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CHAPTER FORTY-TWO (Dai yonjini sho #v3+=7)

RooTt Casg! [4&81]

Frat=ia, Flfe i, 2HHRE MO, W ITRMRT F, HaH, &
8, b, RS BHERE, KMEL. N, S TLETF 28, O
B BRI KI5, Q&Q

The Forty-second Ancestor, Reverend Liangshan,* sought mstrucu@i\
from the latter Tongan.? Tongan asked, “What about the ‘matter for\t{t%sc
in patched robes’?”* The Master [Liangshan] had no respons f@%ngan
said, “In studying buddha, to have ‘not yet reached this ssagepoint’ is
the greatest suffering. You ask, and I will speak.” The Mas g@ngshan]
asked, “What about the ‘matter for those in patched robgs > Tongan said,
“Secret.” The Master [Liangshan] thereupon greatly awakened.
S
>

1 Root Case (C. benze A8; J. honsoku). The pass §§/en here is a block of Chinese
text, but it is not found in any extant Chan/Zgs%¢xts that predate the Denkoroku, so
its provenance is unknown. It may have be ed together by Keizan himself, draw-
ing on the phrases “not yet reached this gﬁdpomt and “matter for those in patched
robes,” which do appear in earlier Chl é records.

2 Reverend Liangshan (C. Llangshﬁ;g-lcshang i %%, J. Rydzan Oshé). Liangshan
Yuanguan L5 (J. Ryoziﬁﬁkan du.).

3 latter Tongan (C. hou Tongin 4 F14). A reference to Chan Master Tongan Guan-
zhi, the Forty-first Ancgstor of the Chan/Zen Lineage according to the Denkéroku.
He is called the “latte q% hou 4. ]. go) Tongan because his teacher was Chan Master
Daopi of Tongal}, ortxcth Ancestor. Both were called “Tongan” because they both

AR J. ika naru ka kore noe ka no ji 20775224 RZTFDF). The phrase
“magscsYor those in patched robes” is raised as a kéan in a great many Chan/Zen dis-

c records.
%The Master asked, “What about the ‘matter for those in patched robes’?” Tongan
7\ “said, “Secret” (C. Shi wen, rube shi nayi xia shi. An yue, mi 61, Je TR MRKT ¥, &
Q\ B, %&; . Shi tou, ika naru ka kore noe ka no ji. An iwaku, mitsu #f M5, ke fTindh
@r\/ ANMRTDF, £8<, %). This question and answer appears in the biography of
“Chan Master Yuanguan of Mount Liang in Dingzhou” in the Collated Essentials of the
Five Flame Records. However, in that context, it is an unnamed party who asks: “What
about the ‘matter for those in patched robes’?” and Liangshan himself who answers,
“Secret” (CBETA, X80, no. 1565, p. 286, ¢9-10 // Z 2B:11, p. 260, a6-7 // R138, p.

519,a6-7).

served as abb§@' ongan Monastery.
4 “W"? the ‘matter for those in patched robes’?” (C. rube shi nayi xia shi %217
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PrvoTar CIRCUMSTANCES [##4])

FIITNDF DAL ZT 25T, HEE M. ZDORZICELHFETS
Tk, REFHITED, F%, A, BE P4, iERZ#INL,
2] CERAN AR 25 Fl%, B RZIRS R THTHL, TN R
TOF, W&, HE, BHHRES, BALTRRICRZERAIZT, 28<,

6.

xQ
HBRIC KBS, EUEHR, Fa . B, BBE 0. 28, dofT .@\

MRIVNRTOF, L, F, & ~LUTHL BREA. >

As for the Master [Liangshan], what the background of the man was is (')Q}
known. His personal name was Yuanguan. He sought instruction fr%@t e
latter Tongan and waited on him for four years in the role of@&—and—
bowl acolyte. At one time, when there was to be a convocatio sifr the dhar-
ma hall and an early morning gathering' in advance of it,(Iongan need-
ed to don his patchwork dharma robe. When the tim@%rme, the Master
[Liangshan] respectfully presented the patchwork dl@?ha robe, holding it
up with both hands. After Tongan took the robe,%ie asked, “What about
the ‘matter for those in patched robes’?” The i\@ter [Liangshan] had no
response. ...and so on, down to...” greatly a@%@ned He [Liangshan] made
prostrations, and tears of joy wet his rob(gg. ongan said, “You have already
greatly awakened. Are you now able €9 speak?” The Master [Liangshan]
said, “I, Yuanguan, am now able t&§peak.” Tongan said, “What about the
‘matter for those in patched robes'?” The Master [Liangshan] said, “Secret.”

Tongan said, “Secret being, seftét being.”
"

1 convocation in the d }Qhall and an early morning gathering (C. shangtang,
zaosan L%, F5; ]. jodp, sosan). These are two different events in the life of a mon-
astery, both of which\qx¢ led by the abbot, who must dress formally and don a kasaya.
According to th@s of Purity for Chan Monasteries:

If there {<gbing to be a public convocation in the dharma hall, there should not
bea %\Qellation of the early morning gathering following the morning gruel.

Z

RBILTHHL) JmiB AR LE, T4 W B AKE, (CBETA, X63, no. 1245, p.

(57,1819 // 22116, p. 443,34 // R111, p. 885, a3-4).
/@})ublic” (C. gongjie 2~ F%; J. kugai) convocation in the dharma hall was one attended

by lay patrons and officials who came from outside a monastery. An abbot might need
to consult with his closest disciples in the early morning gathering to make sure thatall
the guests were properly greeted and attended to.

2 and so on, down to (naishi 77 £). This expression indicates that part of this repeti-
tion of the Root Case has been elided to save space, but that the intention is to quote
the entire thing.

3 “secret being” (C. miyou % A; J. mitsu'u). In the biography of “Chan Master Yuan-
guan of Mount Liang in Langzhou” in the Jingde Era Record of the Transmission of the
Flame, it is Liangshan himself who replies, “Secret being is starting to show” when
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INVESTIGATION [353%)

FCNKDERSZEADZTHD, RRICEADO THRTOFZM ST
EZ L. AR FAMES, TDRRIVARTOF, ad, RELAZIT
EEL,

From that time on, adapting to abilities, the Master [Liangshan] often
spoke of “secret being.” After he became abbot, student trainees frequently
asked about the “matter for those in patched robes.” At one time, a student

trainee Q&

BL5, o AR T O, 8¢, REBIETTER LS
asked,! “What about the ‘matter for those in patched rob?@QThe
Master [Liangshan] said, “Even all the sages cannot re\\@'ﬂ it”
XA, FA : qb

| | S
Also, at one time, a student trainee Q’Q
M3 B EREFLA, 50 RAFNREZAZT, 8
L BAALTH AT, ma, &L EELRE A A, 9, ALO
T DRITBHTEELR, O STAKICHERE T, 7L,
I TR INEKFE, L, ?&%ﬁ» TRZHET, al, 2R
LTI B DI 7, 6, TR AL Ta, EHDRKAZ
BHELEBT LN, O
asked,? “When it is d{j@t to ward off domestic thieves, what

A4
some unidentified intcrlocutq%eg‘ks, “What about the ‘matter for those in patched

robes?””: &
(Frathmst, PANR LSRN ) M MRMRTE, B8, F4 %, (T
2076.51.406, c20221).
1 asked (tou #.5)cJhie question and answer that begins with this word is a Japanese
transcription tkudashi 5t T L) of an identical Chinese passage that appears
in the Collﬂte% ssentials of the Five Flame Records under the heading “Chan Master
Yuangu Mount Liang in Dingzhou™:
A ) M. Ao TR RT ¥, fiE, £Z L, (CBETA, X80, no. 1565,
$D.286,c17 // Z2B:11, p. 260,214 // R138, p. 519, a14).

Q‘%asked (tou F1.5). The question and answer that begins with this word is a Japanese

transcription (yomikudashi 3t T L) of a nearly identical Chinese passage that ap-
pears in the Collated Essentials of the Five Flame Records under the heading “Chan
Master Yuanguan of Mount Liang in Dingzhou”:
(RKEEA) M, BB T, 8, RELEE, B, RFELAT, &
B, Ra@ABE, B, EREZY THRAE, R, BKRKIE. B, 21T
RERFE, BB, L RER, B, 2R B T, BT RAER, EH
BAAEE KA. (CBETA, X80, no. 1565, p. 286, b22-c2 // Z 2B:11, p. 259,
d13-17 // R138, p- 518, b13-17).
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then?” The Master [Liangshan] said, “If you are conscious of them,
they will not harm you.” [ The student] said, “After becoming con-
scious of them, what then?” The Master [Liangshan] said, “Exile
them to the country of non-arising” [The student] said, “But is
that not a place where they can hide and fulfill their natural desti-

ny?”" The Master [Liangshan] said, “Dead water does not conceal
dragons.” [The student] said, “What about a dragon in living wa-
ter?” The Master [Liangshan] said, “It stirs up waves, but does no
make large billows.” [ The student] said, “When it suddenly dr. iffs
lakes and topples peaks, what then?” The Master [Liangshan}&ame
down from his seat, grabbed hold [of the student] and%' , “Do
not get the corner of this old monk’s kasaya wet!” %r(\

A &

. e}
Also, at one time, @

S)
F‘ﬁ-g\\ 'ﬁ"'fqh\\f%m%-iko)a ao gfﬁa<\ %@ik—%\ gﬁ]‘ciﬁ%ﬁo
[someone] asked,> “What about ‘thid,student’s own self?” The
Master [Liangshan] said, “Withir&}ic imperial domain, the son
of heaven; beyond the bordcrs,(gglcrals.”

ADH {HDBITES, &L %ﬂ&ég’?iw ER

In this manner, he [Liangsha@;?\horoughly demonstrated this “secret be-
ing” for the sake of others. . ©

BROBRICE, FARTEEHOWAICASE S, REEED L. K
B8, HE, RORAREED HLREEN, BITTOALDEL, £
LARZEAOEERE 5 ENUE. HIZZRERETHRL, WA LLAS

D4 A, B EDI AD, SR IEELT, B
L. 2 UAREOWRICH ST, MBETE ST
W ROBALL AR BAT LT AESHRE DT B KD
<'c;c@amn<c:1;c — MBI ATRICE T RDT, FICEE5LL

"Gl cheir natural destiny (C. liming 34; J. ritsumei). An expression that, accord-
ing to Mencius, implies “not ruining the original nature endowed from heaven, and
to proceed without doubt or fear” (DDB, s.v. 247). It is used ironically here, for the
“natural destiny” (C. ming %; J. mei) of a thief is to steal.

2 asked (tou #1.5). The question and answer that begins with this word is a Japanese
transcription (yomikudashi T L) of an identical Chinese passage that appears
in the Collated Essentials of the Five Flame Records under the heading “Chan Master
Yuanguan of Mount Liang in Dingzhou™:
(BBEE ) M, TR ZABT, HE, RPRT, BSMEE, (CBETA, X80,
no. 1565, p. 286, ¢7-8 // Z 2B:11, p. 260, a4-5 // R138, p. 519, a4-5).
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ARLNT, BICAELUEDSBL, 25 al., £RICATALEGEF
ATz, HIEFREZOERICHSENUT., BAEEZARELD,
HICEABRL, AR ERUT—KELTL,

In the aforementioned episode it is said: “In studying buddha, to have
‘not yet reached this standpoint’ is the greatest suffering”" So true, these
words! Even if you wear out your seat on the meditation platform, forget
exhaustion in your vigor, and are a person of lofty behavior and pure con-
duct, if you have “not yet reached this standpoint it will still be difficule

6.

xQ
.@&
Q)
T

N
to escape the prison of the three realms. Even if you are equipped WiBbyQ

the four abilities of unhindered articulation and eight vocal attributcs&g
that your skillful preaching arises like mist, your verbal actions ¢f@3nate
like waves in the ocean, your dharma preaching startles hcavencfg‘;} earth,
and you cause flowers to rain down and stones to move, if yétt have “not
yet reached this standpoint,” then Old Yama will not be @a%ened to hear
your many words. Let us suppose that you were to practﬁ\é for days that are
long and months that are deep, such that your tho was exhausted and
your feelings were calmed, making your body lik@q withered tree and your
mind like dead ashes. And let us suppose tha@ all times, even when you
encountered sense objects, your mind woul@ not give rise to thoughts; and
that even when you came into contact Wﬁh external affairs, your mindful-
ness would remain free from agitarfén. Even if you were liberated while
sitting, or died while standing, $temed to have attained autonomy and
freedom with respect to birth@nd death, if you still had “not yet reached
this standpoint,” then yomapould not be functioning within the house of
the buddhas and ancestots. Thus, an ancient said,” “Our predecessors all

ded thi tt he singl t matter.”

regarded this ma ca@ e single great matter.

R CEAL RS =,

This is wh Q;g ancestor of old, the Reverend Dongshan,

,0%?%%:&35\ BREATH RS ERD, B, MBRLERD, e

CSQ\ ALY, MRBTICAETRFENAD IS, RNFEL 4L

&
3

S

Q
@r\/

1 “In studying buddha, to have ‘not yet reached this standpoint’ is the greatest suffer-
ing” (gakubutsu imada shako no denchi ni itarazaru, mottomo ku nari £ K22 HD
HHICE|HE S, REE/RD). This quote is a Japanese transcription (yomikudashi 3t
#HTF L) of the same line that appears in Chinese in the Root Case.

2 an ancient said (kojin iwaku A B ). The source of the following quotation is un-
known.
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3

S

Q
@r\/

asked a monk,' “In this world, what thing is the greatest suffer-
ing?” The monk replied, “Hell is the greatest suffering” Dong-
shan said: “Not so. To be under the threads of this robe? and not
clarify the great matter is called the greatest suffering.”

WPIAZER LT, HHREGZRLTAL,

His [Dongshan’s] follower Yunju was a standout. He raised this episode,
saying:’
AFFEL, R ARERNFEDT, RRETICATRFZH
B TANKEZDE, k5. HE, LICETOHEZ
®H2R5A, EEFADITHICEET, EHRICEES
0L, SLFRARAET BT LR RA LT, ,/srag%m T
ICa2b, RRTZDHBRIAT T, FITEFDAL L, &k, &
LXFARHETAL ﬂﬁéﬁ%<?i@:ﬁ%§?\u
Q)

Q
L asked a monk (C. wen seng F18; J. s6 ni tou 181 R ﬂ‘ife question and answer that
begins with these words is a Japanese transcription ikudashi AT L) of a nearly

identical Chinese passage that appears in thc]ing@ Era Record of the Transmission of
the Flame under the heading “Chan Master ’Q’ﬁ;jie of Mount Dong in Junzhou™:
(GRAeplish) BRI, MATH REETM B, RRE, 8. FR, A6 E
o fT, B, ﬁﬁb&éﬁ'ﬁﬂﬁk &, (T 2076.51.323a19-21).
This question and answer also ap g;@ the Discourse Record of Chan Master Wuben
ofMotmt Dong in Junzhou (T 1986A.47.511c19-21) and various other Chan records.
2 threads of this robe (C ian LR J. kono esen). According to ZGDJ (99b,
sv. ZHAMD), the exprcss(ﬁ& robe threads” (C. yixian K 4%; ]. esen) is a synonym for
dharma robe (C. fayiJ&A@L; ]. hoe). The expression does seem to have that meaning here,
but it is an unusual&ne that occurs only in this quotation attributed to Dongshan; it
is not attested ;s@v ere else in the Chinese Buddhist canon or in dictionaries of ordi-
nary Chm us, it remains unclear exactly what the force of the word “thread” (C.
xian #; is when juxtaposed with “robe” (C. yi &; J. ¢).
3 sayi lwaku B<). The quoted block of text that follows this word is a Japanese
transeription (yomikudashi % T L) of a nearly identical Chinese passage that ap-
s in the Collated Essentials of the Five Flame Records under the heading “Chan
Master Yunju Daoying of Hongzhou™:
(A L) SR, BRARRE, QRAT AURF, FpR K5, MH, L
SFEEEE R TI, T B . AMRS EEM R, [ B4
TTH, AINE R, T AE, BAFRERTF, B80S S5 0TE L, REFRT,
FHEFRE, doEm RKFRM, LABFEZE, (CBETA, X80, no. 1565, p.
266, c21-p. 267,22 // Z2B:11, p. 240, b2-7 // R138, p. 479, b2-7).
The words that are set in a more angular font show the part of the Chinese original
that is elided in the Japanese transcription, as indicated by the expression “and so on,
down to” (naishi 77 £.).
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Q
@r\/

“My late master [Dongshan] said, ‘Hell is not yet this [greatest]
suffering. To be under the threads of this robe and not clarify the
great matter is, rather, the greatest suffering” All of you ...and so
on, down to...! If you put a little more vitality into it, that will
do it. Senior seats, do not be discouraged about pilgrimaging
throughout your life. Do not turn your back on major monas-
teries. An ancient said,” ‘If you wish to take responsibility for this
matter, then you must stand on the peaks of the highest mountain
and walk on the bottom of the deepest sea.” Only then will you
have a little breath of life. If you have not yet discerned the {R@

matter, then you must actually tread the hidden path” _\0\,\

o

KORIEET, Fil b MG 7 EHOMEIC, H LT ESRFR
BAATORICHICEAT L, ROBHARENFEAELEBHD, 7
ICH—BOXFREENSBEERFLT, SV

Not only this, but Sakyamuni Buddha, too, in the ch@t%r-opening section
on the five buddhas,’ AN

>
Land so on, down to (naishi 77 £). This expression t@lcates that part of the quotation
of the original Chinese (given in the previous has been elided to save space, but

that the intention is to quote the entire thing. ‘The elided portion (set in non-serif /
more angular font) reads: O
All of you are already within this @ving and flowing.” You are nine-tenths of the
way there; there is not too mugfirmore to go. If you put a little more vitality into
it, that will do it. {O
e F AT, TOTE I, B %2740,
The expression “movi od flowing” (C. xingliu 47 i%; J. kéryi) is an abbreviation
of “moving clouds and#flowing water” (C. xingyun liushui 17 E#K; J. koun ryasui),
which refers @@rically to the life of wandering monks in training, who are called
“clouds and monks]” (C. yunshui E7K; ]. unsui) for short. Thus, what Yunju
means is that “All of you are already monks in training.”
2 An an cient said (C. guren dao & A8 J. kojin iwaku H A B <). The quotation that
follgw$s found in the biography of “Chan Master Weiyan of Mount Yao in Lizhou”
irﬁﬁ]ingde Era Record of the Transmission of the Flame (T 2076.51.312b20-21). It

éésattributcd to Yaoshan Weiyan 2.1 H4% (J. Yakusan Igen; 745-828) in other Chan
/\ records, as well, so he must be the “ancient” referred to.

3 chapter-opening section on the five buddhas (gobutsu no kaisho 24k D). The
reference is to Chapter 2 of the Lotus Sitra, entitled “Skillful Means” (C. fangbian 7
1%, J. hoben), a part of which is called (in Chinese Tiantai and Japanese Tendai school
commentaries) the “five buddhas section” (C. wufo zhang ZM3E; J. gobutsu sho). The
designation comes from the fact that the text repeats, five times, the claim that all bud-
dhas teach the “one buddha vehicle” (C. yi fosheng —#3&; J. ichi butsujo), as follows:
(1) “all buddhas, the tathagatas” (C. zhufo rulai s #h4s; J. shobutsu nyorai) teach
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says:' “All buddhas, world-honored ones, appear in the world only for the
cause of a single great matter.” That is to say, [all buddhas appear in the
world] to cause the “opening, indicating, awakening, and entering” of
buddha-knowledge. To immediately clarify this singular “cause of a great
matter” [spoken of in the Lotus Sitra] is what [Dongshan] meant by the
“great matter.”

6.

%

RITHAFINIEBT LR EHRT. BLEHOFENDHTAR, FE O

LTARDBALTDRIEZTEH 5N, #tatTiud, micer 120

CLLREHY, FICHZHCLLEDT, SNTHBRICH T DI
I\ NICHRREET BT LRAFT, RNV DR EHDHRIZD, FITHFL,
FEUT—RBURIRM B0, kM HARADICHICH THES T RIC
iz, BICAFICAL, R LICATR T ERHBIIM288. DR
D38 TR XD, i~

Do not delight in pointlessly imitating disciples of thc.@tﬁdha. If you have
not clarified this matter, then in the final analysis fow are you different
from a secular person who is a householder? If@%u ask what the reason
is, it is because the way your eyes see forms es not differ, and the way
your ears hear sounds, too, is not chang@gﬂﬁm theirs]. This is not just
a matter of how you face objects of ¢ ﬁtion externally, but also of your
inability to free yourself from tho %&ts about objects that arise internally.
You have just changed your ap g’ance [from that of a secular person]:
ultimately you are no differe Itimately, when both your eyes close at
your last breath, your spiritawill uselessly follow things and be transformed,
the one buddha vehicle (&&§.9.7a29-b4); (2) “all buddhas of the past” (C. guochu
zhufo &3 Ph; ]. kake shobutsu) teach it (ibid. 7b4-7); (3) “all buddhas of the future”
(C. weilai zhufo %\% ; J. mirai shobutsu), teach it (ibid. 7b7-11); (4) “all buddhas,
World—honorc‘:;%g@.. of the present” (C. xianzai...zhufo fkizun B HBEE; ]
genzai... shob seson) teach it (ibid. 7b11-18); and (5) Sakyamuni Buddha himself
teaches it, g, “I now also [teach] like this” (C. wo jin yifu rushi EATR4EE; ],
ga kon_ydkufuku nyoze) (ibid. 7518-22). In his Essay on Defending the Borders of the
Co rSaichd & (766-822), founder of the Tendai School in Japan, explains:

%/Q\‘ [ This doctrine] exists in the “five buddhas section”: first are the buddhas of the
ten directions; second are the buddhas of the past; third are the buddhas of the

‘\Qﬁ future; fourth are the buddhas of the present; and fifth is Sikyamuni Buddha.

S

Q
@r\/

(FHBRFE) AEBFR, —HF THh, —FBEMh, ZFA5th 9FR
Fth, BE R, (T 2362.74.203c14-16).
1 says (to &). The quotation of Sakyamuni Buddha that follows is a Japanese tran-
scription (yomikudashi %t T L) of a line in Chinese that appears in Chapter 2 of the
Lotus Sitra, entitled “Skillful Means” (C. fangbian 7 1Z; J. hoben):
R 48) SR A— KF B SRR A, (T 262.9.7a21-22).

For a translation of the entire passage in which this line occurs, > single great matter.
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%

Q
CQ

and you will continuously flow through the three realms. Even if it seems
that you have just enough good karma to be born among humans or born
in a heaven, the wheel [of birth and death] looks to be turning around and
around without end.

AXOAZLUTCAR Z#NRSZHELBL S, MFICH AL, E2NHh
HRICERLDANEZD, AL ERZR TR 2 RS, i FE
ML LOADELRD, &G 22 6 TEBH NS, kX2 FTEED
LT, ZDICRZEDELIEALTRICET, EAZLTELATZH

~ <
PELHANEIED, $

What is the reason behind the [Buddha’s] fundamental intention inkav-
ing people leave the life of a householder and go beyond world] 2leis
only for the sake of having them penetrate buddha-knowlcdg %}(mg the
trouble to establish major monasteries and gather the fo d assembly
is only for the sake of shedding light on this matter. It %&%or this reason
that sangha halls are named “buddha-selection s1tcs Qld [some people]
are called elders and regarded as instructing masts@%’k is not for the pur-
pose of arbitrarily gathering a congregation an'é\&akmg alot of loud talk.
It is only for the sake of making people fully%&d light on their own selves.

BISHOHROBE BT, RXUAICE c_)di%)}_’_b\-gﬂk% HLRF
72“)]’5&53‘/1/03( RICHLUTHIRE ED TSP R BRD AR
RO F S, 7’%%@7]‘%}% ZIFAETEE, RAETHICLTS
f?@‘%i}:ﬁ‘ébiﬁi i&%@@ RDORZTTTERDNEET, KA
. b, BLEITA “@'3‘ HIBRAEZ D L, ROFRCH, H
LoD Ed, ZURNRENSDTAE. ARDBRICTAROR
B ATICH RS HE, THEAIL T, IR TR D, FRNER
DFIFD, &
Therefore, eve& you take on the appearance of one who has gone forth
from hou/s@d life, and you half-heartedly associate with others in major
monastegies, if you have not clarified this matter, your exertions are futile
and y have no merit. That is all the more true of latecomer students
eginners’ abilities in this evil age of the latter era. Even if they try to
%)arn bodily etiquette and mental restraint in accordance with the rules
set by previous buddhas, being naturally perverse, they are unable to mas-
ter those. Monks these days are not moderate in the way they settle their
hands and put down their feet. They do not try to learn anything of the
major and minor aspects of deportment, or of the inward and outward
techniques of mind. Thus, it is as if they lack monkish deportment. Even
supposing that your bodily etiquette and mental restraint are like those of
old, if you have not clarified the mind-ground, it is contaminated karma
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that results in the superior rewards of [rebirth among] humans or gods.
How much worse would it be if, with the mind-ground not clarified and
your bodily etiquette not regulated, you recklessly accepted the alms of the
faithful! Everyone like that is of the type that falls into hell.

w"nEsrizal, @6.
However, a previous worthy said:' N

NS
X
BT DABRICUT, RO H e EE DI 5 b h M m | mﬂﬂ;@\”

R

FreRoDME, BOJB=EFH ML 2S5 LENSA, ARAR, B

FE, BUELEE e AKDEZFDHDINELL, :aiﬁiﬁ@}@%)\‘\
BARE, A

“As the ages decline? and people become coarse, even if they. @}\’t\hc bodily
etiquette and mental restraint of the sort that the old sages had, if they
are able to clarify the single great matter, attentively a oroughly, then
there is a chance that there will be no difference héeween them and the
buddhas of the three times. They should all be b@ er disciples in the lin-
eage of the six generations of ancestors® and successive generations of
old sages. Fundamentally, there is no need to¢scape from the three realms;
how, then, could there be any necessit&@j‘revolving through the six desti-
nies?” S

ARNUSH@ITH R UBRICE S %( MRTOFEZRASLANL, b—XKF
B &, EZERORBTERL., é&%ﬂ\ BT, U R EEBHLEC L
21, iﬁﬁ%&{b@/\&iﬁf@i EA1.

(Qﬁ\

1 a previous worthy. A (sentoku iwaku %4£81<). These words introduce what is
ostensibly a quotatidu’of an eminent Chan/Zen master of yore. The quotation looks
like it could bg anese transcription (yomikudashi 5t T L) of a passage that was
originally i%@?fncsc, similar to the many other transcriptions that occur in the Den-
koroku. Flowever, a digital search of the Chinese Buddhist canon, targeting all of the
Vario@f}&'mpounds of Chinese characters that appear in the quotation, turns up no
sgu@ text.

%Qs the ages decline (yo kudari #T D). The original Japanese here could also mean
\Qﬁ “as the generations (se #) go by (kudari TD).” There is no external philological ev-

idence that might help to determine which of these meanings is intended, but the

Q immediate context points to the former, because the text below speaks of the true,
Vv semblance, and enfeebled ages of the dharma, a concept which (among other things)
@ envisions a progressive decline in the quality of the monastic sangha.
3 six generations of ancestors (roku dai so 7~X42). The reference is to the first six gen-
erations of Chan masters in China, from Bodhidharma down to Huineng, to whom
all living Chan/Zen masters in Keizan’s day traced back their lineage of dharma inher-
itance.
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Therefore, you must attentively make a concentrated effort, thoroughly
study, and clarify the “matter for those in patched robes” When it comes
to the “cause of a single great matter,” there is no division into true, sem-
blance, and enfeebled times. There is no difference between the countries
of India, China, and Japan. Therefore, do not rue that this is the evil age
of the enfeebled dharma. Do not hate that you are a person in a far-off

peripheral land.

BERLD FHHORD TRAALT LN LS, BHBEICATHND
Fo. BIUEFICRZBICIS, UCRBBICET, 2B ATE, A AARS

AL, £ EBHDOEATED LS, BRABEAT LIZ—FHROM, —EH
FORRETTELA—ELARDT, —LRRICIH DT, w%;g@‘ﬁ“}u*

5T, B MBDIRDLEDH AR, b’%\
This matter, from the start, is such that if the thousand b as came and
vied to give it to you, even their buddha-power, in the Jwould not be

up to the task. Thus, it is not a way that is given to &% ild, and it is not a
way that is received from a father. It can only be attatited by oneself, in one’s
own person, through self-cultivation and sclf—@(cning. Cultivation may
go on for infinite kalpas as numerous as moges’of dust, but self-verification
and self-awakening will occur in the spagé&of a single instant. If you once
apply the force of an intense effort, will not be an iota of anything to
attain' in all of heaven and earth. If you once arrive at this place, you will
no longer suffer from the blin iggorance of bygone kalpas, vast and great.

How could the buddhas ha*&ecanything to give you?

BT TR 515 AL IRIE, ADAE < H F DL, HEHE
DHREERGHEEIN. TP ARG % B DA, REH DI
REFLUTHLAPERAL, LTRALEHBHY. 2 BEDI ITLTH
&L, 'reb\%é‘;mfﬁmﬂ BAVEZ e Lo BARGICUTHRT TEL
ThBOHED,

Thus,/i@&ou think you would like to arrive at this place in detail, first you
m iscard your myriad affairs. Furthermore, you must not seek the
sphere of cognition of the buddhas and ancestors.* How much less, then,

\/\\Ol there will not be an iota of anything to attain (ichig mo e kitarazu —EEF R 5T).

Q
@r\/

This statement is made from the standpoint of awakening, which realizes the emp-
tiness of all dharmas. Thus, the meaning of the sentence in which it occurs is: if you
make a great effort to attain awakening, you will succeed in attaining it, which consists
of the realization that there is nothing to attain.

2 you must not seek the sphere of cognition of the buddhas and ancestors (busso no
kyégai wo mo motomuru koto nakare #hAAD IR 72 E KL% T L 77N). The “sphere of
cognition of the buddhas and ancestors” is precisely the goal of Chan/Zen practice.
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should you have hate or love for self or other? When even a hair’s-breadth
of intellectual interpretation arises, take a look directly beneath it. There
is definitely something there that lacks skin or flesh. The substance, like
empty space, has no separate form. It is just like the complete clarity of pure

water. Expansive and obvious, it is perfectly complete knowing; that is all. N
B A EHOEE, W fTHEIELRARD, AN
Now then, speak! How is it possible to bare this principle? é&\
S
<
VERSE ON THE OLD Case [#8+) ;&\OQ
KFBRE IR, TAFHIE G B, ;00

When the water is pure, one penetrates to the bottom, a'ggcéply sunken
place.
Without waiting to be cut and polished, it is clear ang& ht of itself.

. %0
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\}a&\
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However, to actively “seek” (motomuru KE%) such a thing or state of being is to
hypostasize it, which ipso facto involves deluded conceptual thinking. Hence there is
the admonition not to seek it.
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