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CHAPTER FIVE (Dai go sho % %)

Root Case [A&81]

EERENE S 2R = 2SN ;o
The Fifth Ancestor, Venerable Dhitika, said,’ &\

S

SR A, A RAITH,  TR, BRI RIS
Fo AR, LRFR, BEA, FoF KB, Ao, &
“Because the one who goes forth from household life i @c self
of no-self, and because there is no ‘me’ or ‘mine,” t md does
not arise or cease, and that is the constant way. B as, too, are
constant: their minds are formless, and their bo, are the same.”

Upagupta said, “You must greatly awaken %)Q fact that your
own mind is pervasive.”

>

g':ﬁ 7-27 k rDo
The Master [Dhitika] thereupon had a gr%@owakening.
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ik, wi%):*"?f K EE, BIEARH, |

1 Venerable Dhitika, said (Daitaka Sonja iwaku 32 % 2% 2 ). The block of Chinese
text that follows these words is similar to one that appears in the Jingde Era Record of
the Transmission of the Flame under the heading ‘Fourth Ancestor, Upagupta’™:
(CF e 4k) & %%‘*’fﬁ&é’i P I N N 3 W N 42
Tl HBFF, CEVRALRFIA, TH9, kg REva@E, (T
2076.51.207c2-4).
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N

The Master [Dhitika]' was a man of the Country of Magadha.
When he was just born, his father dreamed that a golden sun
emerged from the room and illuminated heaven and earth. Before
him there was a large mountain, adorned with jewels. Spring wa-
ter flowed from the mountain’s summit, gushing out in the four
directions. When the Master [Dhitika] first sought instruction

6.

%

from Venerable Upagupta, he told him of this event. Venerable §O
\\

Upagupta interpreted it for him, saying: “The great mountain is
my body. The flowing spring is the arising of your wisdom, WthQ&
is an inexhaustible dharma. The sun emerging from the roo a
sign of your having now entered the way. Illuminating 1 oh and
earth is the transcendence of your wisdom.” The M [Dhiti-
ka] was originally named Incense Elephant,” but %%.luse of this,
his name was changed to what it is now. The rit “Dhitika”
has the meaning here® of “Penetrating the te of Truth.” The
Master [Dhitika], having listened to thé@ explanation, spoke a
verse, saying:

From the majestic scven-;ewelg@ mountain

constantly issues the sprin %?Wzsdom,

turning it into the ﬂavoé the true dharma,

able to deliver all wib&karmm connections.

Upagupta also spoke adﬂrsc, saying:

1 The Master (Shi wa #(3). Théblock of text that follows these words is a Japanese
transcription (yomikudash, T L) of an identical Chinese passage that appears in
the Jingde Era Record of tb&Tmnsmtsston of the Flame under the heading “Fifth Ances-
tor, Venerable Dhiti 0
(FmEay BmEE AL, HAEZBELELE A AR B EL,

WA KGR Bdh, LTARASR R, R8RS EE, ARZE, X
mﬁgg%o%ﬁ%%ﬁ%&oB%Em%&AAﬁzm&Q%%km

FWEARML, FERALER, WAL LK, RaRZd, xid

#
%g%o%mmﬁﬁaﬁémﬂo%%%éoﬁﬁ%%myﬁm%%K\
QB A AR RREEA G, A EETHBE. REHSK FRXE

%Qéééﬂﬁéﬁ\%ﬂ%i%oUQWGHN%MQ@

Incense Elephant (C. Xiangxiang & %; J. K6z6). The 1857 woodblock edition of
the Denkoroku compiled by Busshii Sen'ei #hi# 4l 3 (1794-1864) as well as the 1885
revision by Ouchi Seiran X M # % (1845-1918) and the Shimuchb edition of the
Denkaroky all give this name. However, all Chinese sources translate Dhitika’s name
as “Incense Heap” (C. xiangzhong &3, also written as &&; J. koshu), so it is proba-
ble that the glyph % (“elephant”) is a copyist’s error for the similar looking % or &
(“heap”); see Tajima, 266a.

3 here (koko ni $IC). That is, in East Asia, where Chinese is the language of Buddhist
scriptures.
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My dharma was transmitted to you;
now manifest great wisdom.

The golden sun leaves the room

to illuminate heaven and earth.

ALUKDEFRAEAFLTREL, FIC
Then the Master [Dhitika] made prostrations [to Upagupta] and followed
him, at long last

T A ANRTERZRE, FCDRICIET. BFaL0
HOOBITET, IR ERT B, HEL, HREDESND
XIET, _ c}’\\
seeking to go forth from household life." Upagu .tbﬁuestioned
him, saying, “Is the going forth from houschold Tife that you
seek a going forth of the body or a going fortl‘@?the mind?” The
Master [Dhitika] replied, “My coming to séek going forth from
household life is not for the sake of body or mind.” Upagupta
said, “If it is not for body or mind, thh who is it that goes forth
from household life?” The Mas;c@?@hitika] replied, “Because the
one who goes forth from housgheld life is” ...and so on, down to...2

The Master [Dhitika] there%&on had a great awakening.

S
Q
INVE\@'HGATION (532)

%c:&m%cm&g%ﬁ&mgcm HITHSEATHTAREITET
HEEIRZDAK, é@@%@m AREATRBREICIET, HTHBIC

T seeking to go f(/)r@om household life (shukke wo motomu % 5% KL3). The block
of text that b@g\rith these words is a Japanese transcription (yomikudashi 7T L)
of a nearly jdéntical Chinese passage that appears in the Jingde Era Record of the Trans-
mission e Flame under the heading “Fourth Ancestor, Upagupta” and includes
wordi@c\?hat is also found in the Root Case of this chapter:

Ol kAR, FAME, deyBECHT, 50, KABTERY

“Oﬁ 3, BEE, RAGSHEBEHRT, E09, REREEZRK, BEREHFOR

S

Q
@r\/

A iko SRAERPATE, HHHFF, SEBMLBFR, TH0. TFXE
S HBE, (T2076.51.207b28-c4).
The last sentence of the quoted passage, “The Master [Dhitika] thereupon had a great
awakening,” is found in the Root Case, but not in the Chinese of the Jingde Era Record
of the Transmission of the Flame.
2 and so on, down to (naishi 7 £). This expression indicates that part of this repeti-
tion of the Root Case has been elided to save space, but that the intention is to quote
the entire thing.
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EF, RAICET, AWK LB = RSERDAN, HITSICHAEEL.
RORMBOFRHOEE, LITEHRITIET, BHICET, 2D LF
T 5., PHRENCEIIFTEHRDE, HIZENEREEDONL,

Truly, going forth from household life manifests the self that is “the self of
no-self” Therefore, it is not something that can be discerned on the basis
of body or mind. This self that is “the self of no-self” is the constant way. It

6.

%
N

is not something that can be fathomed through arising and ceasing. Since »\\

it is not buddhas and it is not living beings, how could it possibly be th@’o

four primary elements, five aggregates, three realms, or six destinies? Thys;
mind has no form, so even if there is seeing and hearing, or therc{'@, er-
ceiving and knowing, ultimately it neither goes nor comes, andi®neither
moving nor still. A person who is able to see like this, that is, a},‘k low who
comes to know this mind, still must be called one who hears‘nd interprets.

WICR S, BRI ITEREL, BE, BLTEL, %&ébl XBELTS
ADBETALE, BDHHOWIC, LHOFETIICMID, ZHEL
HEZEE, ANEICET, RNEOICES, FEANAMITET, HIC
AERALRD, FEDE, RS }:%0)3’1\{&&;

Therefore, although Dhitika intcrprcted&fnoatters as he did, Upagupta in-
structed him, saying, “You must greatlpawaken to the fact that mind is in
itself pervasive.” It is just like receiying the imperial seal of approval when
bartering for goods. When something is marked with the king’s seal, it is not
poison, not suspicious, and nég®public property. Therefore, people come to
use it. The way of master 4sd disciple, when they match tallies, is like this.

%S’EUEEKLT@‘@X@&@S\C L BELTHLDT NS R LER
St BB LTHOTHERNL, —EXBEEINUR, #ICkED
Z LD T, HIOTHITERE T, MITHRLERLRIZLHNT, AR EAT
?’L@H%‘b‘f/%& o
Even ific @hot the case that you have failed to penetrate the principle, and
not thecase that you have failed to clarify the way, you will only be able to
for the first time if you greatly awaken. If you have never once greatly
akened, then you uselessly become a guest with intellectual interpreta-

\045 tion who never penetrates the mind ground. In that case, you have not yet

avoided views of buddha and views of dharma.' When will you ever escape
the shackles that are “self” and the shackles that are “other”??

1 views of buddha and views of dharma (C. fojian fajian #6535 3L; J. bukken hoken). The
implication here is that any and all views, even Buddhist ones, are inherently deluded.

2 the shackles that are “self” and the shackles that are “other” (C. zifu tafu & #4t
;. jibaku tabaku). This refers to the deluded attachment to self, on the one hand,
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ANTHOWHAFEOH,. —FLEELT T, ZRER, — R 4FET
E#HE —ERBEEINEEDMTFEHFLEL, ANEROTEEHRZ
HFAL.BESEELD, KB ESHE LY, REFLEELTEL, T
SRNEZORM, RIZREDMNIEITIET,

Accordingly, even if you do not forget a single word of the forty-nine years >y
of preaching,' and you are not mistaken about a single dharma of the three &Y

. . . . A
vehicles and five vehicles, if you have never once greatly awakened, then it \,$0
is hard for you to be accepted as a true patch-robed one. Even if you can (O
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lecture on a thousand siitras or ten thousand treatises, summon the a%Q

pearance of a buddha,” cause the earth to quake, or bring heavenly flogwets
fluttering down in profusion, that is still the view of a scholarly abb@}you
are not yet a genuine patch-robed monk. . %"\\

HAUEZ R LT ARIET, T LTI ET, it &

FTANST, EFRXEZREGTANST, T, M ENGHBICHIES, F%

HCHZICALL, BA KIHEIIMD. BRI NS, 4

NUTHFZRDAL BIFAA, TEERDPICRES AL, TS

QAR LA ORI, >

Accordingly, you should not understand itas “the three realms are mind

only”;® you should not understand it aghe “true sign of all dharmas™;*

you should not understand it as “witlout exception possess buddha-na-

ture”;> and you should not under. V‘g}d it as “in the final analysis, empty
N

and external things (dharmasl%x?}; other. To hold any views whatsoever is to fail to

understand the emptiness ofﬁ@ selfand dharmas.

1 forty-nine years of preaching (shijikinen no setsu ¥+ 7L D). The Buddha is

said to have preached @ dharma for forty-nine years, the length of time between his

awakening and his ai#vana. > Sakyamuni.

2 summon the gppearance of a buddha (hotoke wo yogo seshime #h72 % E1E L&).

This alludes t%! e belief that (1) in certain places (e.g. a particular cave), a miraculous

“shadowR(&! ying #; J. y6) of the Buddha can appear to those who are pure of mind;
or (2%’@% practitioners skilled in techniques of visualization meditation can conjure

u dhas, who appear before them as glowing “apparitions” (C. ying #; J. yo).
“the three realms are mind only” (C. sanjie weixin =F-"#-3; ]. sangai yuishin). A
A\ “saying that is emblematic of the Yogacara school doctrine of mind only. » three realms

Q are mind only.
Vv 4 “true sign of all dharmas” (C. zhufa shixiang % 7% 5 48; J. shohé jissé). A saying that is
@ emblematic of Tiantai (J. Tendai) school doctrine. » true sign of all dharmas.
5 “without exception possess buddha-nature” (C. xi you foxing ZAWlk; J. shitsu u
busshé). A saying that is emblematic of the doctrinal position taken in the Northern
text of the Satra of the Great Nirvana, which is that “all living beings, without excep-
tion, possess buddha-nature.”
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and quiescent.”’ [The saying] “true sign” is still caught up in differenti-
ating. [ The saying] “all are empty,” on the other hand, is the same as the
mistaken view of emptiness. [ The saying] “without exception possess,” too,
sounds like it refers to a spiritual essence. [ The saying] “mind only” has not
yet escaped from perceiving and knowing. Accordingly, people who think
they want to seck those things, if they seek them in the thousand satras or
ten thousand treatises, regrettably, are fellows who “abandon their father
and run away.”

HIe——ALORMEIMLT, — KRBT RLALE, RHADRD
KA BB R, B UEEICERE T, it s RER T
D WITHES, AEOEBDXZLTERE LD, REDES LT
LT, EORTEL LFICRL, EURTZELREXTICRT
k_o ERTEBHHITE S, BRIBHCORITHETE, Dk MLk,
HIEANAEDMNFICET, AU L“C&é“(ﬂ:‘réb’\@i“f% TR
Do Q
Therefore, only when each one of you breaks qp%% the treasure store of
your own self and brings out from it the en %@ canon will you be able to
make the sagely teachings your own. If yogg@mnot gain realization in such
away, then the buddhas and ancestors all resent you. Thus the saying:*

What demonic spell causi@)%/ou to go forth from household life,
and what demonic sp caused you to set out on pilgrimage? If
you can speak, you will'die beneath my pitchfork, and if you can-

not speak, you also die beneath my pitchfork.
P y % y p

Because this was so, itika] said, “Going forth from household life

is not for the saks@ body or mind” Although he interpreted things in

1 “in the ﬁnal;u@\ygls, empty and quiescent” (C. bijing kongji EXTH; ] hikkyo k-

jaku). A sa'%&hat is emblematic of the doctrinal position taken in the perfection of

wisdom gengt of siitras. » “all dharmas, in the final analysis, are empty and quiescent.”

2 Thu%%e saying (yue ni iv #ICZHS). The quotation that follows is a Japanese tran-

scrigeion (yomikudashi %6 T L) of an identical Chinese passage from the Jingde Era
ord of the Transmission of the Flame:

\Qﬁ Reverend Bimoyan of Mount Wautai always carried a wooden pitchfork. When-

S

Q
@r\/

ever he saw a monk come and make prostrations he held the pitchfork against
his neck and said, “What demon caused you to go forth from houschold life,
and what demon caused you to set out on pilgrimage? If you can speak, you will
die beneath my pitchfork, and if you cannot speak, you will also die beneath my
pitchfork. Speak quickly!”

(A 4R) 8 LA B Fo b FH— KL, HRMARALF PP A=, A
B S R, AR B B ATy, AR LT AL, i RF LT 5L, ik
i, (T 2076.51.280a29-b3).
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this way, he was still not a patch-robed one of original form. Only when
[Upagupta] pointed it out again was he [Dhitika] able, for the first time,
to greatly awaken and penetrate this.

ARNUTHAE F@loHE L, BRICHRL, LHRTREZMTHI LR
ORISR TEZHESB LIRS, PRIk, LEREZ KICHELT,
MARICAERBTEHE, —HORHE LTICHATLEHE, —RBORE
KUT RICEZICERERD ., FRISERZBILC hazr£2L,
BERPSZHFLUC AEBEARZRORD, —ROELKEZE LA

N
T ARERDFHSHT LRAT, HTIAL, oS

Accordingly, gentlemen, pursue the way meticulously. Make a cogigen-
trated effort, thoroughly, without interpreting the meaning on iR basis
of scriptures and without discerning the spiritual on the basi '@Intellect.
Suppose you were, thereby, to completely destroy the grea -§§fth with its
yang and yin; to destroy ordinary and sagely; to destroy c@s mstantial and
primary recompense; and to move back and forth begween before and af-
ter; and suppose you were to exit and enter, above a@%z[)elow, without even
a single thread of obstruction: you would then gid yourself of every single
mote of dust that had blocked you, and als%Cbe able to “dig a pit cage in
empty space.” Nevertheless, you will firs able to gain it only when you
have stirred up great waves on level Jgu ; been able to contemplate the
Buddha’s face; gained an understa%i\g of awakening to the way and clar-
ifying mind; entangled yourselERith the “bottle gourds spreading vines
and the bottle gourd”;’ comgotg revolve the jewel that is a single kernel of
perfect luminosity; and leagned what affairs lie deep within the halls of the
buddhas and ancestors. .

ARORSE, HCLIRFIALBE 50 AL ETD,

Now, if I may@%o bold, I wish to attach my humble words to the afore-
mentioned‘episode. Do you wish to hear them?

X

le ed yourself with the “bottle gourd’s spreading vines and the bottle gourd”
(kgzy toshu koro wo matoi kitari 3B EAZH 242 04D). This is a pun on a saying

tributed to Tiantong Rujing X &47/% (J. Tendo Nyojo; 1163-1228). > “spread-
ing vines of the bottle gourd entangle the bottle gourd” Keizan uses the compound
verb “become entangled” (matoi kitaru 4854 %) to suggest that his listeners should
“entangle” themselves in the saying itself. The implication is that by meditating per-
sistently on Rujing’s words, one may come to an understanding about the relationship
between buddha-mind (the gourd) and the discursive thought (the tangled vines) that
it produces. Although the latter obscures the former, ultimately they are one and the
same plant. Thus, realizing how “entanglement” works by getting ever more entangled
is a path to awakening.
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VERSE ON THE OLD CASE [#8+)

FFRAF TR S A R,
To get the marrow, one must know the attainment of what is luminous.!

Wheelwright Bian still has mysteries he does not transmit.> N

. %00
N
o
&>

1 what is luminous (shomys &BA). > single drop of perfect luminosity.

2 mysteries he does not transmit (fuden myo T4%4)). The story of Wheelwright Bian
says that he was unable to transmit his preternatural skills to his son because they could
not be explained in words. > Wheelwright Bian.
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