Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by SOtOsha ShamuchO.

®

© 2017 by SOtOsha ShamuchO. All rights reserved. May not be reproduced in any form, or transmitted
in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

CHAPTER FORTY-NINE (Dai yonjikyi sho %w-+7L3%)

RooTt Casgt [481]

Frotad, TR, RIEEREH, —8 LE R BEAEE, BE
B, WHBABEE, AFUAR, FRAT A, BERHBREA, BE O
LR FHME, ol b, FURRR, B0, B A E B, BETEM, ES
FTa, TEETEER,

(@)

:&
The Forty-ninth Ancestor was Chan Master Xuedou Jian.” When Zongjue®
was head of Tiantong Monastery, at a convocation in the dhar. Chall one

day he raised “the World-Honored One had secret words; Kagyapa did not
conceal them” Hearing this, the Master [ Zhijian] had a s @En awakening
to its profound import. He remained in the ranks” and s&é tears. Without

S
4 Root Case (C. benze A&81; J. honsoku). The passage givcn@%dcr this heading is pre-

sented as a block of Chinese text, but it is not a quotasion of any known Chinese

source. Extant records of Tiantong Zongjue X & R 32(]. Tendd Sokaku; 1091-1162)

make no mention of his raising of the kéan “t orld-Honored One had secret

words; Kasyapa did not conceal them.” Howey&E the Jiatai Era Record of the Pervasive

Spread of the Flame contains the followin Qcord, under the heading “Chan Master

Zhijian of the Zu Hermitage on MounK&cdou in Qingyuan Prefecture”:

Ata convocation in the dharmgkﬂ, [Zhijian raised the koan]: “The World-Hon-
ored One had secret words; apa did not conceal them.” [Zhijian then com-
mented:] “The whole Q{%ﬁt, a rain of flowers; throughout the city, the streams
are fragrant.”
(FERGEEH) B, HEAFE BERER, —REER, HRIAK
4% (CBETA, , no. 1559, p. 398, al2-13 // Z 2B:10, p. 129, c2-3 // R137,
p- 258, a2;3@
The same ac also appears in the Collated Essentials of the Five Flame Records:
(RIEE T, £14) Lz, HEHEE, BERE R, —RERLT, HMAK
@%?CBETA, X80, no. 1565, p. 303, a1-2 // Z 2B:11, p. 276, b4-5 // R138, p.
7 1, b4-5).

@ record not only associates Zhijian with the kéan in question, it raises the possibil-
“ity that Zhijian’s comment was about his own awakening when he first heard it. If so,
'\‘:\ then one might also assume that Zhijian initially heard the k6an from his own teacher,
Q/Q Zongjue.
© 5 Chan Master Xuedou Jian (C. Xuedou Jian Chanshi & %4548 #7; J. Setché Kan

Zenji). Xuedou Zhijian & % %4 (J. Setchd Chikan; 1105-1192).
6 Zongjue F#E (J. Sokaku). Tiantong Zongjue X # 7 (J. Tendd Sokaku; 1091
1162), the Forty-cighth Ancestor of the S6t6 Lineage according to the Denkéroku.

7 remained in the ranks (C. zailie Z£5; J. zairetsu). At a formal convocation in the
dharma hall, members of the audience (known as the great assembly) line up in ranks
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thinking, he blurted out, “Why didn’t we learn this before?” When the
convocation in the dharma hall was finished, Zongjue summoned the
Master [Zhijian] and asked, “When you were in the dharma hall, why did
you shed tears?” The Master said, “The World-Honored One had secret
words; Kasyapa did not conceal them.” Zongjue approved him, saying, “Is
it not what Yunju prophesied?”!

Prvotal CIRCUMSTANCES [#4]) O
&0
AT, QQ
The Master’s personal name was Zhijian.” s'&\o

N

BHERDFIRD, RIZ0H, BFDICHOFOBEECHMTE
ANEBEZL, JTaL RFEHBFITMIDRU TR EZ
%k 5o BEIC KBRS, BFICEIE, BRIZD 3%%275:%}:3‘0
A LI BN T FEAIR T C LRI T, BRI HIsLaie
FITRILS, 0%@

He was a son of the Wu Clan of Chuzhai Prefecture. When he was
a child, his mother, washing a growdon the Master’s [ Zhizhian’s]
hand, asked, “What is this?” Hef}i ied, “My hand is like the Bud-
dha’s hand” When he grewke‘ld , he lost his mother and father?

facing each other on the east and we%@es of the hall. When individuals wish to en-
gage the abbot in debate, they cor@_,éforth from the ranks and face north, toward the
high seat on which the abbot \Q\}Vhen addressing the congregation.
1 “Is it not what Yunju prephesied?” (C. hefei Yunju xuanji FTIEE EH3E; J. nanzo
Ungo no kenki ni arazaiipya 1€ & DHRITIE S AK). The biography of Yunju
Daoying & /& i J§ 0 Doyd; -902) in the Jingde Era Record of the Transmission of
the Flame depicts fi raising of the kéan “the World-Honored One had secret words;
Kagyapa did n@)nceal them,” but neither that text nor any other extant Chinese re-
cord of Yunjd ays anything about his making a “prophecy” in that connection. > “the
Wor]d—[‘@%orcd One had secret words; Kasyapa did not conceal them.”
2 ThéMaster’s personal name was Zhijian (Shi imina wa Chikan #3£13%74). The
blﬁk of quoted text that follows these words is a Japanese transcription (yomikudashi
5 T L) of an identical Chinese passage that appears in the Collated Essentials of the
ive Flame Records under the heading “Chan Master Xuedou Zhijian of Mingzhou:
(B L) BMRRT. AHARETH. BE, 25, Ha. KF0h
Fo AN ARABRARE, KINERIPE X, KB F L, BERRE,
RABE, Rt &, (CBETA, X80, no. 1565, p. 302, c22-p. 303,al // Z
2B:11,p. 276,b1-4 // R138, p. 551, b1-4).
3 lost his mother and father (C. shi shibu %H1&; J. jiko wo ushinau 172 % 5). Lit-
erally, he “lost” (C. shi % J. ushinau % .5 his “means of support” (C. shibu F4&; J. jiko
T 1%). However, shi % (J. ji) can mean “mother” and hu 4% (J. ko) can mean “father”
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and relied on Zhenxie' at Changlu Monastery. At that time,
Zongjue was head of the congregation and immediately regard-
ed him [Zhijian] as a vessel. Later, he [Zhijian] hid himself away
on Mount Xiang, where hundreds of monstrous apparitions were
unable to perplex him. Deep in the night he awakened, and then

went to seek verification from Yanshou.”

ARUTHEFHICELT, FHE, BICREIMELE, BELTERICATL -&b
&5, 5, — 8, HORHERT, ANVLARILZREXD H720 (AR
FEnz). BB <

Then, he [Zhijian] again sought instruction from Reverend Jue.> Zghgjue,

at that time, was serving as abbot of Tiantong Monastery. He @Tyointed

the Master [Zhijian] to the position of secretary. One day, Z\(';hgjue raised

the aforementioned episode. The episode comes from tl‘g\cNirvdna Satra

(Chapter 4, “Nature of the Tathagata,” Part 2). It sayss{»

AIFICHEEGE, ICHLTEL, BH, B0 &, Fhes
ISR EEHDE, RDEKDT ﬁ@&@mzo SR o
BHOTERD BT L, BEQEORM, AADWL, A,
BT B MATLHE, LB LUTRELESL0H%
BT ERL, kAL AR EZLTASWRIHTL
ZFELD, EMEHFICHPERIHERDD LT HNE, th
This derives from a Chinese verse éﬁ@/\d in the Confucian Classic of Poetry: “Without

a father, what could one rely on? Without a mother, what could one depend on?” (C.
wu fu be bu, wu mu he shi #SFT1E, &FFTH). In the present context, it seems clear
that the text means to s t{l&f Zhijian was orphaned, and that he went to live in a mon-
astery as a result. Thal\;@ a fairly common occurrence in medieval China.

1 Zhenxie H 8% (J &acfnketsu). Zhenxie Qingliao £ 8%/ T (Shinketsu Seiryo; 1088-
1151), the Fort enth Ancestor of the S6t6 Lineage according to the Denkéroku.

2 Yanshou/@(]. Enju). Yongming Yanshou KBA#£ 3% (J. Eimei Enju; 904-975).

3 Reverend’Jue (C. Jue Heshang #274=); J. Kaku Oshd). Tiantong Zongjue X & F
IE ( /@nd() Sokaku; 1091-1162), the Forty-eighth Ancestor of the S6to Lineage
a /&ing to the Denkéroku.

At says (iwayuru 1D %). The block of quoted text that follows is a Japanese tran-
4\ “scription (yomikudashi 5t F L) of a nearly identical passage in Chinese that appears
N ) .
%Q in the Northern text of the Sitra of the Great Nirvana:
© (kA fe) M EEEGh3. B4, itz h e T AR E K.

RRRKATAK, FHhEEEAFEEATR, Tz KM AA A

AR BAP AT, o RN R, ETARAREER R, =T

FEHMEEABRER R, EREHR EF T Wk E, T

AL EZ R AT R AR ZBE . HFEFATHA, wRZZT T

Bk, MBBEEFFEE, BARMBIAR, FETEINRLK, (T
374.12.390b15-24).
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wEZHLC EHER, EF T AT DL, IR ITTIC
BEDRIL L, T2 TORIT, DB ADZITR UTHAFEIC,
HFICUTHR I o KEBAT, Lk DZTELFEADIL
REBEEICLTAFERLTD, BAME T LTI ZHMER
So BHFIETHELTAIBRE £,

At that time, Kasyapa Bodhisattva said to the Buddha:
“World-Honored One, as preached by the Buddha, “The bud-
dhas, the world-honored ones, have secret words." But this posi- D
tion is not correct. And why is that? Because the buddhas, those©
world-honored ones, only have secret words; they do not have as
cret treasury. Take, for example, a magician’s mechanical wodden
doll: although people see it bend and stretch, bow dow-@%’d look
up, they do not know that there is something insi at makes
it move. The buddha-dharma is not like this. It ikes all living
beings completely attain knowledge and in@;. Why should
we say that buddhas, the world-honored 0@8, have a secret trea-
sury?” The Buddha praised Kasyapa: “Bicellent, excellent, good
son. As you say, the Tathagata reall%éﬁs no secret treasury. And
why is that? Imagine a full autum™moon that hangs in the sky
fully exposed, clear and unobstQ%cted, such that people all see it.
The words of the Tathégatéxée also like this. They are open and
manifest, pure and unclogded. Foolish people do not understand
and call it a secret treasdry. The wise fully comprehend and thus
do not use the namétreasury’”

ARLUKOzE, APITNCABR DI E AL, AL RT HITHEMIE
T RIS, O
However, this t%@ has long been used by followers of the ancestral teach-

ers. Thus, in ¢he'present case as well, when it was raised, Zhijian awakened.
/.
Truly, thi%@?’ are “not concealed.”
7,

Q
=
S

)\ . TN . . . .
Thave secret words (himitsugo ari Bt% 353 D). There is an obvious mistake in the

Q\’ apanese text here. The corresponding phrase in the Chinese original says, “have a se-

cret treasury” (C. you mimi zang B BE R J. himitsu 26 ari BEBBH D), and that is
consistent with the argument that follows in the Nirvana Satra. The Japanese text, as
it stands, contradicts itself by first saying it is “not correct” that buddhas have secret
words, and then saying that buddhas “only have secret words,” but no secret treasury.

2 this term (kono go #3E). That is, the term “secret treasury.” It is, in fact, used in

Chapter 44 of the Denkéroku, where Keizan says that the Sot6 Lineage “is a secret
treasury of the buddha-dharma” (buppo no hizo #hik DHLFR).
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INVESTIGATION [3532)

KN—MDEZMPANCLT SR TN, TICimbI N, KERS
RNKITET, KEBSRANKICIET, HICKZEDICZENT, K2
FBHICHZRITE T, FaD¥a, RRFITEITET,

Now, in order to hear all words, certainly you must understand their in-
tention. Do not get stuck on the words. To say “fire” is not itself fire; to
say “water” is not itself water. Thus, “to speak of fire does not burn the-“xoX
mouth,”! and to speak of water does not wet the mouth. We know tl{
water and fire, in reality, are not words. Q

. 00
A3AA L, >
N
Reverend Shitou said:? . &.Q

S
TRATCIALEZRETAL, Ao ERITB L oN L,

“When listening to words, you should undg(}é;ld the axiom. Do

not establish rules on your own.” 52
LB, N
Also, Yaoshan said:? QQ

S
&

1 “to speak of fire does not burn the m @ﬁf"Q(ki wo kataru ni kuchi wo yakazu X723
A7z Beng). This phrase is a ql}@éﬁtlon of Yunmen Wenyan % FJ /E (J. Unmon
Bun'en; 864-949). The original se appears in the Extensive Record of Chan Mas-
ter Yunmen Kuangzhen (and vagious later Chan collections):

“Speaking of fire canx&\t%urn the mouth.”

(ZPIE A ABETHER) KRR, (T 1988.47.545¢28-29).
This same phrase, ith a slight variation that makes it a rhetorical question, is also
found in a longerqotation of Yunmen that appears below in this chapter of the Den-
koroku. A
2 Reveref@caﬁtou said (Sekito Oshé iwaku B3AFaHE ). This refers to Shitou
Xiqi %%ﬁi]%:% (J. Sekitd Kisen; 700-790). The quotation that follows is a Japanese
transgription (yomikudashi $t& T L) of a line in Chinese that appears in Reverend
Newyue Shitou's Harmony of Difference and Equality, a short text found in fascicle 30 of

\Q%e]ingde Era Record of the Transmission of the Flame:

x(\ (Frethlass) KS/AG T, WA LM, (T2076.51.459b18-19).

Q
YV 3 Yaoshan said (Yakusan iwaku ZELE<). This refers to Yaoshan Weiyan 3.1 He45

(J. Yakusan Igen; 745-828). The quotation that follows is a Japanese transcription
(yomikudashi #H T L) of an identical saying in Chinese that appears in the Jingde
Era Record of the Transmission of the Flame under the heading of “Reverend Yaoshan
Weiyan of Lizhou, at a convocation in the dharma hall, said™:
(FieiBIEsh) 2 R AR TIFHI T E, ROLLHBHEREER, IAHE
AT AFR, (T 2076.51.440b23-25).
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BICBELLALEDZRL, TERETEHLEFT, RA4UEMNEIC
EHODERIHT, RERZHRITT, o, FEDALFBFDORI
L&,

“Furthermore, you should see this on your own. It is not possible
to cut off language. I am now speaking these words for your sake,

revealing the one who is wordless. Who is that? Fundamentally, e
he lacks features such as ears, eyes, and so on.” <&
; 0
bE3; 118 Y
Also, Changging said:' Q’Q&
ZFARS B LT LT &
“The twenty-eight generations® all taught the tran&'stion of
mind; they did not teach the transmission of WOI‘d&:\%
LEPIREREL, ¥
Also, Great Master Yunmen said:? eC
NS

The part of the quotation that begins, “I am now spc@g these words...” also appears
in Chapter 36 of the Denkéroku. O
1 Changgqing said (Chokei iwaku % B8 ). C %qing Huileng & B £ #% (J. Chokei
Eryo; 854-932) was a dharma heir oque(;a"g icun ¥4 & 4 (J. Seppd Gison; 822~
908). The quotation that follows is a Japatiese transcription (yomikudashi tH T L)
of an identical saying in Chinese tha a%ributcd to Changging in Shimen’s Record of
Monastic Groves: . %Q
(B PTHMIS) & B QG AR AR 545, 13 M438. (CBETA,
X87, no. 1624, p. 250,256 // Z 2B:21, p. 297, d15-16 // R148, p. 594, b15-16).
The same saying is also ted in Case #95 of the Empty Valley Collection (CBETA,
X67,no. 1303, p. 3}1& 2-23//722:22,p.317,¢17-18 // R117, p. 634, al7-18).
atio

2 twenty-eight g&?@ ns (nijahachi dai =+AAK). As is made explicit in the Chi-
nese original, theteference here is to the “twenty-eight generations of ancestral teach-

ers” who a*s@'id to comprise the Chan/Zen Lineage in India, from Mahakéyapa on
down ¢ 3B3dhidharma.
3 G(@Master Yunmen said (Unmon Daishi iwaku EFIXEFE ). Yunmen Wenyan
ZF]XE (J. Unmon Bun'en; 864-949). The quotation that follows is a Japanese tran-
A\scription (yomikudashi 53T L) of an identical saying in Chinese that is found in the
Q" Extensive Record of Chan Master Yunmen Kuangzhen:

o’ (EPIEABIRE) RAHF, BEE, BE, ZRT-HrREILE
T, BHBEHINE, EREMBE, R TREAR Z T
Mo WA AR BRER, A, —WACRLBEKR, BRit
BERFRA, WRAGHT, B3 F, REREFE, ATHEE—

F. (T 1988.47.545¢24-546al).
The same passage also appears in the biography of “Chan Master Yunmen Wenyan
of Shaozhou” in the Jingde Era Record of the Transmission of the Flame (T 2076.51.
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RIERNEOF, ZLEELICATEER T2, 22N E
TSR, HBEICEH THAMMELE 50, U EHMEFIOE
E RIETHEADIL, 3EEDW{FDEd, HITRLLE
BEEONW L EFTEED S, EBULTOIICEDA. —DH
S RIEMCHRTTD, R R2DWlEDEHE, ZLENFA
DAIESIE, KEBSTTEE Ta AR, &3 FA7Z
ETEBICHEALET, A —Frid £,

sions of the teachings belonging to the three vehicles are certai

not lacking in words, are they? [If that sufficed,] why wo y-
one speak of a ‘separate transmission apart from the teachings’?
If you proceed on the basis of scholarly interpretati@ and intel-
lectual cleverness, you are simply like the sages {E’c tenth stage.
Although they preach the dharma like clouds and like rain,' they
are still criticized for being separated, as if eil of gauze, from
seeing the nature.” From this we know that all kinds of having in

356¢19-25) and many subsequent Chan records. I @aised as a koan by Dahui Zong-
gao XKERR (J. Daie Soko; 1089-1163) in %reasury of the True Dharma Eye
(CBETA, X67, no. 1309, p. 611, c17-p. 612¢35 // Z 2:23, p. 56, d1-13 // R118, p.
112, b1-13). Dahui’s laconic comment o & kéan is: “The guy’s a sleepyhead” (C.
keshui han BEBEE; J. kassui kan).
1 preach the dharma like clouds @Ahke rain (sepps kumo no gotoku ame no goto-
ki $LEZE DI A DI E §imile alludes to the highest of the ten stages of the
bodhisattva path: the “sta \Qg‘%ie dharma-cloud” (C. fayun di; J. houn ji). Buddhist
texts speak of the bud gﬁharma metaphorically as a “dharma-cloud” (C. fayun #*
Z; . houn; S. dharma a) that rains down salvation and worldly blessings. The ex-
pression “dharma-ra@ac” (C. fayu i%; J. hou), likewise, is a metaphor for the effortless
and abundant d@lsing of the buddha-dharma to all living beings, like the rain that
falls indiscrimfstately on the earth and sustains all forms of life. The latter metaphor is
best know#tin Japanese Buddhism from the Lotus Sitra, which compares the Buddhas
preachifig of the dharma to

’Qﬁ'aining down a great dharma-rain, blowing a great dharma-conch, beating a great

dharma-drum, and explaining the great dharma-meaning.

NOY (ki EE) MR, RURE, BAR R, HAE R, (T 262.9.3c13-14).

Q\’ 2 criticized for being separated, as if by a veil of gauze, from seeing the nature (C. bei

heze jianxing ru ge luohu BFT R ILIEe TR IEEK; ]. kenshd rakoku wo hedatsu ga gotoshi
to kashaku seraru it B2 @D LEFTH S B). In the Satra of Stages of the
Bodhisattva Path, the Buddha says that the wisdom of “bodhisattvas of the final [i.e
tenth] stage” (C. jiujingdi pusa FL3E3ETE; ]. kukyoji bosatsu) is “like seeing through a
veil of gauze,” whereas the wisdom of the Tathagata is “like removing that veil of gauze.”
For a translation of the entire passage, > veil of gauze. Yunmen no doubt had that text
in mind when he spoke of the sages of the ten stages being “criticized” (C. heze FT7;
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mind are as distant [from seeing the nature] as heaven is from
earth. Nevertheless, if there is someone who gets this, how could
speaking about fire burn his mouth? He can talk about the matter
all day long without ever tasting it or having it stick to his lips or
teeth, and he will not yet have made a single statement.”

HICHAZTIREDIMCIET, XX ZHHBHIL2s BN, ERLED
HIEHAP, BREZCERARALD —ZLE L, RO IRD %D,

RNEIZBHITIET WEEICET, BDDEF BERLHLHZHIL,

DI T FOMICES, RNEO&EADEDI DD, &%‘rﬁ?
Fo L ANRD P, RNEOEDELRDZHIED, FITF S, &
#AEDHITIET, Y
Thus, you all should know that there is one who not only has n ords, but
also has no mouth. And how could it possibly only lack a“@%uth? It also
lacks eyes, and fundamentally has not an iota of the four\g{imary elements
or six sense faculties. And, although it is like this, it i>hot vacuity and it
is not nothingness. That is to say, even if all of yo¥ see things and hear
sounds, this is not the seeing of these eyes or r%e%-earing of these ears. It
is the thusness of this guy without a face. Thar'all of you have come to be
equipped with body and mind is the doiqgoof this fellow. Thus, this body

and mind, in their entirety, are not creoag dharmas.

HICH ST LTHABEIFL, BISFGERDEE, LEHRTADLL, &
ICHRG_FDEIRDERD, KREHEZHEDEES, BLATERADS
HEBIHRDTRDI L. o

Not having arrived at t%ﬁﬁnderstanding], you think that it is a body that
arises from the connéﬁlon between a father and a mother, or that it is a
body born from emic recompense. Accordingly, you think that it is a
body made o§/& two droplets, red and white,' and you think that it is a
person wh% aps himself in skin and flesh. That you think so is entirely

based 06@6 fact that you have not clarified your own self.

ISR 405 LibA L LT, S B OFRFREAT, AAL T

Lth, = XL, b, ZICCUREZMHD . BNFEZ0BH D,

Q\f\o‘&f:%%!iﬁ"b%%Lzé/ﬂc;&%fﬂﬂﬂ%cz#@“‘o HITHENDHLTLHAOHEL,

J. kashaku) by the Buddha, but he added a distinctively Chan element by equating the

clear vision of the Tathagata with “seeing the nature”

1 the two droplets, red and white (C. chibai erdi 7 & =i#; J. shakubyaku niteki). “Red”
refers to the mother’s blood and “white” refers to the father’s sperm. This expression
thus refers euphemistically to the act of procreation.
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BNEHELFOHL, KB EHELRBITTHELHITIT. L
FFITHEDEITT,

Therefore, because he wishes to make others understand this place, a good
friend uses countless skillful means and devices to completely do away with
the six sense faculties and bring everything to a stop. At this time, how-
ever, there is still something that cannot be done away with, and some-

thing that cannot be destroyed. For sure, when you gain consciousness of .
this, you will not fall into [erroneous views of | emptiness or existence. [tA”

is not a matter of clarity or obscurity. Thus, we cannot say that it is somfe*

thing deluded, and we cannot say that it is something awakened. Th is
standpoint is not called “buddha,” it is not called “dharma,” it is g\:oPcalled
“mind,” and it is not called “intrinsic nature.” ‘60

XV

AT RO AALA BIEN DD, BT KAARICHI T, RRAL
UCHRIZ0H 5D, KICRBALTNEERING: RALTNES
RONT, RIEFBORED, s

It is just brightly shining luminosity, clearly an%&%viously existing; that is
all. Thus, it is not the light of fire or the lig u%rf water. It is just expansive,

clear and obvious; that is all. Thus, even if@6u try to catch a glimpse of it,
it cannot be seen; even if you try to obtdin it, it cannot be obtained. It is
perfect alertness; that is all. &

AR RD 25 AD TRRET B0, RIRNT, ZRAHEADTH
AT AT, ST, M EATEEE T, AL TS
R Y

Therefore, when thethree calamities of water, fire, and wind occur and the
world is destroyedfhis thing is not destroyed. When the three realms and
six destinies arige; and the luxuriant web of myriad phenomena is awe-in-
spiring, thi%(ﬁ?ng does not change. Thus, the buddhas do not say what it is
like, nor dethe ancestral teachers say what it is like.

HEEADRBITR BB AL BT, BSRIERE, —8B T
HP HINRERELLUT. —WDOARELATELRT, BHOLFRICE

T EDH S, RFITHRE E D IT LTI A RES D,

A
Sy
r»Q

Gentlemen, if you think that, above all, you would like to reach this place
in an intimate way, then close both eyes for a while, stop breathing, bring
this body to an end, get rid of any home in which you could hide away,
and do not regard any function whatsover as essential. You will have, so to
speak, some degree of accord, like the blue sky when it has no clouds, or
like the great ocean when it has no waves.
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BB, Lk LT e 6T 5L E#E, BIC—BOERABY, ANHFE
ICABD BB B KT, R ANALD, HTHERTCLAL.
ERANAED, HOFAEL, FacUTRETAL, ZLIAER

BEEIUE, I BT EANBDIICET, Z RAEICHET,
%am%%ﬁéﬁ;a:g«\&ﬁa BIZMBEETOFICHDA, LI EICHE
THAR,

At this time, although there is nothing further for you to say about it, still

or the presence of the sun in a blue sky. The entire sky itself is the moon;©
so there is no illuminating of any thing at all. The entire world is the syn;

so there is absolutely no place where it shines. You must accede tothts in
detail. If you do not gain sight of this place, not only will you @veludcd
with regard to monk and lay, male and female, you will pomt}.’§ssly revolve
in rebirth among the three realms and six destinies. Even tk ugh as disci-

ples of the Buddha, you are now outfitted with the ap ince of a monk,
you will still be dangling from the hands of Old Yarr@ s this not shameful
and humiliating? 0'

BEOHE SRICAERET, 55850 ow PN ZH HE
Bh. AH. BB EBITIET, EDOERH R TR RBHIRD, %
L— B RICE DIF A MM A, BRI THRICET, REICETH
BITHET, DAL T BRI, @%a—m IR 5 5

The buddha-dharma of Sakya Izifé%—lonored One fills innumerable realms.
There is nowhere it does %each If you inquire until you arrive at un-
derstanding, how could yo fall to arrive? This human body is not easy to
receive. It is somethl #ou came to receive through the strength of good
karmic roots in t ast If you once reach this place, you will be entirely
liberated. It is fisither male nor female, neither god nor demon, neither
ordinary nQrcglgely, neither monk nor lay. There is no place where it might
be gathergghup. When you try to see it, it does not reach your eyes.

%= @y\‘ﬂiﬂaké' DI B LB BT A0 EHEBITIET, ~
PACEFINT FRTREINT, FLAGTARL, DI TFICELRT

(\Z%ﬁsmv@wu FELNDEDAR, ALY, HIEEHTIH BN

A E BT AL, AR, AR B AHTRLE#E, —ERRICAT
L&D, £ R 225 LEBNL,

If you are able to reach this standpoint, although you are called a monk,
you are not a monk; although you are called a lay person, you are not a lay
person. You will not be confused by the six sense faculties, and you will not
be controlled by the six consciousnesses. If you do not reach it, you will go
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on in this way, being completely confused and bound by matters. Wouldn’t
that be awful? Originally, you are fully equipped, but you still must spend
energy in working to reach it. It is all the more regrettable that, although
people are lacking nothing, they undergo any number of transmigrations
because they are confused once by what their eyes see.

AR T S RICKR ST, K@l LTR KL, 273325\, "R 3

BNEICEHT, —EREOSERUTRIANL, A LR tm 3
BARTTEAL, MITRBZRIALTH BN, —RADLIE, mhs

ICUTARRITEL HE T, FABL, Q&

Just do away with sense faculties and objects, do not rely on mind and’con-
. . N
sciousness, and look carefully! You are sure to reach it. But, % cannot
reach it little by little. If you once give rise to vigorous energy,@'(b will sure-
ly tally with it. Even if it is only temporary, you will not&f% rise to “one
bit of knowledge, half understood,” but will directly gaifr consciousness of
the root source and will surely reach it. If you onggSteach it, you will be

as [stable as] four edges resting on the ground, saeh that even if the eight

winds blow, you will be unmoved. An amcienrb,'\saud:1
, . S -
AR S Ay IO @L:iﬁ;@& LRI BTEENL,
“Studying the way is like mik@ffg a fire by drilling:* when you en-
counter smoke, you mustyot rest even a bit.”
—BEARETH, KERDEORRDZIELZERIUTNORE, 2 L4
WDIFFICESIF, —AREDR, RIVBICESIFEHZD, LITHD TR
THRESIE. RNEAEBKE ED e L, ANUTETKERSNL,
% Xﬁ*%&%%"%@( HBIE0,

C
1 An ancient saik(;&z?ln iwaku 3 A1 <). The quotation that follows is a Japanese tran-

scription (yomikirdashi 3t T L) of a nearly identical saying in Chinese that is found
in numcro/ugg%an records, sometimes raised as a kéan and commented on. The oldest
occurrcn@%at uses exactly the same Chinese glyphs is found in the Discourse Record
of C f@cz\/faster Dahui Pujue, where it is attributed to “a virtuous ancient” (C. gude &
1,%;0 otoku). A version with slightly different wording in the second phrase occurs in
¢ Discourse Record of Chan Master Yuanwu Foguo, where the saying is attributed to
ongya &7 (J. Rytge; 835-923), a dharma heir of Dongshan Liangjie L B~ (].
Tozan Ryokai; 807-869). For a full translation of Longya’s verse, > “Studying the way
is like making a fire by drilling: when you encounter smoke, you must not rest even a
bit”
2 making a fire by drilling (C. zuan huo #X; J. hi wo kiru X7z4%5). This refers to a
technique in which a bow is used to continuously revolve a wooden dowel back and
forth in a shallow hole in a wooden board, generating enough heat from friction to
create smoke and then start a fire. Any pause in the drilling allows the heat to dissipate,
rendering the previous effort futile.
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When one makes full use of one’s power in a single go, this is “attaining
fire.” As for the “smoke” mentioned here, what situation does it represent?
Suppose that, when one encounters the skillful instruction of a good friend,
there is a situation where a single moment of thought does not arise: this
is the moment when one “encounters smoke.” To come to a standstill here,
to suddenly rest, is like “resting” when it [the wooden drill bit] becomes
warm. But if one keeps going, one will see a flame. In other words, it is to X
know well the state of not giving rise to a single moment of thought. “XOX

ZL e EIETIUL. Sk T BIC Mtb&%-(%dfﬁﬁ@%&?
Thkd, ﬁﬂx%&@yb/\fgb B4 leuic_%ﬁf?wﬂ@/uawc;ci
THERL, 2RICKROTHMEDER AT,

If you do not gain consciousness of your own self, this may s@égl similar
to “resting” for a while [while drilling to make fire], but if you be-
come like a withered tree on account of this [resting ,\iﬁu are a “corpse
whose soul has not dispersed.” Thus, if you think you séuld like to accede
to this place in an intimate way, you must thoroughly investigate and get
it. This does not depend on seated concentratiop, and it does not produce
the words of a frog.!

Q)
o o KO
Yot IS A, RNMEEE RS B,
What are we to make of the prmcq@i&of this “secret words that are not
concealed”? §
cﬂ

VERSE(Q& THE OLD Case [#8+)

HERBES, KIERHA R,
Ie could be called gi¢ adamantine secret body,

but that bod&@mpty and vast, clear and obvious.

>
25>
7, > . . . .
1 wox;d&@?‘"a frog (gama no go #¥E0D3E). The meaning of this expression is unclear
in thdpresent context. Because it is paired with “seated concentration” (C. zuoding

i J. zajo), it could refer to another standard Buddhist practice: the recitation of

sutras, which Dogen likened to the croaking of frogs in spring paddies. In Chapter 37

Q\’ of the Denkoroku, however, the expression “utterings of frogs” (gama no kusetsu 3%

© D) seems to refer to ordinary, commonsense language, knowledge of which does

not prepare one to grasp the meaning of Chan sayings. The editors of the Shamucho

edition of the Denkdroku gloss gama no go ¥8.850D3% (p. 284 note) as “useless words

and phrases” (muda na gonku #5K7% 2 4). Later in the history of Japanese Buddhism,

there were Zen masters who disparaged nenbutsu — the Pure Land practice of repeat-

edly chanting “Hail Amitabha Buddha” (namu Amida Butsu ¥ #&FTilIEH) — as the
“croaking of frogs,” but that is probably not the meaning in the present chapter.
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