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CHAPTER FOUR (Dai yon sho %v1%)

RooTt Casg' [481]
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The Fourth Ancestor, Venerable Upagupta, managed affairs for Vcncr@g
Sanavasin for three years before finally shaving his head and becoi@%g a
bhiksu. The Venerable [Sanavasin] asked him, “Does your bod forth
from household life, or does your mind go forth from houscb%ﬂ' ife?” The
Master [Upagupta] said, “Truly, it is the body that goes fqr%h\from house-
hold life” The Venerable [Sinavasin] said, “How could\ﬂ;é sublime dhar-
ma of the buddhas be contingent on body or mind e Master there-
upon greatly awakened. \}%@
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The Master [Upagupta]? KO&

S ABDALD, UEEW S L £, AR, FERICUTIE
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I Root Case (/ \?;ze AA; J. honsoku). The exact source of this Chinese passage is
unknown. similar exchange is found in the Jingde Era Record of the Transmission

of the Flagme2but Upagupta’s response to Sanavasin’s question is different:
enerable [Sanavasin] asked him, “Does your body go forth from household life,
, {Q)r does your mind go forth from houschold life?” He [Upagupta] answered, “My
O coming here to go forth from household life is not for the sake of body or mind.”
Yﬁ (Frefhrs) ThMB, XHBRCHR, 29, ARBREAL S, (T
/\ 2076.51.207b29-c1).
Q\ 2 The Master (Shi wa #lZ). The block of text that follows these words is a Japanese
@r\/ transcription (yomikudashi 7T L) of an identical Chinese passage that appears in
the Jingde Era Record of the Transmission of the Flame under the heading “Fourth An-
cestor, Venerable Upagupta™:
(FreApisg) e ABAL, TFERIES, XLHRBS, HHTE, LEE. +
CHF, —TER BATREERRER, FEELR, 92T ES, KA
&M, (T 2076.51.207b1-4).
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was a man of the Country of Pataliputra. He was also called Up-

agutta. His clan was $adra. In his fifteenth year, he sought in-

struction from Venerable Sanavasin. In his seventeenth year, he

went forth from houschold life, and in his twenty-second year,

he realized the fruit. Carrying out conversions, he arrived in the N

Country of Mathura, and a great many people there gained deliv- )

erance. The palace of Mara shook on that account, and Papiyan -;O\

was frightened.! &Q\\

BROAZFDHIC, WhOFEELCHT, AL, #EAHES

=R RIS AT ~

Each time he [Upagupta] got a person® to realize the 1 \1’\5, he
tossed a tally’ the length of four fingers into a rock.g#dtto. The
grotto measured eighteen forearms deep by twelve fo%arms wide,
and that entire space was filled. \% ?

—HE=RIED. BO—EOMDRELIFIS SRR CRRT, RADA

$ETL bR ERDL, e&ﬂ:@%@f\%@f@aﬁwza&

B EOREUTANZDR 728 U >
One forearm is two feet. The tallies from alkthe people who gained deliv-
erance during his lifetime were used fordits [Upagupta’s] cremation. The

people who gained deliverance were Q§aumerous that it was just like when
the Tathagata was in the world. F: 51 of these reasons, he was admired in
the world and called a “buddha out marks.” Papiyan became resentful
and spied on [Upagupta] ,\g{cjnng a time when the latter had entered into
concentration. &
BICAEAZEELUTATEAZFRALT, 5755 ZRICAT
ZDFT Y T, KOFERSTHRICHEBZHF LT ERAIE
s %&%& N REALBS, RLORT, BHBARRE
DERZB T ALTERELET, S ZA TR ZRAHRHLTE
\(S}. FONCHER RS LERANS R0, ANEEDHD. A
1 P;p{%cﬁ‘was frightened (Hajun shifu su %% #&%°9"). For a detailed account of
1\/@ attle with Upagupta, see Strong (1992, pp. 93-117).
Each time he got a person (hito wo uru goto ni A%2#3%#1C). The two sentences

/\‘\oﬁat follow are a paraphrase, in Japanese transcription (yomikudashi 7T L), of a

Qy>  passagein Chinese that appears later (not contiguous with the preceding quotation) in
Vv the biography of the “Fourth Ancestor, Venerable Upagupta” in the Jingde Era Record
© of the Transmission of the Flame:
(FatpEsk) BRRES. A AU—FEHALE, LERTAR, B +=
Ao Zib 3R, (T 2076.51.207b26-28).
3 tally (chix %). For a detailed account of the role of tally sticks in the legends of Upa-
gupta, see Strong (1992, pp. 139-143).
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T’fﬂ§§< WA A, HA), KICETHZEXRTZ %L, 7D
BULCRDEREIZD, HIMFWED, KA, RELTKICE
Vﬁfi’i@_ T AZELCHDI 2R, MLz T #
HTHTERITT, BHAKRICHAD T FDOX £ICEL, Lk
RITHLUT, LOBBLZRE, ., &ETal +ADEF DR
AP IR0 RELRRIZD, FMZRIZZEDA, Kaal, A5 @
b A fTdA. EEBL, &k SEEFICHEITANL, §H-SG \\O
BitA. BBAICBZEHE RELTRAELE, B, ZLAIC Y
BBV, ORI H Tk, EBNTADT LR EBIES
BICHERTZ T, BTHAHFITKR T, MBLZRTBANL,
HEZFCTC PEREZTO, $HDORZHUTREMET,
THal k45 KD#E, mk DEFICHATEICL %72?\ AT
R, AL RNETHEICRHLT, 4< 7%)%@%350 ¥4
B, HLALIXHASEAT, U“ﬁb‘%%f&%&?&’\“bo B
IHFLTEUE8S, #FE &AL,
Thereupon,' he [Papiyan] mustered all ofkis demonic powers to
harm the true dharma. The Venerablé{@pagupta] thereupon en-
tered into samadhi and observed the situation. Papiyan, noting
this, secretly took a necklace ung it around [Upagupta’s]
neck. At that time the Vene GCQ [Upagupta] decided to subdue
him. Arising from his mcﬂ@atlve trance, he took three corpses —
those of a human, a and a snake — and transformed them
into a garland of flowers. With gentle words he placated Papiyan,
saying, “You hayegiven me a necklace which is extremely rare and
marvclous I ¢ a flower garland that I wish to present to you in
return.” an, greatly pleased, extended his neck and accepted
it. Thereftpon it changed back into the three stinking corpses, in-
/\
1 Thereup \%Tsm ni #1C). The block of text that begins with these words is a Japanese
transcription (yomikudashi F:H T L) of an identical Chinese passage that appears in
the Jisighle Era Record of the Transmission of the Flame under the heading “Fourth An-
éeegsr, Venerable Upagupta™:
(FAefplsk) BRI ATk, FAPNZRIA I b, KSR,
S BEBEXLTE, AEKEL, BRARERAEL, KERHILOD,

\’\ s K LTS LR Ay, BAEEARB AL KB FEZ Y ZAE R
,\9 B s L AR iﬁi’ﬁ)ﬁ%%kiﬂr& ZCHH TG, IS REHRE,

XL ERA M. WEET, T BTN, RELBITHEZ, KA
8, KA A, tEa, ;ﬁré%'u?}%ﬂrﬁm%%ﬁo BEFBALEEGR, ZE
W), BRMA, SR, SRAE, KOTHE, PTRATHELZLRE
Wi, 5L, kASE, ARk ERETMEBRES, KG9, K85 H
BAREARE, BSE, ERFXTOAGETHREZE, BREI4¥="8, £8&
. (T 2076.51.207b4-b22).
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fested with venomous maggots and rotting. Papiyan, disgusted,
was greatly alarmed. Although he exhausted all his supernormal
strength, he was unable to get rid of it, free himself from it, or
move it. Thereupon, Papiyan ascended to the six heavens of the
desire realm and addressed all the chiefs of the devas. He also vis-
ited the Brahma Heaven, and sought liberation from it. Each told
him, “That [necklace] is a supernormal transformation produced
by a disciple with ten powers. We are just ordinary inferiors. How

could we possibly remove it?” Papiyan said, “If that is the cas‘e?‘Q\

then what can I do?” The Brahma King said, “You should enE@
your heart to the Venerable [Upagupta]. Then you will be ablé to
completely eliminate [the necklace].” Thereupon, he %’T ed a
verse for him, and with that turned him toward refo@( e verse
said: % B
If you fall over because of the ground, Q\W\
reverse that by using the ground to ge(rodback up.
If you try to get up apart from the{ﬁund,
in the end there is no way that VLQ@' work.

[The Brahma King also said, ] “Y@u%aiould reverse [your plight]
by seeking liberation with the Help of the disciple with ten pow-
ers” Papiyan, having acce &é’ these teachings, descended from
the heavenly palace, pros§§gd himself at the feet of the Venerable
[Upagupta], confessedarid repented. The Venerable [Upagupta]
said, “From now,gnywill you try to damage the Tathagata’s true
dharma or not ?@apiyin replied, “I vow to turn to the way of the
buddhas and &b forever cut off that which is not good.” The Ven-
erable [LLE%gupta] said, “If that is the case, then you must recite
of your©wn volition, and with your own mouth say, ‘I take refuge
ine¢he three treasures” The Mara King made a gasshé and recited

e verse of taking refuge] three times. The flower garland was

75 d instantly.
/\o removed instan y

INVESTIGATION [353%)

HDda ik DBBEHR L, BTk AEDI L, TEREEDEE
F, FatE I TEL RFHEETEHR, SHETEHR, RNBRELEXD G
D=HEHY,

Thus were awesome miracles of the buddha-dharma performed, just like
when the Tathagata was in the world. At the moment in his [Upagupta’s]
seventeenth year when his head was shaved, Sanavasin asked him, “Does
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your body go forth from household life, or does your mind go forth from
household life?” Now, the house of the Buddha has from the beginning
had two types of going forth from household life: that of the body and
that of the mind.

BOLLERTEVSRE, BEEFTREEHENT, EEADRE LD,
WIEEFIINT, b LR D, (b AR EIRD, T i Uk B, HITHF

o
N

EUTRLL RS T EERUT, APAREL, HIC 22 ST, BEE O

BT, SIIKADEE DD e RIZASEDHEREN L, 2K
T MZEET, BHRIIEI T, AREHED, 2D ILEDT,

WICEEESTHRBILICEH DT, $IRSEATD, RNABIETA
%0, ;@N

The “bodily going forth from household life” spoken of he e@l‘l\ the Root
Case] means abandoning the bonds of affection, leaving qul s hometown,
shaving one’s head, dyeing one’s robes,' not keeping sla@s, and becominga
bhiksu or bhiksuni, so as to pursue the way throug at the twelve periods

of the day. Consequently, one wastes no time has nothing else that
is wished for. Consequently, one neither delights in life nor fears death.
One’s mind resembles the pure whiteness e autumn moon, and one’s

eyes are like a bright mirror free fro @}Iy haziness. With no seeking of
[buddha-] mind, no wishing [to s é‘i?e [buddha-] nature, and not even
practicing the noble truths,” how, gféuld one have any worldly attachments?
Comingalong in this way, ongfeither dwells at the stage of ordinary peo-
ple, nor concerns oneself fth the rank of the worthy sages, but evolves
into a person of the wdtwho has no-mind. That, in short, is the person
who “bodily goes fog‘iﬁ‘rom household life”

WOB T LA, HEHDTRAE DT, HOLRIEH, BHIC
EDLHE, EDRICHES, ZORELIE DD L. ROBEHDT,

2FHOEE] F DI RO ELT, —AEESE —wh£T5
TEIEA ADERIHN D0, 2O EITABITMT, BFFICL
THEFZ R, ZROPICUTHIMERD D, RIEEEHRTHERED L
PRI AR T B EMIRD LMD, 2R A RANZERD, FRAN

Q BICEE T, RNABOHEALRD,

The “mentally going forth from household life” spoken of here [in the
Root Case] refers to those who neither shave their head nor dye their

1 dyeing one’s robes (koromo wo some &7z ). In other words, wearing the kdsaya or
“dyed robes” (C. ranyi #4%; J. zen'e) of a Buddhist monk or nun.

2 not even practicing the noble truths (shotai nao nasazu ZHRFAEET). The
meaning here is probably “not consciously following the eight-fold path,” which is the
fourth of the four noble truths.
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robes, but who, although they live at home and have worldly toil, are like
lotus flowers unsullied by mud,' or like jewels that repel dust. Even if one
has karmic involvements such as wives or children, one realizes that they
are like rubbish or motes of dust. Without a single desirous thought, with-
out the attachment of craving for anything, like the moon hanging in the
sky, or like a jade ball rolling over a plate, one is in a busy marketplace but
sees the one who is at ease.? While in the three realms, one clarifies what
is outside kalpas, knows that “even cutting off mental afflictions is a dis-
ease,”” and clarifies that “even heading toward thusness is wrong.”* “Nirva-
na and samsara are sky flowers,”> and one is concerned with neither b i
nor mental afflictions. This is the person who “mentally goes for. om
household life” . ,(‘\\

HICHBRDSHERDEMSERD, REZDH IahEAH %}3’: ANt
FICHT, MICHMELRL RS, KBICASETAL TISEHRTL,
RIS AR, AN, ZRHET, RO X EED G, HIC AN
FIBHT LB, REICLTED 5, HThERESTLENSE. T
RKICUTRIZD, IR THFZRASES, ZD4e %ti:%) T, FICHERT
L5, %QQ

Thus [Sanavasin] asked, “Does your bo'gi%o forth from household life,
or does your mind go forth from h 6§¢ old life?” However, going forth
from household life that is not like t%ls is not going forth from household
life. Nevertheless, he came to as A1$ question. Accordingly, Upagupta an-
swered, “Truly, it is the bod tHat goes forth from household life” In this
he did not maintain any@ﬁéﬁ of mind, did not speak of [buddha-] nature,

Llotus flowers unsullied fyyy mud (hasu no doro ni somazu EDRICFF F). The lotus
plant is rooted in muff' the bottom of a pond, but its flower rises above the murky

water and is unsullied”It is thus a metaphor for the bodhisattva who lives in the world
but, through i ShY into emptiness, remains unattached to it.

2 the one Wh&?s at ease (kanja PA). That is, the self, or buddha-mind.

3 “even ng off mental afflictions is a disease” (bonné wo danjo suru mo yamai nari
YA 'T %9 %E5m7LD). This is a Japanese gloss of the fifth line of a Chinese verse
attributed to a lay practitioner of Chan, a government official named Zhang Zhuo. »

esented Scholar Zhang Zhuo.
“even heading toward thusness is wrong” (shinnyo ni shuké suru mo ja nari Fhe|ZH

Q\ #1195 EALD). This is a Japanese gloss of the sixth line of a Chinese verse attributed

to a lay practitioner of Chan, a government official named Zhang Zhuo. > Presented
Scholar Zhang Zhuo.
5 “Nirvana and samsara are sky flowers” (nehan shaji kore kiige nari i % A rENTE
72 D). This is a Japanese gloss of the eighth and final line of a Chinese verse attributed
to a lay practitioner of Chan, a government official named Zhang Zhuo. » Presented
Scholar Zhang Zhuo.
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and did not discuss profundities. He merely knew that the body made of
the four primary elements and five aggregates was properly going forth
from household life. He clarified [the saying] that, “Because one is able
to arrive without moving, it is the supernormal ability to be wherever one
wishes”! He obtained it without secking. Therefore, he clarified that it is
unobtainable. Because the matter is like this, he said, “Truly, it is the body

that goes forth from household life.

>

ARNECHBOW i, BHORLMZRHTNNET, HITEH3HT I
B #BRICAENS BT T BHICHET, CHRITDICET, mk 2By
TRENECHT, BRZHEATETNEITET, HITE LTSRN
L. HRKBEELRD, BEDNINZE D, #KORIRIZIVNNTE
D, ROKHFOYE, &TORM, FLENZDE#HE RFDFEDH
HERB. &
Nevertheless, you should not form this kind of Vicw\%ﬁoﬁut the sublime
dharma of the buddhas. Thus, Sanavasin indicated th©'matter, saying, “For
the buddhas, truly, it is not a matter of bodily goifig forth from houschold
life, nor is it a matter of mentally going for l;crom household life” It is
not possible to see [buddha] by means of tié Your primary elements or five
aggregates.” It is not possible to realize dhahood] by means of abstract

1 “Because one is able to arrive witho oving, it is the supernormal ability to be
wherever one wishes” (fuun ni shite itdyi’uru, yue ni nyoisoku naru REICLTED#F
%, ¥ITH & R73%). This is a Japaiése gloss of a line that Dogen cites in Chinese in
the chapter of his Treasury of rue Dharma Eye entitled “Thirty-seven Factors of
Bodhi” (Sanjishichi hon bodtnbunpd =+ -t e F32 2 %):
Sékyamuni Buddha sdid, “Arriving without moving is called the supernormal
ability to be w er one wishes.”
(EHBH, SETLRERSE ) BiERBE, AEMI, LER,
(DZZ2436).
2 It is not ible to see by means of the four primary elements or five aggregates
(shidai goyn wo motte miru beki ni arazu WR EBEEVATRBNZICIET). This is
ren‘%ﬁﬁlt of aline that appears in Chapter 3 of the Denkoroku: “It is not possible to
eeifthe Tathagata] by means of form” (shiki wo motte miru beki ni arazu &2 AT
NEIZ3FY). That is a transcription into Japanese (yomikudashi 32T L) of a Chi-

Q) nese phrase that is used as a kéan (i.e. topic for commentary) in the Extensive Record

of Chan Master Hongzhi (T 2001.48.6c8) and many other Chan texts: “Cannot be
seen by means of form, cannot be sought by means of sound” (C. buke yi se jian, buke
yi sheng giu R TAE R, T A% R). It derives from a passage in the Diamond Sitra,
where Sakyamuni Buddha says:

If someone sees me by means of form,

or secks me through the sound of my voice,

that person is following a false path

and cannot see the Tathagata.

49

6.

x&
-@



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted

in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

S

Q
@r\/

reason or subtlety. Thus, sages and ordinary people together gain liberation,

and body and mind alike come to be sloughed off. It is just like empty space,

which has no interior or exterior, and it resembles ocean water in that it has

no inside or outside. However many sublime principles there might be, how-

ever innumerable the dharma gates, with their thousands of differences and N
tens of thousands of distinctions, they teach just this matter. . @6

RIUBERBEEBLASAD ST, RABELASADET HHX
BHAAELVD, EHATEVIF A WRICAD T, AFEZAEHRL, o O
SR, BICHS A DI, ICHBEOH L, JNEBFITHE T S
LI5S RNEEIERDT LR L. DRI HODHED, RIS
DTALHTHILIS, P bABTEATUIT, HHEATERFA
EATET, RORFHORADD L, KORDHE DI ZDF D%
RECMID, Ab—REBEEIUL, FROM R FOYRE, ICE
R LD, Y

Be that as it may, “Only I alone am honored™ does n@}q\cfcr to the [man]
Buddha, and “No coming and no going” does ngt refer to him cither.
Who could be said to be “before your father 6@1 mother were born,” or
“prior to the kalpa of emptiness”? &%0

Reaching this place, one transcends arisiﬁand non-arising, and is liberat-
ed from minding and not minding.? Iés like water that follows [the shape
of] its container, like space that cq]%)gz‘(’)rms to [the shape of ] objects. Even
when grasped, it does not fill hands; even when sought, no trace of
it can be found. This Verz-&lging is the sublime dharma of the buddhas.
(BRlEERREENEAC LA, AFREE RARE, TR
Ao (T 235.8.752a12518).
1 “Only I alone am red” (C. wei wo duzun R EIEE; ]. yui ga dokuson). A ref-
erence to the stag t that the Buddha Sakyamuni is supposed to have made at the
time of his bixdga®In the heavens above and [on this carth] below heaven, only I alone
am honor% C. tianshang tianxia wei wo duzun R EXTREEE; ]. tenjo tenge yui
ga dokusp@yr> Sakyamuni.

2 “No(%ming and no going” (murai muko #& A& Z). A description of the Tathagata
(m@ha) given in the perfection of wisdom class of satras. > “No coming and no going”
B3\minding and not minding (shin fushin "3 F~3). The meaning of this expression,
which is not a standard Buddhist technical term, is unclear. BGD]J (1165d) cites this
occurrence of the phrase shin fushin *S7~S in the Denkéroky and explains it as “not
lapsing into duplicity” (futagokoro ni da shinai koto =+3ICHEL7ZWT &). The word
“duplicity” (futagokoro —+3), however, refers to the “double-dealing” or “treachery” of
a “two-faced” person, a meaning that scarcely fits the context here. The verb to “mind”
(shin *3) can mean to “think about,” “consider, “pay attention to,” or “care about”
something. Thus, the expression shin fushin *3 73 might also be translated as “think-
ing and not thinking,” etc.
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Reaching this place, Upagupta has no existence, and Sanavasin has no aris-
ing, which is why they are not to be regarded as moving or still, and not
to be regarded as going or coming. Even if there are affirmation and nega-
tion, other and self, those are like voices under water or the limitlessness
of space. Nonetheless, if you do not wake and feel it at least once, then
even millions of dharma gates and innumerable sublime principles become
merely the continuous flow of karmically conditioned consciousness.

ADI 53T BT, BEEH BHLXRIET, b EF RICEEDFHEL 2L
W KR KD B AT BHITMIZD, RE—EEST B% Fik
THOMIET, LA RERL, X EBRIT T, # 0 * PR
DTEFHERIEE KD EDR, BEDRBBAINT BEEHEFT. B
ECLEDWL, BETLRADW L, ZIDADALERLATZATHL
T RICHERT TEORELD, ZRWCEDIEHT, O

Receiving [Sanavasin’s] indications in this way, the \@&%rqablc Upagupta
suddenly had a great awakening. It resembled a sudfn thunderclap in a
blue sky, or the earth bursting out in raging fire, The sudden thunder shook
a single time. Not only was Upagupta’s facu fpv\of hearing cut off, but his
life potential was soon destroyed. The ra % fire burned rapidly, and the
dharma gates of the buddhas and the '%; of the ancestral teachers were
reduced to ashes; that is all. Such having appeared, they were titled
“Venerable Upagupta.” They were as hard as stone and as black as lacquer.
How many times did he lose si % of people’s original form and pulverize
their entire bodies, uselesslythrow [divination] tallies and take the mea-

sure of the sky, or burg@sky and leave behind traces of the sky?
A BRRDAH, Gl EMNCF T2 ARICHEITAE LS, FAHDA
&%‘a_)‘bo 00

Today this %ggendaﬂt of Daijo, having sought for traces beyond the
clouds,/\xﬁg%s to attach some words to the blue sky. People, do you wish
to heqsghem?
75
2O
VERSE ON THE OLD Case [#A+]

FHRATIEANIN, HSITRIER 4.

Home destroyed, people lost, there is no inside or outside.
Body and mind: where has their form been concealed?
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