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S

CHAPTER THIRTY (Dai sanjussho % =+ 3)

RooTt Case [A&81]
FH=tA, B KA, 2+, Ma,

The Thirtieth Ancestor, Great Master Jianzhi,! went to inquire of the
Twenty-ninth Ancestor [Huike] and asked:*

FFHRAL, AR, A0, R, Sk mm@?
BARTIE, 88, KT RT, TR HEBIE, \\

“Your disciple’s [i.e. my] body is afflicted with a co L@ous dis-
ease.? Please, Reverend, help me repent my sins”4¥he Ancestor
[Huike] said, “Bring me your sins, and I will allow you repen-
tance”® The Master [Sengcan] paused for a @ while and then

1 Great Master Jianzhi (C. Jianzhi Dashi 4% X #F; J. Kageld Daishi). This is the post-
humous honorary title of Sengcan 1§ %2 (J. Sésan), the$ ird Ancestor of the Chan/
Zen Lineage in China.
2 asked (C. wenyue ¥ B; J. toite iwaku M TH i%q'hc block of Chinese text that fol-
lows these words is nearly identical to a passage that appears in the Jingde Era Record
of the Transmission of the Flame under&, headlng “Twenty-ninth Ancestor, Great
Master Huike” (T 2076.51.220c16-1
3 contagious discase (C. fengyangﬁ\,, . fiyd). In Keizan'’s commentary later in this
chapter, he identifies the disease ﬁprosy C. laibing % HiR; . raibys). However, in the orig-
inal Chinese this term is us \a far looser sense to indicate any kind of 111ness, including
the flu or common cold ngxie BAAR; J. kaze). In general the glyph yang & (J. y6) can
indicate any kind of phy$ital “illness” or mental “anxiety.” The glyph feng & (J. fiz), literally
“wind,” when it is ysé¢d’in the context of illness, suggests that the cause of the problem is
exposure to solpc@ld of unhealthy “vapors” or “humors,” or to negative spiritual “influenc-
es” Bccaus%@plics infection by contact, it is translated here as “contagious.”
4 “Plea verend, help me repent my sins” (C. qing Heshang chanzui 3 Fo % 1 38
J. kd/r a Oshé, tsumi wo san zeyo 3 9 B3 Fed, FZ WA X). The wordmg here
maks it seem as if the Reverend Huike is being asked to “absolve the sins” of Sengcan,

@)@ the Buddhist tradition has no sacerdotal function in which only the priest acts

3

and the sinner is the passive recipient of absolution. What Sengcan is asking Huike
to do, as we know from the Tenjun text of the Treatise on the Two Entrances and Four
Practices, is “perform a rite of repentance for your disciple” (C. yu dizi chanbuifa 32
% F M i%; . deshi no tame ni sangeho wo su % F DD E2T). The priest
leads the rite, but it is up to the sinner to actively recite words of repentance to make
the procedure effective.

5 “I'will allow you repentance” C. yu ru chan $23%8; J. nanji no tame ni san zen & D
SDITHAA). That is to say, “T will perform the rite of repentance (C. chanhuifa
HFi%; J. sangeho) for you.”
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said, “I have searched for my sins but cannot obtain them.” The
Ancestor [Huike] said, “I have finished giving you the rite of re-
penting sin. You should take refuge in buddha, dharma, and sang-
ha and dwell therein.”

PrvoTar CIRCUMSTANCES [#%)

BRI
As for the Master [Sengcan],'

\ O
MOFDOALZST L DT, MHORE AT

what the background of the man was is not known. He fijsftalled
upon the Second Ancestor [Huike] wearing white r%;’ké\

R0, BRETIET, FICATHZR MM TaL,
PHIHE, BREICHEIZD, BE, B EBICE IR, g
S\ A, R B AT RIS RIUE RS T LR 45, A E. ATERIH
EL 24, mad, RS2, r“buﬁ%ﬂ:‘\%@r £, EEEF
%0, BEL, S BRTah, BRIIAMSEDST. SNCEST. FH
L EDT, LoD EL R, ikt a=12D, i, BZEE
L b RICHEL TR, AATEDHED, TEEE 2N
L. 4 =A+AH, y“m‘r‘%ﬁﬁ’ﬁ‘é“(ﬁs’:ﬁﬁbﬁ’o HENEDEH
D, PBHET B BAED, AABEETEL, EBEAM, L
KORETADT, O

He [Sengcan] was-over forty years of age,” and he did not say his
family or givgn name. He arrived, paid obeisance, and made a re-

1 As for the Master \?wa #7(3). The block of text that follows these words is a
Japanese transcri @1 (yomikudashi e T L) of an identical Chinese passage that
appears in th%éde Era Record of the Transmission of the Flame under the heading
“Thirtieth Aneestor, Great Master Sengcan”:
(ERIE ) T T AL, AAB KB =8, (T 2076.51.221c14-15).

2 Hﬁ‘&s over forty years of age (toshi shiji amari nari R T487%D). The block of
téOthat begins with these words is a Japanese transcription (yomikudashi 7T L)

a nearly identical Chinese passage that appears in the Jingde Era Record of the Trans-

\/\ mission of the Flame under the heading “Twenty-ninth Ancestor, Great Master Huike™:

Q
@f\/

(FieBBe) FHOTFTLR, FRAZMAMFRL T LREAL, Fhd
W, R, HRRELE, EERAE, ARART, FE, Rk BEE.
BERBEGIE, OS5 RFe iR, REMEMHE, e, 22 Mh, 2T
Ak, kA, MATR, 9508 RERENRENSRAEFH, 4o Lo
Kbk fe—b, RKEMREZ, PEHE, =2EFL, 2 &M%, A F=A1
NBHRBF LR, ARAENE, IFE=H, KEHED, EREBE(EA
=EBEER) FEAHE, (T2076.51.220c15-25).
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quest of the Ancestor [Huike], saying, “Your disciple’s [i.e. my]
body is afflicted with a contagious disease” ...and so on, down
to...! [Huike’s reply] “You should take refuge in buddha, dharma,
and sangha and dwell therein.” The Master [Sengcan] said: “Now,
having seen you, Reverend, I know that you are the sangha.* T have
not yet judged what it is that is called ‘buddha’ or ‘dharma’” The
Ancestor [Huike] said: “mind is buddha, and mind is dharma.

Dharma and buddha are not two. That goes for the sangha trca—,Q\\

sure, too.” The Master [Sengcan] said: “Today I have learned fo@
the first time that the essence of sin does not exist internalI(\ es
not exist externally, and does not exist in between. Thg@md’ is
also like this. Buddha and dharma are also not two.” Th&¥Ancestor
[Huike], with profound conviction, regarded hi '“fgengcan] as
a vessel. He immediately shaved his head ancks%},“You are my
treasure. You shall be named Sengcan [“San emstone”]. On
the 18th day of the 3rd month of that yér, he had him [Seng-
can] receive the full precepts at Gua Monastery. Thereafter
his [Sengcan’s] disease gradually hea@. He [Sengcan] passed two
years serving as an acolyte [to H]{ ]. The Ancestor [Huike] then
announced, “Great Master B@iharma came from India to this
land gxo&

RAEKICEIIHT, . ORI, XA, kTl AST LD,

and entrusted to me both the’robe and dharma. I further entrust them, to

you.” He also said, “Al;{“@gh you have already attained the dharma,’

ASRLENTUTIT AN ST, FICE D DL, el i
BRICTADBAND, B FHZENTZEAN, AL FNHDBIC
O

1and so on@; to (naishi 73 £). This expression indicates that part of this repeti-

tion of tbc%})ot Case has been elided to save space, but that the intention is to quote

the enst ing.

2 /yf{@?re the sangha (kore s6 naru 24§ 75%). In East Asian Buddhism, the glyph
1% (J. 56) is used to refer both to individual monks and nuns and to the monastic

order as a whole. That ambiguity is deliberately invoked here.

\/\\Q 3 “Although you have already attained the dharma” (nanji sude ni tokuhé su to iedomo

Q
@r\/

HEITHFET L D). The block of text that follows these words is a Japanese tran-
scription (yomikudashi T L) of a nearly identical Chinese passage that appears
in the Jingde Era Record of the Transmission of the Flame under the heading “Twen-
ty-ninth Ancestor, Great Master Huike”:
(Ffefhiicsh) ERF L, ATITEA B, KA. HRRAI, BETH, 6
Bo A B s, W7o ik B ABE S AR A, ST I SRR L, AR
EAETH, §HGH YRR, (T2076.51.221a1-5).
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F9. b RESROKR 2RSS 5Ical, oF R

DEHD, SPRAXNTDERERIZD, FNFNRZRBICEITKIC

D, FIHICH T 2B THIICRSTEAN.

you should enter into the deep mountains for a while and refrain

from carrying out conversions. There will be difficulties in the >y
country” The Master [Sengcan] said, “You already know this in xQ
advance. Please tell me about it.” The Ancestor [Huike] said: “It is
not my knowledge. Rather, it is what Bodhidharma told me when
he conveyed Prajnatara’s unfulfilled prediction: “What is in t N
mind is auspicious, but what is on the outside is unfortunate A8y
my calculation of the years and generations, it [the prcd@on]
pertains precisely to you. You should carefully considerthose ear-
lier words.” Do not get caught up in the worldly diﬂ'@%}ties.”

AQY

RLED Q@"
Thereafter,’ 52

BALICIENTHABESTD, 5 BORA, hEERELL
EED, RITKRTIADMAERL, BPRICHRIEL, HHIES
3_0 @&%
[Sengcan] passed more than tQﬁdears in hiding on Mount Wan-
gong. That was the period wien Emperor Wu of the Zhou abol-
ished the buddha-dhars%. Due to this, [Sengcan] went back and
V)
WO
(QQ\
1 “What is in the mi$® ‘auspicious, but what is on the outside is unfortunate”
(shinchii kichi nari to jedomo, gaito kys nari SF /R0 L #eE | SFFAXRD). This re-
fers to Sengcan, w mind is clear, but who suffers from some kind of skin disease
on the “outside {&. waitou #13A; ]. gaito) of his body. The glyph tou 38 (J. to) serves to
nominalizg, t&)adjcctive “outside” (C. wai 4T; J. gai); it does not mean “head” in this
context.

2 ea/rl(ébci’vords (C. gianyan A1 %} J. zengen). That is, the words of Prajiatara’s predic-
tion‘handed down from him to Bodhidharma and then on to Huike, that there will
worldly difficulties for someone in the future who has a clear mind but an external

/\‘\odlscasc. Huike’s advice to Sengcan is that he try to prevent the prediction from coming

true by avoiding worldly affairs.
3 Thereafter (shikashi yori AL & D). The block of text that follows these words is a
Japanese transcription (yomikudashi e T L) of a nearly identical Chinese passage
that appears in the Jingde Era Record of the Transmission of the Flame under the heading
“Thirtieth Ancestor, Great Master Sengcan”:
(RibAhusk) FETAT M08, B3 A XAk hik, MR MM %
L, B AEE RAT TR (T 2076.51.221c15-17).
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N

forth to Mount Sikong, having no constant place of residence and
changing his appearance,' too.

ADGe {UTHRE 28 LU TRICETaL, L,

Living in this manner, he took on Sramanera Daoxin as a disciple. Later,
[Sengcan] informed [Daoxin], saying: “My late master,*

FITHHBUTED#, FAICETEHFRETD, A amr%ﬁ
B ATZRITH D AR, G HERF LB E THRICESCES, -
RAMUTKITIEZ %L, ., wﬁ@#’:kf@(w—%%”/\vagQ
ERICATRBTICEELTHAS,

after passing the transmission to me, went to Yedu,¥here he
spent thirty years. Now that I have found you, Would I be
stuck here?” Accordingly, [Sengcan] proceeded to\Mount Luofu
and later returned to his old haunts. Elites a@*ﬁrdinary people
flocked to him and laid out great donatiom¥*and offerings. The
Master [Sengcan] abundantly explaine % mind-essence for the
fourfold assembly until finally, durmg& arma assembly under a
large tree, he made a gassho and m@ns end.

B e F & LUTHITRE Lé‘{l@@fik%% KERDIRZIED .,

His sayings, recorded in works s s the Inscription on Faith in Mind,
have come to be circulated evesito this day. Subsequently, the honorific
title of Great Master ]1anzh1¢ irror Wisdom”] was bestowed? on him.

(QPNVESTIGATION (3532]

ERAER DS @nz ICHIED PV SRR D, REBALFICAR,
J@EL g‘%a\i&% HBE LB, MO#ETFRL, BRATERSTE
%T;‘UL / /F]/?‘&%)L}:%mé‘jo—(gmf’f%ﬁf? =Dk LLEH

‘ '»wuﬁkmawg

1 cl{@c\gmg his appearance (katachi mata hennyaku %% X7z % %). That is, dressing as a

%@nan because membership in the monastic order was illegal.

My late master (senshi 27). The block of text that follows these words is a Japa-
nese transcription (yomikudashi ¢ T L) of a nearly identical Chinese passage that
appears in the Jingde Era Record of the Transmission of the Flame under the heading
“Thirtieth Ancestor, Great Master Sengcan”:

(FAMB ) BXR, §TREA &k, BT T F74, 4
AATHE ST, PPl B4R =R, Frae B ki A, FRAEM K 7Fa'ﬁ% gﬂif‘v
R BB, AR R KRBT A E L, (T2076.51.221¢26-222al).
3 bestowed (okuru B§%). In imperial China, “great master” (C. dashi X F; J. daishi)
titles were generally bestowed posthumously by decree of the emperor.
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When Sengcan said “my body is afflicted with a contagious disease” at the
time of his first audience [with Huike], he was speaking of leprosy. Howev-
er, his audience with the ancestral teacher was the cause and condition that
instantly eradicated this karmic illness; there were no other circumstances
that would account for it. Knowing full well that the essence of sin cannot
be grasped, he comprehended the fundamental purity of mind and dhar-
mas. Because of this, upon hearing that buddha and dharma are not two,
he said that mind and dharmas are also like this.

6.

xQ

.@&
Q)

T

IS AR TR AFEA L, BIERIE I, £REL, MICURRE B

RDHANG 5 A, ZITK TR BRI AT, BA A S DR
. BITREDRH B L, ARDSRI T, 4 HZ DRI B,
When you really know the original mind, then there is no 'f{é\ence be-
tween dying here and being born there. How much less could there be any
distinguishing of evil, on the one hand, and good karmi %)ts on the oth-
er? Accordingly, the four primary elements and five g?rcgatcs ultimately
do not exist, and you have from the start been libefated from skin, flesh,
bones, and marrow. Thus the disease of lcpros%&appearcd, and his origi-
nal mind appeared before him. Ultimately, ]&"Qoined the succession as the
Thirtieth Ancestor. 6&

H 2 slical, ik, “@%Kﬁa&& D, FHEEH, FER
Rt A Qﬁ

[Sengcan] broadly explained th@csscndals of the dharma, beginning with
the words,' “The ultimates¢ay is without difficulty; simply avoid picking
and choosing,” and [c9nt1 uing on down to] “The way of speech is cut off;
there is no past, fum@dr present.”

HIC AN PGP MIE L. AR DECITR DT, RBTEBAT

a%:azeg%} BICH 275 SRAMGTED, HELUTRIBATEL,
UT# B4R, Kb DI RO L#E, T2 LUTRTFORE
AAY SRBROBITHDETOL, BRI AT BT LS ABICEZ
RN, BT TRE L, BRRECHE AL, ARFORICT
TR, RICHS T BT L AIEHL,

Qeally, there is no internal or external, and no in between. What is there
Q\ to choose? What is there to abandon? Getting anything is impossible, and

1 beginning with the words (to iu yori £385XD). The two quotations that follow
are the first and last lines, respectively, of the Inscription on Faith in Mind, traditionally
attributed to Sengcan:

Uzrost) Zid sk, "REEREE . (T 2010.48.376b20).

(k) BB, EE 4 (T 2010.48.377a10).
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abandoning anything is likewise impossible. Already it is clear and obvi-

ous, with no hate or love. As for time, there is no deficiency; as for things,

there are no excess dharmas. However, although this is how things are, by
thoroughly investigating them in detail, we come to grasp that which is
ungraspable, and go on to reach the realm of the inconceivable. Do not be- N
come the equivalent of annihilated, and do not become the same as wood X
or stone. Skillfully strike the sky to produce sounds, and tether lightning -;O\

to make forms. Fix your eyes meticulously on the place where the traces, o

disappear. If there is no further concealing of the body, that is good. ‘Q&
£ LB, el zl:mﬁaEJ HOFIIET, FADH c;awau\&&%

—#%ZOHRTRAFL, ~MERDERITITHEIXL, ;“0
If it is “such,” then although it is said that it is not a dha %cforc the
eyes, nor is it reached by ears and eyes,”' you must gain sight of it without
a single thread or iota of obstruction, and fully gras %%Vlthout a single
infinitesimal mote of dust of a deviant path.
AL AT B L O BRI E3ET 3T aw{%@
Now, with what distinguishing can I attacé@k)rds to this episode?

S

Q&

VERSE ON THE %{;SCASE [#8+)
BEENN, RRTEGH, S 2, EGauERE,
With the emptiness of ow%ﬁarurc, there is neither internal nor external;
sins and merits leave no qaces.
R

Mind and buddha 3¢ ndamentally like this;
dharma and sangla@lre of themselves clear and bright.

&
O
D
S
0\.

“it is not a dharma before the eyes, nor is it reached by ears and eyes” (ta wa kore
mokuzen no hé ni arazu, jimoku no shoto ni arazu AIZANBHOEICIET, FAD
Pr#1IC3ESY). This is a direct quotation, in Japanese transcription (yomikudashi 32 T
L), of a line that appears in the Case #41 of the Congrong Hermitage Record:

(B 5% AR Bk, SEF B2, (T 2004.48.254a14-15).
This line is a quotation of Chan Master Jiashan Shanhui %L -%% (J. Kassan Zenne;
805-881), who spoke these words in the context of a well-known kéan. » “not a dhar-
ma before the eyes, nor reached by ears and eyes.”
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