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The Tenth Ancestor, Venerable Parsva,” attended Venerable Buddhan@'ﬁ'g
serving at his side for three years without ever sleeping. One day, V\&}l the
Venerable [Buddhamitra] recited siitras and expounded on pos-arising,
the Master [Paréva)] heard this and awakened to the way. b’\%

=

PrvoTtar CIRCUMSTANCES [#4

%6
Bl \\}
The Master [Paréva)® OQ%'
PEEDAILD, KBIAHE, HBCIENALT, LFBL,
—Da%. KIHEDY, ER—OR%E RS, LhmprE
FE, RIS TEICA SO

was a man of Ccntral@%l a. His original name was Difficult Birth.
In the beginning, &gﬁ’en the Master [Paréva] was about to be born,
N
1 Root Case (C. benzéR; J. honsoku). The source of this Chinese passage is un-
known. However, thé Statement that Paréva “served at the side” of Buddhamitra “with-
out ever SlCCpi}l Lappears in a number of Chinese Chan texts, including the biography
of the Tenr.lklz-ﬁ‘\cestor, Venerable Paréva” in the Jingde Era Record of the Transmission
of the Flanfe{’T 2076.51.20929).
2 Venesable Parsva (C. Xie Zunzhe % J. Kyd Sonja). The Sanskrit word parsva
n}e{@ lying or leaning on one’s side” (Franklin Edgerton, Buddhist Hybrid Sanskrit
ﬁammar and Dictionary, vol. 2: 343b). It is translated by the Chinese word xie i (J.
y6, waki), which means “ribs,” “armpit,” “flank,” or “side” of the body. As told below in
this chapter, Parsva is said to have vowed to “never touch my ribs to a mat,” i.e. never
lie down to sleep.
3 The Master (Shi wa #H(Z). The block of text that follows these words is a Japanese
transcription (yomikudashi F:H T L) of an identical Chinese passage that appears in
the Jingde Era Record of the Transmission of the Flame under the heading “Tenth An-
cestor, Parsva”:
(Frame) PoBEAL, REHE, MBI, KF—OFFARLL
kg —Wzk, HPIRALBIR, BAEE L, (T 2076.51.209216-18).

95



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted

in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

\
('»Q

his father dreamed of a white elephant’ on whose back was a jew-
eled seat. On top of the seat rested a single bright jewel, its light
shining on the fourfold assembly. When he awoke, the birth had
taken place.

REKE 554,
Venerable Buddhamitra?

FHRICETTILY, BICRAFZLZLDOHD., — T2\
THEHEEEALTCaL] TFRESTR BTHELET, A7
ETDDMAITEND, AL SIS, FHE LAY
Lo ABHITB S, HICHFELOR L, $ABITEHRIEL
. o

went to Central India to carry out conversions. At t_hb}ime, there
was an elder named Fragrant Canopy, who came\@;ﬁ his only son
to gaze worshipfully at the Venerable [Buddb}}nitra] . He [Fra-
grant Canopy] said: “Because this child w: A the womb for sixty
years, he is named Difficult Birth. Also,Y once met a wizard who
said, “This child is not ordinary; he is@e to become a vessel of the
dharma’ Now he has met you, Ve%%%able [Buddhamitra], and it is
appropriate that I should hathQn go forth from household life”
The Venerable [Buddhamitek], on that account, shaved off [the

son’s] hair and gave the epts to him.
BT, AT, SES TR RO LIS, TE ST, £28%
CEETHEUD, RURTI < BALEUR, ARDT, HRICEE
9L RITHRICH & VTRAUTIC N A HRIC=HH D, —ITITE A,
NS EN fkb*@@&%c:akfao
&

1 father d %}\:‘l of a white elephant (chichi yumemuraku, hitotsu no byakuzo X% 5

— . This obviously recalls the dream of an elephant that Sﬁkyamuni’s moth-
er Mag@itad when she conceived him. Notably, here it is the father who has the dream,
natghe mother. The future Buddha is said to have been borne by a six-tusked white

ﬁephant on his descent from the Tusita Heaven into Maya’s womb, through her side.

e elephant is a symbol in that story of immaculate conception.
2 Venerable Buddhamitra (Fudamitta Sonja tK5k% % %), The block of text that
follows these words is a Japanese transcription (yomikudashi 7T L) of an identical
Chinese passage that appears in the Jingde Era Record of the Transmission of the Flame
under the heading “Ninth Ancestor, Buddhamitra™
(FAEMES) PR HARERZ, B—FTRABLTED, LTR
Motk BIEE, MGG, HRRLIUEREE, S BGHTH
o HA PP REFARA. (T 2076.51.209a3-7).
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With sixty years in the womb and eighty years after being born," it was one
hundred and forty years in all before he [Parsva] first aroused the thought
of bodhi. He had arrived at old age and become even older. On that ac-
count, when he aroused the thought of bodhi everyone warned him: “You
are already old, so what do you intend by vainly following the clear stream?
Those who go forth from household life are of two types: first, dhyana

practitioners, and second, satra reciters. You will not be able to do either”

B, ADFDZM T, A5L0TEL RERLT %L;ﬁw-ﬁ%ﬁbz&&

AR HT B ETHZ RICETTE, ADWRIEDT, FidhE
WEL, A% B UTRICERE T, b REA LY L, 00,
BEBUT 1 TE A Z L8R 5T LRET, RN AHLETEN
BEDDHTLZF, RICZHELEL, ZNFEHL —B, EX B S RE
WL, AR FNTE S, FHCHEE L, 12 5Tl 5197

The Master [Paréva], hearing this scolding from worl ééoplc, vowed to
himself, “I will go forth from household life, and g@am unable to thor-
oughly master the Tripitaka and attain the threedwarenesses, I vow never
to touch my ribs to a mattress.” Thus vowi \during the day he studied
and recited sitras, at night he settled in d@gx?a and practiced thoughtful
deliberation and, as it turned out, nev%s‘fept. When he was first about to
go forth from household life, a fq Siit us light illuminated his seat, and
there he perceived the manifesta; 'Oo<n of thirty-seven relics. From that time
onward, he strove diligently a %rgot his exhaustion for three years, even-
tually mastering the Tripitakirand attaining the wisdom of the three aware-
nesses. One day, whe Y& Venerable [Buddhamitra] was reciting sttras
and lecturing on non:arising, the Master [Paréva] heard this and awakened

to the way, ultim joining the succession as the Tenth Ancestor.
&
%'\QQ INVESTIGATION [#54%]
/.

S H AL WO £ L LT, DI HARNENT, 2 EHE, 270
2T, ML AR S RERL. RUALEER, LI5S 5 LA
VEREXFLRD, AKHIHIEDEHE KERBICESNEHT S L

/\@t;bo TREICESNIRHTLAL, RARELVNE, BBEHSL
D

HHT, ZRAEBRLIETITT, TEARLWVLSRIT. 2T EEZLYEETD
M, B EFEEL LD, BIIOEFEEET LNV, HHhOBEC

1 cighty years after being born (seigo hachiji nen £ \+). The chapter of Dégen’s
Treasury of the True Dharma Eye entitled “Continuous Practice” (Gyaji 17 #F) says that
Paréva became a monk “when he reached cighty years of age” (DZZ 1.149). Dogen’s
account draws on the Record of Travels to Western Lands by Xuanzang % % (J. Genjo;
602-664) (T 51.880b21-c2).
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KO, EROEBRICED, ZRAERZHEIRT HBELRE FATESTL
F5HIERL, Z2TRETHRD, ANEHEIEADW L LB,

You should know that the meritorious actions of the buddhas and ances-

tors consist of striving vigorously while forgetting fatigue, studying and

reciting sutras, and settling in dhyana and practicing thoughtful delib- 3
eration, in exactly this way." The ancestral teachers, too, recite sutras as a -&@J
matter of course, and also expound that which is unsurpassed. The sutras
referred to [in the Pivotal Circumstances] are the true Mahayana sttras. <
Although all [sttras] alike were spoken by the Buddha, if they were n%’Q
Mahayana siitras, he [Paréva] did not recite them. If they were not g"\sﬁ-
plete meaning satras, he did not rely on them. What are referred\@v\herc

as “Mahayana satras” do not preach the sweeping away of ﬁ_ri%f;}ores of
dust and do not preach the elimination of deluded conceptializing. The
so-called complete meaning siitras not only give a full acegurit of the prin-
ciple and a full account of the sublime, they go on to @e a full account
of all the associated phenomena, as well. That they &‘give a full account of
phenomena” means they omit nothing, but expl’a{x}}fhe buddhas’ arousing
the thought of bodhi on up to their attainmen®of the bodhi that is nirva-
na, as well as the three vehicles and five vehicles, and the names of kalpas
and lands.” This is what we consider “cofiplete meaning.” Thus, the satras

of the Buddha should be understood i1 this way.

RO—a 2@ gL, *ﬁ%iﬁﬁ@%ﬁ%\ —42220FESTAR. o5
ANHEEFLIEL, 7*“6%@3‘%%’:@%}17}’1%331 BB e AT, 54T
s A It % g@ff@:m& LT AZATEICHE, 3%25T
A7z U, AL DAN, BTHREDEAR, FAHLT —L£DORICH
TRELTAT TS L FLLTHaI TS LHRILT &
BRNBAEZANY, i fAFDET TN, 2EDFRTZITIRT, FIC
—FRBUGHERBY BEATREDNLZEAND, ZSIIANHE RO
BIXBH N ORISR DN L,

Even ,if%%u are able to speak a single phrase and able to penetrate a single
pré;&x%le, if you do not complete the phenomena of a lifetime of study,
g

it will be hard to acknowledge you as a buddha and ancestor. This be-

/\\01 in exactly this way (kakuno gotoku & D42 <). That is to say, just as Parsva did.
Q 2 kalpas and lands (C. jie guo 1 B; J. ko koku ). The reference here is to the predictions
@q/ made in Chapter 9 of the Lotus Siitra about buddhas of the future:
Their life spans will be one kalpa. The adornment of their [buddha-] lands, the
$ravakas and bodhisattvas [they deal with], and the periods of true dharma and
semblance dharma [that their teachings go through], will be the same for all.
(WikEEg) 4 —H, B LR, 5, T, 25 Q& &R
4, (T262.9.30b11-12).
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ing so, if you strive vigorously and forget your fatigue, surpass others who
have aroused the thought of bodhi, go beyond your fellows in cultivation,'
inquire until you arrive at understanding in detail, examine at night and
throughout the day, establish your resolve and rouse your strength, com-
pletely understand the fundamental purpose of the buddhas and ancestors
in appearing in the world as well as the significance of taking responsibility
for one’s own self, never stop penetrating the principle throughout your

entire life, and never fail to exhaust phenomena, then you should bccome,Q\\

a buddha and ancestor. But those who abandon the way of the ancestral
teachers these days, because their study lacks a true basis, think it sufficient
to end up penetrating a single saying or penetrating a single prin_@ Iam
afraid that they must be of the most arrogant type. How dre.ad@"f.

BEHTERRLTR, EIL D4, BN ETHL, i‘ébifv@(biﬂb\ AU
HTRL RFCNCRERSD, HECETAZED QB TROBTTH
Poo GORITHBT BT ENN, AAELEERD, BERAUFBID,
Have you not heard it said that the way is like ayhountain that becomes
ever taller as it is climbed, and virtue is lik & ocean that becomes ever
deeper once it is entered? Entering the dg@%s and reaching the bottom,
climbing the heights and attaining the Q@}k — only then, for the first time,
is one a true child of the Buddh .g),o not uselessly cast aside body and
mind. Every single person, witho %t\exception, is a vessel of the way. “Every
day is a good day”” ™

RF@ICEERLLITROMARMADY, £ LEAZFERICTIET,
BAEERCEEDCEADDEEEA Tl BN, BICED 5, 2%
T, ANE L ERATRT, HEENEENULNG, Flc—4Ic2 2L E
%, %carz%&g}‘%@%abt LB HC L =5, FIC RS
L, 4\@4& ICETRIZBTEHD, ENICAEEDRERTDRD
T REEDRELE T, FHEEFMLETUC S4EHTLESC
PSR AIE T RS T LN, 2 LR AD W EDIER B ED
ATEBRL, ANABAED E5HR1, 2 U5 HERD AN e E
é@&\ EDRINBAITIESS A,

1 fellows in cultivation (shugys rin #-474). Tajima (p. 302b) points out that a similar
line in the Extensive Record of Eibei (*F 264) uses the glyph for “neighbor” (rin #F)
in place of the glyph meaning “class” or “kind” (rin &), which appears here. In Zen
monasteries, the expression “neighboring place” (rin’i ##4:%) refers to the people sitting
to either side of one on a meditation platform, or lined up next to one during other
religious services. It therefore means “fellow trainees.”
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Depending only on whether you inquire or do not inquire in detail, you
will be a person who strikes home® or a person who has not yet struck
home. We know from the present episode that it is not necessarily a ques-
tion of who the person is, or whether it is the right time. Already more
than one hundred and forty, he [Paréva] was elderly. Nevertheless, due to
his unmatched dedication, he strove vigorously while forgetting fatigue
and finally completed a lifetime of study. It is said that truly, with his piti-
able body of aged bones, he served at the side of [ Venerable Buddhami-

%

A

tra] for three years without ever sleeping. People nowadays are particular%‘Q\

lazy in old age. Think of the previous sages of the distant past and do,@
¢ . . X\

regard the bitter cold as bitter cold, do not regard sweltering heat el-
tering heat, do not think about ending your life, and do not fec],\smt your
thought processes are inadequate. If you can be like that, the Yol are sure
to be a person who investigates the ancient. This is surely \ be a gentleman
who possesses the way. If you act so as to investigate the a@eiént and possess
the way, who would not consider you a buddha and%bccstor?

BICH $ BAEWTE S, AN S REHTZEE. 49 LEmIciHLT
ICIRT ATHELDBTAD ST, Fal DR RICUTHDICEE
DFICH KT, PR TIATEE T, BRI B AL, WS
LT AR5 BERT AL, TR EBITRLASIC, § TR
HRESAN I EAE, GFEANEED ANZRETEZED DL,

It has already been said that Qﬁ’aréva] recited sutras. This “reciting of
satras” does not necessarily amean reciting aloud or using one’s hands to
hold and revolve sﬁtrasz@éhe interior of the house of the buddhas and
ancestors, not vainly msking a concentrated effort within sound and form,
and not conductingjoneself within the womb of ignorance, but meticu-
lously giving rise®5 wisdom in all places and shedding light on the mind-
ground at es — that is how one should recite satras. If you come to
conduct ygurselfin such a way that you “no longer rely [on a single thing]
throu,@%t the twelve periods of the day;* then there should be no way

y(&@- to penetrate the essence of the non-arising original nature.
D

Jlsa person who strikes home (tetsujin #A). Literally, a “person” (jin A) who “pene-
7\ trates” or “pierces” (tetsu %) the crux of some matter.

2 “no longer rely throughout the twelve periods of the day” (jani ji chi... katsute eki
sezaran TP ETRHGEIH AU). This sentence echoes, albeit in a Japanese
syntax and vocabulary that does not quite match the original Chinese, an exchange
involving Huangbo Xiyun %4243 (J. Obaku Kiun; -850) and Nanquan Puyuan #
S%-& R (J. Nansen Fugan; 748-835) that appears in the Jingde Era Record of the Trans-
mission of the Flame:
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FHTR, AUANEEL# LT 2075 AL EZNEEFERZL. R
WCHEAL, BRICRE T, ARk, BFERICEDT, #ICAZNAICIET,
RANKICET, RALLZALLUT ARBRTSHRICHLTETIN, B
MEATALRS e, ROAHEEDEE LTS EE, ADABRK
50, BARXOARZHT, EAMFERZELRD, FRIOLAEZKT &
BEOWERHEF0, FEICEAERT, AFBUAZHRT, HTICE
M T, BFRF,

which we come; although we die and depart, there no place to which we
depart? We are born in a place and cease to exist at some place. %g
and ceasing, along with time, are never idle. Thus, birth is not_b'{gfind
death is not death. Accordingly, as a student trainee, do not u@,"u le your
mind on account of birth and death. Do not separate your$elFon account
of seeing and hearing. Even if seeing and hearing come abgut, or sound and
form come about, this is your own storchouse of radiange: From the faculty
of the eye it emits radiance, bringing about the adorament of visible forms;
from the faculty of the ear it emits radiance, ing you to hear voiced
buddha-activities. From the palms of your h it emits radiance, turning
selfand turning others;' from beneath youstet it emits radiance, stepping
forward and stepping back. &

S8, USEOERERHEADBICEEE AL S5, MDALETR,

Today again, in order to give %e indication about such a principle, 1
would like to attach some h e words. Do you wish to hear them?
(QQ\
/O .
Q

&\}

f [Nanquan] also, at another time, asked Huangbo, “What about [the
) ‘Concentration and wisdom equally study this principle’?” Huangbo
;“Throughout the twelve periods of the day do not rely on a single thing”

OCR M8 55) BT RIBE RIS BE, LB BB T, &, T2 W P RAR

The

sayi

c)O fr—4, (T 2076.51.257¢25-27).

Keizan may have known of this exchange from the chapter of Dogen’s Treasury of the
True Dharma Eye entitled “Buddha-Nature” (Bussho #51%), where it is quoted.

1 turning selfand turning others (ji wo tenji ta wo tenzu B 7% $#% U472 $%9). The verb
to “turn” (tenzu #%°9), in this context, refers back to the topic of “using one’s hands
to hold and revolve sutras”; that is, to read a satra scroll by “revolving” the spindles
on which the paper is rolled up, or “turning” the pages if the paper is folded like a
fan. However, the verb also has the meaning of to “transform,” “advance,” or “activate”
something, so the implication is that the storchouse of radiance not only underlies the
six sense faculties, but also activates the bodies of “self” and “others.”
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VERSE ON THE OLD Casg [#8+)

WA RS E, R RFE,

Revolving coming, revolving going:' this is just so many scrolls of satras.
“Dying here, being born there”: these are the breaks between chapters and (%
paragraphs.

. %00
N
o
&>

1 revolving coming, revolving going (tenrai tenko #% 4 #% 3). This is a play on the verb
to “revolve” (C. zhuan #%; J. ten) that associates revolving sitras with “coming and
going” (C. laiqu #35; J. raiko) in the round of rebirth, also called samsara or transmi-
gration.

102





