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CHAPTER FORTY-SIX (Dai yonjaroku shé %wa+><)

RooTt Casg! [4&A]]

FvgtocAn, SRR, MRES, TR, K LRI —4, BH,
RAF— R, RIZA R, AT TRIE NS
AN

The Forty-sixth Ancestor, Chan Master Danxia Chun,? asked Furong:® «©
“What about ‘the single phrasc that all the sages have passed on face- Qs
face up to now’?”* Furong said, “To call it a ‘single phrase’ is to nearly %Qy

our lineage style.”> At these words, the Master [Zichun] greatly aw‘@’ncd

1 Root Case (C. benze &21; J. honsoku). The passage given under this @gﬂmg is pre-
sented as a block of Chinese text, but it is not a quotation of m%k,nown Chinese
source. \
2 Chan Master Danxia Chun (C Danxia Chun Chanshi ﬂ'@a/%ﬁ #; J. Tanka Jun
Zenji). Danxia Zichun ##-7#% (J. Tanka Shijun; 1064—@ 7).
3 Furong X % (J. Fuyd). Furong Daokai X i 4% (] ﬁl 6 Dokai; 1043-1118), the
Forty-fifth Ancestor Ancestor in the S6t6 Lineage dmg to the Denkéroku.
4 “What about ‘the single phrase that all the sa; a‘f-xave passed on face-to-face up to
now’?” (C. rube shi, congshan zhongsheng di 1£hou yiju TR, # B3R ARI IR
—4; J. ika naru ka kore, jijo no shoshé ng\gju tei no ikky 20 TXZH AN, # ED
#HEDAIZ LD —4). The grammar 4fichis sentence suggests that Danxia did not
formulate this question on his own, But rather raised an already existing saying (“the
single phrase... etc”) as a topic foehis teacher, Furong Daokai, to comment on. How-
ever, digital search of the iitese Buddhist canon does not find that saying, or any
other that closely approximates it. A somewhat similar saying raised as a kéan in the
Extensive Record of Ch aster Yunmen Kuangzhen reads:
What about}éﬂ& single phrase that is transmitted separately apart from the
teachings” 2
(ETESDRIR ) oL A — . (T 1988.47.55825-6).
5“To ca ‘single phrase’ is to nearly bury our lineage style” (C. huanzuo yiju lai, ji
ma m{@gfeng et — )k, HIEA TR ] yonde ikku to nashi kitareba, ikubaku ka
shafiowo maibotsu sen SeAT— LML RNUE, £ HFREZIZAEA). This line
hinese text is very similar to one that appears in the Collated Essentials of the Five
“CFlame Records under the heading “Chan Master Furong Daokai of Tianning Monas-
N, ' teryin the Eastern Capital [Kaifeng]”:

(\/Q At a convocation in the dharma hall [Furong Daokai said], “To call it a single

©

phrase is for our lineage style to be buried already”
(rEg L) L, %etf—4, LRIZE FA, (CBETA, X80, no. 1565, p. 291,
c18-19 // Z2B:11, p. 265, a15-16 // R138, p. 529, al5-16).
In this context, Daokai’s remark is not explicitly framed as a response to a question, but
it sounds more like a response than the broaching of a new topic.
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S

PrvoTar CIRCUMSTANCES [##4])

RRIdT i,

The Master’s personal name was Zichun.
FIMEFRDTED, BRICUTHEL, XKEDEICHET, 3
He was a son of the Jia Clan! in Jianzhou Prefecture. He went ‘&&6
forth from household life when he was young and just capped.” In \,$0
Furong’s room, he thoroughly verified [the truth]. ‘Q&Q

D THIAE L RITFHRITET, .@9

Initially he served as abbot at Xuefeng Monastery.? Later he se_ryéé*\as ab-

bot at Danxia Monastery. K

&

INVESTIGATION [#642]) \ "
»

ERAMDEMITHL, o5 RN. 4 Lk O RD— G L. i
AL, BEEALANLE S, 2T H @5 ETRR, # A%< ARE
BERDD, 2 2% TR=D=EE 4L, éP“Bfi@a%A%E%@ﬁﬁ D. BB S
CAREHETENSTERL, 69

With his very first question he [Zich asked, “What about ‘the single
phrase that all the sages have passe;{@'}i ace-to-face up to now’?” Although
buddha after buddha and anccs@ after ancestor have been “changing faces

s

and turning their heads* t

certainly something passed on face-to-

1 He was a son of the Jia Clan{Kashi no ko nari & XD F7%0). The block of text that
begins with these words is‘&lapanesc transcription (yomikudashi 7t T L) of an iden-
tical Chinese passage ffzt appears in the Collated Essentials of the Five Flame Records
under the heading
<<EJ§‘§@/J@ DM E KT BERMG, EAXEZE, (CBETA, X80, no.
S, 4,b4-5 // Z2B:11, p. 267, c13-14 // R138, p. 534, al3-14).
g %ﬁcapped (C. ruoguan 35 5; J. jakkan). Having just undergone the com-
ing—oﬁ@ ceremony of “capping” (C. guan &; J. kan) at twenty years of age.
3 }ne:@rved asabbot at Xuefeng Monastery (Seppd ni jii shi ‘5142 L). This assertion
ique to the Denkoroku; it is not corroborated by any other sources. Moreover, the
Kenkon’in manuscript of the Denkoroku refers to Zichun by the otherwise unknown
designation of “Reverend Chun of Xuefeng” (C. Xuefeng Chun Heshang FikiFFarly,
J. Seppd Jun Oshd), not as “Chan Master Chun of Danxia” (C. Danxia Chun Chan-
shi A-#F#FF; J. Tanka Jun Zenji). The origins of this association of Zichun with
Xuefeng is unknown. It is possible that a different version of Zichun’s biography once
existed and is now lost. Or, perhaps the text of the Denkoroku is mistaken or corrupt.
This question awaits new evidence.

«

an Master Danxia Zichun of Dengzhou™:

4 “changing faces and turning their heads” (kanmen kaito $ &= 38). For a discus-
sion of the many possible meanings of this saying, which has been subjected to wildly
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face that has no back or front, has no up or down, has no borders or sur-
face, and has no self or other. When this is named, it is called “emptiness
that is not empty.” This is the place of true refuge for all of you. Not a single
one of you is not fully equipped, complete and full.

REEEH BV TARENETD, ZICDITETSINET AL, S
BINRECELELE, RNADWLIEDELTEABZZTODIELT, B
IR BHLHE HTRBLOSIEL.

However, many students mistakenly think that, because “from the start,

D
there are no things; beyond this there is nothing that should be said, anéyQ

nothing that should be borne in mind. The ancients called those Wht\abn e
like this “followers of other paths who are lost in a mistaken Vicw;@mp-
tiness.” Even if they pass through kalpas as numerous as motes @ust and
sand, through it all they lack the capacity for liberation. .

I mBEICUT, AR A CEE R L BE RIcETZL
BEBROWBY. Falc 3BT, 2L—ERAREE, v T—a%A
LA CRURDTEDH DA, HITHIED— LB,

Thus, even when “everything is entirely exhaysg¢d” and that very empti-
ness is empty, if you are attentive and thorgagh you will surely see that, in
addition, there is a thing that cannot ngégarded as empty. Thoroughly
investigating in detail, if you once ar. @le to glimpse it and break through,
then you will certainly be “able t(@a with a single phrase” and will begin
to communicate it freely. Thatd@ hy it is called the “single phrase that is
passed on face-to-face”! - &

RICEERLTHL RES 9L LABIE R FRAREALAL, KIS
ANEHOWRETALTNEIET, T Z T TLICHHD
BT, HUITER. BEDRICHEL L,

At the time, F@\ng instructed him [Zichun], saying, “To call it a ‘single
phrase’ is tési¢arly bury our lineage style” Truly, from this standpoint, it
should nd®be called a “single phrase.” That is to erroneously append names
and stds, which resemble bird tracks on the snow. Thus the saying:
“?%@re are no traces in the place where you conceal yourself.”

<\
/\\Qd?ffcring interpretations by modern scholars, » “change faces and turn the head” In

\
Q
©’\/

the present context, it most likely refers to the fact that the Chan/Zen Lineage of
buddhas and ancestors is made up of individuals who are born and die in accordance
with their own unique karma.

1 “single phrase that is passed on face-to-face” (s6ju tei no ikku 484 &.0D—47). This is
a quotation of the Root Case that appears at the start of this chapter.

2 “There are no traces in the place where you conceal yourself” (zashin no tokoro ni ato
nashi 85 ORI H 75 L). This recalls a saying attributed to Chuanzi Decheng #5 1% 3%,
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FICAH BB L&A, RAFHE E TR, ZITHOIHETRNENDHH
o HFLHRS—ZRLIZ AT TN, RALLTHEINAD, D4 D
FRCAE S, HICARIRD DRI T, KN EE A EIFT D, RTAS
S LRSS, WHFANE REET LRSS, Y RkFX0,

Truly, after seeing, hearing, perceiving, and knowing entirely subside, and
skin, flesh, bones, and marrow are all exhausted, what further thing could
possibly be regarded as a “trace”? If you are able to avoid creating even a

anything known by others. Thus, it is not an object that is passed on £
to-face. Nevertheless, when you are able to understand this standgeint,
this is called “transmission of mind by means of mind.” The timc&@%n this
happens is called “the ruler and his ministers talking toget-hg”:\% It is the
sublime harmony of “both conjoined.” S
W
(J. Sensu Tokujo; d.u.) in Chapter 8 of the Denkaroku: QQ
“You must leave no traces in the place where you coneal yourself, but must not
conceal yourself in a place that has no traces. Ln\ﬁy thirty years of residing at
Mount Yao, I have clarified this affair only” 0
HICABL J ik R 5754 mw@% HEBTELIAMBNL, F
NEAFELTETRIENFZAD
For the Chinese original and English t{iéla on of the full context of this saying, >
Chuanzi Decheng,
1 “the ruler and his ministers talki ether” (C. junchen daohe B B84 ]. kunshin
dogs). This expression is a quotation of Caoshan Benji’s (J. Sozan Honjaku; 840-890)
explanation of the “deep %g of the five positions of ruler and ministers” (C. wu-
wei junchen zhijue fJi%a 3R; J. goi kunshin shiketsu), which appears in the Dis-
course Record of Cha ster Yuanzheng of Mount Cao in Muzhou:
The “ruler” repecsents the position of “upright.” The “ministers” represent the
position of§nclined.” The ministers approaching the ruler is the “upright within
the ineliéd.” The ruler observing the ministers is the “inclined within the up-
right."“The ruler and the ministers talking together is what is spoken of as “both
jSined.”
, {Q%fﬁ%ﬂ]‘%"hfu%}ﬁ?ﬂﬁ%é%> BREL, BEARIL, E@BEARTE ZREA
O EFh, BG4S 2 F%E, (T 1987A.47.527a10-12).
For the full context in which this passage appears and a discussion of the meaning
of the terms “inclined” (C. pian 4; J. hen) and “upright” (C. zheng iE; J. shé), > five
positions of inclined and upright. In the formula of the five positions, the fifth and
highest position is “inclined and upright both conjoined” (C. pianzheng yu jiandai ¥
IE SR % . henshé yo kentai); Caoshan uses the expression “the ruler and his ministers
talking together” as a metaphor for that position, which represents full awakening.
2 “both conjoined” (C. jiandai F#4; J. kentai). Short for “inclined and upright both
conjoined” (C. pianzheng yu jiandai 4@ ES3R%; ]. henshd yo kentai), the fifth and

highest of the “five positions.” For details, see the previous note.
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HLEA, @ RAATIZEH IR0 LA
Now then, speak! What might I say about the contours of this standpoint?

VERSE ON THE OLD Casg [#8+])

AR A5, MRS e A .~§‘©
A fresh wind frequently circulates, freely sweeping the earth; SQ\
but who grasps it and brings it for you to see? Q'}
>
N
A
N
&
¥
6 o
>
S
>
OQ
&
Q
<

470





