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CHAPTER NINE (Dai kya sho %7L3%)

RooTt Casg' [A&81]
FIHA, REKE S 54, Hbre IR, 3t @6‘

The Ninth Ancestor, Venerable Buddhamitra, heard Buddhanandiya say: \$0
e R, AT b, AT RIS, IR, bR A Q@
Bo. SLHERARML, BRI ARG, JEATF ARk ) OQ
Your words and mind are your closest relations; S
even your father and mother cannot compare with thcm,gio
Your actions and the way are in accord; 6'%

the mind of the buddhas is none other than this. X
If you seck outside a buddha with marks, 'Q\
those do not resemble you. 0

If you wish to recognize your original mu@

it is not identical nor is it separate. be.

B 73 KA %0
The Master [Buddhamitra] thereupon éé‘dy awakened.

PIvoTAL CIR(Q%STANCES (# 4]
Q

s &
5
The Master [Buddhamit’ﬁa@

A
Mu@/\a@%o BIZRARE,
was a n@of the Country of Dirgha, and his clan was vaisya.

mg,@%%\ FRLTRRBRDREBNRIC LS, 4 LICOAD
Dﬂ’é‘%}é/ﬁs.«f ;Etffi _‘ FJTE]<\ -‘kt% WLL—EE/\%%/\L/O
O%%LLQ o}tjc?:b kj_\a) 73\‘@0

1@3&t Case (C. benze A&R; J. honsoku). The verse attributed to Buddhanandiya

the Root Case, together with the one by Buddhamitra that it responds to (cited

7\ "later in this chapter), are found together in the Records that Mirror the Axiom (T

Q\ 2016.48.938a19-24), and in the Jingde Era Record of the Transmission of the Flame (T
V7 2076.51.208¢11-17).

2 The Master (Shi wa #3). The remainder of this sentence is a Japanese transcrip-

tion (yomikudashi 7T L) of an identical Chinese line that appears in the Jing-

de Era Record of the Transmission of the Flame under the heading “Ninth Ancestor,

Buddhamitra™:
(RABMES) FE A, R4 2 (T 2076.51.209a2).
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Buddhanandiya,' carrying out conversions, went to vaisya house-
holds in the main city of the Country of Dirgha. Seeing a white
light rise from a rooftop, he said to his followers: “In this house-
hold there must be a sage. His mouth is without speech, but truly
he is a vessel of the Mahayana.

R, RS BERsB DI AIBRNEDNREEAL.

6.

xQ
N

That his feet do not tread the ground is simply because he knows that Q\,$O

touch is defiling. In any case, he will be my heir.” S

FTOHBIC, kA HTHEZHLTHMS TOALZHE, §

L EANBEHEZRD, H5BL RI—FHD., FLlc ZH vk
EETEET, ARG TRET, F4 0 kA HLIM O <
O RICENAFEDE, F4 L EATROPKAZHE,
B, P L EMICRTHALTEZH T, MM v TRFFIE A
B BARIE, BBERE, RERE L, (PH BEATET
B, hETROH, BE, ok, | HRICH, YEZHTED
T L, BHEL AT H LR TERRRED,
Xﬁ@?'fﬁ‘%f%ﬁ%%@%ﬁéﬂ&@ TRETDHDH, =5,
When he had finished speakin 32n clder came out, bowed re-
spectfully, and asked, “Wha€ido you request?” The Venerable
[Buddhanandiya] replicd‘xéi' seck an acolyte.” The elder said, “I
have one son. He is alrgady fifty years old, but his mouth has nev-
er yet spoken, and hi$’feet have never yet walked.” The Venerable

[Buddhanandiyalsaid, “If it is as you say, then truly he will be my
S

1 Buddhanandiya ( {adanandai # K #£42). The block of text that begins with these
words is a Japanese<fanscription (yomikudashi 5t T L) of an identical Chinese pas-
sage that appc;lr@l the Jingde Era Record of the Transmission of the Flame under the

heading “Eg&& Ancestor, Buddhanandiya™:
(REHE ) T ERMBARRB SRR, Lo LAGR L, sBLke, it
L REREA, oSS ARRE. (T 2076.51.208c4-6).
2 N¢Hen he had finished speaking (ii owaru ni & U3 %1C). The block of text that
gins with these words is a Japanese transcription (yomikudashi 7./ T L) of an iden-

ﬁtical Chinese passage that appears in the Jingde Era Record of the Transmission of the

Flame under the heading “Eighth Ancestor, Buddhanandiya™

(FAeBIEEE) T3, RAEBBAMITH /A, 48, AXFH. ORA— T
LRIRES, FT AT PRAGFRARG R, $49, WAL ES T &
HFRZEAMKE, MHBE, KFELR, HARRL, FHERE, HA
REFEEVUBEE, HF RSB, FETEL, HATHREA, oL,
SPRAAA, Bk AARDL, BRI A, E o TR AR B, R DB 512
T, e, WFEGEBEBEER, BXATHRERTETRET, (T
2076.51.208¢7-20).
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disciple.” Seeing the Venerable [Buddhanandiya] and hearing him
speak in this manner, the Master [Buddhamitra] suddenly arose,
made prostrations, and spoke a verse to question him, saying:'

If father and mother are not my close relations,
then who is most closely related to me? Xy
If buddhas are not my way, X%

] N
then whose is the best way?

The Venerable [Buddhanandiya] replied in verse, saying:

Your words and mind are your closest relations; . QQ
...and so on, down to...2
it is not identical nor is it separate. ¢

When the Master [Buddhamitra] heard this marvelé@ verse, he
immediately walked seven steps.® The Venerable [Biiddhanandiya]
said, “This son long ago already met a buddha{and made a com-
passionate vow of vast breadth. The only géason he never spoke
or walked was his anxiety concerning tl\e\aifﬁculty of discarding
affection for his father and mother... ete?, etc”

1 saying (iwaku B<). The Chinese verse that f(é}o%vs, attributed to Buddhamitra, is
found in the Records that Mirror the Axiom (T016.48.938a19-24) and in the Jingde
Era Record of the Transmission of the Fla Qgﬁ’ 2076.51.208c11-17). In both works it
precedes the verse attributed to Buddhasindiya that is cited in the Root Case above. In
the Kenkon’in manuscript of the Desikoroku, Buddhamitra’s verse appears as follows:
KEFER=IF E&fiﬁﬁ‘j‘\%{
HHEE I RRBETIVES (A, ).
Except for a mistaken glfph and a missing word (both obvious copyist’s errors), the
meaning remains the 55?5;3 the Chinese text given in the Shimucho edition of the
Denkéroku. It is higgdfically significant, however, that it is rendered as hybrid Sino-
Japanese and nofas pure literary Chinese.

2 and so 0}1,%)wn to (naishi 77£). This expression indicates that part of the verse
attributeg?}Buddhanandiya, which appears carlier in the Root Case of this chapter,
has beérs elided to save space.
3 &k steps (C. gibu 5% ]. shichiho, shichibu). The Buddha Sikyamuni, immediately
on his birth, is said to have walked seven steps.

/\‘\Ql etc., etc. (unnun = =). This expression usually indicates that words previously quot-
Q\ ed in full are elided to save space, but in this case there is no prior quotation that ap-
Vv pears in the Denkoroku. Rather, what “etc., etc.” refers to is the remainder of the passage
© from the Jingde Era Record of the Transmission of the Flame that has been quoted up to
this point, albeit in Japanese transcription (yomikudashi %/ T L). The full original
text of the Jingde Era Record of the Transmission of the Flame, the quotation of which is

clided in two places in the Denkoroku, reads as follows:

The Venerable used a verse to reply, saying:
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INVESTIGATION [#63%)

FICRAFFZRBUCETD, S HIEREICET, HICESRECLERDAL

R, KIS REICET, EEEETEmbA L IR, #h

ISR FNREICIET, FIAEATERNUL, HDRM, FIRDFBZEST,
ENFRADEFHEAART, RAELERELD, HHELEERD, N2 &
NESU. RUBENESRE, FCANRECET, BEETNIAR, O
Truly, “father and mother are not my close relations,” and “buddhas are not Q\’\\
my way.” Therefore, if you wish to correctly understand a close relatio

ship, it is not to be compared to that with your father and mother.- @u
wish to correctly understand the way, it is not to be learned fro 0 dhas.
Why not? Because your seeing and hearing definitely do not .é@\nve from
another’s eyes and ears. Your arms and legs do not use anotlie ¢S movement

or stillness. Living beings are “such,” and buddhas are a%“-such‘” This one
learning from that one, or that one learning from this?\e — these are cer-
tainly not “close relations.” How then could we comsider it the way?

&R DI R A AT BUIC, DICEDVOT. RAET, HPETF
BTN, FICANKEDE, BRTICARE L DA, L&, RARUC
FTLAS. B ERNEN T, ANFCHDSERLL, i, Fil
ICETEREC REICAET, GHkRIAD, HICHT, ANUIMCH
D2 RTS. é—c:%mlfﬁkc@

Your words and mind are y @%éscst relations;

even your father and monkbc%) cannot compare with them.
Your actions and th ire in accord;

the mind of the b as is none other than this.

If you seek outsj &% buddha with marks,

those do not ‘mble you.

Ifyou wbsl@ recognize your original mind,

it is n ntical nor is it separate.

Wiggn Buddhamitra heard the Master’s [Buddhanandiya’s] marvelous verse, he

’ %ediately walked seven steps. The Master said, “This son long ago already met
%S buddha and made a compassionate vow of vast breadth. The reason he never
spoke or walked was his anxicty concerning the difficulty of discarding affection
\Oﬁ for his father and mother. At that time the elder said, “Venerable [Buddhanandi-

\ ya], I request that you give [my son] the full precepts.” [Buddhanandiya], in re-
Q\ ply, announced to him [Buddhamitra]: “I now take the Tathagata’s treasury of
(\/ the true dharma eye and entrust it to you. Do not allow it to be cut off”

(FreArase) 350849, kOB, KAETrL, iFRiEs, %
SRR, SRR, EACRARBL, Bk A, AT AEER, KEKE S MIERA)
BRITEY, WE, T 5 GAMERE R, BT HHERUIET AR
BRHFEHSHR, TEFRAR, HEZH, RO R EERFAT B
Tk 4Bk, (T 2076.51.208¢13-22).
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Because he [Buddhamitra] guarded and embodied such a principle, he ut-
tered no words with his mouth and took no steps with his feet, gradually
passing fifty years in that way. Truly, he was a vessel of the Mahayana, who
simply did not dwell within the defilement of touch. He [Buddhamitra]
said “father and mother are not my close relations.” Those are [what Bud-
dhanandiya called] “your words.”" They are indeed “closest relations with
your mind.”* He [Buddhamitra] said “buddhas are not my way,” and his
feet therefore took no steps. These are [what Buddhanandiya called] “your

actions, which are in accord with the way.”* Moreover, to “seek outside aQ

buddha with marks,* after all, is not an “action.” >

O
ZIHRTALARPI T, T2 5, A8 LTLE A LE T MRICA
EUCHEEDTEERLLHALLT, BHELTBICOQEREL.

B AR UTHICERTALE LT, #ICas AL LHETL, 2N
TERBOICHET, BRIARTBICHET, kA EELD SR ERE LA

LD, KD S REDI L. REHKICUTRRABIED.
For this reason, the followers of the ancestral teaghers proceed by “not

relying on scriptures,” “pointing directly; “ind'%&fuaﬂy transmitting, and
by [making people] “see the nature and att;%@ uddhahood.” Thus, in or-
der to let people know about the matter gb* pointing directly;” there is no

N
I Those are “your words” (sunawachi kor %wonjt ga gen nari PHRNKEMNELD). The

referent of “those” (kore £ 41) is uncerain. “Those” could refer to his closest relations,
which are not his parents, but rat is “words and mind” Or, “those” could refer
to the line in Buddhamitra’s Chigse verse, “father and mother are not my close rela-

tions,” which Buddhanandiyg\c mmented on in his verse when he said, “Your words
and mind are your closestrelations.”

2 “closest relations wigh’your mind” (nanji ga kokoro to shitashishi Fkh s EHLL).
These words are a tial transcription into Japanese (yomikudashi & T L) of the
opening line O(gﬁ;anandiya’s Chinese verse: “Your words and mind are your clos-
est relations;

3 “your g&tns, which are in accord with the way” (sunawachi nanji ga gyé nari, do ni
gassu@ HAUTIRD, BICT4T). These words are a transcription into Japanese (yo-
mci?aski #tP T L) of the third line of Buddhanandiya’s Chinese verse: “your actions

the way are in accord.”

“seck outside a buddha with marks” (hoka ni usé no hotoke wo motomuru SN H 48

D#7%2 K5 5). These words are a transcription into Japanese (yomikudashi 7T L)
of the fifth line of Buddhanandiya’s Chinese verse: “If you seck outside a buddha with
marks”
5 is not an “action” (kore hi gy6 £413E4T). This can be glossed as, “Not a consistent
mode of action.” That is to say, to seck an external buddha, apart from one’s own mind,
would not be an action that “accords with your [Buddhamitra’s] sayings,” since he had
remained silent for the past fifty years.
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method other than inducing them through individual transmission. One
can only proceed by having people utterly cut off the faculty of mind, such
that white scum forms at the edges of the mouth." This does not mean that
words are to be shunned or that silence is to be commended. It is simply
to let you know that your mind is “such.” It is like pure water, like empty
space. Making it pure and clear, this is “interpenetration without obstruc-

tion.”?

HICH DN BB — 75, CEDEICHBDEDNELL, 2,00

B UTok 210 AT, BADAREATAZDLIIC T HC LS
No XKFHDOAREUTHEDRFICILT AT EHN, 5T LT,
AA—BDRR, AENEZ T EFRLETRT DL, B EHIFENCHT
b, BB HIERICETAET, BB AL, m@g&%&%w
BT LIl M EATHRET B EELE, o

Therefore, there is not a single thing that appears outsi@four own mind.
There is not the slightest mote of dust to obscure %@} spirit. Your entire
being glows so much that jewels pale beside it. %) not imagine that the
radiance of the sun and moon can compare e radiance of your own
self. Do not imagine that the radiance of thqﬁre—pearl can compare to that
of your own eyes. Have you not seen thé saying, “every person’s singular
radiance”? In its brightness, it is liki%e shining of a thousand suns ar-
rayed together. Those who are b f&% ted face outwardly and seck it, but
those who are clear-sighted fa&Q wardly and do not inquire after it.* You
Q

1 white scum forms at the ¢dses of the mouth (kshen ni hakuboku o sho zeshime 2
#ICABEZ AT LY). A(&etaphor for maintaining silence for long periods of time.
It probably refers to dii@d, crusty saliva that may form on the lips when the mouth is
not used for long s. > “on the sides of one’s mouth, one soon has scum appear.”
2 “intcrpcncn}l@l without obstruction” (C. herong wuai Fo@k&#%; J. wayi muge).
The refere re may be to the Huayan # % (J. Kegon) school doctrine of the “in-
terpenete ‘%n of phenomena and phenomena” (C. shi shi herong ¥ FAngk; J. ji ji
waytz)\@l’ch holds that every single dharma (thing) contains every other thing. That
dogf@nic is mentioned in the Continued Discourse Record of Chan Master Rujing (T
2B.48.134a22-23), where Dogen’s teacher, Rujing % (J. Nyojo; 1163-1228), is
reported to have raised it as a topic in a convocation in the dharma hall.
3 “every person’s singular radiance” (hitobito ichidan no komys AA—E D). This
expression also occurs in Chapter 18 of the Denkoroku. It is a rephrasing in Japanese of
asaying that is attributed to Yunmen Wenyan % ] X{Z (J. Unmon Bun'en; 864-949)
in Case #86 of the Blue Cliff Record. > singular radiance.
4 do not inquire after it (son sezu #%3"). The meaning of the verb son su %79 here
is to “think about,” “maintain,” “depend on,” or “inquire after,” all of which are accept-
able translations in this context. The point is that ignorant people reify awakeningand
seck it outside, while wise people do not reify it at all, and thus do not imagine it asa
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should quietly consider this: internally, there is nothing to be in close rela-
tion with, and externally, there is nothing to be estranged from.

RS R, ROWFDEHE, ABARLAD I LN, KITAFHHRT
ICABRY, REBEICAES, RICETAL, BRDRAGZATHLHDN
L/O

From ages past until the present, things have been this way, but even so you
must not come thinking of “fall over by oneself, get up by oneself”! Thus,

6.

xQ
.@&
Q)
N

the ancestral teachers have close face-to-face encounters, simply mectingQ&

one another in such a way. Beyond that, there is “not much to it,” as shoylg-

be clear from the aforementioned episode. \\:\\

LT LBBEEITKRD TR BNLERITT 2 2ITEKDTH ZZS’_’\:@;%%%’HZ
I RikMua kR, hFICRNELRD LIRS, WIRNEAMDH
LR, EMDOHBE RO, Bk DH., &I f)‘é‘*{é}q wEMEY
Puo FITEITIET, BRI T, RORNFLHE, AQAPEICH 5T O
AN EHSBFANSITET, BEOWMRICHHED, FOINTSZ R
BHIEHN. ROERFATNEL, FCOHIB T,

This is not necessarily to say that you must rehch it through practice and
verification, or to say that you must thefoughly investigate it through
study. It is just to say that your mind isgp&ffectly close to you and that this
is the way, right there with you. Apast-from it,’ you neither seck a buddha
with marks, nor seek a buddha without marks. Truly know with whom
you try to accord and from whith you try to separate, for ultimately “it is
not identical nor is it sc%(.{%.’” Even if you say that this is the body, this

“thing” that exists either dugside or inside the mind, but rather as the mind intuiting its
own workings. The gt ar here does not support the translation “it does not exist.”
The verb son su f%g\gn mean to “exist,” but the subject of the verb here is “those who
are clcar—sighég Gkirakanaru mono AR5 %), so they would be what does “not
exist” if the}t e the intended meaning of son sezu A1 3.

1 you mn@ot come thinking of “fall over by oneself, get up by oneself” (jits jiki shi
kita; ”@CR) nakare B AAL K% EZN). In other words, even though awakening
is %@ething that one must gain for oneself, it would be wrong not to seek the help of

od Chan/Zen master. » “fall over by oneself, get up by oneself.”

/\\02 the aforementioned episode (tekirai no innen i@ (D #%). That is to say, the story of
\

the face-to-face encounter between Buddhanandiya and Buddhamitra.

3 Apart from it (kono hoka ni $t3MZ). In other words, apart from one’s own mind
there can be no seeking for anything, regardless of whether it is conceived as having
external marks or as something signless.

4 “it is not identical nor is it separate” (go ni arazu, ri ni arazu SICIFS, BITIET).
This phrase is a transcription into Japanese (yomikudashi 3t T L) of the last line of
Buddhanandiya’s Chinese verse: “it is not identical nor is it separate.”
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is “not separate,” and even if you say that this is the mind, still this is “not
identical.” And even if you arrive at such a standpoint, do not seck mind
apart from the body. Even birth and death, going and coming, are not the
workings of body and mind.

FHEERITHRELT, ZHICTFICHEL, FALEBRIRMELT ZRBIC
BlINAKD, B-FLEBRITHRELT BICHMNCTEHT TN, T8
PRI ARTEABDEEL, TR, FTANMEHITD, EHI

|50, AEDWHBALRK RO, 9ADZETIICANATD; &Q\

shoROHEHE, FREHCD BERADRELIRD, KUK LLR

& S EOIBED, SEBNIOELT SESNDETHT LN ¥
R TAZ I L LA, EHOW, FITAREDOHRILLSHED
FIRIEL, HIZAABSRNEIRD. FFRTEEE BT LEL,

The buddhas take responsibility in this way, constantly: bearing witness
throughout the three times, and the ancestors also ta& esponsibility in
this way, coming to appear in the three countries, ¥ou, gentlemen, also
must take responsibility in this way, and not regagd it as outside your pur-
view. Throughout the twelve periods of th%@, after all, there has yet to
be any mistaking of it. The twelve links oé pendent arising, contrary to
expectations, are the turning of the w Yof dharma. When you arrive at
this standpoint, the round of rebirth:in the five destinies of itself is the axle
on which the great vehicle revol eé? o receive karmic results through the
four modes of birth is truly t ﬁcupation of one’s own self. Even if you
speak of the “sentient” or cglgé “insentient,” those are just different names
for the eyes. Even if y cak of living beings, it is just another term for
mind and intcllcct.lxgp not regard mind as superior and intellect as inferi-
or. How could yog@enigrate eyesight while valuing eyes?” From this stand-
point, ultimatgR-there is no sphere of cognition of the sense faculties and
sense objcq&/@md neither mind nor dharmas can be seen.? Therefore, every

1 m;ra%@h intellect (C. xin yi "5%; J. shin i). The meaning of the terms “mind” and
“ingéliect” was distinguished in some Chan/Zen texts that Keizan was familiar with. »
d, intellect, and consciousness.

denigrate eyesight while valuing eyes (manako wo iyashimite me wo tattoshi B2 5
HCH7% # L). This phrase plays off the binomial word for “eyes” (ganmoku #% B) that
appears above, splitting it into two glyphs — gan B (also read manako) and moku B
(also read me) — both of which mean either “eyes” or “secing.”
3 neither mind nor dharmas can be seen (shinps no shoken nashi <3 EDATRLIZL).
The reference here is to “mind” (shin ), also known as the “thinking faculty” (C. yi
#;].i; S. manas), and dharmas, or “objects of mind” (C. fa % J. ho; S. dbarmab). The
last category includes all “mental” phenomena such as discursive (linguistic), symbol-
ic (e.g. mathematical), and nonverbal (e.g. visual) modes of thinking, calculating, or
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single person, without exception, is the way. Every single phenomenon is
nothing other than mind.

4B, LWWRAG R HTALTEICHEDD, KE HDALETR,

This morning, once again I have some humble words to give an indication

about this episode. Great assembly, do you wish to hear them? ) 66‘
8
: A\
VERSE ON THE OLD CAsg [#83] O
RTERT M, SARBRAMN, . Q’QQ
Do not say, “Speech and silence involve transcendence and subtlet, ”Q.\'\
How could there be defilement of own-nature by sense facultics,<§ sense
objects? b'\%
6 5
>
§
>
OQ
S
&

imagining. It also includes memories and any other elements of human experience (e.g.
emotions) that cannot be accounted for by the immediate operation of one of the first
five sense faculties.
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