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CHAPTER SIX (Dai roku shé %<3%)

RooTt Casg! [4&A]]
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The Sixth Ancestor was Venerable Misraka. The Fifth Ancestor &Q

[Dhitika] instructed him, saying, “The Buddha said that cult
vating wizardry and training in the inferior is like pulling w@a
rope.? You should know for yourself that if you abandon t Small

stream and instantly return to the great ocean, you realize
what is non-arising” The Master [Misraka] heard tbié'\fallicd and
awakened. \ﬂ "

Q‘Q

PrvoTarL CIRCUMSTANCES [#%é]
Y
L PREDATLD, &

The Master [Miséraka] was a man of Centrai Thdia.

AFOWADEHTD, —BARERDTIR S fARER LT
B, ENELmL R a«c\g&%iﬁ E IR AL AL BT &

1 Root Case (C. benze A 81; J. bons@ﬁ'ﬂqe Chinese text given here is nearly identical
to a passage that appears in t Sitline of the Linked Flames of Our Lineage under the
heading “Fifth Ancestor, Mistaka” (CBETA, X79, no. 1557, p. 18, ¢5-7 // Z 2B:9, p.

225, c11-13 // R136, p. 459, 9-13).
2 pulling with a rope{C. sheng gianwan BHE ;. nawa no kenban suru BDF
9°%). The force /0&15 metaphor in the Chinese text of the Root Case is not clear.

Later in this er of the Denkéroku Keizan twice interprets it as meaning a lack of
liberation: heirg “dragged by a rope” through the round of birth and death. However,
the poin%éhc metaphor in the Root Case seems to be that cultivating wizardry and
traini@'n the inferior are ineffective practices that will not lead to liberation, just as
gwith a rope” is a kind of effort that is difficult and unlikely to succeed. There is
ancient Chinese saying that appears in the History of the Latter Han:

/\\0 Pulling the cart of one’s servant, one is unable to make it go.

Q
@r\/

FHE £ 4T FF4T, (Cited in DKJ 7:7559b).
The expression “pull with a rope” (C. sheng gianwan #&% %) appears in the Discourse
Record of Reverend Qianyan (CBETA, J32, no. B273, p. 228, al-2), where it refers to
pulling an ox with a rope, which works best if it is threaded through the powerful ani-
mal’s nostrils, causing it pain if it resists. That invokes the famous Ox-herding pictures,
in which the ox symbolizes one’s own innate buddha-mind, which has become lost
in the wilderness of delusion and must be recaptured and systematically disciplined.
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%o WIETADHFICETHENRZEE T, LXDEIN, &
I LTRICA#ZETD, FHal, L UTHZRR, *&
5%, BIE5Y, 4 ik A2 TEICHLUTATHRICASZN
L. fad, FLAARMA, RIT2RTAL, & A7E5H,
FICRFICBTEBREFEITNL L, B SEHICTIET, B
idAedy, £ AZLUTHRBLDX, T4 BICHR2AEL
15, DR, DERRE AT, BICHEH KAPiE 7T, Wk,
RICATRICERSZHE LT —RITHE R,

He [Misraka] was the leader of eight thousand wizards.! One
he led the congregation in paying homage to Venerable Ihiti-
ka and said: “Long ago I was, as were you, Master, rebe@“}in the
Brahma Heaven. I met the wizard Asita and lear \Wizardry
from him. You, Master, met a disciple with ten po@rs and prac-
ticed dhyana together with him. After that, \karmic fortunes
were separated, and since we parted ways, a@dy six kalpas have
passed.” The Venerable [Dhitika] said, ‘Iihas been kalpas since
we parted, but truly it was not in vainz\Now, you should abandon
the false, take refuge in the true, enter the buddha-vehicle”
The Master [Misraka] said: “Loag ago, the wizard Asita gave me
a prediction, saying, ‘After six®alpas, you will meet a fellow prac-
titioner and thereby realize uncontaminated results. Is not our
meeting one another the result of karma from previous lives?
Please, Reverend, throtigh your compassion, liberate me.” The
Venerable [ Dhitika)] thereupon had him go forth from household
life and recci%%e full precepts. Those remaining in the assem-
bly of wi Eels initially became arrogant. But then the Venerable
[Dhitil@ﬂ-’ emonstrated his great supernormal powers, and based
\ﬁ& the assembly of wizards all gave rise to the thought of

iand simultaneously went forth from household life.

&Q

\fcight thousand wizards (hassen no sennin no chéja tari NFDMAD | H
?'The block of text that begins with these words is a Japanese transcription (yo-
mikudashi AT L) of an identical Chinese passage that appears in the Jingde Era
/\\oﬁRecord of the Transmission of the Flame under the heading “Fifth Ancestor, Venerable
> (CRABMRIES%) 1 5 A AT W83 AL A 4, R 2P IR, MBANT Kb, 7
B RE, MK ERR0ES, FEEa, FRARNALR, RBFTRIEEBA
BELBE, BETNHTEHRR, QUBOHETENY), FHB, LHR
WBART R A TG EANR, BEEY, FTREBARKLE. &L
HEFY), BRI AR, SAANBIE GG, BT S BN, F
PP R B AR AR B RIS A BN, T T XAV, AR F RS — R
Ko (T 2076.207c27-20828).
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HAICNAFOME NFORAEL KT AR TEREALE LEE A, B4
FLTEL BEL WG LIZEET BT, HE, MRETRIET,

Thus the congregation of eighty thousand wizards became eighty thousand
bhiksus, and as they followed each other in going forth from household
life, the Venerable [Dhitika] instructed them, saying, “The Buddha said

that cultivating wizardry and training in the inferior” ...and so on, down
to...! The Master [Misraka] heard this, tallied and awakened.

L
INVESTIGATION [#53%) Q’Q

O
RNREE US4 RiEBHT LR A HAYAEAS LRE, sii&?%
B RRNEHZBATHDH, WEE{EBHRDHT LU, FAPFAE
BLTRSRRICADLHE, BT HFFRRICAL, REPRLED
T EREZRSTEEFIFOEHE, HIFRANEIRAE D, BhICH
JHTLLHT, BICBT HCLE/T, MOEXROPERD L E, ETH
MIRICHE £, HUCHBDE ZHESITMTZD, ?’é‘blﬁﬁﬂgj’@éz\f& Lo
Although the practice of wizardry enables onerp\}gain a long life and to
attain supernormal powers and marvelous fdiictions, it only penetrates
eighty thousand kalpas into the past and gkghty thousand kalpas into the
future. There is no discernment any earliér or later. Even if one cultivates
neither ideation nor non-ideation and enters concentration with neither
mind nor ideation, unfortunatel e is reborn in the heaven of non-ide-
ation. Although one thereby becomes a long-lived deva who has been able
to lose one’s form body, stillisfic has an allotment of the continuous flow of
karmically conditionc/d (c%nsciousness. One will be unable to seek instruc-
tion from a buddhai@gd one will be unable to traverse the way. When the
recompense from@t karmically conditioned consciousness is exhausted,
one will fall in@vici Hell. Therefore, it is like a rope that pulls and binds.
Ultimately,@% is without the capacity for liberation.

D

1 alyd@ on, down to (naishi 73 £). This expression indicates that part of this repeti-
ti Qf the Root Case has been elided to save space, but that the intention is to quote

t%}e entire thing.

\/\‘\02 unable to seek instruction from a buddha (butsu ni sanzuru koto mo ezu W59 %

Q
@r\/

T2 & 437). There are “eight difficulties” (C. banan A\¥; J. hachinan) that can pre-
vent one from being able to see a buddha or hear the dharma (C. jianfo wenfa R.#5H
7% ). kenbutsu monpos): (1) being in a hell; (2) being in the realm of hungry ghosts; (3)
being an animal; (4) being in Uttarakuru, the great continent north of Mount Sumeru
where all is pleasant; (5) being a long-lived deva; (6) being deaf, blind, or dumbs; (7)
being a worldly philosopher; and (8) being born during an age when there is no bud-
dha in the world (DDB, s.v. /\#).
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PIREFF MR 2HELRZHEL, 2R 2HE LR ZHEL. B2 E
FL#t, HERNFCTOBE, EBFTOREZD, ZITRTHRDE
HINGN BT TS DERETD, —ROEHINEH BT,
WCMSDERELRD. ZRDOELIWEHZET, THSDEFELR

%, BREOZEITTH2ET FREICND, B, ZICHT BT, )
RIS TRIBOR, HIEBAT, FANBDERT B O
D, AEBDAICIET, X
Although students of the Hinayana realize the first fruit,' realize the sec >
ond fruit, realize the third fruit, realize the fourth fruit, and realize pracyés
ka-buddhahood, they nonetheless are practicing within the confing3 of
body and mind, and they are pursuing the way within the confin delu-

sion and awakening. On account of this, sages of the first fruit N through
eighty thousand kalpas before first becoming bodhisattvasyith the mind

of a beginner. Sages of the second fruit pass through six(ﬁ'thousand kalpas
before first becoming bodhisattvas with the mind of&beginner. Sages of

the third fruit* pass through forty thousand kalpa§before first becoming
bodhisattvas with the mind of a beginner. Sage\&o are pratyeka-buddhas

pass through ten thousand kalpas and thsb(cbnter the bodhisattva path.

Even with good karmic causes on which ey can rely, regrettably, because

of that, the karma of the round of rebjr&h is still not exhausted. This, too, is

like a rope pulling. Fundamentallys they are not people who are liberated.

FICANATALORE, BUREOSEALT, BBOTEAZEL,
—EDIZLEHE, RICAKHEICUT, LTRRDOHRICET, AN
WEARICHEDRICE S, BERFTAE ATOME, BFZICHAT,

Truly, even if one destroys views and perceptions with their eighty-cight
afflictions, and @roys confusions that are as innumerable as motes of
dustand sand,@lch that even the slightest mote of dust cannot remain and
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P4
there is notan iota of confusion left, these are merely good deeds that are

conditioped by karma; in the final analysis, they are not the uncontami-
natedbuddha-fruit. That being the case, such methods of pursuing the way
s S¥eturning to the root, going back to the source” and “take ‘waiting for
K akening’ as the norm” are all in this same category.
AS)

\ L first fruit (C. chuguo #13%; J. shoka). » four fruits.

\ 2 Sages of the third fruit (sanka no shoja =R DZ ). In the Kenkon'in manuscript
and other early textual witnesses, this sentence is followed by another that reads,
“Sages of the fourth fruit pass through twenty thousand kalpas before first becom-
ing bodhisattvas with the mind of a beginner” However, that line is missing from the
1857 woodblock edition compiled by Bussha Sen'ei #hiMlfli & (1794-1864), as well
as from the 1885 revision by Ouchi Seiran X M # % (1845-1918) and the Shiimuchd
edition of the Denkoroku, all of which are filiated to the 1857 text.

@\)0
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HICH-A B2 R T[N, BRLUIHZETDINEITASLDN
Lo ZHRFITEEBZNDNET, FANARIBADRAIMID, ik
DEEZBDT, ARODARICETALBST LN, HTEANENZ
B, PEZHETHEAICHAT, ERIRICEZAL, BRI RICHZE
o D EEABRBDETEE L. KREHDORAELD,

Therefore, gentlemen, do not regard even “no such thing” as essential, lest
you become like the “followers of other paths who are lost in a mistaken
view of emptiness.” Do not stop at “Majestic Voice, of the Kalpa of Emp-
tiness.”! That, too, would be like a “corpse whose soul has not dispersed?.
Do not try to halt the “sky flowers of delusive dharmas” or attempt to Q&-
etrate the ultimately real original nature. This, rather than being e@ive,
puts one in the category of sages who eliminate ignorance and alize the
middle way. Giving rise to clouds in cloudless places and prodiicing flaws
in flawless places, they are just like the destitute son roamieg'foreign lands
or the impoverished guest who is ignorant and intoxicaghd.

BIAL, kAR AU, AT RE, BAE 5. LICHD@ A
AR P BHUR, AL IBSTEGRY A XD RICESETER
RIEBEIZD, RO HE— A E AT IS, EICHRILICHELT, AT Z
JoDEBHTEHN L. BHER T B NOKITH DA RT BAE S
59, BEDRET D2 EHENT, ARSI AL T, MEKDA
E R, ROk < BBHIC, B LOABIEL 8 Lib, i LT
BAICERT LT, GRICERIIC, F2E5LHL, HIZATDRRIC
#RHELNT, EXLUCiZ:%D_E%%% RO AR EHL AEERETSICE
T \IAEE T BHICE G, RICEZHRDOPICAT, ERZ LA UAL
B >

Think about it. Wh are you to speak about what comes before birth, to
speak about whag€omes after death, or to inquire about some past, future,
or present? <%Q?'Vast kalpas, there has not been any miscommunication for
even a moment. From birth until death, it is only this “such” Be that as it

m?%fﬁ\ do not strike it one time, then, futilely, you will be deluded and

confised by the realm of the senses and must remain someone who does
52 know your own self. You will be alienated from what is before your

/\\Qc es. Thus, you will neither know the place from which body and mind

Q\ arise, nor discern the place from which the myriad dharmas flow out. For

no reason, you will try to sweep them away; and for no reason, you will

1 “Majestic Voice, of the Kalpa of Emptiness” (C. Kongjie Weiyin TS ]. Kuago
Ion). A reference to the kéan “anterior to Majestic Voice, of the kalpa of emptiness,
best known in the Caodong (J. S6td) tradition through the writings of Hongzhi
Zhengjue (1091-1157). » King Majestic Voice. > “prior to the kalpa of emptiness.”
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vow to seek it out. Because you are like this, you trouble buddhas to appear
in the world, and you beseech ancestral teachers to confer their admon-
ishments. Although they confer admonishments in such a way and extend
their hands, still you are deluded and confused by your view of your own
self, saying that you do not know, or saying that you do not understand.
This is not to be entirely ignorant, nor is it to be deeply intimate with it,
like a box and its lid. While futilely residing within these calculations and

O

%
N

schemes, you come up with views that discriminate between true and false.,g\\

Y
TR, K FHAL HCHMOTA L, BICHOTH B, 2 & ol
FRICHT, Bk RDITET, ELSRNEDEANLD, A,
@A BAEL, ANEEHFUTEEREL, ZITRTRSE LA
b, ZEBHTHEVS, REHLIEINTED, ﬁ&%mkﬁﬁ&%w%@
L3, ZHAFOFB. ARUT, kFD—H72D, ZOABBITH, #D
GRHT ML, Y
Don’t you know this? All of you people come in S?mnsc to a call and
reach a destination in response to a pointing fin .Q[‘fhat is not something
born of intentional planning, nor is it somcﬁé’g that arises from perceiv-
ing and knowing. Truly, it is [the workin saf'] your lord master. That lord
master has no face or bodily features. ertheless, it vacillates and never
has a moment when it stops. Base %it at, this mind comes rising up, and
we call it “me.” Once this “me” appears, on top of that the four primary
elements, five aggregates, eightRfour thousand pores, and three hundred
and sixty bones and joints%ﬁ’ come together, forming each of your single
bodies. It is similar to@parkling of jewels, and like the echoes that ac-
company sounds. ..
HITE AL E, IFE RIB 7R, —HBBRNZ TR L. EED LR,
ETREEL@RTL, RTNEE RO, DA T
IR ENIL, R RDBEETZ04 L, £DENELE THRICHED
LUEROHLLUT, KEKAEADTHRT,
Th %e comes in birth and goes in death, without a single moment when
Sy

ing is lacking, and without a single moment when anything is in ex-

45%:55. In this manner of arising and ceasing, although one is born it is not
AS)

S

Q
@r\/

the beginning of life, and although one dies there is no trace of death. It is
just like the way that waves arise in the middle of the ocean without leaving
any traces, and like the way that waves never cease. Although they go and
go, they never reach any other place. There is only the vicissitude of the
ocean: large waves and small waves arising, without end.
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HENSERTZRDW L, BF L CETRRL, KT EAITNAR
D.OXEBEEALRD, IREFEALBIINRD, FERSEEEL
2B, HeHrNAMERRRD, ZREREZAL. TEFELERNT,
SNHNEE., ZRDFICET, BIILAIILINEL, BRIEEST,
B EUADF DLW T 4l FFICHFOHZEZHAET S04 L,
BPICHRFLEATLHE, RI—BOHIED,

Your mindsare also like this. They vacillate and never have a moment when
they stop. Therefore, it makes its appearance as skin, flesh, bones, and mar-
row, and comes forth functioning as the four primary elements and fiy; N
aggregates. It also makes its appearance as peach blossoms' and green fa-

boo,” and it realizes awakening as “gaining the way” and “Claf%isgﬁ the

N
A

>

mind.” It divides into the categories of sound and form, differs indshe ways
of seeing and hearing, experiences as “wearing clothes and eati@ ood,” and
functions as language and deeds. Although it divides an ivides, it is not
[identical with] the dharmas that are discriminated. A@ough it appears
and reappears, it does not dwell in any substance qj@attributcs. It is just
like the various illusions produced by an illusionist; or the various images
that emerge in dreams. Ten thousand reﬂectisﬁs can undergo a thousand
changes and ten thousand transformatio%cm a mirror, but it is only the
surface of a single mirror. &Q

#LAD BT, I EE LI F LRSI, ROMEL. A
BSANETBHEL, ATH|EIT BBEAR, #IEELD &L, I
REKD#D, fiﬂ%’%iﬁ%ﬁé R, ANKEZDITETR, PMRTND
RATIVE %o BRI BBFNGEERBIED, RRER, LTRSS, H
ANELDOREBILDED mUTHEDNEDNREL RAENERELL,
BRIXDUICEH B AN DRI D, BR—EICHED T, Az Th R,
ANABBERET 5750,
If you do negunderstand in this way, and futilely cultivate wizardry or
train in theihferior, there will be no time of liberation. There is nothing
shacklifig»any of you. How then can you become newly released? Delu-
sionand awakening, fundamentally, do not exist; from the very start, one
is%moved from both bondage and liberation. Is this not non-arising? Is
~Cthis not the great ocean? In what place could there be any small streams?
Q\ Lands as numerous as motes of dust and infinitesimal motes of dust are all

Vv 1 peach blossoms (C. taohua H3E; J. toka). An allusion to the story of Lingyun Zhigin

@ EZ &2 (J. Reiun Shigon; d.u.), who was awakened when he saw peach blossoms. >
Lingyun Zhigin.

2 green bamboo (C. cuizhu 34%; . suichiku). An allusion to the story of Xiangyan
Zhixian FBA P (J. Kydgen Chikan; -898), who was awakened when he heard the
sound of a pebble striking a bamboo stalk. » Xiangyan Zhixian.
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the ocean of the dharma realm. Valley streams, violent floods, and the great
rivers return to the source, all gushing back upon the ocean. Accordingly,
there are no small streams that should be abandoned, and no great ocean
that should be grasped. Because it is “such,” [Miéraka’s] differentiating
ceased of its own accord, and his longstanding views were at once rectified.
His abandonment of wizardry and his going forth from household life was
an expression of his karmic bond from a previous life."

AREFABRICH RS £, CEGET, FICANAADORALAALL, L
HEDATEBHALAS, HICREFICHEKLT, AHEIRET ST L
L. RICEEICRHRE, FEANEEDLEZNERD,  oF
Accordingly, if you people inquire when coming and inquire witen going
in this way, then you will penetrate mind and language. TI'LI%\%IS isa face-
to-face encounter between intimate friend and intimate frieid, when one’s
own self, together with one’s own self, nods in assent.&%ether you swim
in the ocean of the nature, without any separation f%gven a moment. Tru-
ly, if you become conscious in this way, then_thdt must be the manifest
result of your karma from previous lives. >

RERERIE. — ek, & B3 LR 2R kT, FICi M
ZHROPICAETERLEL, 3 3RHER AMRE A - AT, E{EN
DL, RDWLEZHT, FICREHDEGITNDNET, &
HERORALBS, KEKE E% AN L, BUCTITIRTKR TR E
WL EANSHBEAR. N

Have you not read Greq\t‘QM.’aster Ma’s saying? It goes:*

1 karmic bond from a r&ous life (C. suyuan qi 8% %; J. shukuen kei). This refers
to the fact, mentiontééarlier, that Miéraka had met Dhitika in a previous life and
practiced dhyana tdge€ther with him.
2 It goes (iw <). The following quotation is a transcription into Japanese (yo-
mikudashi GEH F L) of part of a nearly identical Chinese passage that appears in the
ExtensiveRécord of Chan Master Mazu Daoyi:

~Jots in opposition to delusion that we speak of awakening, but at root there is no
/0\ delusion, and awakening too does not arise. All living beings, from infinite kalpas
ago, have never left the dharma-nature samadhi. While always in dharma-nature
samadhi, they wear clothes and eat food, and converse with one another. Their
six sense faculties function, carrying out everything, and all of this is the dhar-
ma-nature. Not understanding “returning to the source,” they follow names and
chase after signs. With deluded feelings and false constructions, they produce
every kind of karma. If one can, in one instant of thought, turn back the radiance
[i.e. reflect on one’s own mind], then the entire substance is the sacred mind.
(HALE AR 4R) SR SLIE, KB, BARARL, — R A, HESH
R, Rk R, RAZE P, FRER, THEMRH, SRER, —W
B, BAEN, FERR, ELRM, KiFTk, BREEE, BHE—QKE
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All living beings from innumerable kalpas down to now have
never left the dharma-nature samadhi. While always in the dhar-
ma-nature samadhi, they wear clothes and eat food, and converse
with one another. Their six sense faculties function, carrying out
everything, and this is all the dharma-nature. 5

Hearing this kind of saying, you should not take it to mean that living &Y
beings exist within the dharma-nature. Saying “dharma-nature” and saying ,\,$0
“living beings” is just like saying “water” and “waves.” Thus, although we (O

rely on words to speak about water and to speak about waves, how couO%

they possibly be different kinds of things? Q'«\\

S LABERAT BT, RISHABD. KK, MDA LET RO
This morning, when expounding this episode, I came up w%@a humble

verse. Great assembly, do you wish to hear it?

&
VERSE ON THE OLD CASE [’A‘% &)
SRS RAKK, TR TARM, AT AR, FEARokE.

If we suppose that it has a connection With.@zoaven, autumn water is pure,
but what about the haziness of the moo (Z)n a night in spring?
Most other people desire what is cle%@ﬁﬁ white;
they sweep and sweep, but their 15&] s are not yet empty.
QQ
Ny

%, £%8%.3, (CBETA, X69,n0.1321,p.2,c24-p. 3,24 // Z 2:24, p. 406, b12-
16 //R119, p. 811,b12-16).
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