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CHAPTER SIXTEEN (Dai jaroku sho %-+-%)

Roor Case' [4A1])
N

FHooA, BMER S YA PAFdm AR M 5E B A, x&
The Sixteenth Ancestor, Venerable Rahulabhadra, while attending .\,$0
Kanadeva, heard about causes from previous lives and experienced awak- &Q

ening.
8 R4
>
Prvotar CIRCUMSTANCES [#4] -&00
L&
i A RO AT D, WD SHE LS, LR SR % AT
LT 3

The Master [Rahulabhadra] was a man of the Counéty of Kapilavastu.
The aforementioned “causes from previous lives” a@s follows. Venerable
Kanadeva, having received liberation, was carrying out conversions and

Q
BRBBICH D, BICEADD, FIEFREDS, —80, BHICX
F A, O ICUTRARERD., R AL F =0T Rk
REL. RCLERT, I EMTET, ETRAT, A8
DB, FRD T LRIET B AR RE S, LB EE 8T,
BICKERICES, RASHZM S, $4 8L kDRICTET—Ik
ERBET, Bk RS RLERATALEDT, BUERICESE
ATDHIC, # WICRBAEAEND, R, k& FEHMITHEEL
LG RCREE ST LERFD. IR BEST, LML &
F. 5308 A Tal LA, SEEBEHTAL, TAE
FBBOBEI R, kAT —, WHRET, | RABENT
BRI A0 5, OB, AFREED, MICFLTLRIET B
DERFEBT FICHOERELDAL, EFa, Lk,
SRAERLIE B HI A =DEEFI AR 2B, 40
O BE ELRECHND, BEHELT,

1 Root Case (C. benze AR1; J. honsoku). The passage given here is a block of Chinese
text, but no part of it can be found in extant Chan/Zen texts that predate the Den-
koroku, so the source that Keizan is quoting is unknown.
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arrived at the Country of Kapilavastu.! There was an elder there
named Brahma Virtue of Purity. One day, a large fungus grew on a
tree in his garden. It tasted very delicious, like a mushroom. Only
the elder and his second son, Rahulabhadra, picked it and ate it.
As soon as it was picked, it grew back. Once eliminated, again it
came forth. None of the other family members could see it. At
that time, Kanadeva, who knew its causes from previous lives, ar-

rived at that house. The elder asked the Venerable [Kanadeva] thc,Q\\

reason for this. The Venerable [Kanadeva] said: “Long ago, you®
family presented offerings to a bhiksu. That bhiksu, howevercitad
not yet clarified his eye of the way. Having consumed t_bsg’ms of
the faithful in vain, he became a tree mushroom as kas;@\ic recom-
pense. Since only you and your son made oﬁ"cring@%h pure sin-
cerity, only you are able to enjoy it. Others cangoet.” [Kanadeva]
also asked, “Elder, how many years [have y %’wed]?” The elder
replied, “Seventy-nine.” The Venerable %gmadcva] thereupon re-

cited a verse, saying:

Entering the way but not pe%it;%ting principle,
he returned in a diﬁére%&fbody to repay the alms of the

faithful. <
When you reach eiglity-one years of age,
this tree will no er grow the fungus.

Hearing this verse, CI:R: elder’s admiration grew. He said: “Your
disciple is ad\@ in age. I am unable to serve you as my master.
[ request that 'may give up my second son and have him follow
you, Mam@p, and go forth from household life” The Venerable
[Kan C')a] said: “Long ago, the Tathagata made a prediction re-
gardﬁj:t‘}'lis child, saying that he would become a great master of

ing during the second five-hundred year period. That we met

1 ar):iv\sQ\;t the Country of Kapilavastu (Kabira koku ni itary %2 ZZ BIC 2] %). The
of text that begins with these words is a Japanese transcription (yomikudashi 3t

L) of an identical Chinese passage that appears in the Jingde Era Record of the

G Transmission of the Flame under the heading “Fifreenth Ancestor, Kanadeva™

S
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(FieBE4) Z2RER, MARZ O EFIE, —AR#MAEXTwE, %kt
(. ERERE_FRBESEHLZ, ROUMEEME L, ARIBE L Rk
R, BEEmpLrRE 2 LR, REMER, 459, kZEGHE—rb i,
ARILPL IR R, VAR TEEE R A R, kT &, FUFZ,
BEHEL, XM, REE5Y, X8, b+ AR, BT3B, NiERAE G
FEAEH, TEANT— B TRAF, REMBREMHR, BB, HFRET
RRFEF, AR FRFAER, T848, tofittF, $F _L5FEKHE,
S AR ESFE A, BrERAEBAF, (T 2076.51.211b8-23).
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each other now is a sign of causes from previous lives.” [Rahula-

bhadra] then shaved his head
HHAICF)T

and joined the succession as the Sixteenth Ancestor.

INVESTIGATION [#54%] Ny

FABEDA, AW ARICUTRICHRICLD . k@M LTELSD
BHEZDERDBIC, $RBREIRD, FICZIHTH IR, vsb%
YUTRERTHICADN, BREENERICET, Ak, A<;¥:&MJ
SIS RRE AR EICIET, —ik—E %@Trzh%’:ﬁ%\ =i
3T,

Many students of the way, both past and present, cite t&%pisodc to ad-
monish those who, lacking shame and lacking con@:%nce, uselessly as-
sociate with the clear stream and, lacking knowledge and lacking under-
standing, worthlessly receive the alms of the fajthful. As bhiksus, you have
abandoned household life and entered the . Your place of residence is
not your own land. Your procedure for ls involves nothing at all that
belongs to you. Your clothing consi othing at all that you produce.
Not a single drop of water, not a §§e blade of grass is properly yours to
receive and use.

B Ao AT L TR U, sk 430< CEEICEED, —ATELE, A{AR
EOABCETENS AL, ABICFITANUSIUCEN, BITHEN
hc;;%u?&i“)é{\@;@&n%céﬂ% RmEHOTALEEG DR Z
<O

And what is ti@’é\eason for that? Because all of you people, each and ev-
ery one, arélie spawn of the country’s land. Under heaven and upon the
count%?}nd there is no water or soil that is not the king’s. At the same
time,/ibone resides in a household, one serves family members, and if one
1s@ployed by the country, one attends to the business of the ruler. When
ﬂymgs are this way, having the protection of heaven and earth, one natural-
\/\ ly receives the blessings of yin and yang.

A R AEEUBICHEERIEALE LT, A SANERIC AT, F5E05
NERICEFSEODTE, AT ADBE IR, HEACHE
EAREDBAIEAD, I NCEIRIE B 155 E L EONL,

Nevertheless, you have half-heartedly taken the name of one who seeks the
buddha-dharma, not serving the family members who deserve service, and
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not attending to the business of the ruler who should be attended. With
what will you repay the “blessings bestowed by your father and mother
when they gave birth to and nurtured you”?! With what will you repay the
“blessings of the king’s water and soil”?* You who enter the way but lack the
eye of the way might just as well be called thieves of the country.

BRICRBNS R, ZRZHENS, AEBERLUTID &, L2 EEE T,

6.

%

BEZERET, LITHEHTIRD. SEFACHET. ROETOET

pie % emet, 2 RANBBICATZITIAIERSE T, FIRNES
HITETENST LR L. -SSQ
You are said to have already “abandoned bonds of affection and @Qtered
the unconditioned” and departed the “three realms.” Furthernere, “Af-
ter going forth from household life, do not pay obeisance: 1o tather and
mother and do not pay obeisance to kings.”* Having already-borrowed the
appearance of a child of the Buddha, you lodge yourse &{he clear stream.

Even if it is said that you receive “what is given of w%& and children,” that

1 “lessings bestowed by your father and mother w e&?ey gave birth to and nur-
tured you” (bumo seisei no on XH £ D). Thesgords are a nearly verbatim repe-
tition of a line from the Novice Ordination Liturgyfeund in the Rules of Purity for Chan
Monasteries (compiled 1103) and other mon gf rules. » Novice Ordination Liturgy.
2 “lessings of the king’s water and soil”{kdkuo suido no on B EKEDE). These
words are a verbatim repetition of a li g&om the Novice Ordination Liturgy found in
the Rules of Purity for Chan Monaer% (compiled 1103) and other monastic rules. >
Novice Ordination Liturgy. QQ
3 “abandoned bonds of affection and entered the unconditioned” and departed the
“three realms” (ki on nyil Wi, sangai wo izu FEN&F, = F7% H). The words in
quotation marks are tak@n from the Verse of Tonsure that ordinands recite at the time
of receiving the ten fiovice precepts. » Novice Ordination Liturgy.
4 “After going from houschold life, do not pay obeisance to father and moth-
er and do y obeisance to kings” (shukke shite yori nochi, bumo wo mo rai sezu,
kokud wo piorai sezu HRLUTED %, XAEEEE T, BEZEEET). The entire
scntcr%é‘vcn in quotation marks here is a paraphrase of a line from the Novice Ordi-
ngt,(@ iturgy found in the Rules of Purity for Chan Monasteries (compiled 1103) and
r monastic rules:

CBILHEM) R, AT, RFE L, RFXE, (CBETA, X63, no.

1245, p. 547, al-2 // Z.2:16, p. 462, c13-14 // R111, p. 924, al3-14).
» Novice Ordination Liturgy.
5 “what is given of wives and children” (saishi no hodokosu tokoro ZF D79 Fr).
Modern Japanese commentaries (e.g., Ishikawa, p. 305; Yasutani, p. 146; Azuma, p.
211) interpret this expression as meaning “what is given by the relatives or wife and
children that one had before going forth from houschold life” (shukke izen no shinzoku
ya saishi no hodokosu tokoro HFVARTDFLEPET D9 Fr). That may be the

meaning intended here in the Denkéroku, but as a matter of social history in East Asia,
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is entirely different than if you received it while living in the secular world.
Without exception, there is nothing of which it can be said, “These are not

the alms of the faithful”

REFABL ERATZADTAIL, — k2 b UL, 5 LERFN
EHHE ROEEZRICUARZRELT BARAZ DL, —RNE
HICEBTLHDT, RBICHERDERERALLLBEHT, ROITHE K
TRADHEZ LT ADAL BU, A I RIFNUTRICARITET,

,
Moreover, the ancients said,! “If one has not yet clarified one’s eye of tth
way,* one is “unable to chew even a single grain” But when your cge\@?

the way is pure and clear, then even if you take empty space as yourbowl
and Mount Sumeru as your rice, receiving [donations] day aftegtldy and
night after night, that is not an ungrateful misuse of alms 0%& faithful.
However, you are not mindful of whether your eye of tlhie way is fully
equipped or deficient. You licentiously became a monkddi' king that you

will come to receive offerings from people, and then when the offerings are
scarce, you vainly seek them from your relativcs.\ﬁ

BEAL, ke FRE B TIEMLUR, —BGRE R S E BT,
WEICUTRATT, RERDBICH BERHORIHEHEDNL, Lk
R N ﬁb:gﬂ@%&m@@%&)cg%h%c KNUTAAMRICRIE
PAZATRMDESEBRF T, AR EEER, IRLREEHRL, %
I3RS, LR RIST L DI {IBDT L L L, TS D4 <A,
EMEAICAEDE DA, O

Consider this: when all %u abandoned household life and departed

from your villages, you, engaged in itinerant practice, alone and exposed,’

virtually unheard r a family so abandoned to then support him with alms. What

it was not commgga\%larried man with children to become a Buddhist monk, and

is well attested\i inese Buddhist literature, however, is the idea that monks should
not waste foo@given them by lay houscholders who would otherwise have used it to
feed theiz@Wn wives and children. > “wife and children’s portion.”

1 the {@ ents said (kojin iwaku A1 <). These words seem to introduce a quotation,
b at follows is not a single, identifiable passage from any known Chinese or Jap-
ese text. Rather, what follows seems to be a pastiche of sayings, only some of which
can be pinned down to a particular source.
2 “If one has not yet clarified one’s eye of the way” (dogen imada akiramezunba IR &
72819 AX). This phrase echoes the words of Venerable Kanadeva, who is quoted
above explaining that a bhiksu who “had not yet clarified his eye of the way” became a
tree mushroom as karmic recompense for consuming the alms of the faithful in vain.
3 alone and exposed (C. gulu I85E; J. koro). In early Chinese Buddhist texts, this
compound expression was used to translate the Sanskrit andtha, meaning “orphaned,
“helpless;” or “without a protector.”
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without a single grain stored up, without draping a single thread." You

dedicated yourself solely to the eye of the way, sacrificing your life for the

dharma. When you first aroused the thought of bodhi, it could not have

been merely for the sake of fame and profit, or for the sake of food and

clothing. This being so, you do not need to ask other people. Merely recall N
your own selfs initial arousal of the thought of bodhi and, of yourself, re- . @
flect on “what is right” and reflect on “what is wrong.”* Thus it is said that »

to “be as careful at the end as at the beginning” is difficult to follow. Truly,,Q\\

if one strives as if with a beginner’s mind, who will not become a persd@

of the way?

RITRTEMETED, & RETRDEHD, &Lglﬂ&}:f&%@@m g
D IR PR ST LS 1547140 FU A, BRI B
(KL AEND, 500 0o E13, 12 eI 8 o iER . 51
3 CLRITT, S DB HHELD mﬁmgg%bf REER
B G LE T EHD A,

Although everyone becomes a monk or bccosz%a bhiksuni on this ba-
sis, all they do is wantonly turn into thieves gfithe country. Although the
bhiksu of long ago had not yet clarified h%Q e of the way, he did practice
without backsliding, and due to that (> karmic recompense was to be-
come a tree mushroom. As for the % fyou bhiksus of today, when you
have reached the end of your livesyOld Yama will not be able to pardon
you. Your present meals of gr gnd rice® will become either molten iron
or iron balls, and when yo%&vallow them your bodies and minds are sure

to become red and inflaifiec
T pigma . O
o

I without drapi@\a)singlc thread (isshi wo mo kakezu —#72 &%) 9). Other trans-
lators take k@}érb kakeru #F% to mean “draping” the body with clothing. That is
the mosy 1‘1@1}' interpretation, since Buddhist monks generally rely on lay donors for
both @ and clothing. However, another meaning of the verb is to be “hung up in,

hrase isshi wo mo kakezu —#72 £ #1F°3" could be read as “without a single

?Qad of entanglement
“what is right” and... “what is wrong” (C. shichu & J...bushichu F=F; . zesho...
?\ 7 fuzesho). This echoes a saying attributed to Xuefeng Yicun (822-908): > “Wha is
Q\ right, I verify for you; what is wrong, I level for you.” Dégen also used the expressions
Vv “what is right” and “what is wrong” in the chapter of his Treasury of the True Dharma
@ Eye entitled “Avalokitesvara” (Kannon .5, so that could be the source for their ap-
pearance in the Denkoroku.
3 gruel and rice (C. zhoufan #48; J. shukuban). “Gruel” (C. zhou #; J. shuku) refers to
the morning meal in an East Asian Buddhist monastery, while “rice” (C. fan #; J. han)
refers to the main, midday meal.
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Chan Master Yunfeng Yue said:'
AP0, AR, MICNTRIGEE TN, 2B LTk E
T, BNERANFERTRDE, LIERDT, L&, LB
NU. BIIAZRFZT, —HRAZBREFDEEN, Hu—%
DHIZL AL BEBFBHORICES, S5TEEN, EIZT &,
Have you not seen the ancestral teacher’s saying:* “Entering the
way but not penetrating principle, he returned in a different body

: @6'

to repay the alms of the faithful”? This is a matter that is certain. Q&

In the end, it is not vacuous. Senior seats, you must value the pasf>
ing days and nights. Time does not wait for people. Do noglwait
until that morning when the light of the eye drops to the greund.?
If your work in the black field* does not produce a ng‘é basket®
of merit, then you will fall into the pain of thf@hén}ed punish-

ments of Iron Ring Mountain.® Do not say I di t tell you.

#HEA, FICETE AR DEFWICEND, TPICEIRIFA KD EHR
D, ERFD—RTBEDEHNEERL, FaDRcl, Falct el
TABEIRAREB L, LT, SBOERE, AL AL
O R|ESBEREHFDIEIN, i&l%’@i@ttﬁ:\ ABREEEND,
1 I S
Chan Master Yunfeng Yue said (Unpo &94 Zenji iwaku T4 PLARE 9 <). The fol-
lowing quote is a Japanese transcripti *\Qyomikudaski F#HT L) of an identical Chi-
nese passage, attributed to Yunfeng &@%ue E 4% UL (J. Unpd Bun'etsu, or Mon'etsu;
998-1062), that appears in the Qutline of the Linked Flames of Our Lineage:
(FPIHERE) RAGLI G, N RiEIE, 4315586, AR TRE, &
REAL, 3 LB, KFR T, HARAA, BF—MRAEN, s — R
%, SERKEH LR, %5 Tk, (CBETA, X79, no. 1557, p. 122, b8-11 // Z
2B:9, p. 329,228 // R136, p. 657, 22-5).
2 the ancestral fe3cher’s saying (soshi iwaku #2FR1E<). That is, the saying attributed
to the Fiftgc&h ‘Ancestor in India, Kanadeva. What Wenyue quotes here is the first
half (th two phrases) of the verse that Kinadeva spoke to Rahulabhadra and the
latter’(gﬁher. The full verse appears above in this chapter of the Denkaroku.
3 /Q\fght of the eye drops to the ground (C. yanguang luodi B 353; J. genko raku-
d{ - A metaphor for death.
lack field (C. zitian #§®; J. shiden). An allusion to the monastic sangha (signified by

Q\ black robes), conceived as a field of merit. > black field.

5 basket (C. ji %; J. ki). A wicker basket, made of woven bamboo. The Chinese verse
has the glyph kui 3 (J. ki, ajika), which is a basket for carrying earth. Given the met-
aphor of the black field that is in play here, the latter glyph is clearly the original and
most appropriate one.

6 hundred punishments of Iron Ring Mountain (C. Tiewei baixing 458 & #; J. Tetchi
hyakkei). The allusion is to suffering in various hells. » Iron Ring Mountain.
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AHDHE RALELMEND LI DT, L EDRE ELEHLBEIINTD
L5 d, RNUTSARFICLTY S H5dD, WhRFEZHT LHD, KAH
LHIBBHTERL,

Gentlemen, fortunately, you have been graced with encountering the
Tathagata’s wheel of the true dharma, which is rarer than encountering a
tiger in the marketplace. It must be even rarer than the appearance of an

udumbara flower. You must pay attention meticulously and study metic- D
Q

ulously, and your eye of the way must be pure and clear. Do you not see
You must not say that the episode we are discussing today is about sentien
beings or insentient things, and you must not distinguish between s@gnd—
ary karmic recompense and primary karmic recompense. Truly@%hiksu
in a former life became a tree mushroom at present. When is a tree
mushroom, one does not know that “I was a bhiksu.” Whpl&ne is a bhik-
su, too, one does not know that “I appeared along witl\ﬁy&riad dharmas.”
However, as a sentient being now, you have a modicﬁ)% of perceiving and
knowing. Even if you discern some pain and itc%ﬁg%, you are no different
from a tree mushroom. q}
"

e TS, AR DRERDED %Q\Qirihﬁ%ﬂﬂbzﬂké‘%/u’@o
T RERIDEBC L. ALATRAL, RICRTHEERORTSH
D ARIERDBD D, 2L A HGBD /e TR DA LN FED
EHEVIZ A, SRAMCIET, IR I T, i i< A<
A 754 ﬂ:éﬁ%(%é@b:é@% T HSELTRDAL,

And what is the reason hat? The tree mushroom’s not knowing you:
how could that not béggnorance? Your not knowing the tree mushroom,
too, is exactly thesdme. On this account, there is a separation of sentient
beings and inse%fént things, and there are the categories of secondary kar-
mic recom and primary karmic recompense. But if you clarify your
own selfatien what could be called a sentient being, and what could be
called 4% insentient thing? It is not past, future, or present. It is not the
sen@iln’es, sense objects, or consciousnesses.” There is no cutting off,

@nothing that is cut off; no deeds done by self, and no deeds done by
others. With great effort, you must see this by thoroughly investigating, in

\,\\O detail, and by sloughing off body and mind.

RIMEB LIZBICED, ROICERRZHLUICIEES N, RUKER
S HLHEL, KEITHEOHARL, RUBSEHRD XD L, HICETD

1 sense faculties, sense objects, or consciousnesses (gen jing shi &3z3; J. kon kyo
shiki). The six senses, six sense objects, and six consciousnesses are together known as
the eighteen elements.
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L HNFEL, FITARRED I LIEEEEAAD, HIFEORICE S, $8£
DA FRICFAKLUT, RBICEHAL, AFICHELT, EERZHET,
SERICHSIHAA, A—A BT HDORICIET, FREZEIBL
HETHH A,

Do not foolishly take pride that you have assumed a monkish appearance, 3
or wantonly stop at going forth from your worldly household. Even if you . &@J
escape floods, you are sure to be afflicted by fires.! Even if you break out of \,$0
worldly toil, and even if you abide in the Buddha, those will still be difficule O

to evade. How much more so, then, for a person who is not like that: you S

who respond to things and are deluded by others? You are like fine .&9{,

the same as floating dust, rushing east and west, rising and falling.(s@\r the
morning fields, feet never touching the real ground, minds ney } aching

a real place. Your type wastes not just a single life, but will pass through
subsequent generations in vain. \ﬂ 0

wETRH LK MCRSETE TRSEST. § LM ORET L%, &
ABABT LT, MICHITERERD, 4 RS LEHRE TS AT
NOWED KT, >

Do you not know that, from long ago un&ﬂ;@hc present, there has never
been any mistaking it, and never been amy<eparation from it? You still do
not know that you have it. Therefore>you have merely become floating
dust. If you do not bring this to ac%end today, what time are you waiting
for? QQ

BADHRERNALTZIEREDHD. DAL ETR,

To expound on the g@rﬁc&wntioncd episode, I have some humble words.

Do you wish to heaggiiem?
N
&
S
/-
®
1“%@ fires (C. shuinan... huonan K¥... K¥; J. suinan... kanan). These are two

in“list of “seven calamities” (C. gi nan ‘£ #; J. shichi nan) found in various Chinese
ddhist texts, such as the Benevolent Kings Sitra and the Expository Commentary
7\ “on Avalokitesvara by Zhiyi %38 (J. Chigi; 538-597). The lists of seven vary, but all
Q\ include floods and fire; the other calamities are such things as windstorms (C. fengnan
@r\/ JF; ]. fanan), bandits (C. zeinan BR¥E; ]. zokunan), evil spirits (C. guinan J¥f; J.
kinan), and so on. In most texts, the idea is that calamities can be averted by certain
meritorious and pious actions: e.g. a ruler who supports the Buddhist sangha will be
protected from them by deva kings; a devotee can escape them by calling the name of
Avalokite$vara. In the present context, the idea seems to be that if a monk acts foolish-
ly or wantonly, some sort of calamity is sure strike: if not one, then another.
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VERSE ON THE OLD CAse [#8+)
AR R E G, A B R 3R AR,

How lamentable when the eye of the way is not clear.

Confused about self, repaying others, the karmic recompense has yet to N
cease. xQ
A
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