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CHAPTER FORTY-FOUR (Dai yonjayon sho %v3-+v9%)

Roort Case [&A1])

Fogtwil, FFFerh, 2EE, £, . )@)b"
The Forty-fourth Ancestor, Reverend Touzi,' sought instruction from ‘§0\

Yuanjian.” Yuanjian &Q\\
SAINER, FUAE, RMATAR, B2H, —AME, k0
FSEIAE, KA A, M, i o, BT AR E, Q"\\
had him?® [Touzi] contemplate the episode: “A fol c&@r of an
other path questioned the Buddha, saying, ‘I dospot ask about
having words, and I do not ask about not having words”” Three
years passed. One day [Yuanjian] asked, “Do&o remember the
saying? Try raising it.”* As the Master [TOQ;% considered how to
reply, Yuanjian covered his [Touzi’s] Q&h The Master [ Touzi]
understood and awakened. Q(b'

)
&
PrvoTaL CIRCUMSQ%\JCES (#4]

O
A, S
The Master’s [ Touzi’s pcrsoe)d%amc was Yiqing.

FRFRDTIY, #IC UCHR, RFICETERY, u%
WAL OMET, Bz E > RERESTRUTEL,
Zig LR AL AT ELMDEE, HEBICANTEREIRES.
£ REH I L, § TR EROBE HB, ohitE =5
1 Reverend /Qt\iy(c. Touzi Heshang 45 #24; J. Tosu Osho). Touzi Yiqing 45 &
# (J. TosTGisei; 1032-1083).
2 Yuagjean M4 (J. Enkan). Yuanjian Fayuan H 4% 1% (J. Enkan Hoon; 991-1067),
a master in the Linji Lineage who was charged by the Forty-third Ancestor in
Caodong Lineage, Taiyang Mingan, with finding a dharma heir for him.
\Qﬁ had him (C. ling 4~; J. rei). The block of Chinese text that begins with this word is
identical to one that appears in the Collated Essentials of the Five Flame Records under

Q the heading “Chan Master Touzi Yiqing of Shuzhou” (CBETA, X80, no. 1565, p. 289,
©’\/ b15-17 // Z 2B:11, p. 262, d6-8 // R138, p. 524, b6-8).
4 Try raising it (C. shi ju kan 3 B5; ]. kokoromi ni ko seyo min RIMTBEXFA).

In the present context, this stock phrase means: “Try commenting to show that you
understand the meaning of the saying that was assigned to you.” » try raising it. The
saying in question is the kéan known as » “A follower of an other path questioned the

Buddha”

429



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted

in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

WICETC BALTEL, FIXFZ#5. EAHTNITAR, 5
ECTRBICHS, BICHERBG, €2 RICET, — 9 HED)E
BESEEREMERT, BICBTHED, B, BEATZHIE
AMEMBOFZHERELE, HE A TRELTHIEBL, &I
#9, Eul k THREWIETER, el ROADEELTZA
S5k g AL, BICEFH, HIAETEL, FER ARRITT
iFBh e L, B, BELTEL, Auksig L, ZLEICTT

HE, RPERBELA, RNEDHTZ47ET, & HICAT O
DEEEHLCLEFT. AFYRT. HTHICABOTA, &S

A HAEATL, BLTHL, FICRTERARHE A
BB LR, ECECERTAL, £IcBEELTETRO A
WL KE, B A i, AT, T 5 RE, Ui E-N
YRAF S SRGRL REL LR, >

He [Touzi] was a son of the Li Clan in Qingsh@n his seventh
year, being exceptionally bright, he went to Mi@iang Monastery
to go forth from household life. He was tesﬁd on the siitras, and
at fifteen he was ordained. He learned t reatise on the Hundred
Dharmas, but before long he said withlament: “A path that lasts
three asamkhya kalpas is so remo ven if [ were to burden my-
self with it, what would be theBenefic?” Thereupon, he entered
Luoyang and listened to [Ié&lres on] the Flower Garland Sutra.
His appreciation of its @ming developed like the stringing to-
gether of precious jewels. Once, when the verses of the various

1 He was a son of the Li Cl&t@({ingshe (C. Qingshe Lishi zi ##:3 K7 J. Seisha
Rishi no ko nari 43 KD 75 D). The block of text that begins with this sentence is
a Japanese transcriptiof(yomikudashi T L) of a nearly identical Chinese passage
that appears in the Edllated Essentials of the Five Flame Records under the heading
“Chan Master Tt iqing of Shuzhou”:
(EEPR) FRERT. CHAR. EPRFHE. REFL. TTER,
ARBE. Sk, ARTH, HABRER AE Rk FIERER
@;E"P'U A, Al B, LT, FTHT, B FR W EARGE
RFZH — FEHECR, AEM, BIMA, BHIEZ, SF LM BT
SMAE. AMATHL, 82K, —HMR, KRAFETL, KR, R,

Y BRI, B TARME, A R, kTR, BRSO,

S

Q
@r\/

WEFAES, O, FERA om0, FEER, SRAT, B L, &K
PRARCE, QMRS S5, BIRAT RE T, BFY R, ARG
A, B9, REGERE, SR, ETEF, £FBEA, AR XE,
A AT, B, aEr s, YRR, $ERAKE. 2RER
%, K8 E 25, (CBETA, X80, no. 1565, p. 289, b10-24 // Z 2B:11, p. 262,
d1-15// R138, p. 524, b1-15).

However, the verse that ends this Pivotal Circumstances section is quoted in the orig-

inal Chinese.
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“Grove” bodhisattvas' were being read, [the lecture] came to
where the text says, “... are the own-nature of mind.”* He reflected
carnestly and said, “The dharma is separate from scriptures. How
could it possibly be lectured on?”

He then gave up [attending lectures] and traveled about to visit
Chan Lineage abbots. At the time, Chan Master Yuanjian resided
at Huisheng Grotto. One night, he [ Yuanjian] dreamt of harbor-

ing a blue-colored hawk,” and he regarded that as an ausp1c1ous\0

omen. When dawn arrived, the Master [Touzi] came. Yuan)&
\,\

1 various “Grove” bodhisattvas (C. zhulin pusa 3 #E3; J. shorin bosats \e word
“forest” or “grove” (C. lin #; J. rin) can refer, metaphorically, to a place% ere people
gather, such as a major monastery (C. conglin 3 #; J. sorin), ortoa pa@cular grouping
of people. However, in the present context the reference is to mbcr of individual
bodhisattvas whose names include the word “Grove.” Chapte;% of the Flower Gar-
land Satra, which is entitled “Verses inside Yama’s Palace’ é) Yemo gongzhong jizan
pin B G PAEHS; ] Yama gichi gesan bon), consists@‘fba series of verses by bodhi-
sattvas with names such as Merit Grove BodhisattvaﬁC. Gongdelin Pusa ##& 4k
i%; J. Kudokurin Bosatsu), Wisdom Grove Bod tva (C. Huilin Pusa 2+ j%;
J. Erin Bosatsu), Fearlessness Grove Bodhisat C. Wuweilin Pusa # RAMEE; J.
Muirin Bosatsu), Vigor Grove Bodhisattva ( %éjmg]mhn Pusa A AR E5E; . Shopn—
rin Bosatsu), and so on (T 279.10. 99c1 these names, the word “grove” means
“collection of” or “fully equipped wi

2 «... are the own-nature of mind{€. i xin zixing &1+ BME; J. soku shin jisho). This
bnef quotation of the Flower \%gﬂmd Satra (marked by non-serif Roman and more
T

angular Chinese font) is t om a longer passage that reads:

[One should] ¢ ghtfully deliberate on all dharmas without cease; practice
supreme deeds™gsthout secking karmic recompense; and fully realize that the
sphere of %@b%ion is like an illusion, like a dream, and like a magical transfor-
mation. X£Hodhisattvas can engage in this kind of contemplation and practice,
they wilhot give rise to dualistic interpretations in the midst of all dharmas,
an buddha-dharma in its entirety will quickly become evident to them. At
oment of first arousing the thought of bodhi they will immediately attain
\anuttara—samyak sambodhi; they will know that all dharmas are the own-nature

%0 of mind; and they will accomplish the wisdom body without relying on being

awakened by another.
<<$}§§;?‘T‘>> SR, BAKRE TR LR FRRR, TR L0, o
e, The B, T EE A e AT AR, A BT RAEZB, — b
/sza’wﬁ% AT, MBS RIS B R =R, e — R RLD AR, Rt
2. ReE, (T279.10.88c27-89a3).
3 blue-colored hawk (C. gingse ying # & J&; J. seishoku no taka & E.DJE). The glyph
for “blue” (C. ging #; J. sho) appears as the second half of the name Yiging &7 (J.
Gisei), and also as the first glyph in the name of Yiqing’s hometown of Qingshe (C.
Qingshe # #%; J. Seisha). Therefore, the “blue-colored hawk” signifies Yiging.
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greeted him courteously and extended an invitation to him. He
[Yuanjian] had him [Touzi] contemplate the saying: “A follower
of an other path questioned the Buddha” ...and so on, down to..."
The Master [Touzi] understood and awakened, and then made
prostrations. Yuanjian said, “Have you sublimely awakened to the
profound function?” The Master [ Touzi] said, “If that existed, I
would have to spit it out.” At that time, Acolyte Zi, who was at

looked at him and said, “Shut your dog mouth! If you keep\\
barking, I am going to vomit.” \0

After this, another three years passed. Yuanjian, at sheé time,
brought out the lineage essentials® that were dcs@dcd from
Dongshan and displayed them. All of them m;u%é)l()usly tallied.*
[Yuanjian] entrusted [Touzi] with Talyangs @rtuary portrait,
leather shoes, and long robe and said: “Inste#d of me, you should
carry on his lineage style. Do not langui “Rere for long. You must
guard and uphold it well.” Then he \H‘b}gh the following verse and
sent [ Touzi] off with it: 6&%

1 and so on, down to (naishi 73 Z). This @e&on indicates that part of this repeti-
tion of the Root Case has been elided t%sa ¢ space, but that the intention is to quote
the entire thing.

2 Flower Garland Yiqing (C §JHuayan A #5%; J. Sei Kegon). A nickname for
Yiging (later known as Touz ﬁ, ), which alludes to his former attachment to the
Flower Garland Satra. It lo 1ke an ordmary Chinese lay person’s name, in which

the first glyph (Qing %@ the family name and the next two glyphs (Huayan #5&)
comprise the 1nd1v1d§-s given name.
3 lineage essenti & zongzhi R & ]. shiishi). In many cases in Chan/Zen texts, the ex-
pression “lin sentials” refers to the gist of the teachings handed down in a particu-
lar hneage heteference here could be to Taiyang’s teachings, either as remembered and
expresse%@zrbaﬂy by Yuanjian, or perhaps as found in some written record that Yuanji-
an E}r\@ t out to show Touzi. In the present context, however, the “lineage essentials”
o include the articles of clothing (leather shoes and long robe) that belonged to
e Forty-third Ancestor, Taiyang Mingan, as well as Taiyang’s mortuary portrait, which
were to be used as proof of dharma inheritance from him. > lineage essentials.
4 marvelously tallied (myokai su % 329"). There are several meanings suggested here.
The first is that Taiyang’s leather shoes and long robe fit Touzi perfectly when he tried
them on, as if they had been made for him. There is also a suggestion that Touzi’s head
and face bore an uncanny resemblance to those shown in Taiyang’s portrait. Another
possible meaning is that Touzi’s understanding tallied perfectly with the essence of
Taiyang’s teachings, cither as expressed verbally by Yuanjian or perhaps as found in
some written record that Yuanjian brought out to show Touzi.
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Mount Sumeru stands in vast space;

the sun and moon, auxiliaries,! move around it.
The host of peaks gradually incline toward i,
their white clouds shifting and transforming,

The wind of Shaolin rises in the groves,?

and at Caoxi and Dong the screens are rolled up.?
A golden phoenix lodges in the dragon’s nest;

how could cart wheels ever crush the moss of the imperial Q\\

$
QQ

INVESTIGATION [#:#%] \0\\:\\
)
o DE kM, REEFLUTHAL, ERARELTINEL L, M
KR UCRAID 2720, BABHDIELHD, ,\L;%@%MQ%EB
T HER RBRBICRE, EICANARDRHL @6«1, Y PNE
,—;; E%%%L;M]U’D Khib;ﬁu‘%/ﬁf‘}—o)muigfbo é@; L}EJL‘%%J}LU/\?)\

garden?

B‘a‘o 0%
As the Tathagata’s wheel of the true dharma \ecretly transmitted across
east and west, the five houses flourished made vociferous proclama-

tions. Their mechanisms were diverse,&nd their house styles were some-
what different. There were phoe nd there were dragon elephants.
They did not flock together, but I%[e were inferior. Flower Garland Yiging
tallied with Taiyang in his pn@%lﬁwor& Truly he [Touzi] must be called

a descendant of Dongsham.:g ouse. Overseer Yuan®* inherited the lincage

1 auxiliaries (C. fu #; ](ﬁv The poetic suggestion here is that the sun and moon,
moving around on ejth@r"side of Mount Sumeru, are like “auxiliaries” or “ministerial
advisors” to the thr
2 wind 0fSha9]®1scs in the groves (C. Shaolin feng qi cong v #BALHK; J. Shorin fu
ki s6) of Shaolin” (C. Shaolin feng 'V #%J&; J. Shérin fa) is the teaching style
(C. fengﬂ% fa) of Bodhidharma, who is said to have spent nine years meditating at
Shaol%?éonastery. The “groves” (C. cong #; J. s6) of trees stirred by that wind are
m; i&d monasteries (C. conglin F#; J. sorin) in China.

Caoxi and Dong the screens are rolled up (C. Caoxi Dong lian juan & 57 f 4 J.
Sokei T6 ren kan). The front and rear doors of sangha halls of Buddhist monasteries in
Song and Yuan dynasty China were outfitted with screens (bamboo in summer, heavy
cloth in winter) that could be lowered to provide a measure of seclusion when the great
assembly of monks was engaged in certain activities, such as sitting meditation and
sleeping. The “rolling up” (C. juan % J. kan, maku %-<) of the screen thus signifies
the start of a new day for the monastic community. Mount Caoxi and Mount Dong
were the places where the Sixth Ancestor, Huineng, and the Thirty-cighth Ancestor,
Dongshan, respectively, had their monasteries.

4 Overseer Yuan (C. Yuan Lugong i#4%k/2%; J. On Rokukd). Another name for
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essentials from Yexian.! He [Yuanjian Fayuan] was truly in the line of de-
scent from Linji. The child of a phoenix should not be kept in a dragon’s

nest.”
#®ic
Thus,?

b'.
EDTHAFBICRDLE, RICETAMT AL RE 3
HLOH, hF, BICaLTEL, £FIEHDBICELDH, & Q\\\
RSN, BE<. AT, BFAL F LD, i &

B, ATHD, £T, RICHBEA, @, PHRERTEIC

D, BFFDIEICEES R RS, THkEZETTLTEL, ékla%

DL EICHTRUT TIRE LTSS &L, Fad, Fb, %%L’C
FENAELHALT, BEL AMEERLEEE L0, £
RRADRICT DT, BRI, FAEA, KICADD. LEZH

B3E5c bk, mal, FSRTEEFAT, LBERT ITHHEAN .

BE <, LEETEBEAICHRAANLDS, HEL L, @rl, &
BEICAMTE D T e R BRI, RICFER TR ETH LI H

%, RNKDERELTZD, DO TIRT, KICHTFICED,

[Yuanjian] sent him [Touzi] to r leon Chan Master Yuantong
Xiu.*[ Touzi] arrived there but anér asked for instruction; he only

Yuanjian Fayuan B 4&7% 1% (J. Enkan H %& 991-1067) of Mount Fu (C. Fushan ¥

1li; J. Fuzan), the teacher of Touzi w]

y proxy, recognized the latter as heir to the

Caodong Lineage following the Fofty-third Ancestor, Taiyang Mingan.
1 Yexian 34 (J. Sekken). Yexi C%uisheng FE 4574 (J. Sekken Gisei; d.u.), a Chan

master in the Linji Lineage who was the teacher of Yuanjian Fayuan.

2 The child of a phoeni uld not be kept in a dragon’s nest (ryits ni hoshi wo todomu
bekarazu #E ;‘%LCE’@ LRM5T). In this metaphor, the “child of the phoenix”
(hashi BF) is Tougi'while the “dragon” (rya #€) is Yuanjian.

3 Thus (yue % )- The block of text that follows this expression is a Japanese tran-

SCr lpthn

udashi FtH T L) of a nearly identical Chinese passage that appears in

the Co/l q%a’ ssentials of the Five Flame Records under the heading “Chan Master Touzi
hu

zhou”:

% <<ﬁr§/§rm>> ARV AR, FEHANSM, Rk me, HFHaA,

S EPARER, SARE, R, Ak, 8, KR, @8, AT, FRES, &
2P R AN, /auﬁfﬁiﬂﬁ TrRT ), K2 E AR EE, R TATIR, FRE,
Fo TS, SBA, FTF A8 %, FE, £R RAFRAR, B8, FRRAA
TE LR, BE, Fh, MAELE, e, LEGRLBAL, e, F.l, @8
8. B ERM, BB FRE, L, hREEREL, MEOE, KEHR
F. (CBETA, X80, no. 1565, p. 289, b24-c8 // Z 2B:11, p. 262, d15-p. 263, a5
// R138, p. 524, b15-p. 525, a5).

4 Chan Master Yuantong Xiu (C. Yuantong Xiu Chanshi & 7% #%#F; J. Enza Sha

Zenji). » Yuantong Faxiu.
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“
4

delighted in sleeping. A monastic officer informed Yuantong, say-
ing: “There is a monk in the hall who just sleeps all day. He should
be following the rules and procedures.” Yuantong said, “Who is
it?” [The officer] said, “It is Senior Seat Yiqing.” Yuantong said,
“This is not permitted. Wait while I investigate the transgression.”
Dragging his staff, Yuantong entered the hall. Seeing the Master
[Touzi] sound asleep, he struck the platform [with his staff ] and
rebuked him, saying, “I have no spare rice here to give to you, Se-,
nior Seat, who just sleeps when you are done eating.” The Masté&®)
[ Touzi] said, “Reverend, tell me what I should do.” Yuanton: @l%d,
“Why don’t you inquire into Chan?” The Master [T said,
“Gourmet food will not be eaten by a person who is&Hl.” Yuan-
tong said, “What do you make of the fact that man X ople do not
approve of you, Senior Seat?” The Master [Tauzi] said, “What
good would come of waiting for their approal?” Yuantong said,
“Senior Seat, who did you see before conting here?” The Master
[Touzi] said, “Fushan.”! Yuantong said;¥He is to blame for your
being so obstinately lazy!” He then tQ%k him [Touzi] by the hand,
laughed together with him, an ﬁo?urncd to the abbot’s quarters.
As a result of this, [ Touzi’s] r?ﬁration in the way spread greatly.
Initially he served as abbq@'{t aiyun.” Next, he moved to Touzi.}

ANEEERISHTHED. 3
The preceding is what is \g_g@brded in the Collated Essentials of the Five
Flame Record. (QQ
Xé%#ﬁﬁﬁbl%@'
Moreover, th%@&%tinued Records of Past Venerables* says:®
D

1 Fush:}n%\ai (J. Fuzan). Fushan Fayuan &% & (J. Fuzan Hoon; 991-1067),
aka. jian Fayuan.

Z/H@%n &% (J. Hakuun). The reference is to Haihui Monastery on Mount Baiyun.
Touzi #%-F (J. Tosu). It was due to his service for many years as abbot of the Touzi
han Monastery (C. Touzi Chansi #F4#; J. Tésu Zenji) on Mount Touzi that

Yiging got his name, Touzi Yiging.

4 Continued Records of Past Venerables (C. Xu guzunsu lu 8 &5 155%; ]. Zoku koson-

shuku roku). A text known today as Continued Essential Sayings of Past Venerables.

5 says (iwaku B1<). The block of text that follows this expression is a Japanese tran-

scription (yomikudashi 7./ T L) of a largely identical Chinese passage that appears in

the Continued Essential Sayings of Past Venerables, in the section on “Sayings of Rever-
end Touzi Yiqing,” under the heading “Yang Cishan’s Eulogy Inscribed on the Master’s

[ Touzi Yiging’s] Portrait™
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IS ABARBRIC/T AT, MBI JICKGALKAICET, #EH
5, FICFEZEN\ LA AREHEALT, BEHFLTH
VRICARICRRERDD, ##H Tl E—H ADBRBEL, B
ICEEGLTEL AEORAETRLHEL, PR THICELE
T, HELADRSSEIE, RTEICREZHLUT, B DAITK
SARREHUTHRMBEA. 2 #LTaL ZRNEZEFLTED,
HFRLEX BEFLTCEL BROLAE, EBFRK BFoFR
B, REBEAR, ERICAL FEDH, RICESTHICLTHIC
Mamd L&,

The Master [Touzi] attained the dharma from Chan M&g@?

Yuanjian. Yuanjian previously sought instruction from@rcat
Master Taiyang Mingan and matched tallies with, i’é\\pivoral
words. In the end, [Mingan] tried to transmit the [ineage essen-
tials by entrusting [ Yuanjian] with his leather sh and longrobe.
Yuanjian declined, saying, “This is somethin@%lready attained
earlier” Mingan sighed with lament and sai}; “There is no way I
can transmit my one branch' [of the lifeage] to another person.”
At one time, Yuanjian addressed hi ingan] and said: “The
lineage style of Dongshan’s Traditioh is exhausted and is hard to
raise up. You, Reverend, have i& ed a venerable old age. If there
is no one to whom you canfansmit it, then I will duly hold your
robe of proof. For your sake, Reverend, I will see that it is entrust-
edand handed down ﬁgﬁ)nc person to another for a long time.”
Mingan consentedyFaying, “I will write a verse and leave it with
you as verification.” Thereupon, he wrote:

The on the peak of the sunlit vast mountain®

d}e{s&-ds on you for its value to flourish.

B

GARR, EETE, WA B EBATZ, %8, ETCAARR,
o BT BEAL, HE, ATER, BHRER, I F REAK

%#%7@;«%%» AT AL AR, AR M, 2RI KL%

SN R E R, BB R AL AR, RHZ A, RETA, BEEE
SR, BE S, HELIAE, BRI, BERIR. REDER, LEE
1§kt B, 7T K #. (CBETA, X68, no. 1318, p. 381, al9-b2 // Z
2:23,p. 452, d4-11 // R118, p. 904, b4-11).
Q\ L one branch (C. yizhi —#¢; J. isshi). That is to say, the branch of the Chan Lineage
stemming from Dongshan, which Mingan had inherited from Liangshan.
2 sunlit vast mountain (C. yangguang shan %5 111; J. yoko san). Other translators have
understood this as a particular place named Mount Yangguang (C. Yangguangshan
% B ;. Yokozan), but as Keizan states below, it is actually just a poetic reference to
Mount Taiyang (C. Taiyangshan X5:h or X[%; J. Taiydsan), a name that means

“sun mountain.”
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In the place where the marvelous sprouts are profuse and
lush,

deep and hidden, there are strong spiritual roots.

When finished [Mingan] said, “The one who attains my dharma
should hide from the congregation for ten years and only then D
reveal himself.” ) \Oéa@
BRI LIS, ATOFE. XBORRLE, BEATHARLTE
L BICRTABORAZRIFL, % RUTHHCHICHEL, kl‘%b%@
&, %
Later, Yuanjian and the Master [Touzi] met one another. [Yua&%%‘n\] en-
trusted the lineage essentials of descent from Dongshan, Taiyangs portrait,
the robe of proof, and [ Taiyang Mingan’s] verse [to Touzi], saying, “Instead
of me, you should carry on Taiyangs lineage style.” Late@y expected, after
ten years had passed, [ Touzi] appeared in the world as{Taiyang’s successor.

%)
LIS AL L BRE KB, ,ﬂraé%%f*iﬁ@a%@%ﬁswzoo B
B5NIAEXFESTD, Q‘b

)
In the above [verse], the “sunlit vast tain” is Mount Taiyang. The
“place where the marvelous sprouts af@ profuse and lush” refers to Chan
Master Yiging, the subject of theSgedsent chapter. The line “[depends on

you for] its value to flourish” isgpeaking of Yuanjian.
§ Q
R3S el Y

True to the earlier pre&t&}on [by Mingan], he [Touzi] finally appeared in
the world.! o

A ‘Q\<\ —#E. RKEZBTCRRERDBN, RIDET D

273 LR ORT BT, BEE A, #HALICEDBT, R
R0 %, b UTAICERICED, kB X IICHD, L,

@@%L:;éﬁfmm\ LA BBEICE T, ASFOND L RAR

@% BRERLUTELENT, 25108 FITRTABDZ AL %T

OT Lo RBEEERDTLRE, HLOFE ARRTAT

N
%Q
©

W BT TERDI L, ZICHTHF LA, A BDEIC
#RS, KLLMD KRG LAZ KA DEITT, KT, L
FH I BICET, EEUTHREET L,

1 appeared in the world (shusse shi 1 L). In this context, the expression “appear in
the world” means to make one’s debut as the abbot of a Chan monastery, a position
that was only open to dharma heirs in the Chan Lineage. As noted above, Touzi’s first
abbacy was at the monastery on Mount Baiyun. He was only qualified to take it when
he was publicly recognized as Taiyang’s successor.
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When holding up incense, he said:' “As for this single piece of in-
cense, does the great assembly know where it comes from? It is not
something produced in heaven or on earth. It is not something
formed by yin and yang. Being ‘anterior to King Majestic Voice;
it does not fall into any rank. After Dipamkara Buddha, it was
transmitted by the seven buddhas and arrived directly at Caoxi,
and its branches divided across China. At the beginning of the
Zhiping Era,* this mountain monk® was with Chan Master Fus-
han Yuanjian. He personally took me by the hand and bestowed
on me the lineage verse [of Taiyang Mingan], verifying me as®h

was deputized [by Taiyang Mingan] to do. He kindly iq@%ted
me, saying, ‘Instead of me, you should carry on Taiyang¥Yineage
style’ Although this mountain monk never met Cha Master Tai-
yang, I came to know the man through Fushan’s Q;%section of the
lineage,* and due to that became his [ Taiyang lg%gan’s] successor

1 When holding up incense, he said (nenké shite iwaku # %@/TEJ <). The block of
text that begins with these words is a Japanese transcripsion (yomikudashi 7T L)
of a nearly identical Chinese passage that appears i Continued Essential Sayings
of Past Venerables, in the section on “Sayings of @erend Touzi Yiqging,” under the
heading of “The Master’s Entry into the Cloistesvhich means his formal installation
as abbot. The text indicates that Touzi firs ?p incense in conjunction with prayers

for the emperor (C. zhusheng #LE.; J. shukushin); next he held up incense as an offering
to his own teacher and spoke the v;(c)gQ at are quoted in the Denkéroku:

(EEEER) ﬁj\%ﬁ MER, RIF =, —F, RREZER

o ERIPTE, FIETS o BECH, FEHL, MBZHE, LRk, &
EE&, SRR E Wmis T, £ LEEFd, BT FALRE,
EEPLE =, KEBFRGF R LFHRRR G A% B0 FERA A
A4k, 4o dt, BFBGEF LA, E A B B, B RN K % KR e
1, ¥, K AE B AE#L. AR K #L, (CBETA, X68, no. 1318, p. 378, a23-b8
/1 Z2:23, 50449, d8-17 // R118, p. 898, b8-17).
In the rite /o&)rmally installing an abbot, known as the “ceremony of opening the
hall” (C.«@'ang shi BE X; . kaidé shiki), the new abbot would hold up a large and
expens{ve piece of incense as a symbolic offering (first to the emperor, then to his own
te%@r) while speaking some formal “dharma words” (C. fayu i%35; J. hago).
iping Era (C. Zhiping 7 -F; J. Chihei). The period of time corresponds roughly

A G0 1064-1067.
Q\ 3 this mountain monk (C. shanseng Ju1%; J. sanz6). This is a self-deprecating term used

by Touzi to refer to himself. The meaning here is “1.”

4 Fushan’s protection of the lineage (Fuzan no shiahé LD ). The translation
of this phrase is tentative. The expression zongfa 7% (J. shahé), according to ZGD]
(494b), means “procedures” (C. fa i%; J. ho) that protect monasteries or people associ-
ated with the Chan/Zen “lineage” (C. zong 7; J. shir). BGD]J (779b) notes that zongfa
% % translates the Sanskrit paksa-dharma, a technical term in formal Buddhist logic
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in this way. Furthermore, I did not dare refuse the blessing of Rev-
erend Fushan’s entrustment of [ Taiyang Mingan’s] dharma life to
me. I reverently [hold up this incense] for Great Reverend Min-
gan of Mount Taiyang in Yingzhou Prefecture. Why? Because
neither my father and mother nor all the buddhas are my parents.

6.

I regard the dharma as my parent.” NOQJQJ
ALK KBORARLHFE L, tpHE B RFEF TR, >

Thereafter, he expounded Taiyang’s lineage style and then had Chan MaQ\

ter Furong Kai' succeed to it. -\QQ
X

KAV AR AR B A DR 30D 2 3B 8 Ao @i 7
Do # 8, ZHIFHICHETERL, ICLTHRE AD, EONELT
HMBEADRZZHML, §. LEEEIEATEIDADS, #FIcs
CCaRs. HBRIRISBUTET TE RS, FICRROBRTED.

Now, Chan Master Fushan Yuanjian was in the SCV@Q?gencration follow-
ing Reverend Linji, which is to say, he was the cg?r’imate heir of Reverend
Yexian Guisheng. Before that, he went forthtfrom household life under
Reverend Sansong Jiao and, as a child, be a&e a $ramanera. A monk, when
entering the room [of Sansong], aske?bout the episode of “Zhaozhou’s
cypress in the garden.” When [Yua{,@ n], who was nearby, saw Sansong re-
buke the monk, the matter became’clear to him [Yuanjian]. He sought in-
struction from various master&l matched tallies with all of them. When
he visited Fenyang and Yexian, he received the seal of approval from both.
Ultimately, he becamc&z@ egitimate heir of Yexian.

ALUTXKGICEEP R, FEGHES, BICRE2MENALELIC,

R LT RTICRRBO L, BTASRRETLRE, K. FIC

AR ERICRIU I T, I MR TR,

Howev;fg\)% [Yuanjian] also sought instruction from Taiyang. Again, in

pivotafrircumstances they matched tallies. As a result [ Taiyang] tried to

tr,a»’@nit the lineage essentials, but [Yuanjian] Fayuan declined, saying,
is is something I attained earlier” Due to this, although he did not ac-

\Qﬁ cept the transmission for himself, because Taiyang finally had no heir, he

S

Q
@r\/

that refers to the “predication” (C. zong F; J. shit) of some attribute or cause (C. fa i;
J. hé). Neither definition fits the present context very well, so the meaning of the term
zongfa T 7% (J. shaho) here remains unclear.

1 Chan Master Furong Kai (C. Furong Kai Chanshi X 2245 #8 #7; J. Fuyd Kai Zenji).
> Furong Daokai.
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[Yuanjian] took it on consignment and did not allow it to be cut off. Later,
when he found a person of suitable abilities,' he personally bestowed it.

WITE DT BN, FREAH®. AXVBTELEVSI LR, KIS
D—F, WICEBRALBLEET, BE R TABORERHRE, AD%
AROPIAEL, #HDPITIESED, FROFAIHEND &, LE#H
PITIEBL MLOESIIENEZD X BRI TICHRITE 2L, ThE RS
BEDNeL, BRE, ZLEALDITRICESIANDT, Tl
W, FRE % HICEEDPIAL %JEODWMMDLO HICE LT BAICHS
BHTEHAICHLE, ﬂ-:x%%ﬁﬂkﬂflkbfél”(z ICHEE, TS T L
575, RBICE R R AR L CHA L Ui 3 3 b, Mm@%
ATEEHGD, ARNTEARBLD. FLBFCHSEHAED. %
KB5S HIE, BE, BRIOATRBICHA SR, ﬁbkl%j%ti@%\@@ B
25 H O, B, FTTERTFITHE .

Having reached this point [in the story], you should know%éiat fundamen-
tally there is no separation between Qingyuan and Nan§ie.2 Truly, because
he lamented that Taiyang’s one lineage was about 3%1“ to the earth, Yu-
anjian transmitted the lmcagc essentials in Ta %@. g’s stead. Nevertheless,
followers of our house? say, “followers of N e are inferior; Qingyuan’s

lineage style is superior.” Likewise, the fc ers of Linji say, Dongshans
lineage essentials were abandoned wer of Linji harbored them.” It
seems that both* are ignorant of 1 € essentials Whether [a person be-
longs to] one’s own house or aneth s housc, if he is a real person, then all

alike should have no doubt %ut him. If you ask why, it is because both
Qingyuan and Nanyue \afjollowcrs of Caoxi, just like the two horns on
the head of an ox. Thus, Yaoshan attained clarity with Mazu but inherited
[the dharma] fromShitou. Danxia, too, attained clarity with Mazu but
inherited frorr} ou. Really, the bones and flesh’ of brother disciples are
QY
La person /()ﬁ;}l't\ablc abilities (sono ki F-4%). That person, of course, was Touzi.
2 fundan@ally there is no separation between Qingyuan and Nanyue (Seigen Nan-
gaku, 970 yori hedate nashi F/R# k. AKXDIGTRL). The reference is to the two
ﬂ%mes of dharma transmission stemming from the Sixth Ancestor, Huineng: that
ingyuan Xingsi A/&4TE (J. Seigen Gydshi; -740), from whom the Caodong/
to Lineage claimed descent, and that of Nanyue Huairang # #k1%3% (J. Nangaku
E]o 677-744), from whom the Linji/Rinzai Lineage claimed descent.

3 our house (jike B %). In this context, “our house” means the Caodong/S6t6 Lineage.
4 both (izure mo #F1NE). That is, both partisans of the Caodong/S6t6 Lineage and
partisans of the Linji/Rinzai Lineage.

5 bones and flesh (kotsu niku ‘& ). This alludes to Bodhidharma’s famous ranking of his

four disciples. » “skin, flesh, bones, and marrow.” The point is that no such ranking is possible
between the two leading disciples of the Sixth Ancestor, Huineng: Qingyuan and Nanyue.
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alike and have no superiority or inferiority [relative to one another]. How-
ever, [some] praise only their own ancestral teachers as legitimate heirs and
regard all others as collateral offshoots. You should know that the followers
of Linji, too, are worthy of veneration, and that the followers of our house
also excel. If there were some place that Linji did not reach, or if there
were something inferior [about the Linji Lineage], then Yuanjian would
definitely have inherited from Taiyang on that account. And, if there were
anything inferior about Taiyang, or if he were mistaken in some way, then,
why would Yuanjian have entrusted [ Taiyang’s dharma] to Touzi? Q

Ak, EREFEHATHTLR RRICSEASTRLORN
GHHBOERTD. EARBATHFIAR, BAZATHTDET,

. . <
Furthermore, gentlemen, without arguing over the five h and seven
lineages, you should just clarify mind. That is the true dharina of the bud-
dhas. How can you possibly dispute on the basis of @9 rsonal self? You
should not distinguish between winners and lOSCI‘S@O

RBIABE, D EIHRMBICAL, A

However, in Shimen’s Record of Monastic Gipves, written by Huihong Jue-
fan, it says:' ‘Z)&%

FEREFEPIDOREEDT %@ﬁﬁﬂ: LTmL LAY,
FER R KO RBEEDS T, HITFLEADBZATOHR
ICX R TRIZT, SXRBTEUTLIEATAZTD, LTI
ATEREEL, ?:’%@%’?“(%fi?ﬁbo FDADHICATEZHI,
KA RILYC A3 R BT BICH TS 2155,
MO THARICANTAL, ENRERRDAL KT L. HEIZ
BADFRE TR LTaLIIHL,

The Miaster of the Old Stipa® was separated from Yunmen’s time

hg(boughly one hundred years, yet he is called his [ Yunmen’s] heir.

Litsa \%aku 8 <). The following quotation is a Japanese transcription (yomikudashi
;ij?&) of a Chinese passage that appears in Shimen’s Record of Monastic Groves:
O (BPIRMEE) S HEEEPIZ U, RETE, PR LH, FER AR
Bro HAF LN B, MRS, — RS A5, IAThE,
kR T AEEA, R FRRL, RS BAMEE, B RR
AN, B, FHREREL, HEEHAZ EMMTL, (CBETA, X87, no.
1624, p. 254, c1-6 // Z.2B:21, p. 302, ¢5-10 // R148, p. 604, a5-10).
2 Master of the Old Stipa (C. Gutazhu %3 %; J. Kotassu). The nickname of Jianfu
Chenggu & 4% 7&K (J. Senbuku Shoko; -1045), a Chan master who tended the stiipa
site of Yunju Daoying /& § (Ungo Ddys; -902). Yunju, whose posthumous name
is Great Master Hongjue, appears in the Denkoroku as the Thirty-ninth Ancestor. Jian-
fu Chenggu is treated later in the present chapter.
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Flower Garland Yiqing had never known Taiyang, but he became
his [Taiyang’s] heir only through the words of Overseer Yuan of
Mount Fu,! and did not doubt them. Those two elders? both acted
on hearsay and were at case with it. They put great value on their
selves and took the dharma very lightly. People of old who valued
the dharma were Yongjia and Huangbo. Yongjia awakened to the
axiom of the buddha-mind as a result of reading the Vimalakirti
Satra, but he still went to see the Sixth Ancestor, saying, “I wish

Mazu’s meaning, but nonetheless became heir to Baizhang.* ;\Q

SOWEEBIC, BAER, BlERDEDHBHIMD, o ITE UL,
KB DWE BEICFRT, 258 INFARD, URAZRZA -%’%#}%%iﬁ
T, AEARICASCTEEEIXT, ZLUALEICHEANSRESLIR AR £
BB LG, RN, AFHIHLA S AALOBBIC TS
P, AT ERHIADETRBRETZTE S L, WRME, 4k DALL
TRB@EHD, MEMEE, BRITHT. BE RIEXBLHD,
M4, BRICEBROMHNE UTEADERLD, SAZREITT, hil, ¥
EHRDHBNFAR, RADFEEEBIRCEE LR D, TEATHHR
T BERRNRERD, KB, AN AEBE L.

In considering this explanation, it s its that there were some things that
Huihong Juefan still did not kno ﬁ;’ is that? Because, who can possibly
doubt that Taiyang’s buddha- awas consigned to Yuanjian? He [ Tai-
yang] even left behind proofhat a person would be found [to be his heir].
Subsequently, his predic‘f& was fulfilled, with no discrepancies. Only if
you can doubt that Iy Taiyang] ever met Yuanjian can you also doubt
Taiyang’s transmis\s@\% at which is indicated in the confidential instruc-

7
N
N
1 Overs t1an of Mount Fu (C. Fushan Yuan Gong i 13%4Y; . Fuzan En K5). An
oﬁ’isig{@cﬁe held by Yuanjian Fayuan 8 4&7% 1% (J. Enkan Hoon) of Mount Fu.
2 ﬁ]:pclders (C. erlao =%:; J. nird). The reference is to Jianfu Chenggu (a.k.a. Master
the Old Stipa) and Touzi Yiging (a.k.a. Flower Garland Yiqing), two Chan masters

ose dharma transmissions, in Huihong Juefan’s opinion, were suspect.

Q\ 3 “Iwish for confirmation of the lineage essentials” (C. wu yu ding zongzhi ye B4 Z

FBAL; J. ware shashi wo sadamen to hossu BNF G DAL 4T). For details of
this encounter between Yongjia and the Sixth Ancestor, Huineng, > Yongjia Xuanjue.
4 but nonetheless became heir to Baizhang (C. er si Baizhang M & L; J. shikashite
Hyakujé ni tsugu 1 LT FHICHI). Huangbo, having never met Mazu, refused to be
recognized as his heir. Instead, he became the heir of Baizhang, with whom he did have
a face-to-face encounter. » Huangbo Xiyun.
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tions' of an ancestral teacher must not be compared to worldly feelings ex-
pressed in irresponsible chatter. Even worldly people often take the words
of a truthful person as proof. How much more so in the case of Yuanjian,
a man who knew the dharma, had a face-to-face conferral with Taiyang,
and matched tallies with his pivotal words? Juefan ridicules Touzi for not
doubting Yuanjian’s words.?> But Yuanjian was already the legitimate heir
of Yexian, and as such, a direct descendant of Linji. The ancients did not

He [Yuanjian] came to be revered because he received the seal of approyal

in the succession of ancestors. On what basis could Touzi possiblq ve
. PR >

doubted Yuanjian? Even now, it is as if Taiyang were present. \0\,\

WAL S8 LTI AT L, BIC SR AL, ZOIED I it
39 AL RNITR—AED. #EEAEDHER R SH e O %I A 7k
L &:ESXL, Q\ ?

1 confidential instructions (kunketsu 33k). This term is n%gtcsted in Chinese Bud-
dhist texts, but in Japan it is associated with lore that waydrally transmitted (kuketsu
T 3%) by an abbot to his leading disciples when entegiitg the room, and with the “cut
off sheets of paper” (kirikami ¥14%) on which sun@%re came to be written down. In
the present context, the reference is evidently Fhe verse that Taiyang vouchsafed to
Yuanjian to serve as “proof ” of the dharma {&ession that Yuanjian was to orchestrate
when he found a suitable heir for Taiya

2 Juefan ridicules Touzi for not dou@g Yuanjian's words (Kakuhan wa Tésu, Enkan
no kotoba wo utagawazaru to so REIHT ABEOTZRIIETDHLHS). In
Shimen'’s Record of Monastic Grayes, Huihong Juefan does seem to level that criticism.
However, in other writin, \ﬁuihong actually recognizes Yiqing as the “true son” (C.
zhenzi 5. shinshi) of Taiyang. Schliitter (pp. 79-80) cites the following passage in
Huihong’s work entitled Shimen’s Literary Chan:

Bodhidharpia¥ way, through six transmissions, reached Caoxi. From Caoxi it

branched:nto the two lineages of [Mazu in] Jiangxi and Shitou. All the prac-

titio nder heaven flocked to them. From these two lineages there emerged

fivéthouses. Now only the Linji and Yunmen [lineages] flourish. Chan Master
’ @%ngshan Wauben raised his spear and became prominent, but with the pass-
X>ing years his line became dormant and distant. I regretted that [his lineage] had
not been transmitted. During the Yuanfeng Era [C.E. 1078-1085] Great Ab-
bot Daokai became prominent in the capital city Luoyang. When asked who
his teacher was that he had inherited from, he said he was the legitimate heir of
Flower Garland Yiqing of Mount Touzi. The Honorable Qing is the true son of
Taiyang. He is a great-great grandchild of Dongshan in the seventh generation.
(BPILFHE) EBZEMmEGS, AFHRMATHEAT, BBR
THA HRIEZ, WFAI R ER, TH RERFTITARE, FLLEA
RS T T md, FREE, BLES TR PARREES S, R
TREM, MR, BRTHFEREHM, FARKBGET, ZFLL#ZTH
4, (CBETA, J23, no. B135, p. 690, a27-b7).
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The vital bloodline of the buddhas and ancestors penetrates with no be-
ginning or end. Far transcending the three times, we see with our own
eyes that masters and disciples do not deviate [from one another]. All are
“knocked into a single piece”” It is like “spreading vines of the bottle gourd
entangle the bottle gourd” Consequently, it should be said that there are
no separate things.

ANKGEE R TR FICHDETRGE—AILLAD, 7E, Bil—Aid
HELUTEREICEND, hilgRODF, DL, 5 HEZEHESNTFAR,

xQ
.@&
Q)
T

EUMERESAUL, BEMCRBRRIEE S, Z TR R RS

X%, AR, HANDDT, IR X LR, m:saazgfwug\@

Thus, from Taiyang to Yuanjian and on down to Touzi, there is o&{'}%rson:
Taiyang. And, by extension, Sakyamuni is the one person, andshis continu-
ation extends down to the present day. The matter “with 'r;{he halls of the
buddhas and ancestors” is like this. How could he [T &] possibly have
doubted Yuanjian? If he should have doubted Yuanjian, then why would

Mahakasyapa not have doubted Sakyamuni? Whysvould the Second An-

cestor' not have doubted Bodhidharma? A ral teachers cannot de-
ceive. They value the absence of the pcrson%ﬁ the buddha-dharma. Thus,
they inherit and perpetuate it. <

KR AT, T B IR BRI TR 5T, Z e
FHDREREHT T, ZRICXERLORAZBRLRD, FITLNEK
ROF 4 Bk DREILD, SBRANL B ERRED AR, & AICHITEL
TEBBHNELD, NV

Taiyang also relied on~Yuanjian. Touzi, too, revered Yuanjian, and with-
out doubting the l@%r’s command, took on the burden of the dharma.
Together, these ghtee masters did not allow the lineage essentials of the
ancestors o{ﬁg2 o be forgotten. They entrusted Dongshan’s house style to
along succession of later generations. Truly, this is what is special about our
housgzﬁhich is a secret treasury of the buddha-dharma. Even now, when
oxggéuq find no suitable vessel who is immediately present, one should leave
e

transmission of one’s dharma] in the care of an accomplished person.

O 4o, 2RI, FERE TR IICHT. £ADBDZ, RNBHK

T EHL LS, BELFARMOEAIHLET, TIIXDZTFIC—E
720, BICEMIDTICM S BB 52T el REDRLRELD

1 Second Ancestor (C. Erzu =4#; J. Niso). The Second Ancestor in China, Huike,
who was Bodhidharma’s main disciple.

2 our house (gaka %, waga ya #HVE). In the present context, this expression refers
to the S6t6 Lineage.
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L FA B ONITFAR, 5RO T EHLDENS BAICHANT, ZN
EPIDETEALE, AL EPNUCHSANLEWVET, LICEFNCHASE#E
9, @k, BLEPIDORMICKRT, RNEEFDHEDERD, EUONRNL, FEE
HICASL ATZERHICANE D, BEMIBICHSTS, MTEHEICHNE
%, BNU, AFIHLREEMAD D w5, ZLEHL ZF 4
Mgl B EDMAR LT 504 L, ik, TICATIEL, #IC
ATH BT EBSNL, ANUTHH DR, AHENH5T,

Huihong Juefan, without fully understanding the details, made a numb;i’o\

of mistakes when he drew a parallel between Flower Garland Yiqing an
the Master of the Old Stupa. Now, Jianfu Chenggu is called the “\sziéster
of the Old Stipa.” He took up residence at the stiipa site of Ciﬁ\ﬁ Mas-
ter Yunju Hongjue. He appeared one hundred years after Yu@%!en. Based
only on his interpretation of Yunmen’s words, he [Cheng upaid: “Huang-
bo’s viewpoint was not complete.! How could past aftd present possibly
be separated? Even though he [Huangbo] clarified Miazu's words, he did
not become heir to Mazu. I have clarified Yunmegswords, so I should in-
herit [the dharma] from Yunmen.” So sayin@in the end he [Chenggu]
proclaimed himself Yunmen’s heir. The Var'@'%s records all list him as Yun-
men’s heir. This is a mistake on the part @f the chroniclers. It is ridiculous!
Xiangyan attained clarity upon l*littin‘g'%amboo.2 Why is he not the heir to
green bamboo? Lingyun attaine %Brity with peach blossoms.> Why is he
not the heir to peach blossomsz¥ow pitiful! Chenggu did not know that
face-to-face inheritance is in the house of the buddhas and ancestors.

If Juefan, too, doubts @@end Yiqing, then it as if he does not know of
the face-to-face inhgritance that takes place within the house. Therefore,
we should say to h«xg@ [Juefan], “You slight selfand do not reach the dhar-
ma.” Accordinglyywe should not make use of accounts that appear in the

Record of Mawustic Groves.*

1 “Hua l%k\;iewpoint was not complete” (Obaku no kenjo madoka narazu F50D
SR 3"). In this quasi-quotation, which is not found in Chinese sources, Jianfu
C} u is made to criticize Huangbo for refusing to become a dharma heir of Mazu
e grounds he (Huangbo) had never actually met Mazu. Chenggu himself, this
?ﬁtation indicates, felt no such compunction about establishing himself as a dharma
heir of Yunmen, who had died a hundred years earlier.

2 Xiangyan attained clarity upon hitting bamboo (Kyagen gekichiku ni akiramu 5B
TS ). » “Xiangyan hits bamboo.”

3 Lingyun attained clarity with peach blossoms (Reiun toka ni akiramu & EHIEICH
55). > “Lingyun’s peach blossoms.”

4 we should not make use of accounts that appear in the Record of Monastic Groves

(Rinkanroku no ki, mochiiru bekarazu #x K4k D3, Mda2XM5T). In his Record of
the Hokyo Era, Dogen says that his teacher Rujing urged him to read Juefan’s Record of
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#ARDRABIL, ShE, HICHMOTeTE DS A Z2MIETESZMIZT,
FEHRICEDTZE5HMHAC, HFRALELE T, ANBHICET
AHICIET, MAMNRK BRIE L. B EEEDIe L, BKDW XD L%
BELFENLIC SMELBICE L, AL TaL #EXAKRE, A
TR TRZLUTHRAELTEZTEHD,

In the aforementioned episode,' “A follower of an other path questioned
the Buddha, saying, ‘T do not ask about having words, and I do not ask

about not having words” Because his is a way that does not fall into ev-
eryday speech or silence, “the World-Honored One paused for a while? [¢ S

is neither concealed nor revealed, and it is neither self nor other. It hgs&6

inside or outside, and it has no upright or inclined. When it was.r@%alcd

to him that it [the way] is just like empty space, or like ocean water, the

follower of an other path suddenly understood, made prostsitions, and

said,’ “World-Honored One, with great kindness and g&%ﬂcompassion,

you have dispersed my clouds of delusion and enableddne to gain entry.”
QO

Havi id that, he left.
aving said that, he le &

FICAE R TERERL, BRI UTEB BRI Me 55T LR 3T
DX, RBEFHA ST UTHICHOTTEDDTHL, Shif, MDA
HHTRERANTEZTSR, hal, HOREDHH 2 TR LTT e
L. BICRANVLEFDRHM, %ﬁ(@é&@q BLEBBI—BREDNANE T, —
TRBEEBHCET LAY, RAISETOL, B L TEIIT 5| H e

[—/O QQ
Truly, he had attained a stat dgl%e that when every wisp of cloud clears away

and leaves an empty sky,&z% en the wind and waves die down and the vast
ocean becomes calm. However, Ananda, not knowing that, questioned the

Q
~

) = .
Monastic Groves-Jhat Daogen took the advice seriously is clear from his many approv-
ing quotationisof the work that are recorded in the Extensive Record of Eibei, and the
fact thath@xlso cites it in the chapters of his Treasury of the True Dharma Eye entitled
“Co/ @ous Practice” (Gyoji 47#F) and “The Way of the Buddha” (Butsudo #hid).
izah was familiar with Dégen’s Record of the Hokyo Era, for he quotes it often in
s Various writings, so he must have known that both Rujing and Dégen had viewed

/\\q%efan’s Record of Monastic Groves favorably. Regarding this issue, see Ishii (2005).
Q\ 1 aforementioned episode (tekirai no innen i D F ). The reference is to the story

told in the Root Case of this chapter.
2 “the World-Honored One paused for a while” (C. Shizun liangjiu #-3 B X J. Seson

ryokyd#). This phrase is quoted from the kdan “a follower of an other path questioned
the Buddha”

3 said (iwaku B1<). The quotation that follows comes from the kéan “a follower of an
other path questioned the Buddha”
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Buddha, saying,' “What was verified by the follower of an other path, such
that he said he had gained entry?” The Buddha said,” “It is like a well-bred
horse of the world, which moves when it sees the shadow of the whip.”
Truly, this teaching device of our ancestral teacher® caused [the follower of

an other path] to personally knock open the treasure house. In doing so, N
without resorting to a single indicator or uttering a single word, [the Bud- )
dha] led him to comprehension and carried him to clear insight. It was as -;O\

if, upon seeing the shadow of a whip, he went down the right path. ,\\\

HAERBEDRICHEST, HIEREATTLE, BSHORAS
L RICSENSHE, HRADE, ASHDTHT, LDE—ATEIC
LTAERRT, L FMLTHELRD, ”‘E’%%J—Jﬁ@iééfﬁﬁQ £
LELTHICH DY, EFEERDLE, . %'Q
However, do not remain in the place of “non-thinkin .ﬁ%ecp focusing
your eyes and see! Do not become stuck in the place ,é,éo verbal expres-
sion, but further clarify your mind. Many people rr}é)sglderstand what was
going on when “[the World-Honored One] passed for a while.”* They
make comments such as:®> “When not a sin% oment of thought arises,
the entire substance is manifest” Or, “‘SepaYate from the mark of names,
that which is solitary and exposed com rth.” Or, “It is like ‘when clouds
dissipate, the mountains appear; %S’us ing high without leaning on any-
thing.” Or, “Exactly such.”

B i L TONC TR LIC T AU, & LB BICh
NEL. KHAL T E R HEIEST, LAICAATAL BIE, £
I R LA BB EC Lk, FTHDEIRD BN, $IEE
IO LA, BICEE BTN BT, I TR KATED LA A, b
MRS DA, B A UOL A B BDE DI TRE,
I AT IS 505D,

X

1 sayi waky B1< ). The quotation that follows comes from the koan “a follower of
an dgér path questioned the Buddha”
‘Gid (iwaku B1<). The quotation that follows comes from the kéan “a follower of an
other path questioned the Buddha”
/\\Q 3 ancestral teacher (C. zushi #LE; J. soshi). In the present context, this term seems to
Q\ refer to the World—~Honored One, the Buddha Sakyamuni, cast as the founder of the
Y Chan/Zen Lineage.
© 4 “paused for a while” (C. liangjiu B A; J. ryokya). This is a quotation of the kéan “a
follower of an other path questioned the Buddha.”
5 They make comments such as (aruwa... to H31%... £). What follows are five sep-
arate stock phrases, all well attested in Chan literature, that are typically used as at-
tached words to comment on kéans.
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CQ

Compared to more primitive expressions of intellectual interpretation, the

pursuit of which is oriented to external things, these comments seem to

put things to rest a little, but they have yet to annihilate “skin and flesh,

and they have yet to move beyond the aggregate of consciousnesses. If you

want to be in accord with this place, directly stop the breath of life, cut N

off the life-root, and go on to see! What kind of thing would you say ap- X

pears? How could you possibly take it to be “non-thinking”? Certainly, -;O\

you should not regard it as anything. How could you take it to be utter ©

silence? It is not simply a matter of cutting off a moment of breathing and Q

closing both your eyes. Facing the place where your “hundred bones, av

broken up and scattered” and no traces of “skin and flesh” remajn)3ee!

There is a “single thing,® which belongs to neither bright nor d.@k and is

neither male nor female. b\%

TtV B B A SV

How can I communicate this principle? @Q

S

AN
A

VERSE ON THE OLD CASFOQ(PA‘E#]

S

R, SEKRER, O

Towering peaks, ten thousand fatho@‘high: even birds find them hard to
Cross. ﬁ

Sword blades and thin ice: wh%&gl walk upon them?

e

(QQ\
/O .

‘00

1#36h and flesh” (C. pi rou P J. bi niku). This expression could be an allusion to
e'saying “skin and dermis sloughed off entirely, there only exists a single true reality.”
Qt also calls to mind the famous words used by Bodhidharma to rank his four disciples.

Q\ > “skin, flesh, bones, and marrow.”

2 “hundred bones are all broken up and scattered” (hyakugai kaisan shite BRF#H L
). An allusion to the koan “when one’s hundred bones are broken up and scattered,
the single thing that survives is the eternal spirit.”

3 “single thing” (C. yi wu —43; J. ichi motsu). A phrase that appears in the kéan that is
alluded to above: “when one’s hundred bones are broken up and scattered, the single
thing that survives is the eternal spirit.”
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