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CHAPTER FIFTY-TWO (Dai gojani sho % E-+=3%)

Root Case [4£81]]
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The Fifty-second Ancestor, Reverend Eihei J6,' sought instruction from _@N
Reverend Dogen. One day, during the rite of requesting edification, [Ej6}O
heard the episode of “a single hair pierces multiple holes™ and thereby, EX|
an introspective awakening. In the evening, he made prostrations o-
gen] and said, “I do not ask about the ‘single hair; but what areare ‘mul-
tiple holes’?” Dogen smiled slightly and said, “Pierced.” The @hster [Ejo]
made prostrations. N
¥
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1 Reverend EiheiJo (Ei}a&) Osho &-F 4= i#). Eihei Ejo K-F R4 (1198-1280),a
disciple of Dogen a@c teacher of Keizan’s teacher, Tettsit Gikai 08 &4~ (1219-
1309). &
2 episode ofl“&%%lgle hair pierces multiple holes” (C. yibao chuan zhongxue yinyu-
an —& ?&’@ 8 J. ichigo shuketsu wo ugatsu no innen —EXK RZF DDEE).
A fam {©Rk6an found in many Chan/Zen texts, including the Jingde Era Record of
the ?smission of the Flame and Dogen’s Treasury of the True Dharma Eye in Chi-
es& Characters. The kéan involves Shishuang Qingzhu & % B3 (J. Sekiso Keisho;
%9—888), who was asked, “What about when ‘a single hair pierces multiple holes’?”
Q (\‘Iis reply, and that of many other Chan/Zen masters who subsequently commented
© on the case, amount to an interpretation of the meaning of the question itself, which
is far from clear. The expression “single hair” (C. yihao —%; J. ichigd), also translated
herein as “an iota,” represents the smallest conceivable thing in the universe. To believe
that any such “thing” exists is the fundamental delusion that Chan/Zen masters strive
to disabuse their students of. As Keizan says in Chapter 42 of the Denkoroku, in awak-
ening, “there will not be an iota of anything to attain” (ichigé mo ckitarazu —ZEL 4
59). > “a single hair pierces multiple holes.”
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The Master’s personal name was Ejo. His secular family name was Toshi.!
He was a fourth-generation descendant of Prime Minister Kujo,> a descen-
dant of Shitsi.? Entering the quarters of Dharma Seal Enno* of Mount
Hiei,’> he was tonsured in his eighteenth year. Thereafter, he studied the
two teachings of Kusha® and Jojitsu,” and subsequently studied the Great
Calming and Contemplation.® From this, he learned that there is no benefit

whatsoever from scholastic work® for the sake of fame and profit, and he .

inwardly aroused the thought of bodhi. However, for some time he fo%-'&oX

lowed his teacher’s orders and took scholastic work as the effort nee

for advancement.!’ >
1 Toshi # K. That is, the Fujiwara /& Clan (shi K.), the most powerful ] 0in me-
dieval Japan. NS

2 Prime Minister Kujo (Kujé Daisokoku Fufk K48 ). A title held bgﬁ?jiwara Itsa %
JRAFIE (1093-1165), whose name has also been pronounced sin€&’the 17th century
as “Fujiwara no Koremichi.” N
3 Shatsi % if. The reference is to Fujiwara Shitsa }1,%/3@% (1070-1120), whose
name has been pronounced since the 17th century as “Fyjiwara no Munemichi.” He was
the father of Fujiwara Itsi # /R4 (1093-1165), a.ka. Prime Minister Kujo. Due to a
copyist’s error, the Shimuché edition of the Denk@&u gives the name incorrectly as %
i# (Shiitsd, also read as “Hidemichi”), which i Ce:hinesc—style pronunciation (on yomi
F %) is a homonym for the correct nameJ7 i@ (Shiitsi, also read as “Munemichi”).
For a reliable account of Ej&’s family relaiohs and their names, see Furukawa 1981.
4 Dharma Seal Enné (Ennd Hain ) A A daul). A leading cleric in the Eshin Tra-
dition (Eshinryt &) of the MQl tain Branch of the Tendai school, located in the
Yokawa 41l section of MountFliei. “Dharma Seal” is a clerical title.
5 Mount Hiei (Eizan 55}&5\%2& mountain on the northeast side of the Heian capital
(present-day Kyéto), ‘the site of Enryaku Monastery, the headquarters of the
Mountain Branch 065116 Japanese Tendai school of Buddhism.
6 Kusha 124~ A '@nese Buddhist tradition of doctrinal study based on the Abhidhar-
ma Storehou \Q\éatise by Vasubandhu (C. Shigin ##2,; J. Seshin).
7 Jojits ﬁ‘é A Japanese Buddhist tradition of doctrinal study based on the Treatise
on the Aeccomplishment of Truth, an Abhidharma treatise attributed to Harivarman (C.
Hc’@amo ALK, J. Karibatsuma).

reat Calming and Contemplation (C. Mobe zhiguan B 3T1#; ]. Maka shikan). A

\Q%nassivc compendium of meditation techniques and their doctrinal underpinnings, at-
Q\f tributed to Tiantai Zhiyi X & % #8 (J. Tendai Chigi; 538-597), founder of the Tian-

tai school in China. A basic text for the study of Tendai Buddhism in Japan.

9 scholastic work (gakugys % #). This is probably an abbreviation of “work of study-
ing the siitras and sastras” (kydron no gakugys 43 (D& %), an expression that occurs
in the chapter of Dogen’s Treasury of the True Dharma Eye entitled “Painted Cakes”
(Gabys E871).

10 effort needed for advancement (kjo no tsutome % £0D#)). This expression has two
possible meanings here: (1) the religious practice (tsutome #)) needed to “go beyond”
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At one time, however, he went to the home of his mother, a model of moth- &
erhood, and she commanded him, saying, “In my wish that you go forth . "0
from household life, I did not expect you to assume the rank of superior' ot©
associate with government officials. I only expected that, without engagi

in scholastic work for the sake of fame and profit, but rather as a blacksfobed
non-human? with a straw hat hung on his back, you would just wander here

and there on foot.” At the time, the Master [Ejo] listened andMagreed. He

. . . . O .
immediately changed his robes and never again ascended t%)ﬁ ountain.’ He

studied the Pure Land teachings* and heard the inner d(%;f ines of Kosaka.’
(@)

(kojo #1 L) the world and advance spiritually; or (2) t]&e@%‘rjk necessary for advance-
ment in the bureaucracy of monk officials. o
1 rank of superior (jogs no kurai L#DAL). A rarf’gn\thc state bureaucracy of monk
officials charged with managing the Buddhist a.
2 black-robed non-human (kokue no kinink%&f& JEA). “Black-robed” (C. heiyi B4
J. kokue) conveys two meanings here. Figstyit indicates a Buddhist monk, as opposed
to a “white robed” (C. baiyi G4 J. EQ@ e) Buddhist lay person. Second, it indicates
a monk of the lowest rank, for cle i&s got to wear robes of various colors (culminating
in purple) as they rose in the 9§¢§stic hierarchy. In medieval Japan, the term “non-hu-
man” (hinin 3FA) was a comman expression for beggars, lepers, people with “unclean”
professions such as but or leather worker, and others thought to be beyond the
pale of ordinary socies@,cAll Buddhist monks fit that last category insofar as they had
gone forth from schold life, but in the present context the label “non-human”
would not ext o high-ranking monk officials.
3 changed hisxobes and never again ascended the mountain (e wo kaete futatabi yama
ni noborg % B CTHUWICEST). That is, he gave up his affiliation with the Ten-
dai ’@Ko and never returned to Mount Hiei.
4 %Ei:%: Land teachings (Jodo no kyomon FLD#FPT). In this context, the reference
sédms to be to the Pure Land School (Jodoshi ## £ R) of Japanese Buddhism found-
Q> ed by Honen # % (1133-1212), who taught the exclusive practice of calling the name
@q’ (nenbutsu &) of the Buddha Amitabha as a way of assuring rebirth (6j6 4% %) in that
buddha’s “pure land” (jado ¥ 1), called “paradise” (C.jile #44; J. gokuraku; S. sukhavati).
5 inner doctrines of Kosaka (Kosaka no ogi /1" 8.0) 8 ). The essential teachings of the
Seizan Tradition (Seizanryid #:1i) of Pure Land Buddhism founded by the monk
Shokit 3 % (1177-1247), a disciple of Honen ## (1133-1212). When he first left
Hoénen and began teaching on his own, Shokii lived at Kosaka /*3& (“Little Slope”) in
the Higashiyama 31 district of the capital, Heiankyd (present-day Kydto).
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Later, Holy Man Butchi' of Tonomine Peak,” having received from afar
the ancestral style of Chan Master Fozhao,? was discoursing on the mean-
ing of seeing the nature. The Master [Ejo] went to study with him, and
surpassed all others in his intensive investigation.

AW ABREODEDD, AR DRICEH T, EEADLHICEETT
BEERBHICERETERICHTRSZAD D, thi EABL, dofTh &4

BHEDUR, RREBEHL, SHMILLEBL, HICEDOEAZT F
#E . EATHROBREUFEHET, >

Q)
At one time, they discussed the Heroic March Satra. Upon coming to(fhc
metaphor of the kalavirka pitcher,* where it is said that adding e,xgp%ness

1 Holy Man Butchi (Butchi Shonin #3# £ A). The sobriquet of Kaku %’5”6 (du.),
the leading disciple of Dainichibd Nonin X B4 #£% (d.u.), who founded the so-
called Daruma School (Darumashi & & %) of Zen in Japan at theend of the twelfth
century. Kakuan and some of his followers in the Daruma Sd\%'l later became disci-
ples of Dogen. o

2 Tonomine Peak (Tonomine % &.0D#). A mountain i§¢ated at the southeast edge
of the Nara basin. At one time Tonomine Peak waqj;\% ome of a large Buddhist com-

plex dedicated to the memory of Fujiwara Kamataf#& R #& . (614-669), the found-
er of the Fujiwara Clan. In the Denkdroku, it seinds (by metonymy) as a name for the
Daruma School (Darumashi & & %) led bQ%Ioly Man Butchi (Butchi Shonin #3b
L A), heir to Dainichibé Nénin X B4 @E‘Qf{’. (dw.).
3 Chan Master Fozhao (C. Fozhao Ghanshi #8242 #F; J. Bussho Zenji). The master
title of Zhuoan Deguang 4 /& £0 ). Setsuan Tokks; 1121-1203), a Chan master
in the Linji Lincage following'Iahui Zonggao X %% % (J. Daie Soko; 1089-1163).
Zhuoan Deguang recogni ainichibé Nonin X B4 #£ & (d.u.) as a dharma heir,
although the former né@rleft China and the latter never left Japan: the transaction
was facilitated by a di&&ple of Nonin who took a sample of his writing to China and
returned with a sigired portrait of Deguang. Kakuan %% (d.u.), a.k.a. Holy Man
Butchi, is said to)Rave “received from afar the ancestral style of Chan Master Fozhao”
because h(;vsik a dharma heir of Nonin.
4 mct/apgbr of the kalavirka pitcher (C. pingie ping yu JAMHALR; ]. binga byd yu). This
rcf;rs&a a passage in the Heroic March Siitra, in which the unreality of the “aggregate
o sciousnesses” is explained by comparison to the empty space inside a kalavinka
itcher (a vessel with two spouts pointed in opposite directions, shaped like the myth-
ical kalavinka bird):
Ananda, it is as if someone were to take a kalavisika pitcher, seal both spouts
when it is completely empty, and carry it for use as provisions in another country
one thousand miles away. The “aggregate of consciousnesses,” you should know, is
also like this. Ananda, empty space like this does not come from over there, and
it is not imported here. If it came from over there, Ananda, then the amount of
emptiness originally in the bottle should be preserved, and the amount of empty
space in the land where the bottle came from should be reduced. And, having
imported it to here, when the bottle is opened, we should see the emptiness pour
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does not increase emptiness, and removing emptiness does not eliminate
emptiness, [Ejo] had a deep tallying. Holy Man Butchi said, “How is it that
you have completely extinguished the roots of evil and obstructing delu-
sions from beginningless vast kalpas and become liberated from all suffer-
ing?” At the time, there was a group of more than thirty fellow students in
the assembly; all were amazed by this, and all admired him.

RBICAKTFLAH, EALT %Rk W1CELFICHED THRT, HﬂHCk;i:
KD EEEETHEMLBEALVSHADD, M T, RRICE
L ZBORICEDNST, FL—FIOBFICETLHE, HIFRICE K
AT, BSD MR BDRICET, 473%0)4%/\2‘%;}:75\%6%
T, & Li%fﬁ%ﬁ.ﬁ“ﬁkkg‘ 0

However, in the 1st year of the Antei Era,' Junior Water Ycar‘g@‘le Boar,
Reverend Eihei Dogen returned to Kennin Monastery and @an training.

At that time, it was rumored that he hoped to transmi Q&\d secretly prop-
agate the true dharma [that he had brought back] frem the Great Song.

Hearing this, the Master [Ej5] thought: “I am no lofrger in the dark about
the essential teachings of the three calmings three contemplations,”
and I have already mastered the essential practice of the single gate of
Pure Land,? but that is not all. I have also @fyught instruction at Tonomine
Peak and fairly well penetrated the }QI:QGf ‘seeing the nature and attain-
ing buddhahood. What matter | §§ond this] could he [Dégen] have to
transmit?” So saying, he set offé@, test him and sought instruction from
Reverend Dogen.

MTCHFKE LR, m=Al é’\%%@ FRICAUL, RBE4DERKT, I
IR E LT Mb@@& PR HI20 LB NTR XS o 5, DB

out. Therc\fy%u should know that the [notion of an] “aggregate of conscious-
nesses” is schood. Fundamentally, it is neither conditioned nor self-existent.
<<k4%@‘!w** RS T RFLEE ST ABRE) M3 o ABSE MR,
Ut H#w, TRETRAEE, REEEF 2, Tt BT,
T ARSI, ko FTREAR T A, B AHLP BLET =2, ARSI ) R
%;o AR AU LT R, MR R, KBS R, (T
“Oﬂ 945.19.114¢7-12).

Q\(\q Ist year of the Antei Era (Antei gan % 81 7). The year corresponds roughly to 1227.

2 three calmings and three contemplations (C. sanzhi sanguan =ik ZH#; J. sanshi

sankan). A Tiantai X% (J. Tendai) school formula for categorizing meditation teach-
ings. = three calmings and three contemplations.
3 essential practice of the single gate of Pure Land (Jodo ichimon no yogys i#£—F1D
#47). The exclusive practice of calling the name (nenbutsu &) of Amitabha Bud-
dha as a way of assuring rebirth in that buddha’s pure land, as taught by Honen 7% %
(1133-1212), founder of the Pure Land School (Jodosha ¥+ F).

564

@

=

\



®

© 2017 by SOtOsha ShamuchO. All rights reserved. May not be reproduced in any form, or transmitted
in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

BREBHIT, Aoy, M5B EMZBITT, WFICH, EXTHEAZHS
IZ, BODINC £H D, FLAOMT, BUITEITHE LT TRAEALEL
&, Afemgpbal, ANFRZBFLU T THRERFICHEEALT,
FFICEETANUEHEE, ACHRZFTCLETALES, ZELURZHF
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At first when they conversed, for two or three days it was merely the same &@J
as what the Master [Ejo] had attained. They discussed the matters of seei O
the nature and numinous awareness, and at the time the Master [Ej6] .ce*
joiced that they did not disagree. Thinking, “What I have attained is,gen-
uine;” his respect for [Dogen] increased more and more. When a {69 more
days had passed, Reverend Dogen revealed a rather differcn@%tcrpreta—
tion. At the time the Master [Ej6] was startled and raised hd§-Spear point,’
but [Dogen] had a meaning that was beyond the Maste .[@}6] and was not
entirely similar. Thus, he aroused the thought of bo %et again and tried

to submit [to Dégen], in response to which Reve@e%d Dogen said: “Hav-
ing received transmission of this lineage style,\I\}%tend to propagate it for
the first time in the Japan. Although I ought'o reside in this monastery,’

I think I will choose another location agwhich to stay. If I find a place to
build a thatched hermitage,’ then yoqu’ould go and call on me there. You
cannot be my follower here.” Thc@%stcr (Ejo] obeyed his command and
waited for the proper time. QQ,

RBIC A b, iﬁ"‘iﬁ@#ﬁ%’%@%% I TEBEET—ARET, —AD
F5 5 LUTRAREERIC, Meph 314255, BICUBLFRD, The
HRELTHHBAEEFHLEREL KT, WO F2BBICHDEE
RHBITHED LTS RARE— &% F—BRRET D, B %
VEFHES, RF I EMDREIMET, LZH TR HBAET,

1 raised his Gg@a\lfpoint (hoko saki wo aguru #8572 455). That is to say, he engaged
Dagen in débate: metaphorical “dharma combat” (C. fazhan #%¥; J. hossen).

21 ouight to reside in this monastery (t3ji ni kyojiz subeshi % %1 &£ FXL). “This

Sastery” (toji & <F) refers to Kennin Monastery, where Dégen had trained and (ac-

<o ding to the Denkoroku) received dharma transmission from Mydzen before accom-

(\\Opanying Myozen to China. Dogen suggests here that he, having returned from China

> and enshrined Mydzen’s relics at Kennin Monastery, is expected to remain there and

V serve as abbot himself.

3 thatched hermitage (soan ¥ /&). A poetic term that suggests a humble thatch-roofed
cottage for a monk who wishes to live in seclusion. It also came to mean, however, a
place where the resident monk could do what he wants, free from pressure or inter-
ference by other members of the sangha. Thus, some Chan/Zen masters who did not
live alone, but gathered disciples and built monasteries that were neither thatched nor
especially humble, called their domain a “thatched hut” or “thatched hermitage.”
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In any case, Reverend Dogen first built a thatched hermitage next to
Gokuraku Temple in Fukakusa' and lived there alone. Two years passed
without a single person visiting, but then the Master [Ej6] came looking for
[Dogen]. The time was the 1st year of the Bunryaku Era.” Reverend Dogen
rejoiced, permitted him to enter the room, and discussed the way of the
ancestors day and night. When about three years had gone by, the afore-
mentioned episode’® was raised during the rite of requesting edification.* <2
That is to say: “A moment of thought is ten thousand years; a single hair
pierces multiple holes” “Passing the examination depends on your passin&éQ

Q'Sf

1 Gokuraku Temple in Fukakusa (Fukakusa no Gokurakuji &3FDAB4EF). 'I&'Qvil-
lage of Fukakusa was located in the Uji District (Ujigun F74%R), abou@ilome-
ters south of the capital, Heiankyd (present-day Kyoto). The GokurakuTemple was
already in existence at the time, but its precise location is now unceéxtain. Historians
think that in 1230 Dogen moved to a place near Gokuraku Templealled An’yo Clois-
ter (Anyd'in %4 %), and that in 1233 he built Koshé Mona&é

the site of that cloister. 2

2 1st year of the Bunryaku Era (Bunryaku gan nen K&?@'?F) The Bunryaku Era be-
gan on Nov. 27, 1234. Qo

3 aforementioned episode (ima no innen 40D @ Literally the “present” (ima no
4~D) episode, which is to say, the kdan menr{?ned in the Root Case of the present
chapter: “a single hair pierces multiple ho, e@&

y, a new facility, on

4 raised during the rite of requesting edification (shin'eki ni ko seraru Sl R 5
%). This statement suggests that en other disciples had gathered around Dégen
to hold such a formal instructions @s€mi-private gathering called a “small convocation”
(C. xiaocan 3% ]. shosan), a%ened in the front meeting area of the abbot’s quarters.
If it were Ejo alone who éntered the room of Dogen, the term “request edification”
would probably not be @g
5 “A moment of t’}:y}\t is ten thousand years; a single hair pierces multiple holes”
(C. yinian wannigryyibao chuan zhongxue — &%, —EF HX; J. ichi nen ban nen,
ichigo shuketsy o ugatsu — A&, —EF XEF D). This quotation is presented
here as if isqwere the original saying that Senior Seat Quanming of Xuzhou was ref-
erenci {Ren he asked Shishuang Qingzhu & 5 3% (J. Sekisé Keisho; 809-888),
“Whé& out when ‘a single hair pierces multiple holes?” That question was the start
of@ exchange that became a famous koan, raised and commented on by many Chan/
en masters, including Dogen; > “a single hair pierces multiple holes” The full two-
Q\’ phrase quotation given here in the Denkéroku is not found anywhere else in extant
© Chan/Zen literature. However, in all versions of the kéan, either Shishuangs or Jing-
shan’s response to the aforementioned opening question is: “That would surely take
ten thousand years.” That response could have been a reference to the first phrase in the
two-phrase quotation given here in the Denkoroky, if in fact the quotation was already
known in that form. In any case, the phrase “a moment of thought is ten thousand
years” appears by itself in many Chan texts, including the Inscription on Faith in Mind,
attributed to the Third Ancestor, Sengcan 7§ # (J. Sosan):
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the examination; being outstanding depends on your being outstanding.™
Upon hearing this, the Master [Ejo] had an introspective awakening.

BHFHOLED %, MEST—BLRZHENT, FOBIESN L T=
THZED, ROFRZ AT EHE . LTHEZ R BAF DRI
HANTET, HITTF, —RAHDFFOETZHEUICHL, HhiF % Dr]
ABEDOLNEL, AFED LM, AAHDIIAIZHOLNED,

FROEHLITRF T, MICADMD T ZHZMITEHTLIIHOEHE. o

g NN
DM B HEMNE ST L7 L, N

Once he had approval, [Ej6] accompanied [Dogen], without being 0t
from his teacher for even a day: he spent twenty years like a shadeW fol-
lowing a body. Even though he filled various monastic oﬂiie?ﬁ always
combined those with the position of acolyte [to Dogen], and hen those
official duties were over, he again resided in the acolytes™affice.> Thus, I
[Keizan] heard the Second Generation Reverend [Eji&ay during his reg-
ular teachings: “Reverend Butsuju® had many followérs, but Master Dogen
alone thoroughly investigated [his teachings]. erend Dogen also had
many followers, but I alone walked by myself into the abbot’s room. There-
fore, while I was able to hear what no one%é% heard, I never failed to hear

what others heard.” &
S

Wise people of the ten directio “all enter this axiom; the axiom is neither hur-
ried nor slow: a moment of t S ht is ten thousand years.
(AR SR, MBI 0H) THREFART, FIFELE—4F
%, (T2076.51.457 0).
1 “Passing the examination’depends on your passing the examination; being out-
standing depends on yQur being outstanding” (toka wa nanji ga toka ni makasu. bassui
wa nanji ga bassui piamakasu BEFHIH D EFHUET, HEIZHDKREITIET). This
is a Japanese tr@iption (yomikudashi e TF L) of a line attributed to Shishuang
Qingzhu E%% (J. Sekiso Keisho; 809-888) in the kéan that is said to have trig-

gered Ejg'sawakening. > “a single hair pierces multiple holes.”

2 whé@)cﬁlose official duties were over, he again resided in the acolytes’ office (sho-
ki no ato wa mata jishasu ni kyo su BH DI XA EAIC/ET). The “various
nastic offices” (shoshoku 3#%&) that Ejo filled would have required him to reside

“Quid work in the physical “quarters” (ryo %) or “office” (su 4]) provided for that officer
Q\’ in the monastic bureaucracy, but when the term of office (generally one retreat, or six

months) was over, he always returned to the place where acolytes of the abbot resided.
Another possible interpretation is that Ejo continued to live in the acolytes office even
when he was on duty in other offices, returning to the former to sleep at night and
whenever else his other duties were finished. That would have meant, however, that he
was allowed to deviate from established monastic rules.

3 Reverend Butsuju (Butsuju Osho #b4 7= ). That is, Dogen’s teacher Mydzen #1 4>
(1184-1225).
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FICFREAMALTLDZ, FFICAIH, B2l TELEL5, BELT
KFD—hERIFIZLLS, 6. ZHEEPHNI, it L THEL RHPA
LB 5T, ik, REDALK L TR RERLETANL, HICKRNKE
EDBICELT, BFDH, SHEFEDw L, Wi HICKFEADSD,
ADH £ ELLEZELT, MAEESLSRARIID, KITKEN
N, ZIC=ZETHIMIZD, —2HEFEL, BEEOAFH D4
%, D %% FTICIET,

b’.

<2

After the Master [Ejo] finally received face-to-face inheritance of the _@N

lineage style, Reverend Dogen always valued him. He had the Master [Ejo}©
perform all the buddha-services at Eihei Monastery. When the M
[Ejo)] asked the reason for this, the Reverend said: “My life will rot last
long. Yours will be longer than mine, and you definitely mustgropagate
my way. Therefore, I value you for the sake of the dharma” Diwing rituals
in the abbot’s room, it was just as if [Ejo] were the mastcr.tgcher. Ateach
of the four occasions, [Ej6] conducted the prayers for %ﬁt peace.! In this
way, he “valued righteousness and appreciated rites. ~ The way of master
and disciple was met, and the light of their mi @?yes merged, like water
pouring into water, or space merging with sp@ There was not an iota of
disagreement between them. Only the Ma@' [Ejo] alone knew the mind
of Reverend Dogen; it was not known{aquny other.

D BIELIHARDN, sw%mssﬁqéji%%@b%m%cza« — AR

—H =B, RBICHOER, FHRDMPICHETRST L, RICH R
ET, . BRICEICUTRADHE @R LTS, B IRICERDHIT, — £ &L
BLRLERS, i, RIZSFICBORBL#E, X—£DSE DAL
T £ EDTRUTHL BRRADALEZ S 525 THERIRLP
TR, BICETHARE S DL LD ERLE, S4 SRRV
iés«\%c:at% SH LTSN L, £, ELFLRD DT, ol T2 H

1 conductﬁ@e prayers for great peace (taihei wo tatematsuraru XFZHED5%).
Prayers @C-‘t e “great peace of the imperial way” (kodo taibei 218 K-F), meaning the
lon, f@xof the emperor and peace in the realm. In Song Chinese monasteries and the
llﬁncsc Zen monasteries that were modeled after them, the four occasions — the
binding of the retreat (C. jiexia & 2; J. ketsuge), release from the retreat (C. jiexia f##

%Q\, X; J. kaige), the winter solstice (C. dongzhi %Z.; J. toji), and New Year’s Day (C. nian-

zhao 4-#; J. nencho) — were among the times when prayer services for the emperor
were held. Ordinarily, the services were conducted by the abbot, but here Dogen is said
to have had Ej6 do the honors.

2 “valued righteousness and appreciated rites” (gi wo omoku shi rei wo atsuku su .
ZE{ L1#87% /%< 7J). Japanese renderings of two traditional Confucian virtues: to
“value righteousness” (C. zhongyi £ &, J. jagi) and “appreciate ritual propriety” (C.
houli /34¥; J. korei).
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It is said that during the time of training at Fukakusa, there was a signboard

that limited the number of days allowed for going out of the monastery

on personal errands. It read: “Two times per month, three days per depar-
ture.” Even when going to see his loving mother during her final illness, the .
Master [Ejo] never violated this restriction. When her illness had become - x&
extreme, she wished to have a final meeting. Because this was repeated%\x0
conveyed by messengers, the entire congregation said that he should ge.

The Master [Ejo] had already considered the matter in his own ming, but

he also wanted to know the thoughts of the congregation, so he kisd gath-

ered the congregation and addressed it, saying, “My mother-seeks a final
face-to-face encounter with me. Should I break the rule ang-go to her, or
not?” At that time, more than fifty people had all said:.‘%en though the
prohibition is what it is, you are not likely to mee ur loving mother
again in this lifetime. You should earnestly requesg permission and go; do

not spurn the will of the entire congregatioxk\}?i’ow could the Reverend
[Dogen] not permit it? This matter is already grave; it cannot be judged

a minor matter.” In the deliberations of ;»hv? assembly, all were of the same
mind. This matter came to the attentioﬁ" of the abbot [Dogen].

Fo B BT E 5 #a\@aif:«\:f‘@wy%ﬁ RHICAELE, RLTE
HEDTA, 0, RICRU TR HhilD i, £ELDEETL, ELIA
NEBORETD, BHEDABFICTHED. FHOERITE D, MSDRE
D ATZ DN TETNUZ, SFITHDHE RS, AN
BRADRRED b ANBEFALUTIAE LTHICADLEAE
I, /ﬁ\—‘,‘?'_/\'f%b%ﬁ&)\ KT % LD ARE & THRICEHITHIT
P, HICEALREL, RUTRMORHICEIET, FAMKLTHICL
h/\%%b%&gé‘%fzb L.

The /Rgazor'cnd [Dogen] said to himself, “Honorable Ejo has evidently

madetp his mind not to go out. He does not agree with the congregation.”
$ e end, after the congregation completed its deliberations, the Master
jo] addressed it, saying: “The standards of the buddhas and ancestors
Q\i\ carry more weight than the findings of this congregation. Truly, they are
@W the rules of propriety of the old buddhas. If I were to follow along with the
human emotions of my loving mother, it would go against the rules of pro-

priety laid down by the old buddhas. How could I, then, avoid an extreme-

ly unfilial transgression? Why do I say that? Because, if I were to violate

the buddhas’ procedures now, it would amount to a grave transgression
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on my mother’s part at the very end of her life.! As a person who has gone
forth from household life, I should lead my parents to enter the way. If on
this one day I follow along with human emotions, will I not cause her to be
submerged [in birth and death] for everlasting kalpas?” So saying, in the
end, he did not abide by the deliberations of the congregation. As a result,
the people in the congregation were struck dumb, and ultimately did not

b’.

disagree with what the Master [Ej6] had said. Everyone praised him, saying @
N

that he was truly a person of rare resolve. \CXO

RO {FZ P BHICHENE B, HLEEHD. %L:Mro)mﬁ@@

9. RDRIRST A5, IR TRBE AR, BEICHIEE 20

HRETBZD, AR, SRICAFEL T EABAITASF, SHLETA

BN AR TERDEZFHZES, Ih=HFw i, BzRNE 551
LiEE, W%, THAERMEE B0, &

In this way, [Ejo’s] resolve not to disobey his master’s ca@'inands through-
out the twelve periods of the day was regarded as exeiplary even by his
father master [Dogen]. Truly, the minds of master.afid disciple thoroughly
understood [one another]. Not only that, butfor twenty years the only
time [Ej6] did not see his master’s [Dogen’s face was a period of ten days,
from start to finish, when his master [Dggen] ordered that he be treated
for an illness. Nanyue Huairang waited“on the Sixth Ancestor for eight
years before his realization and ei f%toyears afterwards, passing a total of
fifteen autumns of stars and fros@élthough there were many others who
were inseparable from their (th% masters for thirty or forty years, one such
as the Master [Ej6] has ndt been seen or heard of in the past or present.
KOBIEET, AFRBFEHTHELDN, FXOBBICEHOY E
Z U AH le‘g\ BARICAHLT—BE &5, A & K572
L. FICHERR o l{IZHALBUE, S EDNFEAENT DA
AT, HE RIRDHEDAH DR LD, FUCH2 2T, #1
ATCH BB NTED, AFICATERDEICHICHFZE AL
ZBNL. AFBAHEOHFO—ADEGICTANOALET, ZLTH
Ao BIC#EDHD T FADBRED WML E—RZEL, SADW
BT LHIS

Q\’(\\Tot only that, but upon succeeding to the dharma seat at Eihei Monas-

tery, [Ejo] enshrined a portrait of his late master [Dogen] near the abbot’s

1 a grave transgression on my mother’s part at the very end of her life (haha saigo no
taizai F RO K ). Presumably, Ejo’s point here is that his mother would be guilty
of encouraging him to break the rule.

2 stars and frost (seiso 2 45). That is, years, as marked by the annual revolution of the
stars and the onset of frost.
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quarters and, for fifteen years without missing a single day, he [addressed
it] at night with “Take care,”! and in the morning with “Salutations.”
He pledged to serve as [Dogen’s] attendant in age after age, lifetime after
lifetime, and vowed to be in the end just like Ananda was to Sikya the
Honored One. Moreover, to ensure that their illusory bodies of this life
would not be separated from each other, he ordered that his remains be
buried next to his late master’s stiipa in the position of an acolyte, without

erecting a separate stupa. He was afraid that people would use his stapa 100

express veneration to him.> Fearing that separate buddha-services wo

be performed for him at the same monastery [as Dogen], he hoped hat
the dedication of merit to him would be carried out on one of ,&@ eight
days when there were buddha-services for his late masterb@%morial.4
Sure enough, he died on the 24th day of the same month \’Dégen], so
as he had always hoped when he was alive, it coincided W& one day of the
founding abbot’s memorial.® That revealed the earne%ﬁ:%s of his resolve.

1 “Take care” (chinchd #%-%). A standard expression when@a?ing goodbye to someone,
used in this case as the equivalent of “good night.” 0'%
2 “Salutations” (wanan #2). A transliteration of-ghe Sanskrit vandana, meaning to
“salute,” “pay respects to,” “bow to,” “revcrcnci’;’o@r “worship.” In this case, used as a
greeting comparable to “good morning” &
3 people would use his stipa to expre, sd'feneration to him (t6 wa motte son wo hyo
sury BFATE 24K T %), Thatis t %, if Ejo had a separate stupa dedicated to him
alone, as opposed to having his rcn@gs enshrined next to those of Dogen, future gen-
erations at Eihei Monastery Im@ use it to venerate him in a way that competed with
the veneration of Dogen. (0>
4 cight days when therewere buddha-services for his late master’s memorial (senshi ki
hakka nichi Z.80%/ )- It is not clear why there would have been cight days each
year when memorialservices were held for Dogen. If the calculation included monthly
memorials (gakky &), there would of course have been more than cight such days.
Thus, it would>seem that Dogen’s annual memorial (nenki %&), referred to here as
the fou abbot’s memorial, must have spanned eight days. Dogen’s death day (shé
tsuki @%nicbi # A4 8) fell on the 28th day of the 8th month, which (according to
iZoins Rules of Purity) was the day on which other S5t6 monasteries in medieval
pan performed the annual Eihei Memorial (Eibeiki 7K-F/&). A lesser memorial for
ogen was held on the 28th day of every month.

Q\’ 5 it coincided with one day of the founding abbot’s memorial (kaisanki ichi nichi wo

shimu BL& —B7ZET5). The founding abbot of Eihei Monastery was Dogen, and
the annual founding abbot’s memorial was centered on the anniversary of his death,
which was the 28th day of the 8th month. By dying on the 24th day of the 8th month,
Ej6 ensured that his own annual memorial service would coincide with the offerings
made to Dégen during the founding abbot’s memorial, which must have included that
day; the rites seem to have spanned eight days in all. However, as a matter of histor-
ical fact, Ejo’s putative wish for ritual obscurity was not honored by his descendants.
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KROIAIEETEEELUiRFHE. —EELHMLOEEICEITT, %
WKL —GDEBE Y EL—FT, 2 FICATFPITEMHT S5 AN
DFIFERD,

Moreover, [Ejo's] “valuing of righteousness” and guarding of the dharma
did not differ by even a single hair’s-breadth from those in the community
of followers of the founding abbot [Dogen]. Therefore, the entire assembly
of the founding abbot, wise and foolish, old and young, all took refuge in
him. Today, abbots everywhere who are called “heirs of Eihei” all belong to
the Master’s [Ejo’s] branch lineage.

,&0

ADFe FEXBEREUTELSAEIZD BDUC, AN kﬁ‘}f’%mlﬁﬁ/\%@%
L AbITE D TR AERD, ABHDTHMTEL, RN MEERAN
. RO RBTL, FTAL Wik EADERED L, FREAURN
BIT, ik EALVU LA, SEMOLDLICELT, #EFCHEN K
Do HP1FH SEDLAET EH TRERDER B L\\’b’\é EF2RLT
BHELE, &

In this way, his [Ejo’s] dharma flame burned so gﬁ%htlyl that it was ap-
parent from far away. Thus, a certain person imthe Ono District of Etsu
Province had a dream in which huge flames Birned high in the vicinity of
the northern mountains. [In the drea &omeone asked, “What kind of
fire could it be to burn like that?” 6ﬁm wer was, “It is the dharma-flame
of Holy Man Bupp6.”* After awak@.tkl g from his dream and asking people
about this, he [learned that] s @eone called Holy Man Bupp6 had lived
in the mountains north of Wsaka,” but had died many years ago. Hearing
that his [Dogen’s] disgip‘f& now lived in those mountains, he thought it

strange, and delibera{s@ recorded his dream and brought it [to the mon-

astery]. &

Z. @
Keizan’s Rules Q}Ig’\»ﬁ’ity stipulates that an “Fihei Second Generation Memorial” (Eihei
nidai ki KPS &) be held for Ejo on the 24th day of every month, with the main
annual 96% ¢ occurring on the 24th day of the 8th month.
1 dhidmia flame burned so brightly (hoka shinen toshite # X & & LC). The expres-
sion “dharma flame” (C. fahuo % X J. hoka) has two meanings in East Asian Buddhist

Ifeerature. The most common one is the fire used for cremation in a “dharma flame

> funeral” (C. fabuozang i K 3k; J. hokaso). There is also a metaphorical usage in which

“dharma flame” refers to the wisdom of a buddha, which is said to incinerate the af-
flictions. > dharma flame. Given that the text of the Denkéroku has just spoken of Ejo’s
death, it would seem that the primary meaning intended here is that of “funeral pyre.”
However, the metaphorical meaning may also be at play.

2 Holy Man Buppé (Buppé Shonin #i% £ A). That is, Dogen, known in the Tendai
tradition by his residence title, Buppobo % 4.

3 Usaka 9 &M\ Written F3K; a town south of Eihei Monastery.
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Truly, [Ejo] received transmission of dharma words of the founding abbot .
and spread them widely at Eihei Monastery. Because this did not differ '{@'
from what the founding abbot had predicted, his descendants have surc>
vived to this day, and our lineage style has yet to be cut off. On that i
the old reverend of this monastery, Honorable Kai,' as [Ejo’s] dirqc&l}z ti-
mate heir, erected his dharma flagin this place” and spread our lingage style
in this monastic grove. Accordingly, a brotherhood of wandg¢ging monks?
endured hunger and cold to learn the style of the ancicntsb’ig%oring myriad
hardships to thoroughly investigate it day and night. &}ﬂ:rough it all, the
Master’s [Ejo’s] wind of virtue remained, and the warnth of his numinous
bones was as before.* &
A
N
Q
O

&

1 Honorable Kai (Kaikd #2Y). D@%ikai K P £ (1219-1309), the third abbot
of Eihei Monastery and foundi%'g-‘abbot of Daijo Monastery. Keizan was his dharma
heir and successor to the abbacy of Daijé Monastery, where the lectures that became
the Denkoroku were delivered. Gikai was still in residence as a retired abbot at the time.
2 erected his dharmaflag in this place (hddé wo koko ni tate 7% SRITHT).
In the present congexr, this expression points to the fact that Gikai was the founding
abbot of Dai 6@1astery. The term can also refer to assuming an existing abbacy,
holding a rcf%ﬂ, or simply preaching the dharma. > erect a dharma flag.
3 brotheghood of wandering monks (unpin suitei ELK5). Literally, “cloud elder
broth’qyc-” (unpin EL) and “water younger brothers” (suitei /X 5%), a poetic flourish
(le&Dinr the English translation given here) that interposes the term for “wandering
nk” (unsui E7K, literally “clouds and water”) with that for “brothers” (hindei,
\(r\gyédrzi SU#5). For the etymology and connotation of “clouds and water,” > wandering
monk.

ssion of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by SOtOsha ShimuchO.
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@q’ 4 the warmth of his numinous bones was as before (reikotsu atatakanaru yue nari &
FIENIEZHILD). “Numinous bones” (C. linggu EH; J. reikotsu) are the relics of
a sage: bits of bone, ash, or crystalline material left over after cremation that are be-
lieved to embody his wisdom and to have magical properties of healing, etc. The image
of continued “warmth” may be a reference to the intensity of the dharma flame of
cremation, mentioned above. It is, of course, not to be taken literally, but rather as a
metaphor for “ongoing influence.”
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ANEREAT BT LEHDRAT DI, $Z2-LHT LMD RBAD Y0 7%

S, KR ABFICFRE S B AR RTRARASAFDRBICTED A

A A BOSH, FADITEHIE RRDIE, KRDIIE5

If your valuing of the dharma is like the Master’s [Ejo’s] behavior, and if >
your extension of virtue is like the Master’s wind of truth, then there will . &
be nowhere in this Country of Fusd! that our lineage wind will not reach, 0

and everywhere under heaven will yield to the lineage wind of Eihei. If all©

of you today have a mindset like that of the ancients, future propagatio

will be like that of the Great Song.” &

We—ERREFODEIR. HLIT—ERMITT, L 2R% R M
S0 MEDZINRERL—FEDOHITNEZLL, EITEAD GEPIRIIIC—
B2l d, —EOFRICEEDHLASE L, %@'ﬁ&&\ FELHE, T
EZNLHTIAHICFTLEAS, &

Now, on the meaning of “a single hair pierces m;&lj::qf)lc holes,” the Master
(Ejo] immediately asked, “I do not ask about tl%"single hair; but what are
the ‘multiple holes’?”* Not the finest hair can stand; not a single dharma
can sprout. Therefore, the ancients sai &The ground of principle at the
apex of reality does not admit a sing{s@ho e of dust.” “In the single span of

1 Country of Fusé (C. Fusang Guo 4 Z#; J. Fuso Koku). A poetic name for Japan.
2 like that of the Great Song (Dai{ogno gotoku K RD#<). The point here seems
to be that Zen Buddhism in gendral, and Dégen’s lineage in particular, could spread
in Japan and achieve the samedegree of overwhelming predominance that the Chan
Lineage enjoyed within &xworld of elite, state-supported Buddhism in Song China.
At the time when Kei@-‘( was speaking, Zen was a relatively new import from China
to Japan, an upstart hiovement that could not yet compete with the established Tendai
and Shingon s s in gaining patronage from social and political elites, and did not
have the popglar appeal enjoyed by the various Pure Land movements.

3 “I do notask about the ‘single hair,’ but what are the ‘multiple holes’?” (ichigs wa
towaz ‘@:n ga kore shuketsu —E(ZMIE T I THEAE R). A repetition in Japa-
nescof Ejo’s question in the Root Case, which is written in Chinese.

ssion of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by SOtOsha ShimuchO.

*SThe ground of principle at the apex of reality does not admit a single mote of dust”

'\,(\jissai richi ni ichijin wo ukezu T EHIT— 72 %1}F"). This is a transcription into

Q/Q Japanese (yomikudashi eH T L) of a famous saying found in a number of Chinese

© Buddhist texts and often raised as a koan in the literature of Chan/Zen. The original

source is uncertain, but in the Jingde Era Record of the Transmission of the Flame the

saying is attributed to Weishan Lingyou #:L %4 (J. Isan Reiyt; 771-853):

The ground of principle at the apex of reality does not admit a single mote of

dust; amidst the myriad methods of practice, do not discard a single dharma.

(FieipiBsk) TR TRZ— B, EATIF R —i%, (T2076.51.265a1-2).
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pure space,’! there is not a hair that sprouts. When [Ejo] was able to under-
stand it in this way, Old Gen* approved him, saying, “Pierced.”

FICHETOWE, £FDEP], —2HALICHTFHLEDD, LIHED
SEDRBIT L, T ARG ZHB TRl BARBEELUTHART

7720, mi, FERVBITEEHIIEMAIET, TRELANE D,
EBRRACADNDT, ANEEAASISIT, BIETTRD, QD
X

Actually, the tip of that “single hair going beyond, completely “pierces”-@x

a hundred thousand sublime meanings and innumerable dharma gates,
Ultimately, not even an infinitesimal mote of dust comes from outside.
Thus, there are no boundaries between realms in the ten dircctions@%d no
separation among the three times. It is clear as a bell,® perfec ear and
perfectly complete. As for this standpoint, even a thousand‘suns shining
together could not compare to its brightness; even a thousand eyes looking
across it could not reach its limit. Nevertheless, not a’single person doubts
it. Awakening is perfectly complete. Qo

<
HICRURDEICET, £AORICES, BRI ME %L, Fa
ICHE LRBEICRT 0, 2 UREICRERB AR 2OFEFDH17H
D, BT DHBICRDLE RENAEDDFORED, —EE AL
B AT, HUC Z R, DB P ST, mADRHE, BTHI L e
»&

NSV U8 O

Thus, it does not consist of thﬁcﬁﬁarma of quiescence, and it does not con-
sist of the signs of distincl:ieﬁ'é. It has no motion, and it has no stillness. It
has no hearing, and it ha$ho seeing. Have you fully arrived, in detail, and
awakened in this way3 If you fail to accede to this place, then even if you
have ten million s of meritorious practice and see buddhas as innumer-
able as the sagd@f the Ganges, those are merely meritorious practices that
are conditi%@e . You have not yet distinguished even one iota of the ances-

N
For n)o%Qletails, > “The ground of principle at the apex of reality does not admit a

si ote of dust”
1géngle span of pure space” (ikké no seikyo —E.D7&). This phrase seems to be
rrowed from Hongzhi Zhengjue (J. Wanshi Shogaku; 1091-1157), as found (for
\‘:\ example) in the Extensive Record of Chan Master Hongzhi:
N Pure space is a single span, but principlc cuts off verbal expressions.
© (CEHEBMBEM) FE—EMmE% %S, (T2001.48.46b23-24).
2 0ld Gen (Genrd /L#). An affectionate, familiar way of referring to Dogen.

3 clear as abell (reirei roro toshite ## A & L T). A poetic expression that appears to
have been coined by Hongzhi Zhengjue &% EE% (J. Wanshi Shogaku; 1091-1157).
For a discussion of its etymology and Hongzhi’s use of poetic reduplication as a liter-
ary device to evoke the state of awakening, > clear as a bell.
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©

tral style. Thus, you cannot avoid the wheel of suffering in the three realms,
and there is no cutting off transmigration through the four modes of birth.

HFHFAECTBIBOHEZZED DX AERBRD, 5 LRI
SICAEDDHETAUE. =0, ATERIETDEDOMICIET., HhEZ
Y, #ITEANTZ DL, FRBITHRRT, ROBLLERAITK
TARDRERZREL., BOAEDREICEDLE, £HELJBND I
L. STZPCIET D L, LInHm ERBERDEERD A,

deportment and use what the Buddha received and used.! But if you sc@‘
lack the capacity to accede to the buddha-mind, then you will not onlkde-
ceive your own self throughout the twelve periods of the day, youw’fﬂ also
slander and refute the buddhas.2 Thus, there will be no destrugtion of the
ground of ignorance,’ and you will drift aimlessly in the I@iﬁ?micaﬂy con-
ditioned aggregate of consciousnesses.* Even if, due to{hf\o power of your

1 adopt the Buddha’s appearance and deportment and use wltat the Buddha received
and used (hotoke no gydgi wo katadori, hotoke no juyii w@tockiim BDOHEZE S E
0. DX A% RJ>%). These words are a transcript@ﬂ into Japanese (yomikudashi
AT L) of a passage that appears in the openin, @pter of Rules of Purity for Chan
Monasteries under the heading “Receiving the P@é@pts”:
It is no trifling matter to adopt the ap c'g;ance and deportment of the Buddha,
equip oneself with the Buddha’s pr @ , and obtain what the Buddha received
and used. Q,&
CRAEHI) BT 4, BRI, 17805 7, S3E 1 F, (CBETA, X63, no.
1245, p. 523,222 // Z. 2463, 439,29 // R111, p. 877, 29).
The Japanese verb katadory (3%%), translated here as to “adopt,” represents the Chi-
nese glyph xiang %, whiclrmeans to “imitate” or “model after” > what the Buddha
received and used.
2 slander and rcfu@,@c buddhas (shobutsu wo kiba su 3 #572 %4 F). The point here
is that if one bé‘@nes a monk and lives off the alms of lay supporters but then fails to
attain awakefiing, it amounts to a betrayal and refutation of the purpose of the Bud-
dhist re}’@ﬁan itself.
3¢ s@d of ignorance (C. wumingdi #&MAH; J. mumyochi; S. avidyavasa-bbami). A
techrtical term for the cognitive hindrances to awakening.

armically conditioned aggregate of consciousnesses (g6 shikiun ¥3%22). Although

QY the expression “karmically conditioned consciousness” (C. yeshi 3 3; J. goshiki) is at-

tested in Chapters 4 and 6 of the Denkoroku, such a consciousness is never referred
to as an “aggregate” (C. yun #; J. un; S. skandha) anywhere in the Chinese Buddhist
canon. Thus, the correct way to parse the three-glyph compound that occurs here is al-
most certainly not “aggregate” (un &) of “karmically conditioned consciousness” (gé-
shiki #3%). The correct way to parse it is “karmically conditioned” (g5 %) “aggregate
of consciousnesses” (shikiun 3#%48). The expression “aggregate of consciousnesses” (C.
shiyin 3% or shiyun 32k ]. shikion or shikiun) is also attested in Chapter 44 of the
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good karmic roots, you experience for a time the karmic recompense of a
human or god and personally boast of a joy that is conditioned, this is like
pushing a wheeled cart through wet places for a while, and then pushing it
through dry places.! With no end and no beginning, you are merely living
beings caught up in the karmic recompense of transmigration.

ANERO=Z R+ #z2@8ATLE ANBEWFOEIZHARITLLE,
EEANAERSMOW L, BHENZIMIENEL, SEEDLETT &
LU, ROBATHFERD L, T b, CHATZRIEST, LUK
SR RIEHNT, $OPLABLID, MOBBITHTAIT LRE D
Lo BN D IERET, FHRDENZD, >
Therefore, even if you gain insight into the three vehicles and tx&?vc divi-
sions of the teachings, and even if you expound the cighty-@&g thousand
dharma gates, in the final analysis you are like a cat lool?'wc% for a mouse.
Even if your appearance seems calm, your mind’s seck'&n%s as no rest. Even
if your cultivation is thorough throughout the twelf€ periods of the day,
your mind-ground is still not tranquil. BecauseSf this, your obstructing
doubts are not yet cleared away. You are like afox who runs fast, but whose
progress is slowed by looking back over hisshoulder. The monstrous appa-
ritions of the wild fox spirit have yet todj€ cut off. Yours is the occupation
of “fiddling around with the spirit.”}\»gQ

Denkoroku. In early Buddhist texts, t ss‘:’1zc:{g1'c,}t;21te of consciousness” refers to the fifth
of the five aggregates, which is consg'@psncss (C. shi 3 J. shiki; S. vijaana). In Yogacara
philosophy, however, the term ‘Egé{gregate of consciousnesses” refers collectively to all
eight modes of consciousngssJtis the Yogacara sense of the term that Keizan evidently

has in mind here. > mind.only.
1 this is like pushing a¥Wheeled cart through wet places for a while, and then pushing
it through dry plagés(sharin shibaraku shimereru tokoro ni oshi, kawakery tokoro ni osu
ga gotoshi B CENBATICHEL., 31T B ATICHETH e ). That is to say, being
born as a himan or god is much easier going than being born in any of the other six
destinies {d€migods, animals, hungry ghosts, and hell), just as pushing a cart on dry
grour{@% much easier than pushing it through mud. Nevertheless, the fact that one
is st “pushing” in the round of rebirth means that being born as a human or god is

etely a temporary reprieve.
(\\02 the occupation of “fiddling around with the spirit” (rd seikon no kakkei 532D
QY &%), The “occupation” (C. huoji #%&t; J. kakkei) of Chan/Zen masters and students
@” is to raise and comment on the sayings of ancestral teachers, but if one is attached in
a deluded manner to the things under discussion, then the exercise does not amount
to anything more than “toying” or “fiddling around with” (C. nong 5+; J. r5, moteasobu
F5) one’s own mind. This pejorative expression is found throughout the literature
of Chan/Zen, including the chapter of Dogen’s Treasury of the True Dbhama Eye enti-
tled “The Matter Beyond Buddha” (Butsu kojoji #h w1 L¥F) (DZZ 1.288). » “fiddling
around with the spirit.”
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KRNUEEHZ T EAN, BREZERBIEAN, BYHRHED L#D,
FMZOEHE, EZETEHIERKRDYBREZEDHE B0 KEE
D—#Z LT TN M T, RVOEETL#ED, LT EREDRIC

BBA, ROFEEED EELTERFORICE DA, 5 LA ADH L,
EEHOTC ERIITEDN DA, AANBGBHLUTEZHHOHEL4LE
LD\ 5Y, 5
Therefore, do not be fond of hearing much. Do not occupy yourself with ~ .x&
broad learning. Even if only for a brief time, or only for an instant, arouse . <>
your resolve so that it is like a great mass of flame that does not spare the©
slightest mote of dust, or resembles the vastness of empty space into whi

not a single needle can be stuck. Then, even if you are thinking, you'will

surely reach the place that thought cannot reach;' and even if youare not
thinking, you will surely reach the place that is “empty and-cannot be
grasped”* If, in this manner, you are able to have a resolv @’at is genuine,

when that resolve becomes firm, every single person \@?\Ehoroughly un-
derstand, and there will not be even a hair’s—brcadth@pseparation between

that and what is verified by the buddhas of the téﬁ% times.

HICAFRLEL, AL BB L, I ENE BICEIZAL T, Al
THEARTAEED ?éﬁ%@l%h&@%%‘ﬁﬂ<7§%’\‘bo A, BRICEE
ITHRTC, REICAICEIIE BT LA L Wk, DT BT L, fuZ
ATHITRANE /B, FARFATGAD, B AZEHALAD, 2N EL
FEIANL., ANUTHA=H Ei&é% AR KDk, L5THEIESN, WHE
LOHZREHCETE BLIED N, REICH THI A THHEL,
—BERHE LR R RHERL.

Therefore, the foundizg abbot of Eihei Monastery” said that, in seeking
the way, you sh%@bc like one in the world hoping to meet a high-class

/

1 thought cann‘%ﬁ\éach (C.si budao &=A3; J. shi futd). A saying that comes from the
Extensive Re¢ord of Chan Master Hongzhi. > “thought cannot reach.”
2 “cmp(@d cannot be grasped” (C. kong bude = 4%, J. kit futoku). A saying that

7,

corrkf%d%om the Extensive Record of Chan Master Hongzhi. > “empty and cannot be
%&P d”
A ounding abbot of Eihci Monastery (Eibei kaisan 7K-FB:1). The reference is to Dogen.
Q\’ 4 in seeking the way (michi wo motomuru koto {872 % T L). The three similes that
© follow are based on Ejo’s informal record of Dogen’s talks, the Treasury of the True
Dharma, Record of Things Heard:

First, the will to eagerly seck [the dharma] must be ardent. For example, those
who wish to steal a precious jewel, to strike a powerful enemy, or to meet a great
beauty, will set their minds on it and, whether walking, standing, sitting, or re-
clining, adapting to circumstance and opportunity, will seck a chance in accor-
dance with whatever occurs.
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beauty, to strike a powerful enemy, or to conquer a fortified city. Once the
resolve is deep enough, in the end they will not fail to meet the beauty or

to conquer the city. When people have this kind of intention and turn it
toward the way, then every one of them — a thousand out of a thousand,

ten thousand out of ten thousand — is sure to gain the way. Therefore,
gentlemen, do not think that the way, the signless dharma of the Mahaya-

na, necessarily selects for ability, or that latecomer students with beginners’ Q,b"
abilities are unlikely to reach it. In this place there are none who are shar -“XOX

or dull, and none who have tasks to be done. If once you arouse a sense
urgency, you are sure to have a profound tallying. Q

Q
AQHA, W MARNEHOE R, AITRICRIC 2T B E R AR,
F AR s, SLHIRICE B0, —EDL R ZE T, TR ERD
HTEHLAR. AN EHFRTEHLREEINHRSS T Lo
LEZREDMHD, FRELTANDRATD, 'Z'}_\'% TAKXDEN
D, ITFRRLBO, KRB0, RI2EER GO, PRKELET
So BEDFRIEIZSEEDFRITL, 5%%@5%?@ LML, R
NaLBINDNET, FEBIRDET, BRBFORIEHOwRL, T
I ETBDBIEY, L FTEELARSRR LA, GHIHTY
122 DHIFD, AR LB, 93‘%%35%@_7&%@5’}7& D, NIMEL EBS
NEITFT, FICHFBHEEHFSIND E{Q LCH B LEBINDDT,

Now then, speak! What about g?‘soprinciple? As I have expressed to the
congregation previously: “Emgty ‘space has never allowed a needle [to be
stuck in it]; expansive and\nélcﬂ‘use, with nothing to depend on — who is
there to discuss it?”! WA one arrives at this standpoint, one does not set

/a
QBRI TE D, RKDED, ixBNEL, TN, TEF RN
TEALE TREIIZALERBD., FTEICHIZALES, SHEAA
lF. AEAR FICSN, ZDICLEDUT 4ADFZ. XN EL,
ENILET T, 2R, SIc#hB L, (DZZ27.95).
1 “Emp /S}acc has never allowed a needle; expansive and diffuse, with nothing to
depc@%n — who is there to discuss it?” (C. xukong conglai burong zhen, kuoluo wuyi
yq_\;@ui lun JBEHER TS, BB AEARA 3w ]. kokd jarai, bari wo irezu, kakura-
utnui, dare arite ka ronzen B EH A, B ENT. BERR, FAHDTHHEA).
A is quotation appears to be from some original Chinese verse, but digital search of
Q\' the Chinese Buddhist canon does not turn up any sayings that come close to match-
Y ing it in its entirety. However, two fragments of the quotation do have precedents in
Chinese Chan literature. First, the Discourse Record of Chan Master Linji Huizhao
of Zhenzhou contains a famous saying that is attributed to Yangshan Huiji #7124
(Ky6zan Ejaku; 803-887):
Yangshan said, “Officially, a needle is not allowed to enter; privately, carts and

horses pass through.”
(BN EE B B RAR R 25 58) WP =, B ARS4 RIE 25, (T 1985.47.506 b24).

©
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up the name “single hair” How much less, then, could there be “multiple
holes”? While this is so, even when the myriad dharmas are eliminated,’
there is a thing that is not eliminated. Even when “everything is entirely
exhausted,” there is a thing that cannot be exhausted. As that which is per-
fectly attained,” it shines brightly of its own accord. As that which is per-
fectly empty, at root it is numinous clarity. Therefore, it is called “pure and 5

stripped bare;” it is called “naked and washed clean,” it is called “perfectly | {@'

In Case #52 of the Congrong Hermitage Record, entitled “Caoshan’s Dharma Body, o
Wansong Xingxiu %247 % (J. Bansho Gydshii; 1166-1246) used Yangshan’s sayi,%
to add two interlinear comments (marked by brackets) to the Root Case: O»Q
Raised: Caoshan asked Senior Seat De, “The Buddha’s true dharma b@is like
empty space [‘officially, a needle is not allowed to enter’]; it appears?an avatar
in response to sentient beings [ ‘privately, carts and horses pass thr ’], like the
moon in the water. How do you explain the principle of this response?”
(AR R R A b A 4SS 4) B, BRI E, bR S
BRE[FARSERYBA N ho P A [ #0318 £ FH1E S EIRER, (T
2004.48.259c20-22). S
This is noteworthy because it takes “empty space” as t&thing that “does not allow a
needle;” whereas in the original saying by Yangshan @’% obviously customs officers at a
frontier barrier (C. guan M; J. kan) who are no posed to allow the slightest thing
through but actually do. Secondly, the expressidh “expansive and diffuse, with nothing
to depend on” (C. kuoluo wuyi A % #4&; §Rakuraku mui) appears several times in the
Extensive Record of Chan Master Honégﬁ\ For example:

Karmically conditioned thought cannot reach a bit of the numinous clarity. Ex-
pansive and diffuse, wit(l{@a’)ing to depend on, it freely pervades the ten direc-

tions.

7 .
(RA MRS a@@muo BB, St TR, (T200148.3bl1-
12). &
1 myriad dharma@@climinatcd (manpo minzu #%7%T). The “elimination” (min
R) of dharma@kcn of here is accomplished by realizing that all dharmas are empty
conceptual gonstructs that never had any really existing referents in the first place.
2 perfeé@)%’attained (C. dede #74%F; J. tokutoku). This is a tentative translation of an

exp@:?@n that is assigned many different meanings in ordinary Chinese and Japanese

Z
E?c%ﬁ’* is juxtaposed, as an opposite, to the expression kak# =% (translated here as
Q\’ “perfectly empty”).

ictionaries; > perfectly attained. In the present context, the expression tokuto-

3 it is called “pure and stripped bare,” it is called “naked and washed clean” (j rara
to ii, shaku shasha to ii FARARL AU, FEEEL B0, The locus classicus of these two
quotations is a passage in the Extensive Record of Chan Master Yunmen Kuangzhen,
where they are attributed to Guangi Zhixian # % &P (J. Kankei Shikan; -895). >

“the ten directions have no walls or fences.” The expressions “pure and stripped bare”

J. shaku shasha) are also repeated frequently in the Discourse Record of Chan Master
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alert and perfectly obvious,”! and it is called “perfectly clear and perfectly
bright.” There is not an infinitesimal speck of doubt, nor a hair’s-breadth
of floating dust. It is brighter than a hundred thousand myriad suns and
moons. It is just that we cannot call it “white,” and we cannot call it “red.”
It is exactly like the moment of waking up from a dream. It is nothing but
perfectly vital. Calling this “perfectly vital,” or calling it “perfectly alert,”
simply means that it is perfectly awake. Calling it “perfectly clear,” too, sim- @
ply means that it is perfect illumination. It is not necessary to say that it-“XOX
has neither inside nor outside. It is not necessary to say that it crosses oyer

to the past, and it is not necessary to say that it crosses over to the pr{@%ﬂ.

HICHET LN, —ERREF DL AORTHBDA. FTEELT
N, RICAN=RAHOFFR, L TPRN—EOR MIrAL
9, S

Thus, we should not say, “A single hair pierces m&lﬁ{'plc holes” What
penetration could there be? If we call it a “single haig>this is what the Sec-
ond Generation Reverend® had already attained<Beyond that, what is the
substance of the “single hair”? Do you wish tgthear?

Yuanwu Foguo, the Blue Cliff Record, the Discou c&zecord of Chan Master Dahui Pujue,
the Extensive Record of Chan Master Hongzhi%and various other Chan records.
1 “perfectly alert and perfectly ObViOU%;&C. xingxing lili di V2R EEH; J. seisei re-
kireki chi). This expression comes from\t e Extensive Record of Chan Master Hongzhi:
“Why is this so? There exists @%l times and all places something that is perfectly
alert and perfectly obvioys,
CRA IR AHRVG, it — &, AL B, (T 200148,
65b11-12). 1.
2 “perfectly clear and perfectly bright” (C. mingming jiaojiao di BABAGKEIH; J. mei-
mei koko chi). A simitlar expression is found in the Extensive Record of Chan Master
Hongzhi: D
Ata ,[eg’sbr convocation a monk asked, “I remember [a kéan] in which a monk
askedJiashan, “What about the way?’ Jiashan said, ‘In the brimming eye of the
‘@, there is not a bit of cloud for ten thousand miles. What did that mean?”
/Q e Master [Hongzhi] said, “Perfectly clear and perfectly bright, there is no dis-
4 tortion of ‘self. If you accede to what is right here, you will not cross over into
(\\O circumstances.” The monk said, “You leave it at ‘pure and stripped bare, naked
Q\' and washed clean”” The Master [Hongzhi] said, “Have you already returned to
Y ‘such, or not?”
(CEB AR ER) D 2AGRZEAF GR F0b, 2o TRE, L=, KIFER, B2
FHA T, LFI T, fx, PAGEERE, ATRERT &, =, FRR
FEBXL, Bix, EGEELE, (T2001.48.66b15-18).
3 Second Generation Reverend (Nidai Osho =X#=i#). Ej6, who was (according to
Keizan) Dogen’s primary dharma heir, which would make him the “second genera-
tion” (nidai =) of the S6td Lineage in Japan if Dogen is considered the “first gen-
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VERSE ON THE OLD Casg [#8+])

B EH RS, BRI e, AT RN RRIE IR,
Empty space has never allowed a needle;

vast and diffuse, with nothing to depend on — who is there to discuss it?’
Do not say “A single hair pierces multiple holes™;

naked and washed clean, all traces are removed.

S
/ \,O
&S
(‘\O&

6\ tration” Ejo was also the second abbot of Eihei Monastery, so the epithet “Second
© Generation” could also be a reference to that.

1 “Empty space has never allowed a needle; vast and diffuse, with nothing to depend
on — who is there to discuss it?” (C. xukong conglai burong zhen, kuoluo wuyi you
shui lun JB ZHE S R B4 B E AR o ). koka jirai, hari wo irezu, kakuraku
mui, dare arite ka ronzen B ER A, HEENT, BEEIKR, EADTHEA). This
appears to be a Chinese verse, one that Keizan also quotes earlier in this chapter, but its
derivation is not fully known. For details, see note #1 on p. 579 above.
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