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CHAPTER THIRTEEN (Daijasan sho %+=%)

Roor Case [411])

Ft=il, BRERGE WHBTH . \@
The Thirteenth Ancestor, Venerable Kapimala, once heard Venerable \,\\
Advaghosa' O

S, TR, SR, 2O, hEEA. .

explain the ocean of buddha-nature, saying, “Mountains 452?” Tiv-
ers and the great carth are all established in reliance on ig5and the
three awarenesses and six supernormal powers appearxfrom it.”

Cd=iFER N ﬁ "
On that occasion, the Master [Kapimala] heard, behgg& and awakened.
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The Master [Kapimala]?

FRADALD, b L X, fZFBD, HDERIC
jﬁ“@bo Q
was a man of the Cotintry of Pataliputra. Initially he was on an
other path and three thousand followers. He fully under-
stood all the different theories.

oF
>
1 Venerable As’vw (Memyé Sonja %% %-4). The quotation of Aévaghosa that

follows is nearl tical to one that appears in the biography of the “Twelfth Ances-
tor, Asvagho&dhlsattva in the Jingde Era Record of the Transmission of the Flame:

(FIMEE) Sk =, LT XFRES, ZRSBYBER,
{‘62 76.51.209c20-21).
at the Jingde Era Record says “ocean of the nature;” whereas the Denkéroku says
Socean of buddha-nature” Aévaghosa’s words are quoted and commented on by Dé-
¢n in the chapter of his Treasury of the True Dharma Eye entitled “Buddha-Nature”

Q\/\ (Bussha #hHE).

2 The Master (Shi wa #f(Z). The block of text that follows these words is a Japanese
transcription (yomikudashi T L) of an identical Chinese passage that appears in
the Jingde Era Record of the Transmission of the Flame under the heading “Thirteenth
Ancestor, Kapimala™:
(FietpiEsk) FRAAL, MESEA KL= TEF RS,
(T 2076.51.209¢29-210a2).
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Venerable Asvaghosa'

FERBICATY R 7HT, 2HEBODEADHD, EDOFICLT
WA, 5 #ICETal, RIVERICES, FlcRmdH D
NLE, TOLTABRANT, HRKICHID—DDEEDARE
B9, I TR FEES, AFICE L2 L TUEZSTaL,
(R HREE, §Zhokit, Sndibt, T8E—%, | BEH

T, HLHOHT ARAEICED, RIBZT, Hal KD
IR0, BNFICZZRANLE, §HETERETIC, — 7S
%25 2R 0T BAZEHE UL Z EShd, B4, AR AT
Do BREMETRI, LEZET—DDIEDHD, KEEDEL,
BH%RETICHT, $4, FRATIRIC RIorLTal, #
NIABLREDETBHIRD., FiEkEIRTHDOH, B HTH
SLTBIC, ., H9 BT LiIET, ¥4, ZWETAL k2=
TR BAV BRI A, FE. BISABITHUTHE/ELT
Wid, THMTal, kZHELNLLB0. 5B ESVE, &8
LAREBRERLLT, ZFOEBHD, &k WwHZELTER
YA LEF, 9l REFZLTHTLBTIFLET, 58
L ik BRI UIFARESS 9l Mg LB SN AR
E DT, AP DAEDICHEZ LTI, TRk, Fik TR
39, I, RICHEICHERT,

was turning the &l of the sublime dharma in Pataliputra. Sud-
denly an old ﬁt& appeared and flopped down on the ground in
front of [Advaghosas] seat. The Venerable [Asvaghosa] said to

the corg&ation, “This is not an ordinary person; this must be

1Venerable A‘@Losa (Memyb Sonja %®% %), The block of text that follows these
words is a Japahese transcription (yomikudashi %t# T L) of an identical Chinese pas-
sage thafappears in the Jingde Era Record of the Transmission of the Flame under the

Twelfth Ancestor, Asvaghosa Bodhisattva™:

éo\ (RIS A ERE R kW, BALALT 0, FRRG, LIF R

EHEM, TR, BB E—2EA, HAEK TAFIE, R3t8
B, Ak E£E. $Xwhie. AR L TEE—F, HIBOEARARL,
ERE, AR ER S, AERARRERIEE, 8, BRI REL, B4
hZ, FREFPR—KEH., EERANESLE, MEAALEFER, &
LHA— &, KEREBVALT, FAFRZFEB, MRS, 55
BRI, AR AR, BETRMAES, HEZ A, k8RR K pERE, B4
AHAE B, e, kLW, AR5 ), OR LR ERAZTHAE,
B, B, Tk EAY ) EEAT, BRE B E D F, e, kILEEFE, 9T
B, RARE s, BRAREE S, WITKHFRE S, Zthx@ g
R, (T2076.51.209¢3-21).
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a strange sign.” As soon as he said this, the old man disappeared
from sight. Also, a golden-hued person suddenly sprang forth
from the earth. Then he transformed into a woman. Pointing at
the Venerable [Aévaghosa] with her right hand, she said in verse:

I bow my head to the Venerable Elder,

to receive the Tathagata’s prediction. &Y
. AN

Now, upon this ground, O

thoroughly convey the ultimate truth. O

Upon finishing the verse, she disappeared from sight. The V%Q
erable [Asvaghosa] said, “There will be a demon coming to\{o\m—
pare his power to mine.” Soon wind and rain arrived .{wently,
darkening heaven and earth. The Venerable [Asv \sa] said,
“This is evidence of the demon’s arrival. I will expel'it.” Then he
pointed to the sky, and a large golden drag0® peared, using
awesome supernormal strength to shake the @guntains. The Ven-
erable [Aévaghosa] sat solemnly, and theativities of the demon
ceased accordingly. After seven days d, there was a small in-
sect, about the size of a moth Iarva%ﬂ ing beneath [Aévaghosa’s]
seat. The Venerable [Asvaghosa ok it in his hand and told the
assembly, “This is what tha%‘ n was transformed into. It can
only eavesdrop on my dharma.” Thereupon he set it free, but the
demon was unable to . The Venerable [Asvaghosa] informed
it, “If you just take %&augc in the three treasures, you will attain
supernormal powers.” The demon then returned to his original
form, paid obgisance, and repented. The Venerable [Agvaghosa]
asked, “WHat is your name, and how many adherents do you
have?” e demon] answered, “I am named Kapimala, and I
havqéhree thousand adherents.” [Advaghosa said], “Using all of
your supernormal strength, what transformations can you accom-
) &sh?” [Kapimala] said, “For me to change the vast ocean is an ex-
5O tremely small matter.” The Venerable [Asvaghosa] said, “Are you
> able to change the ocean of the nature?” [Kapimala] said, “What

\045 is the ‘ocean of the nature’? I have never known of it.” The Vener-

able [A$vaghosa] then explained ocean of the nature to him, say-
ing, “Mountains and rivers and the great earth are all established
based on it. The three awarenesses and six supernormal powers
appear from it.”

NG EL
The Master [Kapimala] heard this, believed, and awakened.

120



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted

in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

N
%Q
©

INVESTIGATION [3532)

ALK D BB LEDICEDE T, MAZRRAT ST EFITEEIT
D, BOZERFNTHERTIELETE, KNEEE U TLEEL,

LR UTHEEL, WARBRTLHEmEDRLEHL, ERIE LR
LB 5T, ATICARNT BT EA LA, RE LA XIITHDE L5
T2 E&EEIC, Beypbiid, RNHEEDERDE, RDOARIEET =

N

AABTNEDET, X

From an old person flopping on the ground to becoming a moth larva ﬁQ,\
sect, [ Kapimala’s] manifestations of supernormal strength were truly.i@nu-
merable. He said, “To change the vast ocean is a very small mat/c@;" ow,
although there was no limit to his manifestation of supemqr%ﬁ}strcngrh
in transforming the vast ocean into mountains, or chang@\% mountains
into the vast ocean, he did not even know the name “ocean of the nature,”
much less anything about changing it! That being sc@%ccause he was un-
aware what the mountains and rivers and the greafo%arth were transforma-
tions of, Asvaghosa explained: “They are transformations of the ocean of
the nature. Not only this, but also the thrcc&@arcncsscs1 and six supernor-
mal powers transformed out of it.” 6&%

%@%3%@%%&%@%%&?§£&iﬁﬁﬁd%h%%%@<%§
LA Z 2R =, ALy EICRINWLARRZZEZTHEE,
R, ARKBREALL ., LT AT, BIIDZEAFTHMEELEC, £
BADEBULAS, ARZF—BLUTRDABIHET,

The samadhis mentiomﬂ&}ere are the innumerable samadhis of the Heroic
March Satra, etc.,? nd the six supernormal powers such as the divine eye
and divine ear. %g neither the boundary of a beginning nor the bound-
ary of an end,d#'is a case of “three and three of the former, and three and
three of (%iw‘&}tter.” Truly, when mountains and rivers and the great earth

are established, samadhis change into earth, water, fire, and wind,” and also
AL\

A\ I .. . .
L¢ @awarcncsses (sanmys =PA). Tajima (p. 316a) suggests that there is a mistake
./ — .
¢ text here and that sanmys =¥ (“three awarenesses”) should actually be zanmai
=N . PR .
=k (“samadhi”), because the next sentence explains what the “samadhis mentioned
here” are.

2 innumerable samadhis of the Heroic March Satra, etc. (Shurydgon nado no murys
zanmai HAFEF D #&F =0K). The Shiimuchd edition of the Denkaroku (p. 86) takes
Shurydgon G455k as referring to the Heroic March Sitra. Tajima (p. 316b) cites that
text at T 15.629bff; also see p. 631c.

3 carth, water, fire, and wind (C. di shui huo feng HIK KR J. chi sui ka fir). These
are the four primary elements that, when combined, constitute a living person; their
breaking apart signifies death.

121

6.



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted
in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

change into mountains and rivers, grasses and trees. They also transform
into so-called “skin, flesh, bones, and marrow,” and change into the five
parts of the body as well. There is not one matter or a single dharma that
comes from outside this purview.

Tt =i, LS BBROHRIEL, AEER, REITAIZE B RO 5
BRI, HICRICRZTEEHEOAL M LB BEIEL. & ¥
BEORH, BEIMFENBRECLHEL, ¥ ANREDRAERSE 0\$°
BAR,

Therefore, throughout the twelve periods of the day there is no conc
trated effort at pointless abandonment, and within innumerable birth&and
deaths there is no appearance of useless manifestations. Thereforey there
is no limit to that which is seen with the eye, and there is noJlifnit to that
which is heard with the ear. Such seeing and hearing probably cannot be
measured even by buddha-awareness. How much less s@t e creations of
the ocean of the nature? @Q

HATHHE I, A CRNEREZ E20, £< %@?ﬁb:aﬁﬁﬁ zNe
BRBED, HICADW L. KEAIERBER W ERNCERDED,
kB3NS ZETBHED, &< %’G@g%’\ Lo WARTZ T2 Ao
Therefore, mental objects are all dhar. 49 without boundaries. Let us ab-
solutely not fall into enumerating thein. This is the ocean of the nature.
Therefore, it is thus. However, tasée the present body amounts to seeing
mind. Knowing mind amounts o realizing body. Body and mind are en-

tirely non-dual. How co:%&gaturc and signs be divided?

HOAREOPICEGERATEE, LANSINETNES, AD%
59 RNMBEORNSLT LR, ZITKTAZEREAL, BLEOR
B RERHAZBOTNE, MICARAICETZHDOT, HEHRD
FDITHNGRITE S, ST K TAE UL, RICTRETRICHEL.
FORLEDTERBIT.

Evcn@c demon], while still on a different path, manifested supernor-
fg)sransformations, and this was not outside his purview, he did not

now himself that this was the ocean of the nature. Because of this, he

“Ceame to doubt and be confused about himself, and to doubt others. Thus,

Q\ because he lacked knowledge of these various existences, he was one who
Vv could not yet reach the fundamental root. He could not endure a test of
© power. Therefore, his demonic strength was exhausted in the end, and su-
pernormal transformations became impossible. Finally, he abandoned his

self, took refuge in another, ended the conflict, and manifested rectitude.
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RNUUEBENLTRRZETEE, RICHEEDPICRETHT LN, HO
ALARZASTEDL, XRIETL TN, AR E—RDHE@IE
BR0, BP DGR EAERILD, AEIIXREEICHIST, HFFITR
57

This being so, even if you understand mountains and rivers and the great
earth, do not become uselessly bound up in sound and form. Even if you
illuminate your own original nature, do not abide in additional perceiv-

%O

ing and knowing. Additional perceiving and knowing are also one or twoO

“buddha faces and ancestor faces.” They are what are called “fences, wall§y
tiles, and pebbles” The original nature is not restricted by additior@cc-
ing, hearing, perceiving, and knowing, nor does it depend on r@cmcnr

o

or stillness. . é(\
BNE B BREZTIUE, LT HHER, RICHBHT T, KAF
M. BRFERICRIINA D, ZLARTHEAD W AR LE L BIIN,
BELBIIBEL, RDAICTRERL, ANTERRTERET, ®IC
RHEZRT, 22N THYZRAILT, }ITHRERZD, #ICEITAN
HIELEBSANNET, ZIE—ANEZLE ‘3&%%« 5

While this is so, if you establish the ocea (b'?thc nature, then movement
and stillness definitely go and come ??& out interruption. Skin, flesh,
bones, and marrow appear as time pasSes. If you want to debate the fun-
damental root in this manner, then{I would say that] although seeing and
hearing appear, and although s¢und and form appear, those are not on ac-
count of anything else.! T]gpoeing so, striking emptiness makes an echo.
Thus, all sounds appear™§¥ansform emptiness, and various objects appear.
Thus, shapes have Vaéiatlons. Thus, do not think that emptiness is without
appearance, and d¢not think that emptiness is without sound.

BITHRICE S mICR BT HHE, RNELIANXCEST, ANALT
NRZICEFORKICTFLBAD F L TARZICET, ARDiFEE TANXICIETS, T2
FTRAD, TR TRES o, B EE IR E N, RiFITHEK
AEBNMID, 4 BTEHET, 4, EABBEAR,

X . . . . . .
thermore, when you arrive at this place and meticulously inquire until

\045 you arrive at understanding, you will not be able to regard it as empty, nor

will you be able to regard it as existing. Thus, you will not be able to regard
it as a dharma that is hidden or manifest. You will not be able to regard
it as a dharma that is self or other. What is there to call “other”? What is
there to call “me”? It is exactly like “in space;” where “there is not a single

1 not on account of anything else (ta no tame ni subeki nashi D AKITTXEIZL). In
other words, seeing and hearing occur on account of the fundamental root, which is
the ocean of the nature, not because of anything else.
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thing, and it resembles the emergence of all waters in the vast ocean. Past
and present, it has never changed. Going or coming, how could there be a
separate road?

HICHIZD 5B ERNT, 8558 —228 43T, RiEES
RLUTHFET, B RELTRIC— w3, HICHEEPLDH SR FH
TBHIEL HTHMNCHTRATATEN., RATRILOEL, BARL
LU, He, Z 2 TABREET,

6.
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Therefore, when appearing there is not a single speck added, and whenQ’\

hidden there is not an iota lost. A “mass of dharmas combine to make.t
body.” Extinguishing the myriad dharmas, you can then explain tlke&nc
mind. Thus, clarifying the way and realizing mind should not b,@)ught
after in directions anywhere outside your purview. But if tl&écnery of
the original ground of one’s own self comes to be manifest, others call it a
person, demon, or beast. \N\

Tikg, WEFEEHA LTI ﬁb‘ﬁ%"@@&%&n <HPTZ0,
ARNTHRL, ERNTERT, £ RNk, HITHERED
LEBFXRORL, ML R T T E R ANTKRD, ZA~
BEBERET AL RITKRS, RRICHCOIRCRHTLEZ RSN,
WiEDINCTR—HREZT LN,

Xuefeng said:' “If you wish to undef§rand this matter, it is as if inside me
there were a single ancient mirrgiJIf a barbarian comes, a barbarian ap-
pears in it; if a Chinese comcs,@% inese appears in it.” This is entirely the
samadhi of recognizing i lé@;ci’m, which is why its beginning is inexhaust-
ible and its end is also ine austible. Thus, even when mountains and rivers
and the great eartth@ established, they all rely on this, and even when
the three awaren s@% and the six supernormal powers emerge, they rely on
this. Therefor@ not hold the view that there is even an inch of the earth
outside y/ouﬁ%%wn mind, and do not be attached to even a drop of river

water o%@de the ocean of the nature.
5 SOURBRITIT, RBEFITA LT, MDALETR.

is morning, I would like to attach some humble words to this episode.
o you wish to hear them?

1 Xuefeng said (Seppé iwaku 5% 8). The quotation that follows is a Japanese tran-
scription (yomikudashi 3t T L) of a famous kéan that appears in many Chinese
Chan texts. » ancient mirror.
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RALTHEL,
After along pause, he [Keizan] spoke’ [the following verse]:

VERSE ON THE OLD Case [#8+)

PR R MBS R, IR AT S -*@J
Fven if vast boundless waves tower to the heavens, \§O
Q

how could the pure water of the ocean ever change?

. coo
N
o
&>

1 After along pause, he spoke (rydkyi shite iwaku B AL TE ). This is an odd inter-
polation of a voice, not Keizan’s own, that is speaking about him. The voice, presum-
ably that of an acolyte who was recording Keizan’s sermon, was last heard at the very
beginning of the Denkoroku, where it says that “the Master [Keizan] responded for the
first time to a request for edification.”
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