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CHAPTER SEVEN (Dai nana sho %-t%)

Roor Casg' [4A81]
B, RS REEAREREEN, R, AN, 4 O
RRBE, BRKLE, O, TFa, ERRER T AHMR, BHEKE., ,\{0
Bkl %, FRBRAE &k AL, &
The Seventh Ancestor, Venerable Vasumitra, placed a wine vessel* be %
Venerable Misraka, bowed courteously, and stood. The Venerable Q&ra—
ka] said, “Is this my vessel, or is this your vessel?” The Master [y‘@’mitra]
reflected on this. The Venerable [Misraka] said, “If you regardgé\as my ves-

.. ¢ .. .. 3 OE} ..
sel, then this is your ‘originally existing nature.* If, on the other hand, it is
your vessel, then you should receive my dharma.” Wherxthé Master [ Vasu-
mitra] heard this he greatly awakened to the non—arlsi)}g original nature.

\}%
PIVOTAL CIRCUMSTANC@[#%*%]
QO

BRI AL D AT D, IR, F ISR, FICER %
HUTHMZIC#7 L. abigx\&su;tﬁg A ZIIEL RS

1 Root Case (C. benze A2; J. ke&jw). The source of this Chinese passage is un-
known. . <
2 wine vessel (C. jiugi & a\,{b\?ﬁukl) A vessel, probably a bottle or jug with a stopper
that is suitable for carrying round liquid without spilling, used to hold an alcoholic
beverage such as beessg wine” (C. jiu #8; J. shu). The fifth rule in both the ten novice
precepts for monk@i nuns and the five precepts for Buddhist laymen and laywomen
is “not to drin hol” (C. bu yinjiu 7ERIB; J. fu onju; S. suramereyya-majjapamadat-
thanaver). %@} itra, who is said later in this chapter to have made free use of his wine
vessel b ay and night, is thus in clear violation of the moral rules.

3 “Eééqregard it as my vessel, then this is your ‘originally existing nature’” (C. wei
shiXdd qi zhe, ru zhi ben you xing B AR B, FZ KA M ]. kore waga utsuwa to
%saba, nanji no hon'u no shé nari ANKMNE EARTIE, RDAFDMIZD). The
\oﬁ]apancsc reading given here, and the English translation that accords with it, follows
7\ 7 the Shimuchb edition of the Denkaroku. However, it is also possible to translate ben
Q\ you xing AF M as “truly having own-nature” (moto ni shé ga aru AITHENA B). The
@r\/ latter makes more sense in this context because, if the wine vessel belongs to Venerable
Misraka, then that would mean that Vasumitra had given it to him as a gift, and to
do so would betray a deluded belief in the own-nature of dharmas. If, however, it was
not given as a gift (because Vasumitra understood the emptiness of dharmas), then it
still belongs to Vasumitra, and he has proved himself a true vessel of the dharma, i.e. a

disciple worthy of becoming a dharma heir. > original nature.
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The Master [Vasumitra]! was a man of North India, and his clan
was Bharadvaja. He always wore a pure robe. In his hand he car-
ried a wine vessel as he wandered about the village, sometimes
singing, sometimes whistling. People called him crazy.

WEZBEET, RBHITHERGE

He did not reveal his clan name. As it happened, Venerable Miéraka,

N

X
B UTREZEICED, HEDERALBICALDRESD TR .

%, BH HRICE T ANEADRED, AT RE
DTEEMAT-LAL, o~
when wandering about teaching, arrived in a country q@brth
India. Looking over the city walls, he saw gold—coloredg\kpicious
clouds arising. The Venerable [Miéraka] addressed.tm\congrega—
tion of followers, saying, “That is the qi* of a pe ‘of the way. It
is surely a great being who will become my dh4#rna heir.”

%)
T AR TOXBICHEBAT. ABMTEL. S

He had not finished speaking those words ng{ﬁ' the Master [ Vasumitra]
arrived and asked,* 6&%

1 The Master (Shi wa #lZ). The block ofx@c&t that follows these words is a Japanese
transcription (yomikudashi 7t T L) afan identical Chinese passage that appears in
the Jingde Era Record of the Tmns@s n of the Flame under the heading “Seventh
Ancestor, Vasumitra”: . \CO
GRABAREH) R SEL, WA, FIFRIEBRATLH, KA
WAL, (T 2076.51.208b11-13).
2 Venerable Misraka @hshaka Sonja £ ¥ ). The block of text that follows
these words is a JapanpSe transcription (yomikudashi 3t T L) of an identical Chinese
passage that appéass in the Jingde Era Record of the Transmission of the Flame under the
heading “S/ix@ncestor, Venerable Misraka”:
GRS AR ZR, AARL EALEHE, KA, HEAR
RO A K Bk, (T. 2076.51.208a16-18).
3 '/Qei #.). The original meaning of qi & in Chinese is “breath,” “air] “steam,” or
%apor”; hence the reference to “clouds” of an auspicious golden color. However, gi Y
so came to refer to the invisible life-force, a vital energy that was present whenever

N ' someone was breathing, and dissipated at death.

4 asked (iwaku B1<). The following question and answer is a Japanese transcription
(yomikudashi T L) of an identical Chinese passage that appears in the Jingde Era
Record of the Transmission of the Flame under the heading “Sixth Ancestor, Venerable
Misraka”:
(FRAEH®) IXRTITHE. O, W2 WMERAFH., (T
2076.51.208a21).
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EFFON B0, T ANBRICUTFHICHL,
“Do you know what thing' it is that I have in my hand?” The Ven-
erable [Misraka] said, “It is an unclean vessel, inappropriate for
those who are pure.”

LIINLRSY 3
The Master [ Vasumitra] thereupon? 2@

A
WEAMELBHONICEL, HE, KICRLAREES. O

Placed a wine vessel before Venerable Misraka... and so on, do
3 i, . )
to...> greatly awakened to the non-arising original nature. \\O

HICEBLALLTANS, FHX N
At that moment, suddenly, the wine vessel could no long%’\@ seen. The
Venerable [Misraka] also? .

BTEL, HRACAD LREREE, 5, gﬁ}’ﬁicc KAEFT
NU, 0, B3 TES, [RREZH ETERE, ARLEE
, BFRAE | A TUTEL SO S o F 5,
FHLAIPRICH T, FIRICE T EO B FICENREZTF
ICLT—DEABD, #i3 %QF%QZ XA, @ EABALICHAT
1 thing (C. wu #; J. motsu, mono). ib’sv.erd is key to understanding the passage,
because the Chan/Zen tradition stan% n the proposition that “from the start, there
is not a single thing” That saying,4tributed to the Sixth Ancestor, Huineng, in the
Platform Sitra, expresses the Mahiyana doctrine of emptiness. When Misraka calls it
an “unclean vessel” there isa~ C?lble meaning. The first, of course, is that a wine vessel
is impure, and that having(gnc is aviolation of monastic precepts. The other meaning is
that to believe in rea /€Bi§ting “things” — i.e. dharmas that possess “own-nature” — is
to “pollute” one’s o ind with deluded thinking.
2 The Master theieupon (Shi, sunawachi ¥, 755). The block of text that follows these
words is a ion of this chapter’s Root Case.

o

3 and sosqny'down to (naishi 77 £). This expression indicates that part of this repeti-
tioor‘l{@t ¢ Root Case has been elided to save space, but that the intention is to quote
theéatire thing.
@b%e Venerable also (Sonja mata 5 X). The block of text that follows these words is
\oﬁa]apanese transcription (yomikudashi #: T L) of an identical Chinese passage that
?\ 7 appears in the Jingde Era Record of the Transmission of the Flame under the heading
Q\ “Sixth Ancestor, Venerable Misraka”:
@f\/ (FiemiEs) e, kXABLER, EEATAR, HABMBRE,
BHRAEZH, ZTAERE, REEREE, LFEAE, e, AERS
M, HFFHRPE, BFTET. REFPEREZTFA A, 4
BREEE, LH/AE, mARATHE L, HENKk, ZBER, BB E
BHARNLmTH, RSEDEEEAR, R T L, HBREE,
S AR kP, (T 2076.51.20822-b1).
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FILHEXEBENLE, Y, dred, ZRICERIAL,
Tal . RNEHZESNIT, ETRALRD Tokil—DF %z
BT Hidh, R L Tal, kEHEDF D EPICHAT,
addressed [ Vasumitra], saying, “Try telling me your name, and I
will then have to tell you the karmic cause.! The Master [ Vasumi-
tra] replied by reciting a verse:

For innumerable kalpas,

until being born in this land, S
my original clan has been Bharadvaja, QQ
and my name is Vasumitra. {\\Q

Y,

At that time, the Venerable [Misraka] instructed him, sa ,13%, “My
master, Dhitika, told me that the World-Honored:@ste, while
traveling in North India long ago, spoke to Anand »siging, ‘In this
kingdom, three hundred years after my nirvéz@thcrc will be a
sage. His clan will be Bharadvaja, his name wé)lﬂ)c Vasumitra, and
he will surely become number seven among'the Chan ancestors.
The World-Honored One made a prediction concerning you.
You should go forth from housch(%@ ife” The Master [ Vasumi-
tra] listened and said, “As I thi?ﬁ)f past kalpas, I [recall that I]
once was a donor and pres a tathagata with a jeweled seat.
That buddha gave me a prophecy, saying, “During the dharma of
Sakyamuni Buddha in @ﬁalpa of worthies

O
EERHENLE, ZIHRTFICHEDMITIES,

you will succeed to a sgg(e% position.” As a result of this he came to join the

succession as the Sexe&h Ancestor.
)

S
%\@4 INVESTIGATION [#:32)
B, RIZRDEDICELT 50, TP BEERHFLCESLCEEL. B
A& B0, WEHRAICELEL, BIBEZL, 2 AERIZD, FICAN
cHT kT,

@;ior to the Master [ Vasumitra] arriving in the presence of the Venerable

<\ [Misraka], throughout the twelve periods of the day he held onto the wine

Q
@r\/

vessel without ever discarding it. Truly it was his standard mark. That ves-
sel, being needed in the morning and needed in the evening, was received

1 karmic cause (C. benyin AH; J. hon'in). That is to say, the past actions that led to
the meeting of Vasumitra and Miéraka, or perhaps to the sudden disappearance of the
wine vessel, in particular.
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and used by him without obstruction. Truly it represented the fact that he
was the “appropriate vessel”

ZIHETEZEDFEMM TEL BN F PO 2R L0E0L, HOSE

L, FRBGEDENSLEHLE. HIFANBERLBA, HELES
IEHIELSFHITITAINL, @b,-
On account of this, at the very start of his study, he [ Vasumitra] asked, “Do Y
you know what thmglt is that [ have in my hand?” Even if one understands \\
that “mind is the way” and clarifies that “body is buddha,” this is still a.%

unclean vessel. So, if it is an unclean vessel, it certainly should be esch
by those who are pure.

FACEHEBARE, ARBREESN., BANBERD, »@‘0)45}:73\
S ATD A LIS I M LR, ﬂ%*aacm@gmu%@
PR, BETHHITEAAL, BORIBERT, AEhAREELS
<o RNEBIHITHELAELD, S

You should also understand that this [critique].eftends to the past and

the present, and you should also know [thatyit applies to] “future com-

pleteness.” All of these [concepts] are und%@% vessels. What “past” can we
N

1 “appropriate vessel” (C. qi gi £ ]J. so 'QQ)) There is an allusion here to a passage

in the Analects of Confucius that speaki\,@ the need for a ruler to select skilled people

as ministers to carry out the work of vernment, acting on the principle of “humane-

ness” (C. ren 4=; J. jin):

Zigong asked about praﬁmlng humaneness. Confucius said, “A craftsman who
wishes to do his work Wil must first prepare the appropriate vessels [i.e., his set
of tools]. When yqu hvc in a state, serve the worthy among its leaders, and be-
friend the hurr%m among its officials.”
GhaE) TR R4z, FH, THERF, LAALR, BASL, FARA
Z B R +2 =%, (Analects #3, Weiling Gong 15 HENETE, sec.
15955
7
The e@sion “appropriate vessel, in this context, refers to able government minis-
terK@ essel
"Quture completeness” (C. weilai juzu KA EZ; ]. mirai gusoku). There is an allusion
ﬁhcrc to a passage from the Sitra of the Great Nirvana:

/\ The Buddha said, “Excellent, excellent, good sons, that you should quickly raise

Q\ such a question! The buddha-nature is like empty space in that it is neither past,

(\/ nor future, nor present. All living beings have three kinds of bodies: past, future,
© and present. For living beings, it is their bodies of the future, completely adorned

with purity, that will be able to see the buddha-nature.

(R feg) hs, 285K, £F T WENM, ki g s, 8
FAERRERLE, —WMRAFZAES, FTBBXARRAL, BAERRLLE
B FZ AR, (T 374.12.562¢1-5).
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speak of ? What “present” can we speak of ? What can we call “beginning,’
and what can we call “end”? Views such as these necessarily go against that
which is pure. Hearing the highest principle, the Master [ Vasumitra] im-
mediately put down the wine vessel. This symbolized that he had taken
refuge in the Venerable [Misraka].

RHICANERDZLEOE A, RINVEDBLDOBALHMULERD, BldEF4S
DHICET, ZRDRELEES, EFICH TRENEAZDEREA. 2Nk
TOLEREA, ANKICLIET, ZANKICHLETEZERLAIIC, bT

6.

xQ
.@&
Q)
T

LTH< AN ELAEEROAADRED, KIS ANREBDEIC L S

T, B UMIHAD BIEDIE, HAVE, K%L, HICEAROBICES
T, REKEDRICHIET, HICEFRITHET, %ib:‘a’%%l’%ﬁ%lhy@\

On this account [Misraka] asked, “Do you regard this as my vé.s%‘\cl, or do
you regard it as your vessel?” This was no longer a matt%q theorizing
about “past” or “present.” It also had nothing to do wi.@v iews of going
or coming. Having arrived at this moment, would h r@gard it as “mine”?
Would he regard it as “yours”? Just as [ Vasumitrawas] thinking “it is not
mine” and “it is not yours,” [Misraka] instrucb him, saying, “If you re-
gard it as my vessel, then this is your [belief irt) "originally existing nature””
That being so, it was not Misraka’s vesse éﬁ er. “If, on the other hand, it
is your vessel, then you should rece'v&&m dharma.” Therefore, it was not
Vasumitra’s vessel, either. It is neither my nor your vessel. Thus, the vessel is
not a vessel. Thus, the vessel Wa@%en.

FIE— BB UDRE, 5, AR JoBNEFET, ROLLRDALT
T e, EHANORICHZLHE, ANBELDNL. 25
THFHIFANL BNEFOFHE, FOLECIRET, BT
B, HITH R DER RS, B ERITDHIC, RV, k%L,
MAEADEIE BRI, —#DRICLDEL, —EDAITHB R L, BE

ICEMITBHEE FELRBSNL, ALLBESNL, KT HEROTAIC b
. fmep RICT %, AW, PRI HEL, ¥ICELLH/LUEL,

BH RS, EOHIEE LARTD,

T%@\%is episode, singular from start to finish, is not something that peo-
Alc these days can understand. Even if one inquires when coming and in-
quires when going, so that one reaches a place that no buddhas and no
ancestral teachers can reach even by expending all their powers, this is
an impure vessel. It certainly should be eschewed by those who are pure.
Those who are genuinely pure do not set up even purity. Thus, they do not
set up vessels, either. Thus, in the way of master and disciple, they match
tallies. Because it is the open route without obstruction, [Misraka said:]
“You should receive my dharma” Because it is “your originally existing
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nature,” not a single dharma can be received from another and not a single
dharma can be bestowed on another. When thoroughly investigating like
this, [either] may be called “master” or called “disciple.” Thus, the disciple
immediately rises to the master’s head, and the master immediately de-

scends to the disciple’s feet. At that moment, both things cease to exist, and S
discrimination ceases, so that it is difficult to speak of a vessel. Thereupon, . &
the vessel is hidden. This symbolizes the proper penetration of the way. 0

Q>

SALELRARITHD I, HADSSITHT HITFAICEB LR
UL, MCAREREREMTZHEAD, KNEHEATETEHS
AR, BICAENER—ROWEH, ZICEEIZRIAIEL, ,'\\Q
Today, if you are able to arrive at this standpoint, then you ar@%t your
former body and mind. Thus, it is also difficult to say “cxtené}o the past
and the present” How much less can you refer to birth and égath, or going
and coming? Can skin, flesh, bones, and marrow even @t"? Truly it is the
standpoint of “a bit of chimeric absorption,” ultima@)’y without front or
back, interior or exterior. %6

A8, LREEAT T BADRGEREALES. K MPALETR,
Today again I have humble words that I d like to attach to the afore-
mentioned episode. Great assembly, dg&bu wish to hear them?
>
VERSE ON THE OLD Case [#8%]
)
AUt Mh L TRE B
If the frosty dawn bell‘fg\%rbcrates following each strike,
then within it, fro%(the start, there is no need of an empty cup.!
)

Q
&

Q
@r\/ 1 empty cup (C. kongzhan = %; J. kasan). The “cup” (C. zhan %; J. san) referred to

here, presumably, is the “wine vessel” that Vasumitra carried around and used before he
met his teacher, Miraka. The mention in the previous line of a “bell” (C. zhong 8.
shé, kane) that is struck at dawn may have been inspired by the fact that large Chinese
temple bells, made of bronze and lacking internal clappers, are shaped like inverted
cups.
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