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CHAPTER ONE (Dai issho %—3%)

RooT Casg! [A21])

F—Al, B kg, AU FRHERE, D¥MAMK. ¥ Fa, FAE
HIRFIZ A, AR F TR
The First Ancestor, Venerable Mahakasyapa.” When the World-Honored
One held up a flower and blinked his eyes, Kasyapa cracked a slight smile. &Q\\
The World-Honored One said, “T have the treasury of the true dharma eye, Q
the sublime mind of nirvana, which I entrust to Mahakasyapa” \\Q'6

AR

PrvotaL CIRCUMSTANCES® [#4] _ %»($0
"G

BT A RIAEAP, IR RICHOLH SR 5, B
A B, £k, BITHT ATLTELEFDIICAND D TR AL 4
T, RHLEICUT, Z+—Hk A RED, EHEG EORIBDOHRIED,
Venerable Mahakasyapa’s clan was brahmana. @%anskrit “Kasyapa” is
translated here* as “Most Venerable Swallowert Light” When the Ven-
erable [Mahakasyapa] was born, a golden lj 2 filled the room, and all the
light entered the Venerable’s mouth, for witich reason he was named Swal-

lower of Light.’ His body was gol(it{,(ér{hued,6 and he was fully equipped

1 Root Case (C. benze A81; J. honsoka)-The passage given here is a block of Chinese
text, but it is not a direct quotatio@Q any single extant source. Rather, the phrases
contained in it appear to have béeh pieced together by Keizan on the basis of sever-
al traditional histories of th&&an/len lineage that were circulating in his day. For
source texts, > entrusted teyMahakasyapa.

2 The First Ancestor&nerable Mahakagyapa (C. Diyizu, Mohejiaye Zunzhe %
—Al, BT 3 % AN Daiisso, Makakasho Sonja). This phrase functions as a head-
ing, not the su i&rofa sentence that is grammatically contiguous in classical Chinese,
as other tra}n% rs have treated it. The monk Mahakasyapa, a disciple of the Buddha
S/:ikyamu%QS named here as the First Ancestor of the Chan/Zen lineage in India. >
Mahé@apa.

3 piwtal Circumstances (kien #%). The information contained in this section ap-
ars to have been gleaned from a variety of biographical sources found in the Chinese
/\&ddhist canon. > Mahakasyapa.
Q\ 4 here (koko ni $tiC). That is, “here” in East Asia, where Chinese characters are used.
5 all the light entered the Venerable’s mouth, for which reason he was named Swal-
lower of Light (hikari kotogotoku Sonja no kuchi ni iru, yorite Onko to shé su X2 & T
ELFHDRIIND, RO TR AL #ET). > Swallower of Light.
6 his body was golden-hued (sono mi konjiki ni shite %5 4 &IZLTC). A golden-hued
body (C. shenpi jinse & B & &; J. shinpi konjiki) is one of the thirty-two marks of a
buddha.
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with [the remaining] thirty-one marks.! Only the usnisa and the white tuft
of hair between his eyebrows were lacking;* that is all.

SFHBAICLUC THEICMEOTTEDS, HE, ERLELEDZE S
IS, BETHAPNCEDLE EXBICHD, HHEEXRRBZATHBL, =
FARZATUT TP L{BIXT,

In front of the Stipa of Many Sons, he encountered the World-Honored

One for the first time.> When the World-Honored One said, “Welcome, >

bhiksu,” his beard and hair instantly fell out, and a kasaya draped itself S
his body.* Thereupon, [the Buddha] entrusted him with the treasury, c@lc
true dharma eye, and he practiced the twelve austerities, never wastipg any
time throughout the twelve periods of the day. N
AN
¥

1 fully equipped with thirty-one marks (sanjiissé wo gusoku \«ﬁé’l’ — iz A RYE
D). The claim here is that Mahakadyapa’s body is golden-hied, which is one of the
thirty-two marks of a buddha, and that he had all of the otper thirty-one marks, as well.
The Kenkon’in manuscript of the Denkéroku clearly s%m;cs that he was “fully equipped
with thirty-two marks” (Azuma, 1970, p. 135). 1857 woodblock edition com-
piled by Busshii Sen’ei #hil4hiIE ( 1794—1864% owever, changes the line to read:
“fully equipped with thirty-one marks” (saéfssé wo gusoku seri =+ —Aa%z LR
D). That does not really deviate from t%;&n on’in manuscript if we understand the
object of the verb gusoku su F-29 (tq “be complete” or “bring to completion”) to be
the remaining thirty-one marks, th %ch hue of Mahakasyapa’s body having already
been mentioned. RS

2 Only the usnisa and the({safe’ tuft of hair between his eyebrows were lacking (tada
ushitsu byakugd no ketsu ta R FEGEDRTCD). After claiming that he was fully
equipped with all thiggf<two marks of a buddha, the text follows standard hagiograph-
ical accounts of Mahakasyapa’s appearance by admitting that he lacked two marks:

(1) the fleshy )L)@ on top of the head known as the usnisa; and (2) the tuft of hair

between d§9gbrows known as the drpd. > Mahakasyapa.

3In fro% the Stiipa of Many Sons, he encountered the World-Honored One for

the fif8vime (Tashito mae ni shite, hajimete Seson ni ai tatematsury % FHAICLT,

7] FIAEUT2TE D%). This biographical detail derives from accounts found in
gAgama Satras. > Mahakasyapa.

\Qﬁ“ When the World-Honored One said, “Welcome, bhiksu,” his beard and hair in-

stantly fell out, and a kasaya draped itself on his body (Seson, zenrai biku to notamé
ni, shubatsu sumiyaka ni ochi kesa karada ni kakary #3% ., FR £ LDTE 5T,
B I HOMCHEDBEFARICHB). This biographical detail derives from the account
of the ordination of Uruvela Kasyapa found in the Agama Satras. > Kasyapa. It con-
tradicts the traditional account of Mahakasyapa’s first encounter with the Buddha in
front of the Stipa of Many Sons, according to which he had already gone forth from
household life to become a Sramana and fashioned his own monastic robe out of very
expensive cloth. > Mahakasyapa.
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2B DA LURDOEBELRSZ LT, —&&EE, ZUITKRT, RERDI*
DEHIC, G2 b ERESLD, ALIXDREDLRTIZD, %K,
BBERB—BOLETZDDMHMET, BEFHO—RICEFBDLE
720, 2B\, RNEBRDENVEST Lz, B DO HEM DL FOFIH
19BN,

Seeing only the shabby appearance of his worn-out robes, all in the fol-
lowing were suspicious of him. In response to that, whenever Sakyamuni

N
\S
AQ
>

the Honored One preached the dharma at assemblies here and there, he O

shared his seat and had Kagyapa sit next to him. Thereafter, he [Kis’yap%Q

was the senior seat at assemblies. And, he was not only the senior se%g@m
Sakyamuni Buddhas following, but the senior seat who never retiged in
the followings of the buddhas of the past, as well. We know frops$his that
he was an old buddha. Do not rank him among those whoMere merely
sravaka disciples of the Buddha. \

'@
ABICELGEABRICLT, REBERAT, HShhBT, KAT
D, BRI EBO B AMET, AL EICRFRAZEY S, B
PEADEIBHD, A KBEICHBTE,
That was the situation when, at an assembly efr'Vulture Peak, before a gath-
ering of eighty thousand, the World-Hasféred One held up a flower and
blinked his eyes. No one knew his i @'ﬁatlon, and they were silent. At the
time, Mahakasyapa alone cracked ag}fght smile. The World-Honored One
said, “T have the treasury of the @%c dharma eye, the sublime mind of nir-
vana, which is the fully clea&avmd signless dharma gate. I entrust it entirely
to Great Kasyapa.” (QQ
/O .
& INVESTIGATION [#53%]

HPB zmaé@%ciz‘mwf LADT, EDICHARLTRBLEST
LU, MBS, 5 DMMDIBNEFICET, ik, R
RI2FpHE BT Lz,

é3vory of the “holding up of a flower” at that time has been individu-

éy transmitted from ancestor to ancestor;! it has not been made known,

lindividually transmitted from ancestor to ancestor (soso tanden #1781 %4%). The
story of the “World-Honored One held up a flower” on Vulture Peak was, as a mat-
ter of fact, widely circulated in Chan/Zen literature. » dharma transmission from
Sékyamuni to Mahakasyapa. Thus, the implication here is that the well-known story
is not the true story, the latter having been passed down only by word of mouth — i.e.
individually transmitted from master to disciple — through an elite sub-branch of the
Chan/Zen Lineage, which probably means the Caodong (S6t6) line that culminates
in Keizan himself.
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recklessly, to outsiders. Therefore, it is not something that satra masters
and treatise masters, or many Zen masters," are likely to know about. Truly,
I have come to understand that they do not know the truth of this matter.

REEBEITDE 8L, BBEOANE, ELELONEITIET, $FHATICL
THBELEDE trbo ﬁ;m%\ LRI H DN ANELELEDH
EWSTEERD, BN ERABELEE, 2OEOXDHD,

\6\\

Although it reads like this, such a kéan* is not a kéan from an assembly on \\

Vulture Peak. It is a saying from the time when [the dharma] was entrust

in front of the Stapa of Many Sons. What is recorded in works suckas
Record of the Transmission of the Flame and Record of the Pervasive&?read
of the Flame,® which is that these words were spoken at an sg&qbly on
Vulture Peak, is mistaken. When the buddha-dharma wasg& entrusted,

there was this sort of formality.*

%
HATH B 18 5. B AL AR I Z AU 4&@%%@%@%%%@‘ TARD
FRNDLHT, FAB L, Tl 431, %QEJLJL’Q :u%o)m%ta
ke, ORI T LIRS, DiEZBHT R,

Thus, if one is not an ancestral teacher w @ansmlts the seal of the bud-
dha-mind, one does not know the tlm@"g of that “held up a flower” and
does not understand that “held u gég wer. Zen worthies, you should

meticulously inquire until you arrive at understanding, are able to see in

1 Zen masters (zenji #67). Tth?cn masters referred to here are probably Keizan’s
contemporaries who are (%ﬁ% heirs in some branch of the Zen Lineage other than
his own. However, it is  pos that Keizan is referring to the category of dhyana mas-
ters (zenji #28F), who ad¢ listed alongside satra masters and treatise masters in early
Chinese Buddhist li€grature, and who are not necessarily members of the Chan/Zen
Lineage at all. —)@? kinds of master.
25ucha k(gﬁhmo no koan &% 0D n%). That is, the story of the “World-Honored
One held up’a flower.”
3 wo uch as Record of the Transmission of the Flame and Record of the Pervasive
Spn@%‘f}s the Flame (Dentoroku, Futoroku nado 1415 8%, &4 #%5F). This refers to the
ipgde Era Record of the Transmission of the Flame, completed in 1004; the Jiatai Era

ﬁRecord of the Pervasive Spread of the Flame, compiled in 1204; and other Chan/Zen

texts in the genre known as records of the transmission of the flame.

4 this sort of formality (kono gotoki no shiki £MD%eED X). The word shiki X can
mean: (1) “style,” “fashion,” “form” or “mode”; (2) “type,” “model,” or “example”; or
(3) “ceremony;” or “rite.” It is not clear what the text is referring to here. It could be the
“style” of holding up a flower to preach a wordless sermon, or it could be the “formal-
ity” of Sékyamuni’s public proclamation of Mahakasyapa as dharma heir. Because the
Denkéroku is contesting when and where the words of the kdan were spoken, the latter
is more likely the intended meaning.
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detail, know what is Kasyapa about Kasyapa, understand what is Sékya
about Sakya, and individually transmit this profound and completely sub-
lime way.

HEIY L EL HDOBBR LA, AARSDHRENL, HFLDDR
BEBATHE, ARNEZORHERALLE, —ERE MDY, kF #
HEMETHE, BmE, AR EELE, £<EELRRBHTLIRL,

KNEL, HOBABAL LA ZALHTNIL, BRICHEEHOBED
D, BSICEAFTHDD, #HZORE, ZVDFR, £FHR, RIEET

§
BRAET, RS ALHTAL, N

Setting aside, for the moment, “held up a flower, each person should@ﬁe
to clarify the place where he blinked his eye. When all of you @tinely
raise your eyebrows and blink your eyes, there is not a hairsbreadth of
separation between that and Gautama’s “held up a flower and"blinked his
eyes.” When all of you smile slightly when talking, ther %ot even a sin-
gle hair’s-breadth of difference between that and M%@(és’yapa’s “cracked
a slight smile.” Nevertheless, if you are not clear aboiit who it is that raises
the eyebrows and blinks the eyes, then Sikya 1&1@'}1 and Kagyapa will be in
Western Lands, and “skin, flesh, bones, and%&row” will be in your own
minds.! With so many eye flowers and s Sich floating dust, you have yet
to be liberated for innumerable kalpi@ﬁi and you will surely be drown-
ing for kalpas yet to come.

UKD 2 AN RAPERY BTl REEIC, A HAD R I A
THIT DT LRBA. SIS0, BEHARAE UM, BEHE RS
LToC ek, s md Ui, mERBEELASLE LR, ANAD

1 “skin, flesh, bones, arrow” will be in your own minds (jishin ni hi niku kotsu
zui ari BSITH AR D). The Kenkon’in manuscript of the Denkéroku (Azuma,
1970, p. 136) reads¥'will be in your own bodies” (jishin ni 841C). The 1857 wood-
block edition:c§mpiled by Busshit Sen'ei #il 4l 3 (1794-1864) rewrote this as “will
be in your{ewn minds” (jishin ni B+~3IC), which is what the Shimuché edition of
the De;a@c\ﬁ u says here. The Japanese pronunciation of both versions is identical, but
the ing is very different. The reading “in your own bodies” makes perfect sense,
b%usc the text is discussing the errors that deluded, unawakened disciples are likely

make. To think that “Sakyamuni and Kasyapa are in Western Lands” is to external-
ize the awakening that the Buddha transmitted, imagining that it is something that
existed in ancient India, without realizing that the only place it can actually exist is
right here and now within one’s own mind. Conversely, to think that the skin, flesh,
bones, and marrow that Bodhidharma transmitted to his four disciples, respectively, is
simply a literal reference to elements of a human body, which everyone has, is to miss
the metaphorical meaning, which is that “skin, flesh, bones, and marrow” stands for
complete and perfect awakening — something that the deluded people do not have.
The reading “will be in your own minds” makes little sense in this context.
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BTN, EFRMITH TICTHBLEDR, RITRTREL AT
N5 F, RTHBLEETNDNET, § T, —HDRICEESZEL, —ik
DAICZBIEL, X2k TEFRERT, HNZBIIEADKIC, F2450
TARERB 2O LY, AL TRBZD I EZmE LT, KEICH
AL, RRiRET

If you once become conscious of that lord master,' then truly Mahakasya-
pa will be in all of your shoes, able to move your toes. Don’t you know that

tama is utterly extinguished and done with,” and that in the place w i
Kasyapa cracked a slight smile, Kasyapa comes to have an attainnjefst of
awakening? Is this not precisely [what is meant by] “I have”?? Th@}casury
of the true dharma eye, on the contrary,* was entrusted to one$6wn self,’
and that was all there was to it.® Thus, you should not proc@h that it in-
volved Kasyapa, and should not proclaim that it invol ] 'Sé.kya. There is
no giving of a single dharma to another, and no recei@g of a single dhar-
ma from anyone. This is what we proclaim as the tftie dharma. In order to
demonstrate this, one held up a flower and mﬁ@%nown that which is un-
&

1 thatlord master (kano shujinko #D E A Sthis refers back to “who it is that raises
the eyebrows and blinks the eyes””

N

2 Gautama is utterly extinguished a %Sone with (Kudon sunawachi mekkyaku shi
owary BEHHALT ). One %ing of “utterly extinguished” here may be that
Gautama (Sékyamuni Buddha @%ins final nirvana, which, like the attainment of
awakening mentioned next\"&gﬁuddhist technical term. » utter extinction. Another
meaning is that Gautam& utterly extinguished” in the sense that one no longer
imagines him as an erftity that exists “in Western Lands,” i.e. apart from one’s own
consciousness. Q
3 Is this not})r@scly “I have”? (kore sunawachi waga u ni arazuya N HEH
IZHETR). Thstwo words “I have” (C. wo you BA; ]. waga u) come at the start of
Sékyamgn%)statcmcnt, quoted earlier in the Root Case: “I have the treasury of the
true d. aeye” (C. wo you zheng fayan zang & EEIRFK; J. ware ni shobogenzo ari
%@i%ﬂ&i&ﬁ D).

the contrary (kaerite 27 C). That is to say, contrary to the claim that Sikyamuni
entrusted the treasury of the true dharma eye to Mahakasyapa, or contrary to the com-
monsense understanding of that story.
5 entrusted to one’s own self (jiko ni fushoku shi B 247 L). The own self (jiko B
2) mentioned here is the same as the lord master spoken of above. It is one’s “original
self;” the innate buddha-mind.
6 that was all there was to it (owarinu ¥ D¥3). The point here is that the act of entrust-
ing the treasury of the true dharma eye does not involve one person literally giving
anything to another person: it begins and “ends” with the realization of one’s own self
by one’s own self.
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changing; the other cracked a slight smile and made known his seniority."
In this way, master and disciple have a face-to-face encounter, and the vital
bloodline flows uninterrupted.

E DT 4e, M{.ﬁ%@‘ ELLSERZAE LHLLICAD, ZICAK
DFERFD, HICHEFTWE, AIINBRE T, FA, ZLALZELTT
Vil X S L.%FM’X@?} CIET. Bimd R wERD, ¥ITKkFH
A AGEXDABEMS LT FICAEDAICED TEEZ#AET, MITHEA
ZFFADEZERTEHTE YN, REITHBICHERIR, 3B RITA

©
59 EICRABICATHET ST LR A, HICHBOR AT iﬂif@Q

IS, WEMK KT RITHTIRS Ao

Fully clear complete knowing does not involve thought:* having uttc@&ut off
the faculty of mind, as was fitting, [Mahakasyapa] entered Coc t Moun-
tain to await the far-off birth of Maitreya. Therefore, even ahakagya-
pa has not entered extinction.? People, if you intimately @y the way and
thoroughly investigate it in detail, then not only is Ka$ @9 not extinguished,
but Sakya too abides eternally. Thus it is that, sincc%ng before any of you

1 made known his seniority (charei naru koto wo 5@3#}1“ k#IEHTLMEL
&8). The “seniority” (C. zhangling & #; J. chorei) Q‘{@ntioned here has a double mean-
ing. In the first place, it refers to Mahakasya a@harma age (C. faling #4; J. horei):
the number of years (C. ling #; J. rei) tlﬁQ@ghave elapsed since a monk’s ordination,
which determines seniority in the monq%ic sangha. Mahakasyapa is said to have occu-
pied the senior seat in the assembly ef\the Buddha’s followers. That position was not
in question, so when Mahﬁkisy%g&smilcd slightly, what he “made known” was his
unsurpassed wisdom, which i other meaning of “seniority” here. In the Confucian
cultures of East Asia, age a and wisdom are often correlated, as when a Chan/Zen master
is called an “old teaches”’ @ laoshi % #; . roshi).
2 Fully clear complﬂg,U 0w1ng does not involve thought (enmys no rydchi, shinnen
ni watarazu 18 HB A& 57). These words are a paraphrase in Japanese of a
characterlzat%@e Mahakasyapa, taken from the Heroic March Sitra (written in Chi-
nese) as’used as a kéan by Hongzhi Zhengjue ZA7ES (J. Wanshi Shogaku;
1091-1 and subsequently commented on by Dégen in his Extensive Record of
Etkg;&g ully clear complete knowing does not rely on thought.”
3 Gyn now Mahakisyapa has not entered extinction (Makakashé, ima ni nyamet-
sezu EFTIIE, AICANHET). In most Buddhist texts, to “enter extinction”
(nyametsu A7) means to “enter nirvina,” and that is probably the intended meaning
here as well. To deny that Mahakasyapa has entered nirvana would be to agree with
the many hagiographies that say that he is not yet dead, but rather “entered into the
trance of cessation” in Cocksfoot Mountain, where he will later revive and pass on to
Maitreya the robe that he received from Sékyamuni. »> Mahakasyapa. However, it is
possible that the Denkoroku is taking issue with that standard account, in which case
the claim that he “has not entered extinction” means that he is not really absorbed in
the trance of cessation, but still somehow active in the world.
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people were born, they directly pointed to and individually transmitted [the
true dharma] and, from the past right down to the present, they have been
striking resounding blows. Therefore, you people should not yearn for some
bygone age two thousand years past. If you just pursue the way urgently today,
then Kasyapa will not enter Cocksfoot Mountain, but truly will appear in
the world right here in this Country of Fusé.! Thus it is that Sakya’s blood

relations will be warm even now,* and Kasyapa’s slight smile will also be fresh.

EEDEIICEHDFIE, kFH TR FEICHE, B TRFITE T, O

RO EFICHZDIMCIET, hF XSO T LT AL

B ARGFRSTWUT, G BANE SRS BA LD A, ZITETH

B EOMBEF T, RFRICHCAELD, kFEELTREUCH

ETRE IR0, é\

If you are able to arrive at such a standpoint, then it is yo -g%thc contrary,

who will be the heirs of Kasyapa,® and Kasyapa, on t %ontrary, will re-

ceive [the dharma)] from you. Not only will [the li@ggc] extend from the

seven buddhas to you, but truly you will becomehe ancestral teachers of
the seven buddhas. To have no beginning andisio end, and to cut off past,

future, and present: just this is [the meanin@0f the saying] “the treasury of
the true dharma eye is entrusted and r@ins in existence.”* On account of
1 Country of Fuso (C. Fusang Guo 4k ]. u

2 Sakya’s blood relations will be wargc en now (Shaka no nikushin ima nao atataka
#i... naran FE DR FAHIZE .2 725 A). The Shimuchs edition of the Den-
kéroku speaks here of Sakya’s 166d relations” (nikushin F#), a word that refers to a

person’s family members c()g; and blood,” which makes little sense. The Kenkon’in
manuscript, however, says that Sakya’s “physical body (nikushin %) will be warm

» & .
even now (Azumw, p- 136), a statement that does make sense in the context

s6 Koku). A poetic name for Japan.

and is almost certaisfly’the intended meaning. The two terms — “blood relations” (ni-

kushin P #L) ap@ ysical body” (nikushin P %) — are homonyms in Japanese, which

explains ho istake could have been made.

3 then it '@ou, on the contrary, who will be the heirs of Kasyapa (nanjira kaerite

Kashahptsugi HEF TR EICHE). According to the Chan/Zen lineage myth, it is

Anqfida who “became the heir to” (tsugu 1<) Kasyapa, so if Keizan’s followers were
9ccomplish that, it would be “on the contrary” (kaerite 27 C) to what is expected.

\0454 just this is “the treasury of the true dharma eye is entrusted and remains in exis-

tence” (sunawachi kore shobogenzo fushoku uzai naran & HRIVEFIRFAT A £
7B A). The saying quoted here comes from the Discourse Record of Chan Master
Xuansha Shibei, where it occurs in a comment by Xuedou Zhongxian T # £ 2 (].
Setchd Jitken; 980-1052) that is attached to a kdan featuring Xuansha Shibei % ¥ &
## (J. Gensha Shibi; 835-908) and his disciple Gushan Shenyen #:L4¥% (J. Koshan
Shin’an; 862-938). Xuedou’s saying, “the treasury of the true dharma eye is entrusted
and remains in existence; plays on a line that occurs in the Lotus Sitra: “The Buddha
wishes to take this Satra of the Lotus of the Sublime Dharma and entrust it, that it re-
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this, Sakya too receives Kasyapa’s entrustment, and he remains in existence
right now in Tusita Heaven.! All of you also remain in existence in the
assembly on Vulture Peak, and are not changing.

BT L2 FAEE L, Zfpsh R, R XA, KL 2248,
RAFRBE R, BLELOBHERENSICIET, &, HEAALT

FeRBBTLBEAD, WRDEXARLUCEHERBILAL HL AP
KNG, ANELETENL, EllFANRETZH L, N
. \ Q
Have you not seen the following words? Q&
I will always be on Vulture Peak, . QQ

and at other places where I dwell.
When [this kalpa is] incinerated by great fire, ,0@
those lands of mine will be safe and secure, &
always filled with devas and humans. ‘.

[The Buddha] does not say that the places dwelt in areffimited to the as-
sembly on Vulture Peak alone. How could India, g@na, or this imperial

AN

main in existence” (T. 262.9.33¢14-15). Xuedou'’s s %is also quoted by Dogen in
the chapter of his Treasury of the True Dharma Eg&entitled “Prediction” (Juki #%32).
Keizan states here that to “cut off past, future,@d present” (ko rai kon wo zetsu shite
T4 47 # L C) in awakening is what Xg}@&au meant when he said, “the treasury of
the true dharma eye is entrusted and rer;%i s in existence.” That interpretation follows

Daogen’s closely. » entrusted and rcm@

existence.
1 he remains in existence right n 91 Tusita Heaven (Tosotsu ten ni ima ni uzai nari 57,
FRICAICHAEILD). Tusit "{Qéaven is where the Buddha Sakyamuni resided before
his final birth as a prince of gﬁ Sikya clan.
2 not changing (fu he u A% %). This is a variation of the expression “unchang-
ing” (fuben TE), Wh&{ appeared carlier. > unchanging.
3 the following s (iu koto . 5T &). The quotation that follows is part of a verse
spoken by Sa uni Buddha in Chapter 16 of the Lotus Sitra, entitled “Lifespan of
the Tathagaxa™ (C. Rulai shouliang pin %24 £ 5%; ]. Nyorai juryé hon), in which he
declarg eternal existence:

2will always be on Vulture Peak,

and at other places where I dwell.

\Q% When living beings see the kalpa end,

incinerated by great fire,

those lands of mine will be safe and secure,

always filled with devas and humans.

FTAERL REBER,

RAERME KRB,

KL L, RAF Ak, (T262.9.43¢5-7)
One line of this verse, “When living beings see the kalpa end,” is elided in the Den-
kéroku citation of it.
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land! possibly be excluded? The Tathagata’s true dharma has continuously
flowed and revolved® without so much as a single hair’s-breadth of defi-
ciency. If that is so, then the present assembly itself must be the Vulture
Peak assembly, and Vulture Peak itself must be the present assembly.

E ADME L TATE LITR T, b, SARFARBDEDHED, S BEHA
DICHE L., F@ll@mt ., BFEAICRE#-RD, B, HFaT TR
TERETANRT, EFTITHTED TTH2BRTNTAR, HICEIC
U CRMMCAXERMRITNL, KDDL E, &HFLARITITES
AL, RFLBICTEARLC —HEMEELIHT LR, —£5 i
D% 8% LFIUE, FABETFDATD A, BITHFEVS, HUF
D% 151E, FHOFLAITT, X
It is merely people’s vigor or lack of vigor that determin s{%’kether the
buddhas appear or disappear. Even in the present day, if on&’continuously
pursues the way and thoroughly understands it in detaih then Sakyamuni
will immediately appear in the world. It is only be@@se all of you remain
unclear about your own self that Sikyamuni longrago entered extinction.
You are already children of the Buddha. Ho Would it be suitable for you
to kill the Buddha?? This is why you must ﬁzdiately pursue the way and
quickly meet your compassionate fat s a matter of course, that Old
Guy Sﬁkya walks, stands, sits, andg_\n ies along with all of you; engages
in conversation and socializing 400 g with all of you;* and is never apart
from you at any time. If any efyyou go through your entire lives without
seeing that Old Guy, then %&natter who you are you will be a person who
N
1 this imperial land\@fcké 37). That is, Japan, referred to as “this” or “our” (hon
&) “imperial court?(sho #).
2 continu#ﬁwcd and revolved (ruten shite # 3% LUC). The word liuzhuan %

% (]. rude tuten) entered the lexicon of Chinese Buddhism as a translation of
samsara,meaning “transmigration” in the round of birth and death. Its use in the pres-
ent co §t makes little sense and is almost certainly a mistaken substitution for the
ho fonym ruden A%, meaning to “disseminate” or “transmit extensively.” The Ken-
in manuscript of the Denkdroku says that “the dissemination of the Tathagata’s
true dharma (nyorai no shobé ruden %t/ iE % i74%) has been without so much as a
hair’s-breadth of deficiency” (Azuma, 1970, p. 137), which makes sense.
3 How could it be suitable for you to kill the Buddha? (nanzo hotoke wo korosu
beken’ya FTZ #7289 NIFAR). In this context, to “kill’ the Buddha” means to as-
sume that he has died and entered nirvana and is no longer accessible.
4 along with all of you (nanjira to tomo ni % % £4&IC). This does not mean, as other
translators assume, that Sﬁkyamuni is the conversation partner. Rather, he is an invis-
ible presence who is always there no matter what one is doing, including conversing
with other people, twenty-four hours a day.
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is utterly unfilial. You are already called children of the Buddha. If you are
unfilial, then even the hands of the thousand buddhas cannot reach you.

LAXRDFH, KIcEBOERRZEHETALTHICEEZDD, FHA. H

MAEETR,
Today, this descendant of Daijé again has humble words to try to indicate D
such a principle. People, do you wish to hear them? ) \0{@)
S
VERSE ON THE OLD Case [#8+]) Q&
Tho B Athif Ko TA BRI, &@Q
Know that in the dark, deep place of the cloudy valleys, ;00

there still exists a numinous pine, living through the year’s frigidity.!

/O .

S
&

S

1 year’s i Yty (saikan /& JE). This lecture was presented during the wintertime, so
the refes@hce to the “year’s frigidity” probably meets the poetic demand for a seasonal
tr ajima (1978, p. 246) points out that this verse alludes to a passage in the Ana-
%c of Confucius:
O

/\ The Master said: “Only after the years frigidity can we know how the pine and
Q\ the cypress are the last to wither.”
YV (3t FREA) FERIE, REI ML, (Analects, Ch. 9.28).
@ Tajima also suggests that the “dark, deep place of the cloudy valleys” is a reference to

the bowels of Cocksfoot Mountain, where Mahakasyapa is said to be sitting in trance,
waiting for the future buddha Maitreya. Mahakasyapa would thus be likened to a “nu-
minous pine” (C. lingsong EA2; J. reisho) that stays alive and green through the depths
of winter.
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