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CHAPTER FORTY (Dai yonjii sho %=1+ 3%)

Roort Case [&A1])

Fogtil, MERARE, TE AT, JAEEF AREEA, BAG
JEAATRIEEF, R B 15,

The Fortieth Ancestor was Chan Master Tongan Pi.' Yunju,” at one tlmﬁ'ﬁ
gave an instruction, saying:’

\
“If you wish to get such a matter, you should be suchap i, But
if you are such a person, why worry about such a matt@;\?

When the Master [Daopi] heard this, he spontaneously awg&ened.
\% 9
S
PrvoTar CIRCUMSTANCES [#%%59

HIIFNOFDALZTEZMDT, uwzi‘/@sﬁ UTHH LA THFZE

%, A, TEEELTCEL,

What the background of the Master [ f i] was is not known. In any case,
e

he sought instruction from Yunju nt years as his acolyte. Once, at a
convocation in the dharma hall, u said:*

1 Chan Master Tongan Pi (C. Toﬁ.g‘i?Pi Chanshi F% 24 #F; ]. Déan Hi Zenji). The
reference is to Tongan Dag iRP%&i 2 (J. Déan Déhi; -905).

2 Yunju £ (]. Ungo).(§i{n\ju Daoyin E&#E/J§ (J. Ungo Déyd; -902), the Thir-
ty-ninth Ancestor i oto Lineage according to the Denkoroku.

3 saying (C. yue %_CP iwaku). The quotation in Chinese that follows these words is

identical to o t appears in the Jingde Era Record of the Transmission of the Flame
undcr the b&lg ‘Chan Master Yunju Daoyin of Hongzhou” (T 2076.51.335¢19-

4 at %\rocatlon in the dharma hall, Yunju said (Ungo jodo shite iwaku T /& L% LT
¢ quotation of Yunju that follows is a Japanese transcription (yomikudashi 3t
L) of a nearly identical Chinese passage that appears in the Collated Essentials of
ﬁ the Fwe Flame Records under the heading “Chan Master Yunju Daoyin of Hongzhou.”
/\ However, the Japanese transcription elides the Chinese original in three places, indi-
\ cating that fact with the words, “and so on, down to” (naishi 77 £). The parts of the

@r\/ Chinese original that are transcribed in Japanese are set in a more angular font:

(rren) b, MEREsSHR, HERE, EE%EN, S22 EH
1, BFRES, NEE S, WIGRETIE, SRR EFR R, TBre,

’%Uélﬂﬁo AR R, B RATH., 2R LAMLEE, F)'TVXE)’-'???ILJXJ%N FER
Mk, BRI K % &, BB, BRAHEL, TELAFNE, ATHEA
)\iﬁfé.o TN, TRAEF, — S22 TEEL, AR, EAHER
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@R, B LAZEL, AL HHERL, FHZHTTST
EEN, BEANLBEOHAET, FTHESTHTERFA L
FTHEEMES, LA R FIFERHDNNL, TE, F—HRk
ITHIELEN, BETNFHEMNT, BE ZLANADL LS
ZEDAIELIE, ADHEETEHERBETNL, LICBRLIEET,

FTEEEBRLLEKRLES, £BLELTHRDW LGS, Zth<
BFA RS, BIFRDAZ, <, BADBTFDH L, AIC/F
720, B RAE bR, RNBTATICHOT, HEEADwL,

BBROFZFAEHRTR, EATETEREDERZ RN, ‘é/&iQ

CST & - Tula Q
X

“Members of the clergy, if you are going to spout words a{@pvcnt

feelings, you must have a reason. Do not do so casu ¥ What

kind of place is this, where you are at? How can you take things so

lightly? As a rule, ask about this matter. And, yo%f}c}uld be aware

of even the slightest likes and dislikes....”* >

...and so on, down to... Qc‘)@

“In the first place, do not speak up. %{b\d if you do speak up, do

not imitate...”? Q)
,&%
...and so on, down to... %0

Q
FEH. FFATH, AH AW, '5%&%7@%&%5’@0 dodhdo B, JRBARBRBT, 4
AR LA, Yty LY, ERRBYIKF, —HEEXKAT @IS, BIAFHEN
W £, 513 EA L[ H- AT R, A LSRR R, ) F R AT AR IR
RIS, F IR RN %ﬁ‘ﬁo AT, HEHE S, JUERE, B
JEAIHE RS 2R RN o DA B 1 EA LR R A2
T MEEAIL, AAFNES, ARCEA BALBRA, FREES, KE
AN (Cigg@ X80, no. 1565, p. 267, c16-p. 268, a8 // Z 2B:11, p. 241,
al5-b13 // R138(p- 481, 215-b13).
1 And, you should-Beaware of even the slightest likes and dislikes (C. ye xu shi xiezi
haoe &5&1%&&\@%; J. mata subekaraku shashi koaku wo shiru beshi Tz 85 < &
T & H %\L) The meaning of this is evident from the context of the original
Chinese§age in the Collated Essentials of the Five Flame Records:
P V/@ , you should be aware of even the slightest likes and dislikes. If you are not

Qware of noble and base, virtuous and ignoble, and if you are not conscious of
transgression, then you will say whatever comes to mind, speak recklessly, and

/\\0 there will be no benefit.
N

Q
@f\/

(RBEEL) LARETIHR, BFRLRRB, ToMie, Foilid, L&
Fs, (CBETA, X80, no. 1565, p. 267, c18-19 // Z 2B:11, p. 241, al7-18 //
RI38, p. 481, al7-18).
In short, one should be aware of one’s own predilections so as to better keep one’s
speech under control.
2 do not imitate (C. bu xiansi T~484%; J. ainizu #842°5"). The meaning of this is evident
from the context of the original Chinese passage:
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“If you are a person who knows that this exists,' you will naturally
understand how to preserve it, and in the end will not engage in
loose talk. For every ten times when you could spout words, nine
times you will desist. Why so? Because you will fear that there
would be no benefit. The mind of an experienced person is like

6.

a fan in the 12th month.? On the sides of one’s mouth, one soon X
has scum appear. It is not that one has to work at it: things are -;O\
naturally like this. If you wish to get such a matter...” Q\\

...and so on, down to... Q‘Q&

“... why worry about such a matter? Such a matter is diﬂ:@?t to
» Y,
get. AN

WD {2 T, FHFHBALH, ?@CC*‘i@?%#ﬁU@&%LC5%9'1‘]0)
B FZFITAET, 8 REMHZRD, A’%ALC”‘—-}?E@?ELES% w9,

Upon hearing [ Yunju] instruct like this, the Master [@pi] gained clarity,
and in the end he discerned the matter of his entirelife. Later, he served as
abbot of Tongan Monastery on Mount Feng%’»ﬁ Hongzhou Prefecture,
where he was known as Chan Master Da@y and he expounded Yunju’s

li tyle with t . S
HlC&gC N y € W1 grca SucCcess A@&

Goingastray, you will wander abow&rrive ata place where you try to imitate
the sayings [of Chan masters]. H , ordinarily, when you confront your broth-
er disciples and speak, do no to be extraordinary, and do not imitate, lest
many of your fellow trainec@@ls ance themselves. In the first place, do not speak
up. And if you do speak;{p, do not imitate.
(RHEE ) BRAY. 5UR AANME, A FEEUHE, RN, &
FI$ K% &, 543504, #4 R41M, (CBETA, X80, no. 1565, p. 267, c19-
21//Z2B:1135241,a18-b2 // R138, p. 481, a18-b2).
I “Ifyou are a n who knows that this exists” (C. ruoshi zhi you de ren & & %y
JEAS ] mc@ te aru koto wo shiru tei no hito naraba & UZIVH 5T &x %2 J&D
/\73?@ ¢ antecedent of “this,” in the Chinese original, is “a place characterized
by hesitation”:

P \Q%ICYC is a place characterized by hesitation. One first attains it when one is a

%Q person who looks ahead and, being ever fearful of [negative consequences], folds

one’s wings [and does not fly off at the mouth]. If you are a person who knows
that this [place] exists, you will naturally understand how to preserve it, and in
the end will not engage in loose talk.
(RIEET) AEBERFER . BFRATIAGRKIIEIF, BLmARAR
R R, #RBR, (CBETA, X80, no. 1565, p. 268, a3-4 // Z 2B:11, p. 241,
b8-9 // R138, p. 481, b8-9).
2 like a fan in the 12th month (ragetsu no sensu no gotoshi B A F D4 L). In the
Chinese lunar calendar, the 12th month occurs in the winter, when a hand-held, fold-
ing fan (C. shanzi & F; J. sensu) is not needed to stay cool.
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ZERE N BN

One time a student asked [Daopi],!

FACE THZ AL, UL F A, FE L, FEICHEL, 8L,
JfTU T HBAED A, B AR TADIX bz L,
2B, AR TR E BH4 T, w8 <, ALEDRICIE &
% \0\“
“As for ‘doubting one’s own head while believing in its reflected \\
1mage,2 how can one stop domg that?” The Master [Daopi] said, Q

“Who are you speaking to?” [ The student] said, “How shall I @
that things will be right?” The Master [Daopi] said, “If yo
others in searching for it, it will recede ever furthcr in %e dis-
tance.” [The student] said, “When I do not seck it hytollowing
others, what then?” The Master [Daopi] said, “Yog head: at what
place does it reside?” >

QO

/fgr"ﬂ-g\\ %
¥

A monk asked,? \
TN A OFA, L, ?@%ém/;a ERMIAE

. B, BBEDRDICEIL gzénm%mwwu wad, 4
. VL A

“What is your house stylesReverend?” The Master [Daopi] said:

1 asked (tou F.5). The question a@@ answer that follows is a Japanese transcription
(yomikudashi % F L) of a neas{pidentical Chinese passage that appears in the Jingde
Era Record of the Transmtss(gi%[ the Flame under the heading “Chan Master Tongan
Pi of Mount Fengqi in Hgngzhou™:

(FAe i ok) Mk SR ATIk, 8, FTHRE W THR, FHE, AL
P, SR o T, R, SR (T 2076.51.362b15-17).
2 “doubting %{&wn head while believing in its reflected i 1magc > (C. mi tou ren ying
# S8R 7/', atdma ni mayotte, kage wo mitomu FAICH TH %2 3&LS). This refers to the
story o adarta, who did not recognize the face that he saw in the mirror as his
own, C?ook it for the face of a trickster spirit and jumped to the conclusion that
hi€gwn head was missing. » “doubting one’s own head while believing in its reflected

/\\03 A monk asked (s6 tou 14 1.5). The question and answer that follows is a Japanese
Q transcription (yomikudashi T L), albeit one that leaves the verses in Chinese, of
YV a nearly identical Chinese passage that appears in the Jingde Era Record of the Trans-
© mission of the Flame under the heading “Chan Master Tongan Pi of Mount Fenggi in
Hongzhou™:
(FAEBIES) T2 FH TR, HE, 2HLTHETE, FLRALGE
o = BB FERMATHAT, 58, ERARRIW, ZRLRZBAH, (T
2076.51.362b3-6).
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The golden cock,' embracing its young, returns to the Han
River in the heavens.?
The jade rabbit, pregnant, enters the Purple Forbidden En-
closure.?
[The monk] asked, “When you unexpectedly encounter a guest
who has come, with what do you greet him?” The Master [Daopi]
said:

Golden fruit! Early in the morning, monkeys pluck thenKQ\

and go. o>
Jade flowers! After sunset, phoenixes hold them 1%@1611’

beaks and come.

~o
DR ERD T AR R E D ER 5 HET, z«n%gém bbb,
FHRTHE. TRBIENERE D5,

When, based on what his late master [Yunju] had ﬁrg%zght, he [Daopi]

was able to clarify the true standpoint, he explai)agd the house style, say-
4

ing: \
The golden cock, embracing its %g, returns to the Han River
in the heavens. The jade rabb éregnant enters the Purple For-
bidden Enclosure.

1 golden cock... jade rabbit (C. JW@Qﬂutu 236, 2R ]. kinkei... gyokuto). A poetic
reference to the sun and moon
2 Han River in the heavew iaohan % 7%; J. Shokan). The actual Han River (C.
Han %; J. Kan) is a tributdry of the Yangtze, and the area it drains is the traditional
homeland of the Han {Chinese) people. The “heavenly” (C. xiao F; J. sho) Han River
is a poetic image tl% efers to the Milky Way.
3 Purple Forbj Enclosure (C. ziwei $#%; J. shibi). In Chinese astronomy, “Purple
Forbidden%% northernmost of “three enclosures” (C. sanyuan =32; J. san'en) or
groups ﬁ stellations in the northern night sky. From the viewpoint of the ancient
Chin e Purple Forbidden Enclosure (C. ziwei yuan 432 J. shibi en) lies in the
middle of the sky and is circled by all the other stars. It covers the modern constella-
s Ursa Minor, Draco, Camelopardalis, Cepheus, Cassiopeia, Auriga, Bootes, and

ﬁ parts of Ursa Major, Canes Venatici, Leo Minor, and Hercules. Purple is the imperial

color in China, and the Purple Forbidden Enclosure is conceived as the palace of the
pole star, which “rules” all other stars in much the same way as the emperor presides
over the Chinese people.

4 saying (to iu £ B1.5). The Chinese verse that is quoted here is identical to the one
given above, embedded in a Japanese transcription of a longer Chinese passage. The
point of this repetition is unclear, but it may be that in some earlier recension of the
Denkéroku the verse itself was given once in the original Chinese and once in Japanese
transcription, rather than twice in Chinese.
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X FHAT B, £F BB L RERASHFRE,
Then, when instructing people, he [Daopi] said:
Golden fruit! Day after day, pluck it and go.
Jade flowers! Night after night, hold them in your mouth and

come. &\,@b’
INVESTIGATION [#532) Q\$O
LBORENSNBESALERE, @ ROEEETF@lcdAL, %ﬂ@@
LR, BEOFRRAL BT, PBRNEEDALD, RO HER
TRDAEY L. GHRANFALD, BDZAFHLEL, REVSIHDT,
BZEVSIRT DRI, K

)

While no particular episodes involving student trainees' are s&?erior orin-
ferior, you would be well advised to consider the aforen@ioned episode
in detail. If you ask what the reason is, it is because if'ene has an idea of
« . ,,2 « 3 . ,

getting such a matter;’” one “is such a person.” Evef“doubting one’s own
head” and starting to look for it is, in itself, on ?&wn head. That is to say,
as the Founding Abbot of Eihei Monastery [[26gen] put it: “Who is ‘self?
The one who asks ‘who’ is the self* &>
1 episodes involving student trainees (sa @‘k'uQno innen 22 DHE4). Other trans-
lations take this to mean “stories of Ze %ractice” (Cook, 206), or “stories for Zen
study” (Cleary, 156). Those are possibi@ readings of the expression sangaku %%, and
are not necessarily wrong. However{sliie “stories” or “episodes” (innen B #%) related im-
mediately above are not reall t “Zen practice.” They are, rather, questions about
Daopi’s teaching methods tfé; are posed by a student trainee (sangaku %-%), which
Daopi answers in the f%@rf rather abstract verses.
2 “getting such a ma (inmo no koto wo en & FZ243/1). This is a quotation
in Japanese trans/c;@ﬂon of the Chinese phrase de renmo shi #31&/% %, which appears
in the Root (éz
3 “is such aperson” (sunawachi kore inmo no hito nari ¢ HRANEEDALD). This is
a quotatjjrin Japanese transcription of the Chinese phrase ji shi renmo ren B2 &8
A, yv)é@ appears in the Root Case.

4@10 is ‘self’? The one who asks ‘who’ is the self” (ware to iu wa taso. taso to iu wa

,\Oﬁgre naru yue ni KEVSIIHEZ, #TEVSIEKIRZHIC). The question could
also be translated: “Who am ‘I’?” Or, more literally: “Who is it that is called ‘me’ /

y
\ ‘T’ / ‘self”?” These precise words cannot be located among Dogen’s surviving writings.

Q
(\/ A similar sentiment can be found, however, in the “Verses on Old Cases” (juko %A +r)
© section of his Extensive Record of Eibei:

Who is this? The [one who asks] “who” is the self.

Seeming to come, seeming to go, [like] bubbles in water,

it is the commander of eight hundred fields for a thousand years:

the essential mind of masters and disciples, dragons together with crocodiles.
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&S
S

Q
@r\/

RiEEE, RAICET, & £ ZATREMZMD, RiE, P17
#l, B BM S T, Rik, 278, Ri&, &ICLEZHT
ZRELTRELC =L, fodh, REZWTHTEEN, B
%, HURTRHZRAETTAL. BESICT DB HI—%
B 55\, &, HHPEMTERZEE LY, #iIcZ
PTG, HEICHEBICATRZH U, HEICETEL FHADSK
. REHICHID, RiESR, FARDT &,

Scholarly Abbot Liangsui' sought instruction from Mayu. Whe
Mayu saw him coming, he shut the door. Liangsui knockcd&&
the door. Mayu asked, “Who is it?” Liangsui replied, “LiaQé@ui.”
Just as Liangsui said his own name, he suddenly tallicd.a@g'awak—
ened. Then he said, “Reverend, do not hide from me JF1 had not
come to make prostrations to you, Reverend, I sur& would have
spent the rest of my life being deceived by the celve divisions of
sutras and sastras” Mayu then opened the do@% ad Liangsui con-
vey an account of his awakening, and in dj@ end gave him his seal
of approval. [Liangsui] returned to his Monastic lecture hall and
dismissed the class, announcing to-Ris congregation of followers,
“What is known by you, I kno&g%ompletely; but what is known
by me, you do not know.” &‘Q

Kl iR, Bridtdd, ANISE LA, Tl B A, s8HX
DARARLAD, —HERFEBTLEL, ROLFEATEORED L
b, HANATD, TICHET, BRTLEHIMCET, LENKED,
AF IR BICIET, BPBRAALOF 2LV a2a 0, FRRE A28
T, BLANKGZD ARFICHBICIET, RICABICIET, KITEED
B IcaEd, F ig@wlc:#@“; AATF@ITHA, LTRH D R4
AN OR 3‘2‘5%5" FH BN,
D

2z, (DZZ 2.178).
7 R
1 S&olarly Abbot Liangsui (C. Liangsui Zuozhu R.i%E %; J. Ryosui Zasu). The
ted passage that begins with these words is a Japanese transcription (yomikudashi
AT L), slightly abridged, of a Chinese kdan that appears in the Grouped Sayings
from the Chan Tradition:

(BARAR) RiEE I MERE, DRAEM AL HE, L3HFER, &
SRR, BB AP, ER B, B, £EM] BT M ITE,
FAERE, BBLEMRIE, HEfehEMRE, REZAAEAFY, B4
MT ISR B — A, S AEEY, S TZ, AR, JUFES
E, HAFR RE MBS, R EFREA TS, (CBETA, X67, no. 1299, p. 20,
b18-24// 7 2:22,p. 20,¢c1-7 // R117, p. 40, a1-7).

> “When Liangsui first sought instruction from Mayu.”

A0
g@;‘ ) B ARRAR, MANIAT . TENTHME, FHCE
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©’\/

Truly, this “what is known™ “does not let the wind through.” Therefore,
gentlemen, when you investigate this meticulously, you will find that, from
beginningless kalpas past, you have always been fully equipped with it. You
have never lacked it for even a single moment. Even if you use thinking
and seck it through calculation, that very action is “self’;* it is not other.
Although it shines alone, it is not discrimination. This, too, is self. It is not
something renewed just now. When we speak of “using the eyes,” “using
the ears,” “using the mouth,” “opening the hands,” or “moving the feet,” all
of this is self. Fundamentally, it is not something grasped by the hands, nor
is it something seen by the eyes. Therefore, it cannot be discussed in te&ﬁl
of sound or form, “nor is it reached by ears or eyes.” But at the

naq?nent
when each of you is meticulous, then without a doubt you will su.@y now

the existence of “I,” and you will surely know the existence of el

WA DA LT BHIC, KD mRATHET, MHEY, RIFDE
B, s, BORGELTEAAXDENRD, SO, BERETEETL
DEFHL, RANTHREICUTRERBATDICES. FWRICLTHDT
AN B0, Qq}

In order to know this place, first set asidfaa affirmation and negation.
When you do not rely on things and ar ot entangled with others, then
the solitary brightness of this mind i¢righter than the sun and moon. The
purity of this mind is purer than @xt and snow. Thus, it is not completely
dark and unaware of “is or is n ure and perfectly clear, it is the appear-

ance on its own accord of onEs own self.

S

HITHA BRI RN, KATHEFETLOSFELERST
EN. INABEDT, KEB BT REBTIIT TIN50
L. #0255, 2EMHET, £SBZTEFRDWLESRT
Lo, Wé@g EERERAUMZNER, AR AZMEL., HT—
5L LIORA R, SMEDBT R, —kDERICALL, XA kEA], 3=
Fe P BRI T ARITARR, F@ICHB U TEICEE T AR, HEWVLIRE
c:a%@ FHTRHHIC, HEVSREICET, WT THRDHIC, 2NE 0
FOH OIS, NS ERDIRINZICET

N
Q\/\ 1“what is known” (C. zhichu #nJ%; J. shiru tokoro %7 % 5 ). That is to say, what is known

by Liangsui, according to his final statement to his followers in the preceding kéan.

2 “self” (ware #&). The word ware is also translatable as “I” or “me”

3 “nor is it reached by ears or eyes” (jimoku no shoté ni arazu FBDFTENTIET). This
is a quotation of Chan Master Jiashan Shanhui %1 &% (J. Kassan Zenne; 805-881),
who spoke these words in the context of a well-known kéan. > “not a dharma before
the eyes, nor reached by ears and eyes.”
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Therefore, gentlemen, do not think that there is no one who is separate

from speech and silence, movement and stillness, and who is not entangled

with skin, flesh, bones, and marrow." Also, although it is immovable and
independent, and it does not think of “self,” does not speak of “other;” and

has no idea of “how come,” do not think that it stands like a tree trunk )
without relying on any thingat all, or that its no-mindedness is like that of . ,@)b'
grasses and trees. How could students of the way of the buddhas possibly -;O\

be the same as grasses and trees? The view that fundamentally there is no Q\

self and no other, and that “there is not a single thing” anywhere is th€

same as the nihilism of other paths or the view of emptiness held e

two vehicles. Can the ultimate standard of the great vehicle pQés’% y be

the same as that of the two vehicles or other paths? When yqq(have fully

arrived, meticulously, and properly reached a conclusion, thgf&ou will not

be able to say “it exists,” because it is empty and sere Q%YOLI will not be

able to say “it does not exist,” because it is clear and pépfectly complete. It

cannot be divided into body, speech, or mind, an%@x cannot be discerned

by mind, mentation, or consciousness. %\Q‘

ST R E B URBTED DAL %QQ
How can I communicate this principl 6&
Q’Q
VERSE ON THE OLD Case [#8+)

Q
~ S, Va2 Q > 4e
TFARTF L, iﬁ%ﬁ“{%@-%ﬁ-o

Secking on your own \gﬁ’fh empty hands, you return empty-handed.
In the place Wheréﬁ%damentaﬂy there is no attainment, the fruit is there-
byattained. <V

QO
,\}%
S
P \o
%0
3

1 do not think there is no one who is separate from... and who is not entangled with

(wo hanare... tai sezu to iu mono nashi to omou koto nakare 72 8. FE T LNSH
HLEBSTEAN). In other words, there is a “someone” (mono %) who is separate
and not entangled: the “mind” that is solitary, pure, and bright.
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