so how can it pervade realms as innumerable as the sands of the Ganges?”
Sizhuo said, “It pervades innumerable realms” The Master [Dogen] said,
“That saying loses.™

RDu{HHEMEALLT KEBEAEL, BAKRRIC, RICERSET

LEBU, $HLALE LRI, ZHEFSEDHD, BHTAL XKRET O

BOEBREATEIEFLE0, LANTLT RS S . ;amw—s:«\%o
b, —RMEELET, 2L TBICHE L, &
X

Going back and forth in questions and answers with various . Mers in

this manner, [Dogen] became very arrogant, thinking, “In apin and in

the Great Song, there is no one who can compare to me.” Jug¢when he had

decided to return to Japan, a man called Old Jin® encouraged him, saying:

“In the country of the Great Song, the only one fuql}@%quippcd with the
)

r’z}\}
X
S
1 Xijaocuigan in Taizhou Prefecture (Taishi ho Suigan & MDD 4L). The ref-
erence is uncertain. Early manuscripts read ﬁuigan 3 B%, presumably a reference
to the monastery on Mount Cuigan (C. Ciganshan 3 #:0; J. Suigansan) in Taizhou
Prefecture, present-day Zhejiang.
2 Reverend Zhuo (C. Zhuo Hesh%ncg F-Aerdy; J. Taku Osho). Panshan Sizhuo #.L %
3 (J. Banzan Shitaku; d.u.) \Q\
3 “The thing in the hall” (%dianli de B EJ&; ]. denri tei). This expression refers both
to the image enshrined e buddha hall of a monastery and metaphorically to that
which is “within the (C. dianli B £ J. denri) of one’s own mind. Sizhou’s answer
here recalls the wellskhown conversation of the Chan Master Zhaozhou Congshen #4
A3 (]. JoskiaShashin; 778-897):
A monk sked, “What is buddha?” The Master said, “The thing in the hall”
onk said, “The thing in the hall — that is nothing but a molded image in a
’Q)}%f shrine” The Master said, “Right.” The monk said, “So what is buddha?” The
cvMaster said, “The thing in the hall”

(\“0* (FAEARIESE) 18P, dofT R, i m, MEK, 5. BEXERZRER
N
Q

%, Bz, &, =, WA, fix, BERK. (T2076.51.277¢3).

4 “That saying loses” (C. huaduo 35'&; J. wada). An expression that comes from a well-
known kéan found in the Extensive Record of Chan Master Yunmen Kuangzhen and
the Gateless Barrier: “Yunmen’s ‘That Saying Loses” (C. Yunmen huaduo EPI3EE; J.
Unmon wada). > “that saying loses.”

5 Old Jin (C. Laojin #%; J. Réshin). An epithet for Juejin %5 (J. Kakushin; d.u.).
Apart from this and related accounts of Dogen’s experiences in China, nothing is
known about this person.
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eye of the way is Elder Jing.! If you see him, you will definitely attain some-
thing.” In spite of being told this, [Dogen] did not have free time to seek
instruction [from Rujing] until more than a year had passed.

FRICRARB L TR, FAFAHREICELTDAD, ulf’%il‘@"f‘xm%ttb}:
BN 2 U THEFR. ZmcHEETR IS, BTHEDRET, £&IC

YALLT bRz RBICHL, @b'
Then, after Pai Wuji* died, Reverend Jing of Jingci Monastery® became the \QX

head of Tiantong Monastery. Thinking that this was a karmic connecn@Q
that had been contracted in a past life, [Dogen] went to seek instruction
from him regarding his doubts, but at the very start he broke l:@ spear

point.* As a result, they conducted the ceremony of master isciple.’
Wanting to seek instruction that was complete, he presemzé&' a letter, in
which he said:¢ b.\

EFEEDERCREL, ARICLTEARFHOT,
BRDFME kDL HE . X EHEDEREmDT. LHADR
RRICHD, BICTRBEHEDE L)\“c\ﬁr A DR AL, 4
AHEFICHT, KRICAD, %ﬁ%&%u&?%u&%ﬁﬁ@

1 Elder Jing (C. Jing Lao ##%; J. J6 Ro). Th@ﬁ'eference is to Dogen’s future teacher,
Rujing #77% (J. Nyojo; 1163-1228). .«

2 Pai Wuji &K (J. Ha Musai). qdlaopal & TR (J. Musai Rysha; 1150
1224). A monk who served as thc %t of Tiantong Monastery from sometime after
1220 until his death in 1224, whéahe was succeeded by Rujing.

3 Reverend Jing of Jingci I&S}stery (C. Jingci Jing Heshang i & 4= %; . Jinzu Jo
Osho). This refers to Rujing, Who was abbot of Jingci Monastery before taking over the
abbacy at Tiantong h§‘§stcry

4 broke his spe’:;é\sﬁn t (hoko saki wo oru #5672 47%). That is to say, Dogen was de-

feated in his vegyfirst question and answer with Rujing, an instance of metaphorical

“dharma corﬁ%& C. fazhan i%#; . bossen).

5 cere of master and disciple (shishi no gi ¥ #& (D4&). A rite in which Ddgen
form@%ccamc Rujing’s disciple. Dogen’s previous master, Mydzen, with whom he
h tered Tiantong Monastery, had died there on the 27th day of the 5th month.

he presented a letter, in which he said (jo wo tatematsuru ni iwaku K72 % 2128 <).
e content of the letter given here represents a Japanese transcription (yomikudashi
Q\’ FtH T L) of parts of the opening entry in the Record of the Hokys Era, Dogen’s diary
V of his private interviews with Rujing, which is written in Chinese:
(HER) $hHFRERC, ARBFEAN, WA R, R 2,
AR A TR A LAARE  BATARAZE, MHBRZF
R, AR AR AR R, LGS L, AELFARE BERXR FRIHZT
ER. BRBABEFL, i, KA k,\n ShB G T Z DA BT AR
&, ARSI L L, SRAMBIR, FRE, ARFR HAFA X
T bW, ARE LR AR KA, KAKE, R, #F (DZ27.2).
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ANBRAODEFERD, Foii K&, srEE F DDA, BITIFIEIC
#]I5T. BRETRAEZ RIS, SAHRAICH LT LD, B2 FEM
HALES, KEKRE, REFEHLIZEA,

“Since arousing the thought of bodhi at a young age, I have asked

various masters in my home country about the way. While I
learned a little about the basis of cause and effect, I did not yet N
know the true refuges of the buddha and the dharma,' and I was &@J
blocked by the cherished markers that are name and form. Subse- 0
quently, I entered the room of Zen Master Senko” and first heard©

the Linji lineage style. Now, following Dharma Master Mydéegr,

I have entered the Great Song and been able to join yout:dhar-

ma seat, Reverend. This is a happy occurrence that is dg@to good

karma from previous lives. O Reverend of great compassion, I am

an insignificant person from a faraway foreign 133 . but I would

like to go up to the abbot’s quarters from timecte ‘time to respect-

fully inquire about the essentials of the d@g'ma, without being
concerned about the hour, and witho txﬁjlstinguishing between

proper and improper deportment. lyour great kindness and

great compassion, please have pita@ me and grant my request.”

%Kﬁ%%%LTBQﬁﬁx&&%%@%&ﬂ&%?ﬁﬁi%&%H?
R, BNRFORRERT BT, ALEDERERICEL, #S A

EYE ¥

At that time, Reverend R }{Q\? instructed him, saying: “Mister Gen,? from
now on, whether wea;in(g{your robe or folding your robe,* day or night,

1 true refuges of the blé\ﬂ?la and the dharma (buppo no jikki # % D% 8%). This could

also be translatcd@&he true refuge of the buddha-dharma,” but the corresponding

phrase in the d of the Hokyo Era says “the true refuges of buddha, dharma, and

sangha” (buppso no jikki ik A5 T 57).

2Zen h@%r Senké (Senkd Zenji T304 4F). A posthumous honorific title bestowed

on Eigy.

3 Mister Gen (C. Yuanzi 7CF; J. Gensu). This is a respectful way of addressing the

\Qung monk Daégen, taking the second glyph of his personal name, Yuan 7T (J. Gen),

o and combining it with the glyph zi F (J. shi, su). The latter does not mean “child” in

@W this context, but is rather a male honorific title comparable to “monsieur” in French,

and “sir” or “mister” in English.
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4 wearing your robe or folding your robe (C. zhaoyi chayi FRALK; J. chakue shae).
In other words, “whether you are formally attired or not.” The “robe” in question here
is the kasaya. “Folding the robe” (C. chayi 3LR; J. shae), in Dogen’s day, meant “re-
moving” or “not wearing” the kdsdya, i.c. taking it off, folding it properly, and putting
it away. In Japanese Zen since the Edo period, the expression “folding the robe” (shae
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come seck instruction from me. I will be like a father excusing his son’s
lack of ritual propriety” Accordingly, day and night [Dogen] sought in-
struction in the innermost recesses of the hall, personally receiving the true
inside meaning.

HE, BEEFICHES 5510, @Rl Ta, RITIBDALD, Ik
CREAADHATLATL, BEEKOREDDAD. RERICEEA
LESDOBIED, BicFHEL, Bk EIN LERERD, Lk «&

T, BCRMARALT, RIELZDHID, 65@

At that time, the Master [Dogen] was asked to serve as an acolyte,! bL’Q&lC
declined, saying: “I am a person from a foreign land. I am sorr &t if I
were to join the office of acolytes at this great monastery in thisgrear land,
would there not be trouble from skeptics within the major fionasteries? I
wish only to seek instruction from you day and night, nothing more.” The
Reverend said, “Truly, your words are most modest,xand what you say is
not wrong.” As a result, [Dogen] only came for qu%@'ons and answers, and
to receive instruction. S5

N
RBICT—BALD LRI, Fhi e L, gg@o)n&ﬂa;&m =R

Then, one day during late night seated @ii?ditation, Reverend Jing entered
the hall and admonished the great aos§&nb1y for sleeping, saying:*

B3 FSHERD o&‘%‘%’if—? AW EAEEEEET, REIC
TEUTHTIRAL D

“Inquiring int %é?x is the sloughing off of body and mind. There
is no need f&r_b rning incense, making prostrations, recollecting
buddhas, éi‘acticing repentances, or reading satras. Just sit; only

then v@ou attain it.”
CSQQ'
N
’/'\%Q
3 as come to be confused with the expression “removed robe” (shae #7&), which
ts to the ritual posture of carrying the folded kasaya draped over one’s left forearm.
(\ériginally, however, “folded robe” (C. chayi #LK; J. shae) and “removed robe” (C.
Q\' xieyi #717%; ]. shae) were two different things.
@q’ 1 the Master was asked to serve as an acolyte (Shi wo jisha ni sho seraruru #6725 %1
155 %). This assertion is based on a passage in the Record of Things Heard (DZZ
7.52).
2 saying (iwaku B <). The quotation of Rujing that appears here has no known source
in Chinese records. It derives from one or another of the works of Dogen in which

these words are attributed to Rujing. » “Inquiring into Chan/Zen is the sloughing off
of body and mind”
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FRICAE CRARELUTRIBEY, 4DR&%RD,
At that time, hearing this, the Master [Dogen] immediately had a great
awakening, as in the episode under discussion here.!

KAFFABICANTED, FRICHELT, BESBH T, RITHE
ICEDLT, Fh 3 FrlTal, kEhDBRTH, LTREHRTLET

N, R&ZRTBE, BEOBFERIFTHN 4L, @b'
In sum, after meeting Reverend Rujing, [Dogen] pursued the way day and \Q@X

night without wasting even a moment. Therefore, he never touched hi{O
ribs to a mattress.” Reverend Rujing routinely instructed him, saying:

have the behavior of an old buddha. You are sure to propagate theway of
the ancestors. My finding you [as a disciple] is like Sikya the Hor{@%d One
having found Mahakasyapa.” &

\Co
ACHEAFCTH, B $%ﬁi7’u$@46LC.E.‘?"‘E‘@#H{@\L«.@J@‘O G HF
ArBLUCHL, FCARICED, MERFPETNLFNICRELT 2
Mk EITLE, 0%@
As a result, in the Ist year of the Baoging EradJunior Wood Year of the
Rooster — in Japan, the 1st year of the Ka oku Era* — [Dogen] straight
away joined the ranks of the ancestors i cihe fifty-first generation. There-

upon, Reverend Jing entrusted hirPng&w h a mission], saying: “Qu’ickly

1 ¢pisode under discussion here (ir&@% innen 4~ %), That is, the Root Case of
this chapter. wo

2 never touched his ribs to éﬂ;gttress (waki seki ni itarazu My FIC £5F). This re-
fers to the traditional ascefid practice of constantly sitting and never reclining, even to
sleep. This practice is alfo"attributed to Yaoshan Weiyan &1 748 (J. Yakusan Igen;
743-828), the Th/ir@mxth Ancestor of the Chan/Zen Lineage, in Chapter 36 of the
Denkéroku. A %bﬁ}esc precedent for this trope is found in Case #89 of the Blue Cliff
Record: P

ﬁand Daowu studied together under Yaoshan, and for forty years their
ibSever touched a mattress. Yaoshan produced the entire lineage of Caodong.
ere were three men whose dharma words flourished: Yunyan’s disciple Dong-
“Oﬂ shan; Daowuss disciple Shishuang; and Chuanzi’s disciple Jiashan.
SV R ERAEEASEL, TR, LG R—F, FZA
ah kil BAT, TRTFEWN, EETEEMRT TR, (T2003.48.213c28-214a2).
In Chapter 10 of the Denkoroku, the Tenth Ancestor, Parsva, is also said to have vowed
“never to touch my ribs to a mattress” (waki wo seki ni tsukezu My7z FEIZE T T).
3 Istyear of the Baoqing Era (Hokyo gan nen % & 704F). The year corresponds roughly

©

to 1225.
4 1st year of the Karoku Era (Karoku gan nen #7#%7L%). The Karoku Era began on
May 28, 1225.
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return to your home country and propagate the way of the ancestors. Re-
tire deep in the mountains and nourish the sacred embryo.”!

9*0)5373::5@“ RRICTERDMEZRFT, /D5, HAEAGF LR
&ﬁbuzu@o

In addition, while in the Great Song, [Dogen] made prostrations to in-
heritance certificates from each of the five houses. As is said,” first he met @b"
someone named West Hall Weiyi, a former abbot of Guangfu Monastery.? -\XQN

BEAL FHDTHRITAMDS R, kBFNRLRED
B, RCETRT, HCHERaL FOREIC— @D FHFHDOETL
DEBICRELDAL T, B2 D% ANUSERTOMAERD, &
FEL, REBOREEKDFIDFHEND, fi*&iﬂ@cb ElSC S

The West Hall said,* “Being able to inspect old %ﬂ}graphy is one
of the rare pleasures of being human. How many have you seen?”
The Master [Dogen] said, “T have yet to seéany.” Then the West
Hall said: “I have a scroll of old calligraphy here. I will show it to

I nourish the sacred embryo (shatai wo chayo su 5—2@ #479). In the Chan/Zen tra-
dition, this refers to a period of training after a ning that should precede a monk’s
assumption of formal teaching duties by beingappointed to the office of abbot.

2 Asis said (iwayuru 381D 5). This expr S@‘&n acknowledges the fact that the following
account of Dogen’s viewing of varloushncagc certificates is based on the chaptcr of
his Treasury of the True Dharma @Qﬁ titled “Inheritance Certificate” (Shisho #1%
DZZ 1.426 ff).

3 West Hall Weiyi, a form@é\ﬂ)ot of Guangfu Monastery (C. Guangfusi gianzhu Wei-
yt Xitang JB#a<F ALY ¥; J. Kofukuji zenjii litsu Seids). The honorific title of
“West Hall” was give \Qy monks who had formerly served as abbot at some monastery

other than the oneJit which they were currently residing. The identity of West Hall
Weiyi is uncertdin: He is sometimes identified as Huanxi Weiyi 3 & H— (J. Kankei
Titsu [or Ii/cl‘ﬁ%q 202-1281), a Linji monk from present-day Szechuan, but this seems
unlikely«Jo-the “Inheritance Certificate” (Shisho #1%) chapter of his Treasury of the
True Wrma Eye, Dogen describes him as a man of Rujing’s homeland of Yue (pres-
1%1 y Zhejiang), who was enrolled at Tiantong Monastery. There were several places

ed Guangfu Monastery (Guangfusi &4 <), so the one in question here is uncer-
Q\‘:\ 4 The West Hall said (Seido iwaku %% B1<). The quoted block of text that begins
© with these words comes from the “Inheritance Certificate” (Shisho #1%) chapter of

Dogen’s Treasury of the True Dharma Eye:

CGEXRGK, #F) BEVEL FHOTRIGARDL 772D, WU

B, #EANEL RATRL, HICHZWEL, EREIC—mDEHD

D, £BEXFIRD. BEAFZLNOT, Hazhr N, MEED, TRiIEE*®
RTDICTHDIIZ %2, £BDREDIEDEDFIZDTD, E—REZDITIE

HHEEDITD, (DZZ 1.426).
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you.”! When it was brought out and [Dogen] looked at it, he saw
that it was an inheritance certificate in the Fayan line.” The West
Hall said, “I got it from the personal possessions of some old ven-
erable” It was not West Hall Weiyi’s own.*

AESHDHOLHL, £IRTBICEDH DT,

There is a description of its written format, but I do not have the time now >
to present the details.’ _\éx

X
XEAREFREDEETID UCHT, ZITFOMERET, >

&'QO
51\%

Lyou (C. laoxiong % 3; ]. rohin). The first glyph here, lao % (,&%)-’, can either mean
“old” in the sense of “senior and highly respected,” or “old” i the sense of “very famil-
iar and regarded with affection.” The second glyph, xiong& J. bin, kyd, kei), indicates
one’s “elder brother,” or a colleague of the same generation who is slightly senior. Japa-
nese Zen dictionaries say that the expression laoxigng*€ L (J. rohin) is a polite way of
saying “you” when addressing someone who is bsically equal in rank. In the present
context, however, it is obvious that West Hal]}l@ciyi is far senior in both years and rank
to the young Dogen, so he seems to be usix‘f@
the latter at ease. *
2 Fayan line (Hogen ka #RTF). %%neage of Fayan Wenyi %8R 5 (]. Hogen
Mon'eki; 885-958), regarded in-$6ng China as one of the five houses of Chan.
3 “I got it from the perspnal’possessions of some old venerable” (aru roshuku no
ehatsu no naka yori e ki@ REBDREDPFLDIFHRND). When a monk died,
all of his personal poss@g'lons, referred to by synecdoche as his “robes and bowls,” were
auctioned off to otHer monks in the same community. Such property could include
clothing, uten itual implements, scriptures, and works of art. West Hall Weiyi’s
statement indicates that he obtained the inheritance certificate following the previous
owner’s , probably in an auction.
41 %@\mt West Hall Weiyi’s own (Iitsu Seidé no ni wa arazu fE—%EDITIZIET).
In other words, it was not the inheritance certificate that Weiyi himself had received

ffom his own master at the time he became a dharma heir.

Q'\,(\S There is a description of its written format (sono kaki yé ari to iedomo & 4 HD

V7 L#d). The reference here is to a line written on the scroll that Daogen quotes in the

“Inheritance Certificate” (Shisho #%) chapter of his Treasury of the True Dharma

Eye:

e expression as a friendly way of putting

©

The First Ancestor, Mahakasyapa, was awakened under the Buddha Sakyamuni;
the Buddha Sakyamuni was awakened under the Buddha Kasyapa.

(EFRB. WE) mALE i EBAFEDE RS, Bl S R B
W, (DZZ 1.427).
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Also," “when Elder Zongyue? served as head seat at Tiantong Monastery,”
[Dogen] made prostrations to an inheritance certificate of a follower of
Yunmen.

GHFAICHTaL AL RDFRZFNDBITIHDEARDD., 1
TfTde, BR, R L, WAL ETEREHSAN, ABL,

RORZENZODEL . EFIT, EPDLOHETADW GO E
FINL, Bl FTIRTH, FERZD, BEIKRTEETX

Mo
&\,

D, EFIRI IR TE TR, BEICHTEERD, LA

~ .X
EHICHMNER DD, N

Then he [Dogen] asked Zongyue:* “Now, when the br%@% lin-
eages that are the five houses are lined up, there aresshight dis-
crepancies. What does that mean? If there was %QR ace-to-face
inheritance through successor after successor ﬁb}n the Western
Lands to the Eastern Land, then how can thex¢\Be discrepancies?”
Zongyue said: “Even if we suppose that thﬁscrcpancies are vast,
you should simply understand that thc@%dha-dharma of Mount
Yunmen® is like this. Why was Olf‘lg}?zya revered? He was revered
because he awakened to the way. . Why was Great Master Yunmen
revered? He was revered becau$¢ he awakened to the way.” Upon
1 Also (mata X.). The quotation that f i}oo\?s comes from the “Inheritance Certificate”
(Shisho A1) chapter of Dogen’s Té@/%try of the True Dharma Eye:
(E#R, 9%) FAEED. REDFAMICAELLE, (DZZ1427).
2 Elder Zhongyue (C. Z }%\yue Zhanglao F A+ #; J. Ségetsu Chord). A monk
who is unknown apart fi is mention in accounts of Dogen’s experiences in China.
3 Then he asked Zongﬁc (sunawachi Sogetsu ni toite iwaku € HF AICH TEL). The
quoted block of t at begins with these words is based on the “Inheritance Certifi-
cate” (Shisho &) chapter of Dogen’s Treasury of the True Dharma Eye:
(EFMA, ME) LECEA, FAERICHE, b, VEERFRED
5MBIC, WEESHRRZHD, ZDT AV A BRI D HEHAAE SN
CIBAERRBLAN, TAVEL, REURAREZNEDEVR LD,
OREFXICEMUOBEA DTLLES, EETAL. FbE T, Kl
A7 SO RERES, BEICIDTEELD. TR, ZICICLDTNE

{\“0 IS, BEICEDTEERD, Ea, COBEEEXUT, VEIHAED

%Q

D, (DZZ 1.427-428).
4 buddha-dharma of Mount Yunmen (Unmonzan no bupps EFPHLDHX). The
corresponding line in the “Inheritance Certificate” (Shisho #9%) chapter of Dogen’s
Treasury of the True Dharma Eye (DZZ 1.427) reads “buddha(s) of Mount Yunmen”
(Unmonzan no butsu EF1HLODH). Mount Yunmen (C. Yunmenshan EF1.L; J. Un-
monzan) was the location of Dajue Monastery (C. Dajuesi X% F; J. Daikakuji) in
Guangdong Province (Guangdong Sheng & 4 ), where Yunmen Wenyan %P SfE
(J. Unmon Bun'’en; 864-949) was abbot. Yunmen’s lineage was one of the five houses.
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hearing these words, the Master [Dogen] had a slight understand-
ing.

XAEPID B IRARER F & o HDRIFICT, R EEEZSADD
S, MOEBEIRMEZHRED, HEOMIC, BADEER L
S, AR R UIT DI, R BAICHR LTS H5 723 AN
BT, MEZRAELTEALLDITD, R#EZHIZD, HENE
ICHARLBLEEOTD,

Also, there was a person named Canon Prefect Zhuan' who was 60

a distant descendant of Reverend Qingyuan, who was Chap
Master Foyan of Longmen.? This Canon Prefect Zhuan also-hel
an inheritance certificate. At the beginning of the Jiad@\g Era,
there was a Japanese monk [at Tiantong Monastery] égo%ior Seat
Rytzen.? When Canon Prefect Zhuan became illRyuzen atten-
tively nursed him. To thank him for his labors,\@-huan] took out
the inheritance certificate and had him maképrostrations to it.
He said, “This is something hard to ever.sé¢, but for your sake, [
will allow the making of prostrations tit.”

XD EERET, %E‘I‘%#)}H&@ﬂfﬂiqg@?ﬁﬁiiﬁmz%ﬂ:@“%b& 3

#BERBAHICAARIIGGHLT MICRE LT, ANEHETOMEF X
D, %§

Half a year later, in autumn of tha(ﬁ%th year of the Jiading Era,* Junior Wa-
ter Year of the Ram, when th%@ster [Dogen] took up lodging at Mount
Tiantong, Senior Seat Rygizeh kindly requested Canon Prefect Zhuan to
show it to him. It was a@inheritance certificate in the Yangqi line.?

1 Canon Prefect Zhua@,@en Zasu 1## £). A monk who is unknown apart from his
mention in accou Daogen’s experiences in China.

2 Reverend Qi an, who was Chan Master Foyan of Longmen (Ryamon no Butsu-
gen Zenji ,ieétn Osho #EPIDBhERAR R 7 i Ao ). Longmen Qingyuan #EPT# & (J.
Ryiimon-Seton; 1067-1120).

3Se ’@g:at Ryiizen (Ryiizen Joza 4% £ /&), Identity uncertain; possibly the monk
B s%gen Ryiizen #hIR %4# of the Kongd Zanmai Cloister (Kongd Zanmai’in 2 Al =

16th year of the Jiadeng Era (C. Jiading shiliu nian #2755 J. Katei jiaroku nen).
The year corresponds roughly to 1223, when Dégen arrived at Tiantong Monastery.
There is clearly some confusion in the dates here, for Jiadeng 16 was not “half a year
later” than “the beginning of the Jiading Era.” Earlier manuscripts of the Denkoroku
just say “years later” (toshi wo hete 57242 C). The “Inheritance Certificate” (Shisho
#13) chapter of Dogen’s Treasury of the True Dharma Eye (DZZ 1.429) gives “cight
years later” (bachi nen no nochi NFDDB).

5 Yanggqi line (Yogi ka #% F). The Yanggqi line was one of the two main sub-branches

) on Mount Koya (Koyasan & L),
Sk
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XERTEFFTPEA —+—BIC, REEBABE TR FHOMERAET,
Bl —EKOFE, RamiF5CL VR0, nbh 040437, BHEN
BEDERITOE, BICH, E-BLZEEL,

Also, on the 21st day of the 1st month in the 17th year of the Jiading Era,

Senior Wood Year of the Monkey,' [Dogen] made prostrations to the in-
heritance certificate of Chan Master Wuji of Tiantong, Reverend Liaopai.” (S
Wuji said: “Getting to see and know this one fundamental matter is rare.? &
Now you got to learn about it. This will be a true refuge for studying thQ\\O
way.” At that time, the Master’s [Dogen’s] joy was unsurpassed. Q&O
X -\0'Q
Also,? A

of the Linji Lineage in the Southern Song. > five houses and seven Ii(%éges.

1 21st day of the 1st month in the 17th year of the Jiading Era, Séh’or Wood Year of
the Monkey (C. Jianding shigi nian jiashen zheng yue ershiyi r\éfi"‘«bff-“ﬁ WiEA=
+—8; J. Katei janana nen koshin shé gatsu nijisichi nicki)O%qc date corresponds to
February 11, 1224. &

2 Chan Master Wuji of Tiantong, Reverend Liaopaiﬁendé Musai Zenji Ryoha Oshé
REAIARAR T )k A= %), Wuji Liaopai &K T J'qu’ Musai Ryoha; 1150-1224). Al-
though Keizan passes over this event quite qué!&B , Dogen devotes considerable space
to it in the “Inheritance Certificate” (Sbis@ﬁ %) chapter of his Treasury of the True
Dharma Eye (DZZ 1.430-431), recordia@the content of the certificate and describing
the circumstances under which he waggble to see it.

3 one fundamental matter (ickida@glo koto — D F). The “matter” (C. shi F; J. koto)
here is obviously the inhcrit%s%’certiﬁcatc, but there could be a double meaning, for
this expression is used el/sc te in the Denkoroku to refer to the great matter of “caus-
ing living beings to ac *buddha-knowledge.” » single great matter.

4 Also (mata X). uoted block of text that follows this word is based on the “In-
heritance Certi%e@&’ (Shisho #13) chapter of Dogen’s Treasury of the True Dharma
Ey

e: \Q
<<J£z@acﬁﬁ‘ &) FEOIA, Basgh - BLFICEHETHDNTIC,
BEFIIWD, EEOEHKIZANOAF YR, REEZLEBREOD
_E, AFAHB T ERE—RET, AFDODWVTIC, O L KD DD
SYRBAF AR LISBIT, Kk - L DA REERTBIC. K2V BF
«Q§ KRB EMAZTLE, LDV WHTHELTEEZ . RETRITBH
,\f\ OSHT. MEZIIT TR, EFRRTALEARDEL. £z
%Q JEOFEBDELENTZDENANES, TNERAE LT, NI RiZHEH
© ADEIIZD, LPHNELAHKOTAEML. R DTDITAEKRDE
X, —BEBETBIONIL, KBELEFTRMEBIELESRHO T, HE—
HEELHITF TR B LRICHEEZEZCDDIEAD LA, EF2HBLT
cEhhhh, EWOT BEEDNCHTS LHBIFEZTLTEFICAHU
TWEL, AB Az LT, LMD BIC, RE R, #ETLMAT, I
ARET TITHEAZS o, TOME, EI-mEOKITHITD, KFEDOZ LD
BETABDA BFREFATIDZIICEDNETRD, £50. & LbNICH
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HBFp, 6, SLBELFICEHTUAIC, FEOEFFICE S,
HOAEFIZBMNOABEFHTD, AFOXRTIC, FXDDHAD
TR ELFLTBIC, KEMLOAREERTSICAHDL,
L TREEZDME R FDRLIZER, 68, F. wTICLTRST
CEBA, BAbaTmERAEIT T, THIFZOHAEALD
CHL BROBFBOFEREILEHE ZERAETLDT, 2D
HADFENZD, ABNEL., LHEAEHEKRL, ReFDEICE
WO, —$ 5T BICa, KM LFFREEFLESEHD,

. {\66'
X0

H#E—HAEXLHIT L. %LE;E’GL:%&M%E@%%A%%AL%SQ

. EZBOTEANEFT BERRICHRS, LERRTLTE
FICALTEL REBZITHE NS E BT L=+ HZ3AN
AL, RBIC, EEREEBIHELLART, ARBIIEAIC
BDRBD, KAETHERITETD, KEORSBHBSA.
PLHEATHHICTIETIRD, ZUE L RICHIE R L R,
HORBEBHONREIICET, M RH#HHRD, MEZHITN
LERSED RREFEALUTRAIBAT DR, IS
HHEFELZHD, MTHEZRLLFTEE, FFICHBENEHE
LE, —BOF, RIHADZHIPINE, AHHIEHL,
i%&@@%/\kLﬂﬁw)%%b’(rb\@%%z%ﬁ% Lo BIRICTH 72
E9, 2

during the Baoging Era, in@% course of making a pilgrimage to
Mount Tai,! Mount YanZand the like, the Master [Dogen] came
to Wannian Monas_tg of Pingtian.> At the time, the abbot was

EEAED TR, zﬁ@%{s’éz%\ BLEREZH ST, E a4, FAILE
QETAIKRL, MEERFIRNLLEWVALL, PR A4A LT RUEAT
BZORED, LERBAGEZFLVSADHD, BLHTHERALS, L
U&E, ELOZTCERLE, CO—BOFFELICHADERICHOEN
W RMRIESTZL. #HODOBALLT BADINZIOHDTH, #%. C
Z’L%Ji%r%%‘}/%?’é’#d?o (DZZ 1.432-433).

1 Mount W Taishan &b; J. Taizan). An abbreviated reference to Mount Tiantai
(C. Tiarftaishan X &1y; J. Tendaisan), which was home to a number of monasteries, in-
cludifigithe Guoging Monastery (C. Guoqingsi Bl 7% < J. Kokuseiji) that was founded
by {Tdntai Zhiyi X & %8 (J. Tendai Chigi; 538-597) and served as the headquarters

0
Q\t\i)
V" 2 Mount Yan (C. Yanshan /&:b; J. Ganzan). The mountain name of Nengren Monas-
tery (C. Nengrensi #84=F; J. Noninji) in Wenzhou Prefecture.
3 Wannian Monastery of Pingtian (Heiden no Mannenji -FE®D % $F). A Chan
monastery on Mount Tiantai that was known both as the Wannian %4 (“Ten
Thousand Years [for the Song dynasty]”) Monastery and as the Pingtian “F-® (“Level
Field”) Monastery. The wording in the Denkaroku suggests that Pingtian is a toponym,
to wit, the name of a place on Mount Tiantai, but that is not necessarily the case.

e Tiantai school, and the Wannian Monastery (C. Wanniansi % #;]. Mannen-

mentioned here, which during the Song had only Chan Lineage abbots.
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Reverend Yuannai® of Fuzhou Prefecture. After salutations, while
going back and forth about the house styles of the buddhas and
ancestors from former times, [the kéan] “Dawei and Yangshan’s
talk on designating an heir”* was raised.> With regard to that,
Yuannai said, “Have you ever seen my inheritance certificate?”
The Master [Dogen] said, “Yuannai, how could I have seen it?”
Yuannai himself got up and presented the inheritance certificate, <2
saying: -“XOX
This is something I will not show even to my friends, nét

even to monks who have been my acolytes for many.years.
That* is the dharma standard’® of the buddhas and a@écstors

1 Reverend Yuannai (C. Yuannai Heshang 7T % #=#; J. Gensai Osho {&monk who is
unknown apart from his mention in accounts of Dogen’s experiengesin China. In the
“Inheritance Certificate” (Shisho 1% chapter of Dogen’s Tr%g:’y of the True Dhar-
ma Eye (DZZ 1.432), the name appears as Yuanzi 7T (] i or Gensu), but the
1857 woodblock edition on which the Shimucho edm of the Denkoroku is based
mistakenly gives the name as Yuannai T (J. Genn{}&qd glosses the pronunciation
of nai & as sai (V-1).
2 “Dawei and Yangshan'’s talk on designating apheir” (Daii Kyozan no reishiwa X %
411D 4-#3%). This conversation, between Weishan ngyou B %75 (J. Isan Rei-
yit; 771-853) and his future dharma h r’Qgshan Huiji #7124 (J. Kydzan Ejaku;
803-887), is recorded in Dogen’s Tre %vy oftbe True Dharma Eye in Chinese Charac-
ters (DZZ 5.180). » “Dawei and Y: an’s talk on designating an heir.”
3 was raised (ko sury #9°%). a_;ﬁ’é Japanesc verb is in the active voice here, but the
English translation uses th ive voice because the Japanese text does not name the
person who brought up-the topic of the conversation between Weishan and Yangshan.
It would seem from tz}((é»contcxt that it was Dogen who raised the old case, because
Yuannai is said to “[in response] to (ni IC) the raising” However, some scholars
argue that it Wasﬁ?nai who raised the case, as a means of comparing Dogen’s attain-
ment with tlﬁ%%f Yangshan.
4 That ( ¢ 52). The referent of the word kore 5& (“this” or “that”), which is the gram-
maticzbsibject of this sentence, is unclear. The subject could be “the act of not showing
{Gnheritance certificate] which is what the English translation “that” is meant to
gest. However, the subject could also be the inheritance certificate itself, in which
\Ocase the English should read “this.” The expression “dharma standard,” which is the
Q\’ predicate of the sentence, is also ambiguous; see the following note.

nination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by SOtOsha ShamuchO.

Record of the Transmission of Il

@q’ 5 dharma standard (C. faxun #*3)l; J. hokun). The meaning of this term is uncertain
here. It probably has the sense of an “admonition” (C. xun 3; J. kun) not to show
one’s inheritance certificate to anyone, lest they make a copy and use it in an unautho-
rized way to claim dharma inheritance; Dogen rails against that sort of abuse in the
“Inheritance Certificate” (Shisho # %) chapter of his Treasury of the True Dharma Eye.
However, it is also possible that the certificate itself is being called a “model” (C. xun I;
J. kun) or standard of authenticity, one that should be kept secret lest someone copy it.
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V

However, recently I went out to the city to see the prefect,’
and when I was staying in the city, I experienced a dream. In
it, there was an eminent monk who I realized was Chan Mas-
ter Fachang® of Mount Damei.> He held up a single branch of
plum blossoms* and said, “If you encounter a real person who
has just crossed over the sides of a ship,’ then do not begrudge
him these flowers.” Then he gave me the plum blossoms.

have given you thirty blows® Then, sure enough, withoty
five days going by [since my dream], I have this face—,{@ ace
encounter with you. Not only have you “just steppe@@ﬂrer the
sides of a ship,” but this inheritance certificate, t\%é(g\is written

1 prefect (C. zhifu %2 JiF; ]. chifu). Presumably, the prefect (gover. QS'Of Taizhou Su-
perior Prefecture (C. Taizhou Fu & #i; J. Taishi Fu), in whi@w ount Tiantai was
located. The (walled) city (C. cheng 3%; J. ja, shiro) where {2nnai went to visic the
prefect would have been the prefectural capital, Taizhou A@C?] (J. Taisha).

2 Chan Master Fachang (C. Fachang Chanshi \ﬁgfﬁ; J. Hojo Zenji). Damei
Fachang KAHMEEF (J. Taibai Hoj; 752-839),a disc@é of Mazu Daoyi %781 — (J. Baso
Déitsu; 709-788) and the founding abbot of th Q;{fusheng Monastery (C. Hushengsi 3
% 3; J. Goshgji) on Mount Damei. In Yua.nnﬁfgiream, there is an association of his so-
briquet — Damei X 44, literally “Great Pl&rgfyo— with the plum blossom that he proffers.

3 Mount Damei (C. Dameishan X#D;". Taibaisan). Literally “Great Plum Moun-
tain.” The mountain name of Hqsboeqitg Monastery (C. Hushengsi 3 % ¥; J. Goshgji),
later known as Baofu Chan Mg@'tcry (C. Baofu Chansi #+ 48 ; J. Hofuku Zenji),
located in Mingzhou #A J'I‘L('gj founding abbot was Damei Fachang X4 % (J. Tai-
bai Hojo; 752-839), a.ksa»Chan Master Fachang,

4 plum blossoms (C,siieihua #5%; J. baika). The title of a chapter of Dogen’s Treasury of
the True Dharma Eyeln Chan/Zen poetry, the small white or pink blossoms that appear on
plum treesin faﬂ%%ring, when there may still be snow on the branches, are a symbol of awak-
eningin a mjgdrthat has been “frozen” in delusion. For examples, » plum blossoms.

5 areal frerson who has just crossed over the sides of a ship (sengen wo koyuru jitsunin
A5 Az B EA). That is, an authentic practitioner from across the sea.

6 “Even before you stepped over the sides of a ship, I should have given you thirty

(\b ows” (C. weikua chaunxian bao yu sanshi bang K5 AEAZIFE =+, ]. imada sen-
Q\’ gen ni matagarazaru ni yoshi sanjis bo wo ataen RIZHEAZICHE NS T BITHFLE+4%

%2 $28\/). This quotation is the punch line of a well-known kéan, spoken by Chan
Master Deshan Xuanjian #1548 (J. Tokusan Senkan; 780-865), to a monk from
the Korean kingdom of Silla. The kéan appears (among other places) in the Jingde Era
Record of the Transmission of the Flame, the Treasury of the True Dharma Eye compiled
by Dahui Zonggao X £ % % (J. Daie S6ké; 1089-1163), and Dégen’s Treasury of the
True Dharma Eye in Chinese Characters. > “Even before you stepped over the sides of a
ship, I should have given you thirty blows.”
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on damask silk with a plum-blossom pattern. This [set of cir-
cumstances]| must be what Damei! instructed me about. Be-
cause everything is in accord with the dream, I brought this
[certificate] out. If you wish to inherit the dharma from me, I
will not begrudge you what you seek.

The Master [Dogen] could not help but believe him. Though told

that he should ask for an inheritance certificate, he merely burned &
incense and made prostrations as an offering of reverence. At the?>
time, there was an incense acolyte named Faning® present. He i

that it was the first time he had ever seen an inheritance ¢prtifi-

cate. At that time, the Master [Dogen] thought to him&@fﬁw

ly, without mysterious help from the buddhas and;dncestors, it
would be impossible to see and hear this one fur?@cntal matter.

How fortunate it is for a stupid person [like m\ fom a peripheral

land to see several of them!” Tears of emot'gh wet his sleeve.

RHATH, L ORIC, AL F 0 2B T BIC, MR T
MELZ—HOHERRBESRES, >

Because of this, in the course of his pi @mage to various monasteries,
when the Master [Dogen] lodged inahe overnight quarters of Husheng
Monastery on Mount Damei,’ he e@%rlcnced a numinous dream in which
Ancestral Teacher Damei* cam@gd presented him with a single branch of
plum blossoms in full bloom¢®

B, RIcEZ LR & MRS, BDMFEZFAL, ZROETH
D, &<, %s{a&%@& ERD. REDTEERT, —ADXFEHL,
RADHNE L QRREEZF. BALALFT AR, HAL. MHIC
ARMOETREFICHEAE, L5 BRT, HICZTARKD.

1 Damei k’%@ﬁhibai). Damei Fachang X#7%% (J. Daibai Hojo; 752-839), a.k.a
Chan Magter Fachang, the eminent monk who appeared in Yuannai’s dream.

2 Fa % (J. Hénei; d.u.) A monk who is unknown apart from his mention in
a @'ﬁs of Ddgen’s experiences in China.

ssion of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by SOtOsha ShimuchO.

overnight quarters of Husheng Monastery on Mount Damei (Taibaizan Goshji no
\Otanga XML ZF D 2i8). The dormitory for wandering monks at the monastery
Q\’ founded on Mount Damei by Chan Master Fachang, a.k.a. Damei Fachang X #47% %
@q’ (J. Taibai H6j6; 752-839). In the “Inheritance Certificate” (Shisho #13) chapter of
his Treasury of the True Dharma Eye (DZZ 1.433), Dogen reports that he stayed at
Husheng Monastery (located in Mingzhou ##11) on his way back to Mount Tiantong
from Mount Tiantai.

4 Ancestral Teacher Damei (C. Damei Zushi XA##86F; J. Taibai Soshi). Damei
Fachang X447 % (J. Taibai H5j6; 752-839), a.k.a Chan Master Fachang, the found-

ing abbot of Husheng Monastery, who also appeared in Yuannai’s dream.

Record of the Trans
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The Master [Dogen] was truly equal to the old sages. Because he opened
his eye of the way, he made prostrations to several scrolls of inheritance
certificates and reported some mysterious responses. In this manner, the
Master [Dogen] got the approval of various masters, obtained the seal
of verification from Tiantong, accomplished the great matter of his en-
tire life, and received the dharma standards of the line of ancestors. Then,

during the 3rd year of the Baoging Era' of the Great Song, which by the

the Boar, he returned to Japan. First, he laid to rest the remains of his orig—go
inal master® at Kennin Monastery and trained [there] for a while. At the

Q

time, he was in his twenty-eighth year of age. ,'00

Y
L BZBF O RD, BBz NI B, B ENA &R W7 JE
BIBHCe—T=HR. FEICHEIZT, B5E S FEAE B, rmgE

FOD#IET, §H=FmkxD, R P E, 237}4#%\2 %, ACHH
ICBETD, &
<

After that, [Déogen] sought land with excellent featares, divining where he

could dwell in seclusion. Donors with who fEc had connections, some

based in distant provinces® and some withi%‘ﬂm imperial domain,’ offered

him land, some thirteen parcels of Whicfkgé traveled around to inspect, but

none met his expectations. He resid@x%ﬁo awhile in the vicinity of Gokur-
4

1 3rd year of the Baoqing Era ((_:.%fagqing san nian T B =4; J. Hokyo san nen). The
year corresponds roughly to 1
2 Istyear of the Antei Era{Antei gan nen % H7L4F). The year corresponds roughly to
1227. Dégen is thoughtsoshave arrived in Japan in the 8th month. In the 10th month,
Dogen recorded his dsp%sit of Mydzen’s remains at Kennin Monastery in his Record of
the Transmission %@ics (DZZ7.216-18).
3 remains of h(i%%‘iginal master (honshi no iseki AFF D FF). Myozen, who died at
Tiantong Mowastery in China, is called Dagen’s “original master” here because Dégen
is said t@&ve received dharma transmission from him. The “remains” (iseki i %F) in
que%@were Myozen’s relics (bones and ashes remaining from cremation), and per-
ome of his personal effects (his so-called “robe and bow!”). The former would

haﬁ
Have been enshrined in a stipa at Kennin Monastery.

Q\’ distant provinces (ongoku &M). Literally, “far away countries.” Territories far

enough away from the imperial capital (Heiankyé -F-% %, modern Kyéto) to be effec-
tively ruled by powerful local clans; by this point in Japan history, those were mostly
of samurai descent.

5 within the imperial domain (kinai 4:/). Territories in the vicinity of the capital
(Heiankyd “F% 7%, modern Kyoto) and under direct imperial rule, at least in theory:
the five “countries” (kuni Bl) of Yamato X v, Yamashiro L3, Kawachi # ¥, Izumi
Fa %, and Setrsu #7Z,
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aku Temple' in Fukakusa village, which was in the Uji District of Rakuyo.?
That was in his thirty-fourth year. His lineage style gradually came to be
admired, and wandering monks gathered, with the result that their num-

bers exceeded fifty.

FREETH, BN T 5, SHOFOFIC, FLEHE, FkEHhTH
KRHE LAZRET AERMET, SOAFFRED, RECEE
u:ef A RTREAL, FREEICELT, KEFICUTRARTARAE &
#L. BREGICANDA LU E TR, zcgm“(aa/\?ﬁ;&%b\%w@
fw@% A BETEBTERL, L

After ten years had passed, [Dogen] went down to Etsu Province.? Whhm
the Shibi Domain,* he opened the deep mountains,” cleared %@y bram-

)6\

1 vicinity of Gokuraku Temple (Gokurakuji no hotori %% éf@\).:\a ). The Gokuraku
Temple (Gokurakuji #%4£<F) was already in existence at t me, but its precise lo-
cation is now uncertain. Historians think that in 1230 gggen moved to a place near
Gokuraku Temple called An’y6 Cloister (Anyd'in , and that in 1233 he built
K&shé Monastery (Koshéji % %), a new facilicy, thc site of that cloister.
2 Uji District of Rakuyo (Rakuyd Ujigun %5 55 2F). “Rakuys” 7% 5 (C. Luoyang)
was a poetic name for the capital city, Heiar@i) (modern Kydto ), which was the
seat of the imperial court. Luoyang wa; f the two capital cities of Tang dynasty
China (the other was Chang’an &%, ‘% the epithet “Rakuyd” amounted to calling
Heiankyd the “Luoyang of Japan.” g% nt-day Uji City is located 20 kilometers south
of Kyéto.
3 went down to Etsu Provj “éc\\(Esshu ni kudary I T B). The verb here, literally
to “go down” (kudaru F-3), is used to indicate any movement away from the capital
(Heiankys F% 7, n Kyoto), regardless of direction. Etsu Province was a large
area on the Sea of n, straddling the modern prefectures of Fukui #%7F, Toyama &
W, and Niigataﬁn Daogen’s day it was considered a very remote, backward area. It
had no ma;o@ﬁpulatlon centers, just small farming and fishing villages.
4 Shibi %\}iam (Shibi no sho & tt@?ﬁ) The landed estate of the Hatano 7% % ¥ clan
of wa@%s located in the Echizen A&7 region (roughly equivalent in area to modern
Ful@ii Prefecture) of Etsu Province. Dogen moved there from Fukakusa after the sum-
et retreat of 1243, at the invitation of Hatano Yoshishige # % #F & & (-1258), the
ay donor who offered to build him a monastery in Echizen.
Q\’ 5 opened the deep mountains (shinzan wo hiraki 17 B &). There is a double mean-
@q’ ing here. To “open” (hiraku B<) “deep mountains” (shinzan &b, fukai yama R
1li) means to build a road into a range of mountains, making a previously inaccessible
area available for some kind of human enterprise (e.g. timbering, mining, agriculture).
The second meaning of “open a mountain” (C. kaishan Bb; J. kaisan) is to build a
monastery and serve as its first abbot. Dogen was the “mountain opening ancestor”
(C. kaishan zu BbA,; J. kaisan so), a.k.a. founding abbot (C. kaishan Fl:h; . kaisan)
of Eihei Monastery.
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bles, built thatched huts, hauled earth and wood,' and expounded the
way of the ancestors. At present, that place is Eihei Monastery.” When he
served as abbot at Koshé Monastery,® the luminous spirits would come,
listening to the precepts and joining the audience every time a posadha®
was held. At Eihei Monastery, dragon spirits came and requested the eight
precepts.’ They emerged, visible, and begged to be included in the daily
dedications of merit.® Accordingly, every day the eight precepts were writ-

ten and a dedication of merit was performed.” There has been no lapse in X’\NXOX
(@)

this practice down to the present day. ,&

1 hauled carth and wood (doboku wo hikite £ A7 %% T). “Earth and wo

tumu £ K; J. doboku) is a fixed expression that originally indicated a large Q}e c1v1l

engineering project, such as a dam or canal, where earth and wood w; %‘\9

building materials. Over time it came to mean any big, expensive ructlon The

idea expressed here is that the building of a monastery for Dogen %a_’ ed from scratch

on the mountainside, with monks and workers living in hutg\while the project of

building stone retaining walls and moving earth to terrace theRillside, then erecting a

complex of many large and small wooden structures, tookplace.

2 Eihei Monastery (Eiheiji &-F+). The name of \fnonastcry dates from 1246;

it was originally constructed during 1244— 1245 the name Daibutsu Monastery

(Daibutsuji X#¥).

3 Kosho Monastery (Koshoji #% ). The m@Qastery that Dogen had builtin 1233 in

the Uji District south of the capital.

4 posadha (fusatsu 7 i). The comn@él confession ritual. The exact nature of this

event at K6sho Monastery is unk {vh. The term can refer to the fortnightly monastic

ceremony of confession of v@&ns of the bodhisattva precepts, but here it is more
fc

likely a ceremonial gathering fot lay followers. > eight precepts.

the main

5 eight precepts (hassafkpi /\FFA). An enhanced set of precepts for lay followers
(eight instead of the uaal five) featuring additional “abstentions” (C. zhai 7; J. sai)
to be adhered to anyeértain days of the month, or certain months of the year, to bring
them more in Eg@imth the precepts for monks. » eight precepts.

6begged t ieincluded in the daily dedications of merit (nichi nichi eké ni azukaran to
negai B’@g@ﬁ CHAMDA L RAD). The daily services (nikka gongyo B3R EAT) at Zen
mo @tnes involve generating merit by chanting various sitras and dharanis (and by
othier'means, such as offerings to the Buddha), after which a verse for the dedication

OPmerit is recited by the rector (C. weina #7F; J. ino). The latter act formally transfers
Q\’ the merit that has just been produced to whatever recipients are named in the verse,

and gives voice to general prayers and specific requests for benefits. What the dragon
spirits begged for, therefore, was to have their names included (as recipients) in a rou-
tine verse for the dedication of merit, together with prayers for their well-being. Such
prayers also include what humans want: the spirits’ help in protecting the monastery
from natural disasters.

7 every day the eight precepts were written and a dedication of merit was performed

(nichi nichi bassaikai wo kaki eké seraru B AN/ Z N EREHE 5 5). What this
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AN, BABEAFELXDLEHRRIC, 7CH, EEZRT, BDLHHh
BE—TEES KRR EZ— TP R, WTHRB XD BRFIRED, +
WRATICG BHE = ZANTET, ALKD#HHEOERBIN
T HET—FLAOUIC, ZERATHEAZEDTLES, AARZ=F7%
D, EF BEFOLZHFELROAL, LA LXTICHL,

o

&

Now, during the seven hundred and some odd years that had gone by si
the propagation of the buddha-dharma in Japan began, it was thegl‘aster
[Dogen] who first promoted the true dharma. That is to say, one@housand
five hundred years after the Buddha’s nirvana, in the 13th y f Emperor
Kinmei,' Senior Water Year of the Monkey, the first bl?@ a image and
related items crossed over [to Japan] from the Countr lla. In the 14th
year, Junior Water Year of the Rooster, two scroll@%lth buddha images
[ painted] on them crossed over. Thereafter, signs ¥ the spiritual efficacy of
the buddha-dharma gradually began to appe even years later, it is said,
Prince Shotoku was born clutching relics ¢ Buddha. That was the 3rd
year of Emperor Yomei.* After he [Shér@ﬁﬂ lectured on sutras such as the
Lotus and Queen Srimala, texts teach&g name and form spread through-
out the land.

DK Hr 3 auzﬁ»ow @@mk HACRD LN, LALD
HREDBOTC, LHEAAEE UL, BIHEDT, 4. T AT S
#mmsﬂam%amsﬁ%@wsﬁa FRADT, LR EHAHOEF
A, %Wﬂamu@ FRARLLUC, RABRIALUT, RAEEER

seems to mean @Tat as a part of the daily services, merit was produced by copying
the text of tli%@fght precepts and then transferred to the dragon spirits in a dedicatory
verse. er, it is also possible that what was “written” (kaki 70 &) was a verse for
the d tion of merit, meant for daily use, that explicitly dedicated merit earned by
e@l‘g the eight precepts to the dragon spirits.
%th year of the Emperor Kinmei (Kinmei Tenno ichijiasan 4-BAX 2—+=). The
car corresponds roughly to 552. It is the traditional date for the introduction of Bud-

%Q\, dhism to Japan, provided by a notice in the Chronicles of Japan, which famously states

that the king of Packche (not Silla) sent an image of the Buddha Sikyamuni to the
Japanese court in that year. Other sources suggest that Buddhism had arrived earlier
in the sixth century. The calculation here of fifteen hundred years since the nirvana of
the Buddha is based on the common East Asian tradition that the Buddha’s death took
place in 948 BCE.

2 3¢d year of Emperor Yomei (Yomei Tenns san nen AR 2 =4F). The year corre-
sponds roughly to 587.
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Although there was a person in the lineage of the National Teacher Qi’an'

of the Tang who, having been invited by Queen Mother Tachibana,? came

to the Southern Capital,’> only the epitaph inscribed on his gravestone
remains.* Because no descendants received his face-to-face inheritance, (S
his style and standards were not transmitted. Later, Holy Man Kakua’ re- \O{&Q’

X

1 a person in the lineage of the National Teacher Qi'an (Saum Kokushi ka no hito 7 —5{60
B #F FDA). National Teacher Qi’an was Yanguan Qi'an B %% (J. Enkan S

-842) a disciple of the famed Mazu Daoyi %788 — (J. Baso Déitsu; 709-7 @tll%h
“person in his lineage” is not identified here, but it is clear from the contex he was

a dharma heir of Qi’an, and thus a Chan master in his own right. '&X

2 Queen Mother Tachibana (Tachibana no taiks 7D X JZ). The r@?:ncc is to Ta-
chibana no Kachiko ##% ¥ (786-850), consort of Empero ga WEIE R 2. The
term “queen mother” (taiko K J&) usually refers to the moth \Fthe re1gmng ruler;

the term we would expect to find here, given her relationshigto Saga, is “queen” (kogo
255), meaning the official consort of the ruler. Acc diﬁ'g to Genko Era Records of

Buddbism (74b-75a), written in 1322 by Kokan Shiré’ /2 B #f 4k (1278-1346), Ta-

chibana no Kachiko sponsored the building of thic&y first Zen Lineage monastery in

Japan. She arranged for a Chinese monk named%nguo Yikong B %% (J. Ankoku
Gikii; d.u.), a disciple of Chan Master Ya ian BB 75 4; J. Enkan Saian; -843),

to come to Japan. She then built the D, nim Monastery (Danrinji 4 #=F) for him.

When she died, however, Yikong rct@% to China, and Zen training at the monas-

tery was abandoned.

3 Southern Capital (Nanto 5@ The capital of Japan during the Nara period (710-

794), which was called Heqeégyo 3%, It was located near the present-day city of Nara

# R, which grew out of 3¢ttlements near Kofuku Monastery and Todai Monastery.

4 only the epitaph ed on his gravestone remains (sono himon nomi nokori arite
;Uﬁsw)é’ﬁxb ). In his Genké Era Records of Buddhism (74b-75a), Kokan
Shiren /& P4 Eﬂ?% 278- 1346) reports that a stele inscription entitled “An Account of
the Initial smission of the Zen Lineage to Japan” (Nihonkoku shuden Zenshi ki B
B ﬁ@?é& ) once stood near the Rajo Gate (Rajomon 3P, a.k.a Rashomon)
at thé?)}ltrance to the Heian capital (Heiankyd 4% 7%, modern Kyéto). The stele

l% e story of Tachibana Kachiko 1% #%% ¥ (786-850) and her efforts to sponsor

hinese monk Anguo Yikong ZB &% (]J. Ankoku Gikii; d.u.) and the Danrin
Q\f(\v{onastery (Danrinji #8#-%), a Zen temple, in Kydto. However, when Kokan Shiren
© searched for the stele, he could find only four broken pieces of it in storage at T6 Mon-
astery, a Shingon school monastery in the city.
5 Holy Man Kakua (Kakua Shénin % L A; 1143-). A Japanese monk, associated
with the Tendai school on Mount Hiei. He spent the years 1171 to 1173 training in
China, where he became the dharma heir of Xiatang Huiyuan #%% %% (J. Katsudd
Eon; 1103-1176), a.k.a. Great Master Fohai (C. Fohai Dashi ### X #F; J. Bukkai
Daishi), of the Yangqi Lineage of the Linji House of Chan.
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turned to Japan as the true son of Chan Master Xiatang Fohai Yuan, but
his lineage style did not flourish. Also, Sangha Prefect Eisai had a face-
to-face inheritance of the lineage style of Reverend Donglin Huichang.!
As an ecighth-generation descendant of Huanglong,* [Eisai] wanted to
promote that lineage style, so he wrote the Treatise on Promoting Zen
for the Protection of the Nation® and other works, presenting them to the
court. Nevertheless, he was rebuffed by both the Southern Capital and the

lineages: exoteric, esoteric, and mind. ,&0

RBDICHIMARL LT, BAORAICEMT LHEE, MZF R0 0
T —A2OFEHU., ABICHD, ERELET, FICTNEDERED, A
DFED, BHEHR=FNMEERFONTELIAZH I L, AN
DML, FHFRDWw L, K REAZT—F75D 8%%\ B AD
AARTRD, BITERIZRPITOMAAEHEL £ 5, L

Therefore, although the Master [Dogen], as his [Eis@?s] legitimate descen-
dant, thoroughly understood the style of Rinzai.Zen, he still visited Rever-
end Rujing, discerned the matter of one’s entige life, returned to his home
country, and widely propagated the true hiarma. Truly, this was fortunate
for the country and good luck for the pedple. It is exactly the same as when

:&
1 Reverend Donglin Huichang (C. %gglin Huichang Heshang R #k & #cAaif; .
Torin Esho Osho). Huichang of in Monastery, a.k.a. Xuan Huaichang &R
# (J. Kian Esho; d.u.). The Cb%lcmasrcr from whom Eisai received dharma transmis-
sion. \Q\
2 a5 an cighth-generation déscendant of Huanglong (Oryi hasse toshite ¥ #E AL
L0). Eisai’s teacher hina, Xuan Huaichang & /&% # (J. Kian Eshs; d.u.), be-
longed to the Hua ng Lineage of the Linji house of Chan, “founded” by Huanglong
Huinan %% %@&}b Oryit Enan; d.u.).
3 Treatise gn@‘%moting Zen for the Protection of the Nation (Kozen gokoku ron S48 3%
). Eisaisyiost famous writing, which he presented to the court in 1198. It contains
an ex(@%ed argument for the orthodoxy and benefit to the state of Chinese-style pub-
li <@)en&nzlstCL'icts and the teachings of the Zen Lineage. In it, Eisai accurately highlighted
ec:JSocial and political conservatism of Chan monastic institutions in China. His aims
ere to counter the impression, created by the discourse records of Chan masters, that

Q\’ Zen is an iconoclastic and anarchic movement, and to persuade the court to lift its ban

on proselytizing by Zen masters. His efforts were ultimately successful, paving the way
for the establishment of Chinese-style (i.c “Zen”) monasteries in Japan.

4 Southern Capital and the Northern Capital (Nanto Hokkyd #1474t ). The “South-
ern Capital” had long since ceased to be the seat of the imperial court, so the meaning
here is probably that Eisai was rebuffed by leaders of the old schools of Buddhism
centered in Nara, the former capital. Nara is “southern” in relation to the “northern”
capital, Heiankyd (present-day Kyoto), where the imperial court was actually situated.
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Great Master Bodhidharma, Twenty-eighth Ancestor in the Western
Lands, first entered the Land of Tang' and became the Founding Ancestor
in the Land of Tang. The Master [Dogen] was also like this. Although he
is the Fifty-first Ancestor in the Country of the Great Song, now he is the
original ancestor in Japan. Thus, we respectfully refer to the Master [Do-
gen] as the founding ancestor of this line of heirs.”

WEEMRRICHDS, FRXTICRR LD, MEURMICETS LT

AR TR FR THOLLRDLHE, HIZASEBHD, i

W DFEICE T, RREWERICEM LT MIROmBZRIENTD, & c:go
el

ICE AL LB ST, S A L UAIC, $ A 5AD . RO+
T ABOEREEFTUIC, SIEAUTATHARBEIZS TV #E,
BRICHE S A5 . MARE DT X TRAZMAT, RICANERILD. 54

%0, \4\5

Now, even if the Great Song had been teeming with<frue masters whose
lineage styles spread throughout the world, if the ter [Dogen] had not
encountered his real master and thoroughly inyestigated [with the latter’s
guidance], then how could we today hope t@ed light on the treasury of
the true dharma eye of the ancestral teaghérs? But the times were head-

1Land of Tang (C. Tangtu J& ;7. Todo .&]’%ancsc, this is a generic name for Chi-
na, which is used even when the events % uestion predate or postdate the Tang Dy-
nasty (618-907) proper. 3

2 founding ancestor of this linc.@i’feirs (kono monka no shoso ¥.P1TFD#14R). This
claim is ambiguous, perhaps.d€]iberately so. On the one hand, the expression “this
line of heirs” (kono monka 2P ) could refer to the entire Lineage of Bodhidharma
(i.e. the Zen Lineage), e@soially since Keizan directly compares Dogen’s status as the
“original ancestor in Japan” to Bodhidharma’s role as the founding ancestor of the Zen
Lineage in China.’@ﬁ;ﬂterpret his words in this way, then Keizan is directly refuting
a claim made/ (ﬁ%@ehalf of Eisai in the Preface to the Treatise on Promoting Zen for the
Protection Nation:

“ T@GNIaster [Eisai] is the founding ancestor of the Buddha-Mind Lineage in this
/®§(ntry of Japan.”

gc3<<;ﬂ\1z‘:é?§:%%>> BB A FR s X AT, (T 80.2543.1a6-7).

/\Because the name “Buddha-Mind Lineage” (C. Foxinzong #+3 %; J. Busshinshii) was
Q/Q\, synonymous in Song China with “Lineage of Bodhidharma” and “Chan Lineage,” this

amounts to a claim that Eisai was the founding ancestor of the entire Zen Lineage in
Japan. On the other hand, the expression “this line of heirs” (kono monka FJTF)
could refer only to the lineage “descended from Dongshan” (Toka i), in which
case Keizan’s claim would be far less controversial. If he had wanted to assert unambig-
uously that Dogen was the founding ancestor of the entire Zen Lineage in Japan, he
could have used language similar to that found in the Treatise on Promoting Zen for the
Protection of the Nation.
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ed toward misfortune, the world was encountering the enfeebled dharma,
even in the Great Song the buddha-dharma was already languishing, and
good friends with clear eyes were rare. Thus, although Pai Wuji,! Yan Zhe-
weng,” and so on were all the heads of first-class monasteries, they still had
shortcomings. Just when [Dogen] thought, on that account, that there was
no one for him in the Great Song and was about to return to Japan, Rev-
erend Jing alone [was there for him]. [Rujing], in the twelfth generation &
following Dongshan, had received transmission of the main bloodline of-“xOX
that ancestral master, although he had kept it secret and had not disclo

his inheritance. He transmitted the ancestral style to the Master [Dagen],
hiding nothing from him, and not leaving out any personal secret%@ruly it
was miraculous. It was fantastic. NS

AS

REEICEPIRE LT, B354 AR HIE A, BidbED ) = jtmia
AR LI L, FRARRICE BT, ZBICHRY L, FET
BH. ERLAIAEDT, £ H LRFBHDAD

Moreover, happily, as his [Dogen’s] followers, wg;hqive the blessing of being
able to inquire into his ancestral style. It is just as if we had a face-to-face
encounter with the Third Ancestor or @?rth Ancestor in Cinasthana.
[Our] lineage style has yet to fall to t %round. Although its tracks span
three countries,” what it widely tra@hi s has never changed one iota. How
could the gist that we thorough}as\n estigate be any matter other than that?

EDALLPST R, BOSH, A REDR G, 2RI, & B
D&, 7 iﬂ%aﬁbiékg%%fﬁ%%ﬁ%’\‘bo FELRIEGs2RETA
L ERNEICIRG, HITEND, FIERNAAFHE, Tl ARYE
Ui, —Z2RERFRB —HAEL. BSOS ENSIEF=HD, —DIid
BEHH, TR L BAND, ZDIERMELTHE T, —%olxF
BIEL. HSBBRNMHPRARRD 2 EBND, 25T, LI RNHAR
RIS BT LT, AT MR RF DI, kil
ES V)%\%&\JZKD ERSTEN,
S
<&
Q\‘:\ 1 Pai Wuji J%#&F (J. Ha Musai). Chan Master Wuji Liaopai #&F Tk (J. Musai

v Ryoha; 1150-1224). A monk who served as the abbot of Tiantong Monastery from
sometime after 1220 until his death in 1224; mentioned earlier in this chapter.
2 Yan Zheweng 3474 (J. Tan Setsud). Chan Master Zheweng Ruyan # #4235 (J.
Setsud Nyotan; 1151-1225); mentioned eatlier in this chapter.
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3 Although its tracks span three countries (sangoku ni ato ari to iedomo ZBIZ D
& #34). That is to say, the Zen Lineage has a history that spans the three countries of
India, China, and Japan.
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In the first place, one must clarify mind.! This has to do with the saying
that appears in the episode about the Master’s [Dogen’s] initial gaining of
the way: “Inquiring into Zen is the sloughing off of body and mind.” Tru-
ly, to inquire into Zen, one must throw away the body and separate from
the mind. If body and mind are not yet sloughed off, then this is not the
way. Of course, it is said that “body” is skin, flesh, bones, and marrow,” but
when one has been able to see it in detail, there is not an iota of physical
matter to be had.? The “mind” that is spoken of here is of two types. In the

b’.

X2

.«XQN

first place, thinking and discriminating — this consciousness that work,{sQ

through discriminating cognition — is thought of as “mind” Seco
something that is tranquil and unmoving, without “one bit of kno ge,
half understood” — this mind, which is to say, this thing that is@%id and
deeply calm — is thought of as “mind.” However, it is not ap%gée\iated that
this [second kind of “mind”] is not yet free from consci@usness and its
sense faculties.” The ancients called it the “place that igducid, placid, and
unshaken.” You must not dwell there, or think of it a8mind.

1 In the first place, one must clarify mind (mazu sube R myéshin subeshi 29 /8
5< 8«9 “XL). This can be taken either as general itual advice or, perhaps more
likely here, as an introduction to the following dis%@sion of mind.
2 skin, flesh, bones, and marrow (bi niku kotsu M F#8). Although this expression
is closely associated with the story of Bod@'siha ‘ma’s assessment of the attainments of
his four disciples, in the present context i§ ers simply to the parts of the physical body.
3 there is not an iota of physical mat&to be had (ichi gomatsu mo ekitaru ikki nashi
—EZERLARDE—RIZL). Thc.tqgﬁ yigi —#. (J. ikki), translated as here “physical
matter; has several different gi&dnings in Chinese philosophy and vernacular speech.
It is used in early Daoist texts to refer to the “one pneuma” or “single vital force” that
existed in a state of prir@haos that preceded the separation into heaven and earth
and the emergence of:Miyriad phenomena. The meaning that Keizan seems to have in
mind, however, ¢ s from the Neo-Confucian philosophy of Zhu Xi & (J. Shu
Ki; 1130—1200%%1}10 divided the universe into “principle” (C. li #; J. ri) and “vital
force” or “:ﬁﬂer” (C. gi #;J. ki). The latter is the fundamental “stuff” of the material
world, is shaped and organized by “principle” (something akin to the DNA of
ano @sm). Keizan explains that what it means to “slough off body” is to realize that
“b, %” is an empty concept: that “not one jota” of anything that meets the description
consciousness and its sense faculties (shiki kon #&A%). This seems to refer to the six
consciousnesses (S. vijaiana) and the sense faculties (S. indriya) that give rise to them.
However, some modern commentators take the compound shiki kon A% as referring
to a “root of consciousness.”
5 “place that is lucid, placid, and unshaken” (C. jingming zhan buyao chu A5 ¥k R 4%
;] shomyé tan fuyé no tokoro #5 B T4 (D FF). This expression appears in a number
of Chan texts, including the Records that Mirror the Axiom and the Jingde Era Record
of the Transmission of the Flame, where it occurs in the biography of Xuansha Shibei

0% ody” or “physical matter” can be found when one examines things “meticulously.”
N
Q
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FIC RAFTEHE, s lal, ELa0. #La5, ZHODENHD, kN
BEBSE ADHEEREDOCTD, FEHEIE AL BEZRD, REZE
WB350, SEBRIE. AEERHEIANT. RELEANT, BEDW, KRB
DL, FICHBITDEES, s, FREEH L, #ITSITIRT
5, OO ARADWEEDWL, BRHNELRT, BHNELHD
T, BICHD T, TROBINERL., 2D lEBE, FghANsEbhE

b’.

B, LEANARERD, RAEEZRPHETED, FRIILVALT, o
CNBASEESTEAN, 0"

When we are able to see this in detail, there is a distinction into three cde*
egories: that which is called “mind,” that which is called “mentation\,{gnd
that which is called “consciousness.”* “Consciousness” refers to th'@?rescnt
mind of hate and love, affirmation and negation. “Mentation’qds our pres-
ent knowing of hot and cold, or the sensation of pain and Lt\e}y ng. “Mind™
does not distinguish between “is or is not;” and it igégbt sense pain or

1
itching. It is like “fences and walls,” like “wood an ne.”> We can well

% Ei# (J. Gensha Shibi; 835-908). In every contc@c??hc point is made that even
if one arrives at a “place” (C. chu J&; ]. sho, tokoro #p) of perfect mental tranquility,
presumably through meditation practice, one “%@%ot escaped from the aggregate of
consciousnesses” (C. buchu shiyin & 3RFE; Fushutsu shikion). > “place that is lucid,
placid, and unshaken.” <

1 that which is called “mind,” that ff&l is called “mentation,” and that which is
called “consciousness” (shin to ii, '&%ii, shiki to iy SE BT, FE AU, #EBSL).
This statement invokes a standard(férmula concerning three aspects of “mind” that has
a technical meaning in Abhidharma (pre-Mahayina) texts, and a different technical
meaningin Yogacara scl)ool xts translated into Chinese. In Chan/Zen literature, the
formula is sometimes in a loose sense to refer to all mental activity, but in the pres-
ent context Keizan é&és seem to be trying to draw distinctions along Yogacara lines,
albeit in a sligh orthodox way. > mind, mentation, and consciousness.

2 “Mind” (s iy wa S E 3B 5I). The “mind” (shin *3) referred to here is the store-
house-corfssiousness: the eighth in the Yogacara system of eighth consciousnesses. >
min

3 f@xh e “fences and walls,” like “wood and stone” (shoheki no gotoku, bokuseki no got-

% 3582 D4 . KBDHwL).In Chan/Zen literature, these are two common similes
G

(\
'\,
%Q

which buddha-mind — what in Yogacara philosophy is called the “storchouse-con-

sciousness” — is compared to insentient things. » mind only. Keizan may be recalling
the chapter of Dogen’s Treasury of the True Dharma Eye entitled “Bringing Forth the
Mind of Bodhi” (Hotsu bodai shin #&#2-3), where two such sayings are quoted in
close proximity:

National Teacher Dazheng said, “Fences, walls, tiles, and pebbles — these are the

old buddha-mind.”

(EFERG, HEFRC ) KEBRFE, B2 LA, LEHS, (DZZ2.161)

The First Ancestor of Cinasthina said, “Fach mind is like wood and stone.”
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think of it as truly tranquil. This mind is like something that has no ears or
eyes. Thus, when speaking in accordance with mind, [Liangshan said:] “It
is just as if you were a wooden doll,' or an iron [statue of a] man: you have
eyes, but do not see; you have ears, but do not hear.” When you reach this,
there is no possibility of communicating it in speech or thought. Although
the thing that is like this is “mind;” it embodies the seeds® of knowing cold
and hot, and of sensing pain and itching. Mentation consciousness is estab-
lished from here.> You must not think of this* as the original mind.

(R, BER) E2mEn, sSde KB, (DZZ2.160). <

> “fences, walls, tiles, and pebbles.” o>

1 “It is just as if you were a wooden doll” (atakamo bokujin no gotoku 57 ZE@,Q/\O)
%7<). The quotation that begins with this phrase is attributed to the E@’—sccond
Ancestor, Liangshan Yuanguan Z:L& 8 (J. Rydzan Enkan; d.u.), in Qa}iptcr 43 of
the Denkoroku. There and elsewhere in Chan/Zen literature, the exp%“ssxons “wooden
doll” and “iron man” are used in a positive sense, to indicate a spin’%{\a’l intuition (awak-
ening) that is beyond ordinary consciousness. > wooden doll. <5~

2 seeds (C. zhongzi #F; J. shiji, shuji; S. bija). The “mind%@mder discussion here —
the storchouse-consciousness (C. zangshi #3&; . Zéskﬂe{;\)i alaya-vijiana) in the Yo-
gacara system of eight consciousnesses — is also called‘the “consciousness containing
all seeds” (C. yigie zhongzi shi —¥EF3; J. issai %9]1 shiki; S. arva-bija-vijaana). The
notion of “seeds” is used as a metaphor to ex}?@h how the storehouse-consciousness
can undergo transformations in accord é» ith karmic conditioning. All actions
(those of body, speech, and mind) are lilgn d to seeds planted or “stored” in the store-
house-consciousness, which gcrmina@'q,nd produce results (experienced through the
first six consciousnesses) when thq%’nditions are right. » mind only.

3 mentation consciousness isceStablished from here (ishiki koko yori konrya su &3
T &D#27). “Mentatign consciousness” (C. yishi Z3&; J. ishiki; S. mano-vijaa-
na) is a term used in refé&gence to both the sixth consciousness and the seventh con-
sciousness (C. mona spi XANFK; J. mana shiki; S. manas) in the Yogacira scheme of
cight consciousnésses. In the present context, Keizan probably intends the seventh
consciousness, swhich mistakenly interprets the storehouse-consciousness as self. His
point is thagthe deluded attachment to self arises within and on the basis of the store-
house-c@g&iousness, here called “mind” > mind only.

4 th@g‘ti@)re C ). The referent here, which is the grammatical subject of the sentence,

H%C car. There are two possibilities. On the one hand, “this” could refer to the “men-

s

(\i&ioﬂ consciousness” that is the subject of the previous sentence. It is the nature of
N . . . e 1. s €« 1. »

Q” that consciousness to divide all experience into “subject” and “object” and deluded-

ly imagine the workings of a “self,” so Keizan could be warning not to confuse one’s
own self-consciousness (roughly, “ego”) with the “original mind” On the other hand,
“this” could refer to the Yogacara idea of the storehouse-consciousness, in which case
Keizan’s warning has a different thrust: do not think of anything (including the store-
house-consciousness) as the “original mind,” because the latter is utterly beyond all
conceptual constructs and designations. If the latter interpretation is correct, and it
probably is, then Keizan’s overall point about “sloughing off mind” is that any and
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L ICEFBZBLINLEES, ANG L ESNEICIET, LIT—HD
Eh, BHERBEZDDHY, F@lCHAAELTLTREHEZNL, & LS 2
5HFIE, HFoDFREEL KTHRDBANLDLEL, IS5,
BUTHEDE, sLICEIDTHRATAIC, TRZBLAS LS, MEDK AR
MEBINEZEL CERESNELR L, DA E 25D, o TH R
T HENI TN RIEL AT R, #ITa S, RBI—%x
L&, wRICARFEELZ, rbas FShELkb e, BEpLTEL,

HSBLE, BEG s, FICA S BLEREL. \&ox
It is said that studying the way should be “separate from mind, mcnta?ﬂ
nd

and consciousness.”" It is not that you should think, “This is b'ogyv
mind” Beyond them is a singular numinous light, always steady, g&oss the
kalpas. Intently contemplate this in detail, and you are ccrtainj@@reach ic. If
you are able to clarify this mind, then there is no graspingofbody or mind,
and no things or self whatsoever to bear. Therefore, itdssaid, “body and
mind sloughed off” Upon reaching this and looki@ently, even if you
look around with a thousand eyes,” there is not.an infinitesimal mote of
dust that can be called skin, flesh, bone, or maxg&v, or anything that can be
divided into mind, mentation, and conscia@isness. How can it know cold
or hot, and how can it distinguish pain gftitching? What is there to affirm
or negate? What is there to hate or lo%? Therefore, it is said, “When you
look, there is not a single thing”*®pon acceding to this place, [Dogen]
said, “I have come to ‘body ar;%@nd sloughed off”” [Rujing] then gave his

all notions of “mind” shou ‘[{? dropped, including the Yogacara notion of “store-
house-consciousness” ar/ld en idea of “buddha-mind.”

1 It is said that studyiné@é way should be “separate from mind, mentation, and con-
sciousness” (gakud@a shin i shiki wo hanaru beshi to iu $EIZSTRZHESHL
& =5). The refefetice here is to a well-known Chan saying: “inquire separate from
mind, mentation, and consciousness.” The saying appears in a number of Chan texts,
including thepointer to Case #36 in the Congrong Hermitage Record. It is attributed to
Mazu, \%Ii %781 — (J. Baso Déitsu; 709-788) in the Record of Contemplating the
Lapkivatara Satra by Hanshan Deqing #:L4&7% (J. Kanzan Tokusei; 1546-1623). >

«

zq‘m]uire separate from mind, mentation, and consciousness.”

a thousand eyes (sengen T A&). Perhaps a reference to the thousand-armed, thou-
sand-eyed Bodhisattva Avalokitesvara (C. gianshou gianyan Guanyin +F F R85
J. senju sengen Kannon).

3 “When you look, there is not a single thing” (miru ni ichimotsu nashi L.2Z—4
7 L). This is a Japanese rendering of a phrase from the Song of Realizing the Way (C.
Zengdao ge A ). Shodo ka), attributed to Yongjia Xuanjue K#A&ZH (J. Yoka
Gengaku; 675-713):

When you see clearly, there is not a single thing, nor any people, nor any buddhas.

(FABBEED) T TRAE—Y, FEAT &M, (T2076.51.461a29).
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seal of approval, saying, “Body and mind sloughed off; slough off body and
mind.” Finally, [Rujing] said, “Sloughed off, sloughed oft”

—E WD TERDE T DWW, FOOHEFIMT. ENELEN
EEDEF ANEEANE G #T2ET DT LBFRL, HBFEHICE 5,
WKL X25EVES, ZL—2LBERHD., FRHOE I, EITE
T, EF I RDEIED A,

Once you reach this standpoint, you will be like a bottomless basket, and

you will resemble a cup with a hole in the center:' however much is piledSQX

in, [the basket] is never replete; however much is poured in, [the cup] can
never be filled. When you reach this occasion, it is called “droppit@goc%'
the bottom of the bucket.”” But if you think that there is even ar.st?)ta of
awakening,® or that there is somethingattained, then it is not Q{@» way; it is
merely the occupation of “fiddling around with the spirit.”%,\%

NS
&

<

1 you will be like a bottomless basket, and you will rcsc‘\nﬁc a cup with a hole in the
center (mutei no ransu no gotoku, senshin no wansu nigifte #RDEF D4, F D
#FIHC). Although these two similes appear ro%Be about capacities that are defec-
tive, in the Chan/Zen tradition they signify spi@ﬁal liberation because being “full” is a
function of deluded attachment to things 'Biﬁ rst simile comes from an oft-repeated
koéan. > bottomless basket. &K

2 “dropping off the bottom of the l@&m” (tsitei wo dasshi saru #RZBLL £ 5).
A common metaphor for a suddcmo&ﬁexpccted awakening in Chan texts. > “bottom of
the bucket drops out.” The Ja Ese transcription (yomikudashi 7 F L) here deviates
from the Chinese because itreats “bottom of the bucket” (¢sitei #/&,) as the object of
a transitive verb, “drop off3(dasshi saru BLL % 3). In the Chinese original, “bottom of
the bucket” is the graminatical subject and “drop oft” is an intransitive verb.

3 there is even an”@gi.f awakening (ichigs mo gosho ari —E£L1ERBH D). Elsewhere
in the Denké}rrﬂc}chc Chinese expression wuchu R (J. gosho) is translated as “place
of awakenigg? but that does not fit the nuance of its present occurrence. The point
here is tT@%t ere is no “perceptual field” (C. chu &; J. sho; S. dyatana) or sense datum
tha /®K1'd be called “awakening” In plain words, “awakening” is not a “thing’” that one

COQ{ attain.

(\)the occupation of “fiddling around with the spirit” (15 seikon no kakkei 545320

Q/Q\, 7&31). The “occupation” (C. huoji #&3t; J. kakkei) of Chan/Zen masters and disciples

is to raise and comment on the sayings of ancestral teachers, but if one is attached in
a deluded manner to the things under discussion, then the exercise does not amount
to anything more than “toying” or “fiddling around with” (C. nong 7 J. ré, moteasobu
#+5%) one’s own mind. This pejorative expression is found throughout the literature
of Chan/Zen, including the chapter of Dogen’s Treasury of the True Dhama Eye enti-
tled “The Matter Beyond Buddha” (Butsu kdjé ji #h#1 £F) (DZZ 1.288). > “fiddling

around with the spirit.
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HoA FT@llRE L, EBICAHLT RATHMEREESE8H5HL
g BHN\L, WHFICHEBALINEL, AFRD, HTAEITNE
&, BRRERD, HITHEZESIC, —WEEX T ERFORDHDE,

Gentlemen, meticulously accepting and thoroughly investigating in great
detail, you should realize that there is a body that is not involved with skin,
flesh, bones, and marrow. Even if you try suddenly to slough off this body, (S
it cannot be sloughed off. Even if you try to discard it, it cannot be discard- {@
ed. Thus, it is said of this place, “When everything is entirely exhausted@
there remains a place that is empty and cannot be grasped.™ Q&

ZELTF@ICNSDRE. KTFDE A, —“t‘i‘@aﬁ‘ﬁs@%ﬁﬁ%%iCi\L@ Fo 4T
BRHAMILIE R, MDA L2, @

,&
If you are able to clarify this in detail, then you will not b plcxcd by the
tongues of the old reverends throughout the world buddhas of the
three times. What about this principle? Do you w1sg<fo ear?

VERSE ON THE OLD CA’%@\Y“E +])

e Pk, EASSTHA, @@
Clear and perfectly bright, there i 6Q%tenor or surface;
how could there be any body or Kd to shed?

Q

S
G
/Q‘\,O
S
(\ N
N
©

1 “When everything is entirely exhausted, there remains a place that is empty and
cannot be grasped” (issai mina tsukite, kii futoku no tokoro ari —¥’% & T, ERFD
#3D). Although this phrase (given in Japanese) is presented as a quotation, digital
search of the Chinese Buddhist canon for an original that employs the same glyphs
comes up empty. However, the saying is probably inspired by a passage found in the
Extensive Record of Chan Master Hongzhi. > “empty and cannot be grasped.”
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