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CHAPTER NINETEEN (Dai jaky sho %+7.3%)

Roor Case [411)

6.

B, RS G AR S EE T8, -*@J
The Nineteenth Ancestor, Venerable Kumaralabdha, responded to in- \,$O
structions by Venerable Gayasata, who said:' Q&Q
FHEFEE, FRAE—THAKRE. BIRAA LA, f"’F’i‘f@(@Q’\
HABE BT, FRE Q,

“Long ago the World-Honored One made a predlc%bn saying,
‘One thousand years after my death,” there will b&a great being
who will appear in the Country of Tokharessg% and perpetuate
profound conversions. My encountering yoix now is in accord
with this fortunate destiny.” The Maste \gcﬂ(umaralabdha] heard

this and aroused the knowledge of pr p ifetimes

P C (# 4]
IVOTAL IRCUMS:TQ/%@&‘:S
FRld KO&
The Master [Kumaralabdha]® <\

AXADAD. &i@gé‘%ﬁ FLAERA BRFR) DL
L R OBEE TS LA (R
R)IEAL, ih e LR

1 said (C. yue H; ] @%u The block of Chinese text that follows this word is nearly
identical to a pa?ge that appears in the Jingde Era Record of the Transmission of the
Flame und ading “Eighteenth Ancestor, Gayasata” (T 2076.51.212c11-13).
2 “One %sand years after my death” (C. wu miehou yigian nian &R A —T; J.
waga ugo issen nen TV — T 4). According to the Jingde Era Record of the
]}a‘/@msston of the Flame, Sakyamuni Buddha appeared in the world from the year
7 to 948 B.C.E. Based on that chronology, one thousand years later would be
around 54 C.E.
\/\ 3 The Master (Shi wa #(J). The block of text that follows these words is a Japanese

Q transcription (yomikudashi %t T L) of a nearly identical Chinese passage that ap-
YV pears in the Jingde Era Record of the Transmission of the Flame under the heading
@ “Nineteenth Ancestor, Kumaralabdha”:

<<%4’f§'~4$*§‘§3?>> XAKBERPIZ T, £5 El/iiilx(z;k)ii{%‘f:k) REER
BAL S A DA (SR R MG e S KR B, VAR Tt
’Eti(@%)u#&ﬂ WESE T, FREALSH, ABAREIEBRAK, (T
2076.51.212c20-24).
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ZATDBITHER (BF) ICHD RAVRZ 2T #UCEEE
Al R, FATREFLRT, L2 DRFENDZAT,
ZICAXICHES,

was a man of the Country of Tokharestan. His clan was brahmana.
Long ago, when he was a person in the realm of Mahes$vara (the
sixth heaven in the desire realm), he saw a bodhisattva’s necklace
of precious stones and suddenly gave rise to desirous thoughts.
He descended and was born in the Heaven of the Thirty-three

(the second heaven in the desire realm). Upon hearing Kaus’ikﬁQ

preach the perfection of wisdom, by means of the superiori

that dharma he ascended to the Brahma Heaven (in d\e\}‘orm
realm), where his keen faculties enabled him to skillf '\preach
the essentials of the dharma. The gods revered him ag"made him
their guiding teacher. When the time to succee 0 the ranks of

the ancestors arrived, finally he descended to Tokharestan.

AR, A ELT \}%@

The Eighteenth Ancestor [Gayasata], converti@nd delivering people,

AXBIC3 %, ”@%’%ﬁf“}@%‘ﬁ%@%%%%%f\ Bk I
ElIAALT, M TaL, RAIFTOREZ, THal, ZNhs
FIRD, B, B T SRR AL LT RIS P 2D, 4.
RALTHEIEIL, B, AICAKL, THBL, £L4
5BHEHT, 1, COBREMTRNEALD LS, EAICH
BT, ig&: LHLEERLTEL, HE REFER
ER L

arrived in t&@%ountry of Tokharestan. Seeing that one brahmana
house ﬁ@a strange aura, the Venerable [Gayasata] was about to
entélé t house. The Master [Kumaralabdha] asked him, “What

1 Kausi . Jiaoshijia ¥/ #2; ]. Kyoshika). In Sanskrit, this means “of the family
Kus’}'l@ at is said to be the family name of Indra (a.k.a. Sakra), the chief of the gods
ir%QHeaven of the Thirty-three.

Aconverting and delivering people (kedo shite &L C). The block of text that fol-

/\‘\QOWS these words is a Japanese transcription (yomikudashi ¢ T L) of a nearly iden-

\
Q
©’\/

tical Chinese passage that appears in the Jingde Era Record of the Transmission of the
Flame under the heading “Eighteenth Ancestor, Gayasata™:
(Fiet8IB4) ZXAKRE, A—EBTIEAER. EHMHNMEE, 628 F
BEMB, RATAR, B2MHE T, MBI A, M E, 4R XA
F i, BSE, héEA, Sha, SahfE BIMERZREA, HHMH
i, Yhe, S s, FRA—TFARE BRAAKE, 8%,
HHAL BRI, AR ERLEEH. (T2076.51.212¢6-13).
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congregation of followers is this?” The Venerable [Gayasata] said,
“We are disciples of the Buddha.” The Master [Kumaralabdha],
upon hearing the name “Buddha,” was awestruck and immediate-
ly shut the door. The Venerable [Gayasata] paused a long while
and then knocked on that door. The Master [Kumiralabdha] said,
“In this house there are no people.” The Venerable [Gayasata] said,
“Who is it that replies ‘No [people]’?” The Master [Kumaralab-

dha], hearing these words, knew that this was an unusual person. X
He immediately opcned the door and welcomed him. The VendQ
able [Gayasata] sald ‘Long ago the World-Honored One

a prediction, saying” ...and so on, down to..." aroused t%\“knowl—
edge of prior lifetimes. %&\

INVESTIGATION [3532) \%

HEG, ASF@TTRL. LFHENSD, “%%i%%ﬂ‘t
BREPILE, AT ARDORNE B 5D LEBSHTAIL. ﬁmmﬁm
Fe 5T HICEROMEE L TEX, #homar R TEE TR, %
e UE, AR ED = &, akma SPVE BT, A DR R
BT, FIRTCRELTHAI X L'F%) 15 IR T, %%%@vE%LLI&

TERIERD. ALBICHET. i AR, EUDET, BT ARICHT
BT,

This episode should be cons@%d in detail. Even if you clarify the way of
naming, and clarify [th a%img that] “birth and death, going and coming,
are the body of the rea@son ” if you do not clarify that your own original
nature is transpareqt) numinous and vacant, then you do not know that
which is Veriﬁecb%y the buddhas. That must be why he [Kumaralabdha]
was amaze n he saw the light given off by the bodhisattva,* and why
healsod to look at the auspicious marks and features of the buddhas.
If $\ what the reason for that was, it was because he still had not es-

rom the three poisons of greed, anger, and delusion. Now, as we see

% e distant causes of the Master [Kumaralabdha], it was due to desire

at he descended to the Heaven of the Thirty-three. Nevertheless, due to

1 and so on, down to (naishi 72 £). This expression indicates that part of this repeti-
tion of the Root Case has been elided to save space, but that the intention is to quote
the entire thing.

2 light given off by the bodhisattva (bosatsu no hoks i (DX 5). Perhaps the refer-
ence here is to the glittering “necklace of precious stones” that Kumaralabdha saw a
bodhisattva wearing when he was in the realm of Mahesvara (the highest heaven in the
desire realm), which made him give rise to “desirous thoughts.”
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[other, favorable] causes from previous lives he encountered Sakra preach-
ing the dharma, ascended to the Brahma Heaven, and then descended to
be born in the Country of Tokharestan. His accumulated merit was not in
vain. In the end, he encountered the Eighteenth Ancestor and “aroused the
knowledge of prior lifetimes.”

BPBHERFLIE, FHBEEID, KA TIBTLEBAD, RIUTIC
M f. AR FEDAM, BRI G EC LRAFTIE TFOH
Pl D4 &, BICSRICAED, ¥ITR LB, #HREL, ATHT

6.

xQ
.@&
Q)
T

DFICLED., & ARBOHICES, SHOMTES, KICHDTATENE S

LU ATR I LA, IR R, TN 2, —k DIRIC S5
L —BDFICHMBEHRL, A2EP—RIC LT, Bk RS 0REY, tp
AEFRD IR, FRARDEATRD, D {EV 4R LT, 2
D S DE B E BT, K, EREDERBT R 5047
BE LR, Q\%

The “knowledge of prior lifetimes” spoken of here i@gsually thought to
mean knowing the past and knowing the futur&@% what use is that? If
only you are able to see that your original, anging own-nature has
nothing of the sagely or ordinary, and thatSit has no delusion, then the
innumerable wondrous meanings of the.hgndreds and thousands of dhar-
ma gates will all be present within tl}i@iind—source. Thus, both the invert-
ed views of living beings and the@st ainment of the way of buddhas are
present within the square inc @%onc’s own self. They are absolutely not
dharmas of sense faculties a{)é,sense objects.! They are not signs of mind or
its objects. When one aﬂx‘iz%s here, what could be called “past,” and what
could be called “pres¢nt” What are “buddhas,” and what are “living be-
ings”? There is not zéz\nglc dharma that covers your eyes, not a single mote
of dust that toueljés your hands. There is only a single bit of transparency
that is expapég}& and diffuse and has no limit. The eternal, truly perfected
tathigatazis the unhidden original crowd of living beings. Even when one
awak;n%%nd knows like this, there is no increase, and even when one does

O

ow like this, there is no decrease. To wake and feel that it has been

n t’&a
“S%Zh” from an eternity of kalpas past is called “arousing the knowledge of

,\\QAﬁior lifetimes”

Q>

1 They are absolutely not dharmas of sense faculties and sense objects (mattaku konjin
no ho ni arazu & <AREDFICIET). The unspoken subjects of this sentence, repre-
sented in English by the pronoun “they,” are presumably the “inverted views of living
beings” and the “attainment of the way of buddhas.” If so, the point of the sentence is
that neither delusion nor awakening can be regarded as the sort of dharmas or “things”
that the “sense faculties” (kon &) grasp as “sense objects” (jin ).

182



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted
in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

% LHEIC 2 5 AUL, AICEBORFICALEN, HRDMITHIN,
FRICATH B ZmET, ACHELETHILEZNLDHT, #lH 2z
TESELIEERLY, A2 LTENCHRE LT, HEOAR, &

ROAE, RFO/EIRD, LIHAFITET, ATF@IIASLTERELL

TRk, AL LT RBRS L2 B\, Ah—BDALRADHZ L2 )
Fa B fa g LBESIED, ,,@,b'
But if you do not arrive at this standpoint you will, futilely, be disturbed \',\;0\

by feelings of delusion and awakening, moved by labels of “past” and “fu- ©
ture;” and in the end will not know that there is your own self. You will nde
clarify the non-erring of the original mind. Thus, you will trouble bl,'ks@izs
to appear in the world, and you will make ancestral teachers c@k from
the west, so far away. The fundamental purpose of appearing i Sehe world,
the original intent in coming from the west, was only for thig'matter,' not
any other matter. You should know, paying attention 'c'ticulously, that

it is vivid and unhidden, perfectly clear and uncon@ ed. To know the
existence of the original singular radiance is calle§ “knowledge of prior

lifetimes.” ‘b\
ABXEEDHD. Eﬁr’b‘%%@iﬂ%iﬁ@h@%o R DAL ETR,

Today again I have humble words. T h ethey will communicate, however
slightly, this kind of principle. Gr@{&sscmbly, do you wish to hear them?

VERSE ON'THE OLD Casg [#+)

%
D
lsl 5k RS rﬁ/é“ﬁ%%ﬂ%i%o

Overturning prcv&&ls lives in separate bodies,
today there is adate-to-face encounter with the fellow from ancient times.

L this matter (kono koto $t¥). > single great matter.

2 fellow from ancient times (kyiji kan B %). A long-lost friend. In the present con-
text, this refers to what in the preceding Investigation section is called “mind-source”
or “own-nature”: the innate buddha-mind.
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