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CHAPTER SEVENTEEN (Dai janana sho %+-t%)

Roor Case' [4A1]]

B, R, RRRES, B TE, RCREM & o
SRR, RBLER R, fn RIAF R, TR, AR, X
AN

The Seventeenth Ancestor, Venerable Samghanandi. On one oc- &Q
casion, Rahulabhadra used a verse to instruct him, saying:*

>
Because I already have no-self, X
Q
you must see me as me. A\

Because you have already taken me as your teach\e?,;\
know that I am the self of non-self.

As the Master [Samghanandi] listened, his n@ and intellect
burst open. Immediately, he sought deliver%@%bcration.
A\

PrvoraL CIRCUMSTANCESSQ%%E»@%]

%
IS ER B/ FHEEIDT &ihtm%bzb“(ﬁK'é?&
FICHFERZHRT, LRI Lf{@ BT RO B A THLEIC

1 Root Case (C. benze A81; J. kon5&§ The Chinese passage quoted here is nearly
identical to one that appears in_t]ags‘fngde Era Record of the Transmission of the Flame
(T 2076.51.212a3-5). A

2 saying (C. yue B;]. iwaku)(‘}ecause the glyph wo # (J. ga) can mean either “I”/“me”

or “self;” there are many

ible interpretations of this verse, none of which make sense

Because you have already taken selfas your teacher,

at selfis the self of non-self.

3 P;ys:@ Circumstances (C. jiyuan ##5; J. kien). This section consists entirely (with
ception of the verse) of Japanese transcriptions (yomikudashi T L) of two
entical Chinese passages that appear in the Jingde Era Record of the Transmission
of the Flame. The first passage, which runs from the opening line down to the state-
ment that “ten years passed,” corresponds to a block of Chinese text that appears in
the Jingde Era Record of the Transmission of the Flame under the heading “Seventeenth
Ancestor, Venerable Samghanandi”:
(Foia il sh) F T m#itd, TRMAARERIZTFL, £miE,
THBEF, CRPBEELE, USEERED, BERAR, FohF g, XS
BB, AR, KFEILZ, FEATR, HHEAER, BEIG ik
R, W PIRAN SR, M T ARAGRE, $EFFALT, HELY
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el THEXEAR, il Fhd, BA55ER, TREEI,
I XFRALZ LTS, RICKARE T, nHBEARICETERTS
TS, A EAR &S, TP A S ISR U TS L
T, MTHARK. AEETRELET, M, HlCASAETHL,
GEIFIET ATHREBAL, — 9. RAT S, 18—%0DF
BBEATEANTHEAIATL HTEHICLT, REMICES,
BREHO. HHPICKRRT, KE RICFRETCHLEA SR

L. BZETAFZHEFELENEL. PiaEmDT, ‘l-#%m&\\

< Q
The Master [Samghanandi] was the son of King Jewel Ado;{gﬁ)f
Sravasti City. As soon as he was born he was able to tal@Qnd he
always praised buddha-activities. When he was seven ars old, he
began to dislike worldly pleasures, and he addressec&ls father and
mother with a verse, saying: \ﬂ

I bow my head to your feet, O fath@‘%f great compas-
sion.

I salute you, O mother of m ones and blood.

I now wish to go forth fr&ouseho]d life,

So please be kind to n@% that regard.

His father and mother @ﬂy prohibited him. Thereupon, he
went to the end of the.day without eating, at which point they
permitted him to orth from household life within their
house. He was thc name of Samghanandi,’ and the sramana
Dhyanalita W&g%%rdered to act as his teacher. When he had accu-
mulated I@teen years, Samghanandi had still not pulled back or

9
&\}

PR IET — 5 E KT B, R—m T TR AT, O ZHE KRBT, HEE
By IR T ¥, LA T, PHEBASHA, 375 L F Rk, &5, (T
'51.212a25-b7).
T,h{@cond passage, which runs from the statement that “Venerable Rahulabhadra
carrying out conversions...” down to the end of the section, corresponds to a block
of Chinese text that appears in the Jingde Era Record of the Transmission of the Flame
under the heading “Sixteenth Ancestor, Venerable Rahulabhadra
<< B SR) AT EER B AT LR K, Lhsnk, F mzf% e
Yo FHERD, WTZRLLT L, A AR EABOR 3t —F
’éf‘fi;‘ég%_ﬁlo 6*5‘:% /ﬁlmeurﬁ"JJ’— _.,._4)’£,E'U'TW{7}D§1{J£(«;¢_-L)\/£ gr%ﬁi
Bz, BEZLRFRAA, FHMB, kF IR SR OFSRE, FH
B, &SMERATA BN, (T2076.51.211c12-19).
1 given the name of Samghanandi (Sagyanandai to go su 1§ #4% £ 5%9"). This refers
to the dharma name that is given at the time of ordination as a monk.
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lost interest.' The Master [Samghanandi] always said to himself,
“Ireside in the king’s palace. How shall I go forth from household
life?” One night, a heavenly light shone down. Unexpectedly see-
ing a single road that was wide and smooth, and without realizing
what he was doing, he walked down it. After proceeding about
ten miles, he arrived before a great cliff. It had a stone grotto, in
which he remained in solitary repose. His father the king, already
missing his son, sent Dhyanalita off, making him go out into the

country to search for his son, but the latter’s whereabouts were Q)

unknown. Ten years passed. . \QQ
RURA S A AR LTERARIC IS, THY, £EE4LED
S fok, BRICERD, PRICHT-EBOYERT, iﬁ%ﬁ&\%b:«*’;
TeL, RTDR, LEGTEL, BHEm#EREZH P RICE
B0, R LIZES —FF DA, %.?L:%zﬁ?@@z@w‘b& £
ECHERAEL. RITH T LD, HTICEDE I RE RS
1TV RENRRED, G REX2AS, ZEAZETHICEED
kD, BHMTEL, k FDED, CRRD, FHEL, Gl
RIED, BHRL, SO RBELIEFTEABEAL.
Venerable Rahulabhadra was carr; %g out conversions and arrived
at Sravasti City. There was a rivesnamed Golden Waters, the taste
of which was especially ple . In its flow, moreover, the images of
five buddhas appeared. T Venerable [Rahulabhadra] announced
to his congregation: “Thoe source of this river is about five hundred
miles from hcrc.é’iﬁé%e is a sage named Samghanandi who resides at
that place. The Bitddha made a prediction that, one thousand years
hence, he w‘@@@i surely join the rank of sagehood” Upon concluding
his rem: %e led his congregation of students upstream along the
riverli&g.é\x/'hen they reached there and saw Samghanandi, he was
sit%)\? peacetully, entered into concentration. The Venerable [Ra-
abhadra] and his congregation waited for him. When three sev-

, XO7en-day periods had passed, naturally he arose from his concentration.
8)

The Venerable [Rahulabhadra] asked, “Is your body in concentra-
tion or is your mind in concentration?” The Master [Samghanandi]
said, “Body and mind together are in concentration.” The Venerable
[Rahulabhadra] said, “If body and mind together are in concentra-
tion, then how can there be emerging from it or entering into it?”

1 pulled back or lost interest (C. tuijuan &4 J. taiken). That is, he had not lost inter-

est in actually leaving home to engage in religious practice.

2 emerging from it or entering into it (C. churu HX; J. shutsunyit). Short for “emerg-
ing from concentration” and “entering into concentration.”
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INVESTIGATION [3532)

FITHSLLALD LMIEATTEADDAR, B LIpSICaTRZ S
3 ANHIZRRICET, FURRICETAUL PERNEAD DA, BL
EABDIE, ANRICETERSIRL, RORICH T sELSZTEAN,
2AIAKD G BB, T FTHIL /L ATEF T E KA, &

Truly, if it is said that body and mind are both in concentration, then how \',\RO\
can there be emerging from it and entering into it? If one faces body and©
mind and cultivates concentration, then this is still not true concentratioit,

If it is not true concentration, then how can there be emerging from'\@nd
entering into it? If there is emerging from and entering into, thcn@% must

say that this is not concentration. Do not face the abode of ¢ feentration

and seek body and mind. Inquiring into Zen is, fundamentat{y; the slough-

ing off of body and mind."! What is it that we call “bod@;’“\What is it that

we call “mind”? QQ

e, &

The Master [Samghanandi] said:? Q(b\
fg%@&%£\Eﬁ%%ﬁiﬁgD#wﬁ%ﬁﬁ<u%%#ﬁ
LY,

) . > . .

‘Although there is eme émg and entering, the characteristic of

concentration is no;&@. Like gold in a mineshaft,’ the essence of
gold is always at xes :

FHe<l, (Q@

The Venerable [Ra{g@abhadra] said:*

-
1 Inquiring inz)iy@l is, fundamentally, the sloughing off of body and mind (sanzen
wa moto yori~spinjin datsuraku nari 548 EAXDFSH%RD). This statement,
while not % ¢ a direct quote, echoes a saying that is attributed to Tiantong Rujing X
#4oi% (I Tends Nyojo; 1163-1228) in Dogen’s writings and in Chapter 50 of the
De u. > “inquiring into Chan/Zen is the sloughing off of body and mind”

%@e Master said (Shi iwaku #7E1<). The following quotation of Samghanandi is a

panese transcription of an identical Chinese passage that appears in the Jingde Era

\QﬁRecord of the Transmission of the Flame:
Q

Q
@r\/

CRABARMESE) B BT & M, o 2428 F 5, (T2076.51.211c20).
3 Like gold in a mineshaft (C. ru jin zai jing dn &4 J. kin no sei ni aru ga gotoku
2 DIICE D). Whether the gold is ever extracted from the mineshaft and
purified by smelting or not, its essence is the same. Likewise, whether one enters into
concentration or not, the essence of concentration remains.

4 The Venerable said (Sonja iwaku 5% 8). The following quotation of Rahulabhadra
is a Japanese transcription of an identical Chinese passage that appears in the Jingde
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FL& FFICAD, FLa Fehdic, 2B, T8
MEAEAL,

“Gold may be in a mineshaft, or gold may be out of a mineshaft,

but if gold lacks movement or stillness, what thing is it that might

emerge or enter?” .
@6

EINICEHBH. BRDHOANERDH LI, RNEAITIET, R MHIFid \0
ZICEET, #FaL, N
Indeed, if gold had movement or stillness, or had places it emerged from orQ'g
places it entered, it would not be true gold. However, [Samghanandi] s

had not penetrated this principle. The Master [Samghanandi] said\lo&

SHHT MBIEALE S, EOENEE S, £, é@&@w
ko

“[You] say that gold has movement and stilln @and ask what
thing is it that might emerge or enter. I spe gold’s emerging
and entermg, but say that in gold there is\t0 movement or still-
ness.” ‘b'

LICHBEL, A LB, H gw@? ADRBD, FcEEaL,

If one says that gold lacks movement lﬁ" stillness, but that it does have
emerging and entering, this is still ag@alistic view. Therefore, the Venera-

ble [Rahulabhadra] said:?

LA, %LLE’CQ;@%%H%/‘&EA La HFZETE,
EDHEATHE, &“Q
“If the gold stays in the mineshaft, then how can what emerges be
gold? If t @old emerges from the mineshaft, then what thing is
it that réinains within?”

N/
Era Record O@T ransmission of the Flame:

<<%é®f$%iﬁ>> E A EA B EH T A, (T 207651.211c21-

%E&Hﬂ’[aster said (Shi iwaku FFE<). The following quotation of Samghanandi is a
nese transcription of an identical Chinese passage that appears in the Jingde Era
‘\QR cord of the Transmission of the Flame:
Q (FAee48) T2/ ITHEN, FEBALIETHH, (T2076.51.211c22-
Vv 23).
@ 2 the Venerable said (Sonja iwaku ¥ &<). The following quotation of Rahula-
bhadra is a Japanese transcription of an identical Chinese passage that appears in the
Jingde Era Record of the Transmission of the Flame:
(RABMIESE) B2 BETE, 2 BHFEETY. (T2076.51.211c23-
24).
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gh L BATHANET AL BT, FNUEETEE. ANUEADEL AT
FHITHED, L di, HITEDLHIIAICET, £ZHITHTLES
50, wAICERT, el

From outside, in the final analysis, one is not free to enter. From inside,
too, one is not free to emerge. If one emerges, one is completely emerged. >y
If one enters, one is completely entered. What could be in the mineshaft, &@J

or emerge from the mineshaft? Therefore, he [Rahulabhadra] said, “That \\\0
which emerges is not gold; what thing s it that remains within?” Not pen ,&Q

etrating this principle, the Master [Samghanandi] said:’ >
O

& BUREBTE, £HHELIHT. & ﬁwc_ﬁ%& &
%%—\ #hct._;”:’@‘o \

'
“If the gold emerges from the mineshaft, then wha@ains is not
gold. If the gold remains in the mineshaft, the%w at emerges is
not a thing” O\

HEFRICEDR DT, #ciFal, 0%6
These words, truly, are ignorant of the nature@f gold. Therefore, the Ven-
erable [Rahulabhadra] said:? &%O

HEADT Q@
“This position is not rlgh&,O

FICEICATERET S Lu%'dg? L3l B BIZHEORLDD, e
RN {o
Truly, although it seem(ﬂi that he penetrated the principle while in concen-
tration, the Masto@amghanandl] still had views about things and self.
Therefore, he [Samghanandi] said:?
A
1 the Mas@¥$aid (Shi iwaku ¥R E<). The following quotation of Samghanandi is a
Japanesétyanscription of an identical Chinese passage that appears in the Jingde Era
Recoro the Transmission of the Flame:
OV GREES) 22 B EL S, 2B AFEHEN, (T 20765121124
25).

/\\Qﬁ2 the Venerable said (Sonja iwaku F# 8<). The following quotation of Rahula-

bhadra is a Japanese transcription of an identical Chinese passage that appears in the
%Q Jingde Era Record of the Transmission of the Flame:
© (RIS BB TR, (T 207651211c25).

3 he said (iu B.5,). The following quotation of Samghanandi is a Japanese transcrip-
tion, with one variation (the glyph # appears in place of ), of an identical Chinese
passage that appears in the Jingde Era Record of the Transmission of the Flame:

(FAAPESR) W32 4E3 (T 2076.51.211c25).
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W RFEIZDICET,
“That position does not prove it.”

ARERZAEELRL, BLEORICESD L, BEELESIS#IC, 49
<.

However, this position had no reality. It was like a fine hair, following the . \@6'
wind. Because it had no reality, the Venerable [Rahulabhadra] said:’ -®\
>
RAFITHT AL, §
“This position will surely collapse.” .\QQ
X
DR THAS L, .&00
He [Rahulabhadra] spoke on the basis of what the Master fg@&iid. The
Master [Samghanandi] then said:* .
BART BT, O@
“That position is not established.” 0%6
BH KRAKREDEXIKRTETEL, NS

The Venerable [Rahulabhadra], due to the @9& of his great kindness and
great compassion, tried again, saying:3 Q
BAKETAIE, BAAEG
“If that position is no&Qﬁablished, then my position is estab-
lished.” ) c;,o
ANEBEDICRERIGBHIC, HR<,
However, because hefinterpreted no-self in a deluded way, the Master
[Samghanandi] sa@y

1 the Vcnerable/s’(;% (Sonja iwaku §4B1<). The following quotation of Rahula-
bhadra is a Jap¥icse transcription of an identical Chinese passage that appears in the
Jingde Era Q;%)rd of the Transmission of the Flame:

,§§%4§i§fi> HAFE, (T2076.51.211c26).

2 aster then said (Shi iwaku #F 5 < ). The following quotation of Samghanandi is

; anese transcription of an identical Chinese passage that appears in the Jingde Era

\’\

cord of the Transmission of the Flame:
(FAEARIEER) ML & T . (T 2076.51.211c26).
3 saying (iwaku B1<). The following quotation of Rahulabhadra is a Japanese tran-
scription of an identical Chinese passage that appears in the Jingde Era Record of the
Transmission of the Flame:

(FA I 48) AT AR FZ AL, (T2076.51.211c26-27).
4 the Master said (Shi iwaku #781<). The following quotation of Samghanandi is a
Japanese transcription of an identical Chinese passage that appears in the Jingde Era
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RARTEHE, FIRITETEHHIC,
“Although my position is not established, that is because dharmas
have no self”

FHw<,
The Venerable [Rahulabhadra] said:' @6.
EMATICAT, RN EN UL, >

“My position has already been established, because I have no self? ’&Q\\

FISHRE R RBRITD R B EHE HIEANAT 25T, EfﬁEKoQQ

Truly, although he [Samghanandi] knew that each and every d \\a has
no self, he still did not know the reality of this. The Master [Sagighanandi]
said:? b,\%
ENAIZEDUIC, BIMORERER, Y
“Because I have no self® — again, what p@j@lon does that estab-
lish?” S

N
B kb LHAL LT, Eal, 0&

In order to make him [Samghanandi] kr@%, in an intimate way, who “you”
is, the Venerable [Rahulabhadra] saith

' SO
B S DTSR AT L.
“Because I have no é@%— it establishes your position.”
A
Record of the Tmnsmissioﬁ%\ﬁoe Flame:
4
<%é%4$i§@%>@%i&ﬁi&ak&&io (T 2076.51.211c27).

I the Venerable sa@ﬁ" (Sonja iwaku F4 B1<). The following quotation of Rahula-

bhadra is a_]a%t@e transcription of an identical Chinese passage that appears in the
Jingde Era d of the Transmission of the Flame:
RAENRIE ) R RTREA R, (T 2076.51.211c28).
2¢ aster said (Shi iwaku #F8<). The following quotation of Samghanandi is a
%&nesc transcription of an identical Chinese passage that appears in the Jingde Era
cord of the Transmission of the Flame:

,\*0% (Fre AR5 KA RHMARIT R, (T2076.51.211c28-29).
N

3 “Because I have no self” (ware ware naki ga yue ni ENHIZENHICT). Here
Samghanandi quotes the exact words that Rahulabhadra has just spoken to him, then
asks what they signify.

4 the Venerable said (Sonja iwaku 3 8<). The following quotation of Rahula-
bhadra is a Japanese transcription of an identical Chinese passage that appears in the

Jingde Era Record of the Transmission of the Flame:
(Fieiei4k) RAERMBRKE &, (T2076.51.211c29).
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Q
@r\/

Klcmk & <%ucﬂl£@“‘ ABAXOFICET, RDW{E&RERDIKD

BTk Y 2o LIFEAN\BHIC, fpTel,

Truly, the four primary elements, entirely, are not self, and the five aggre-

gates, fundamentally, are not existents. Because he understood slightly,

through thinking and discriminating, how “self” exists in this manner un- >y
der the circumstances of no-self, the Master [Samghanandi] asked:' . &@J

FHFDERNEELT, RERZITTD., S

“Gentleman, taking what sage as your teacher did you attain this Q&
no-self?” ;\\Q
HEDEDRYELE BT LAmELBALIC, B58<, -~o°
In order to let him know that the way of master and d:sapgo}as not in
disorder, the Venerable [Rahulabhadra] said:? %

\

I RRER 2L LT, RDERZHE

“Taking Kanadeva Bodhisattva as my teachg-i I realized this no-

self” \
LT &

The Master [Samghanandi] said:? 6&%
FEBIREE, wmE A=, 4@@%3&#(0 R,
“I bow my head to Kanadeya as my teacher,
And will go forth un u, gentleman.
Because the gentlenfan has no self,
I wish to take the,gentleman as my teacher”
/-
Fx57T8<, &o
,QQ
a@
thc r askcd (shi toite iwaku FFPTCHEL). The following quotation of

d1 is a Japanese transcription of an identical Chinese passage that appears
m% ngde Era Record of the Transmission of the Flame:

ﬁ FARIR L) =4, EAMTEIRZ &K, (T2076.51.211c29-212al).
“2°the Vcncrablc said (Sonja iwaku ¥4 B1<). The following quotation of Rahula-

>\ ' bhadra is a Japanese transcription, with one slight variation — the addition of the

word “bodhisattva” (daishi X&) — of a nearly identical Chinese passage that appears
in the Jingde Era Record of the Transmission of the Flame:

(Ferbtpisr) R ARRIE R &K, (T 2076.51.212a1-2).
3 the Master said (Shi iwaku ¥ E1<). The following verse spoken by Samghanandi is

given in the original Chinese, as that appears in the Jingde Era Record of the Transmis-
sion of the Flame (T 2076.51.212a2-3).

162



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted
in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

The Venerable [Rahulabhadra] replied, saying:
REERMK, HARKK, LHHRU, I BIERAK,
“Because I already have no self,

you must see me as me.
Because you have already taken me as your teacher, %

know that I am the self of non-self” \‘Q‘)\\J@

QY
FICANATAERBTEAR, BEHEALET 55 i%@ﬂ&blifi%\‘%go\
CERBAR, ARSI TS —F—k, RICHDTEAL, #le
B RTAL, BADEAT, il BERATEE, BHHhalcRIS L
T, MICHTEATHEL, HEATATES, NHFHNE LM,

Truly, for people who are able to see the real self, their ows \'H"does not
even exist. How could the myriad dharmas obstruct their.vision? Seeing,
hearing, perceiving, and knowing: in the end, these ar %t discriminated.
It is just one matter, just a single dharma, with no _futther discrimination.
Therefore, sages and ordinary people are no sqg‘iratcd, and the way of
master and disciple is unified. The moment prehending this principle
is precisely what is called a face-to-face r@)untcr with the buddhas and
ancestors. Thus, take your own self an ard it as your teacher; take your
teacher and regard him as your owf\,réc . “There is no opening, even when
chopped by an axe”

%
@}&@@%@M@&& ST b A ME R, FHaL, ik
NCAEILD, ZPRSHICET L, B0EeDT Xy bEsF2
NTABRE ST R TRBICES., ROFRERTHICKE
L:@::wa@: mLTRELZBICREDCEAT, BE8, ZH
AV HFDNAEED, FHEMBRICHTT, EEHTH
ERCK, 2EUNB, FHO KREAEBT LR FRICH
VAT, FICHm BN\, BL By DE GHdEDERRE
\é&ﬂﬁbﬁt@o W REPTHETS, k¥, RIERMFICTICZRIC
@% EOLL. A RREHEVEZHED, £al EDFEOMAIE
¢30 AU TR, mrBEhE=5E PHEICES, ., 202
Y FAETDHEET, BHEE HEOABIEHRFEICLTLRDS
0 e, i, RASHERD, $AEAL. ALEALT
Q NFELTE A CE, IR Z T LU TKONEHF, R A
@W SBIC UCHA I L. AlC B4575<, EAMMID, Rtz

1 The Venerable replied, saying (Sonja kotaete iwaku ¥4 2T a<). The following
verse spoken by Rahulabhadra is given in the original Chinese, as that appears in the
Jingde Era Record of the Transmission of the Flame (‘T 2076.51.212a3-4). The verse is
the same as that quoted above in the Root Case.
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TR AR TE, TORT AF 2R TH K TRIINTERA
BIRICED, HEARZRD, BBBEZATHTEACED, KE.
FRTHHRERT,

He [Samghanandi] suddenly tallied with such a principle,' and
thus immediately sought deliverance to liberation. The Venerable
[Rahulabhadra] said, “Your mind is self-sufficient and no longer
bound by self” When he finished speaking, the Venerable [Rahu-
labhadra] picked up his golden bowl with his right hand and lift-

6.

xQ

.@&
Q)

N

&
ed it, raising it up to Brahma’s palace. He took fragrant rice fro%Q

there, to provide a maigre feast for the great assembly, but the grgat
assembly suddenly gave rise to feelings of disgust. The Vm@}ablc
[Rahulabhadra] said, “The blame for this is not mine; is your
own karma, all of you” Thereupon he ordered San@ianandi to
share his seat and eat with him. The congregatif%i;()vas surprised
by this. The Venerable [Rahulabhadra] said: QQ

That you are unable to eat is entirely f She following reason.
You should know that the one with whom I share my seat
is none other than the past Tat@ata, Salendra-raja. Taking
pity on beings, he made a@ pearance. You, my compan-
ions, were likewise presc{fgin the past kalpa of adornment,
when you had alreadyfeached the third fruit,2 but you had
not yet realized th@lcontaminatcd.

The congregation, said, “Our teachers supernormal strength
is something “gan believe in, but as for the claim that he
[Samghinandd]_ is a buddha of the past, inwardly we doubt it.”

Tsuch a principle (i no dori & J% (D18 #2). The block of text that begins with these

words is a Japan anscription (yomikudashi %t T L) of an identical Chinese pas-
sage that ap n the Jingde Era Record of the Transmission of the Flame:

(IR 45) R OFHR, pREM, THa, dovhAERTE, BT

&‘ FEEBRELT, FIRFRMTERRE, MARLEREZ S, T

AR RIS UF K, A iRy 2R R REAZ, FHA LTI

O B e R E L, PRI Edo b, KRR, o3

Y ERHTEEZRGARRBEL, RORFHHNTIER, HEBE A

S

Q
@r\/

LR, iR IR AR, O, HEARERFE, &7 £ BILTH
i, KEHEFRER. BLEBENTITTE, AU TRATHRF, R
EREBAMN, AERERFERSEMR, RMEAWRENA, T, AL TR
A3k, EARBIIRICHEK, AR EFEGIT. KRR R YR 1E
i, (T 2076.51.212a4-20).
2 third fruit (C. sanguo =&; J. sanka). The third of the four fruits of the sravaka path,
namely, that of “nonreturner” (C. anaban FIA} 4" or bubuan F; J. anagon or fugen;
S. andgamin). > four fruits.
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The Master [Samghanandi], knowing that the assembly was be-
coming disrespectful, then said:

In the days of the World-Honored One, the world was lev-
el, without hills. In its great rivers and paddy field channels,
the water was always sweet and delicious. Grasses and trees
were luxuriant, the land of the country was rich and pros-

perous, and [people] lacked the eight kinds of suffering and

carried out the ten wholesome deeds. Since he [Sakyamuni »Q\

displayed extinction between the pair of trees, more t
eight hundred years have passed. The world has hills&and
trees have withered. People lack perfect faith,.'@g’ their
right mindfulness is feeble. They do not beliey%iiy\thusncss,
and love only supernormal strength. ) >

When he had finished speaking, he graduall %&fended his right
hand into the earth until it reached the e of the diamond
wheel. Taking up ambrosia water, he uséd™a vessel of lapis lazuli
to carry it to the place of the asse . When the members of
the great assembly saw this, they %&bmitted and repented their

transgressions.

<
Q
XN UNE LY 2 S UPN-E N %@%@&nbo FITRDE G RD A 1
ICHED L FHEM L, BRI RN EEHENT, 5155wk
TUIC, W EBNEZL REBALL, Wi L BERHC LHNY
b AELADC L L, RO mREBD T, kAKX EDHRITKT, B
ShBTHO L HE, é;}“@fﬁa’i@cﬁéhfé%@ﬁﬁ%tbo HICRR D
AIEFIUE, BA AT B A7 L, FIC R DR EE EDREITKT, 2
D ZEDHHMTHND, RTEHTEHROBHY,

How pitiful@ matters were like that even eight hundred years after the
Tathﬁgaté-’g%me in the world. How much worse are things now, hundreds
of yeagidater?! Even if people hear some nominal information about the
bu@?a-dharma, they do not investigate what its principle must be like.

ause there are no bodies or minds that have arrived, there are no people

\OQSWho ask, “What must it be like?” Even if one attains a slight understand-

ing of that principle, one does not continue to maintain it. Even if one
has a good friend and, due to his greatly kind and greatly compassionate
instruction, has a modicum of knowing and comprehending, one may still
be overcome by inattention and have no real confidence. Thus, if there is

I hundreds of years later (go hyaku sai # 8 &). The 1857 woodblock edition of the
Denkéroku compiled by Busshii Sen'ei #hiflfhi3E (1794-1864) gives “five hundred
years later.”
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no real person of the way, there is no one who really arouses the thought
of bodhi. Truly, by bumbling along through the misfortune and debt of
past karma of this latter age, we have encountered times such as these. No
amount of shame and regret on our part will ever suffice.

REHAH, EFRFICET, BELTEALLTE, BTRLE#HE, & (%
SAU. ik kil UCR I ECR AR DESFRMLT L IS A+ ¥
FIED, EFADEDERADNL, WESBRIERETLOSTEAEL, A
However, gentlemen, you were not born during the time of the true dhar- Q’ ©

ma or semblance dharma. While this is unfortunate both for masters,

for disciples, think about this: as the buddha-dharma gradually ed

castward, it reached the time of the enfeebled dharma, and in ¢ePking-

dom, the true dharma of the Tathagata has been heard for a e fifty or

sixty years. In this matter, it must be said, we are only at ghe’beginning.

When the buddha-dharma first arrives anywhere, it neverfails to flourish.

BRI UCAR R, BAE ERLETAIARE L, &
ISR STEB T ERIFT, HSDRICHD T LR A RBEOHICHED S
Ceil ARBICBRBT LR, ABOBIENTS BT LR, £EY
B ERRBE G TEHEEDERDHBC }i@ XL,

All of you should know what it is to %’Qourageous and strive vigorously
in arousing your determination; to fiot regard “I” or “self” as “I” or “self;
but directly realize no-self; to quickly gain the state of no-mind, and not be
caught up in the workings of bQ@y and mind; to not be blocked by feelings
of delusion and awakening:d not remain in the cave of birth and death;
and to not be tied up in &et of ordinary beings and buddhas. All of you
should know that, | innumerable kalpas past and through all future
times, there is a{g\@% a self that does not change.

FEITA 0
[ attach s, saying:
g

75
, \o .
Q VERSE ON THE OLD Case [28+])
AR, READE DR,

Q>

2 For the mechanism of mind to spin around is called the characteristic of mind.
© Self after self, how many different faces have come along?
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