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CHAPTER THIRTY-EIGHT (Dai sanjihassho %=1 AFE)

RooT Case [&A1]

6.

F =N, FLLBR KR, 2T &
The Thirty-eighth Ancestor, Great Master Wuben' of Mount Dong, \$0
sought instruction from Yunyan. Q&Q

&>
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Q
He [Dongshan] asked a question,* sayin @}nsendcnt things
preach the dharma, but what person car&r it?” Yunyan said,
“When insentient things preach the @farma, insentient things
can hear it” The Master [Dongshar%@gd, “Reverend, do you hear
it or not?” Yunyan said, “If I co dhear it, then you would not be
able to hear me preach the a.” The Master [Dongshan] said,
“If that were the case, then Iy Liangjie, would not be hearing you
preach the dharma, R& d.”® Yunyan said, “I am preaching the
NI
1 GreatMaster Wuben@’uben Dashi &4 X #F; J. Gohon Daishi). This is the post-
humous honorary tit@ Dongshan Liangjie i BA> (J. Tozan Ryékai; 807-869).

2 asked a quiétw. wen yun P15 J. toite iwaku 11T <). The block of Chinese

text that begj th these words, including the verse at the end, is nearly identical to

one that appeats in the Jingde Era Record of the Transmission of the Flame under the

headir}g &n Master Liangjie of Mount Dong in Yunzhou” (T 2076.51.321c4-11).

39f were the case, then, Liangjie, would not be hearing you preach the dharma,

RQ; end” (C. ruo renmo, ji Liangjie, buwen Heshang shuofa ye 7 &%, €7 RN B

\0‘% #HLEAL; ]. moshi inmo naraba, sunawachi Ryokai, Osho no seppo wo kikazaran L

AN TEERLIE, BB R Fed DI EZBMNE S A). Dongshan's point here seems to

Q\ be that he does, in fact, hear Yunyan’s preaching; therefore, Yunyan’s preceding “if/

@r\/ then” statement must be wrong, because if it were correct it would mean that Yunyan

himself could not hear the preaching of insentient things. However, it is also possible

to translate Dongshan’s response to Yunyan’s “if/then” statement as: “If that is the case,

then I, Liangjie, do not hear you preaching, Reverend.” Other translators take it that

way (Cook, p. 193; Cleary, p. 145). Both translations are grammartically correct, but
the one given here makes more sense in the context of the exchange as a whole.
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dharma, but you are not hearing it," much less ‘insentient things
preaching the dharma’!” With this, the Master [Dongshan]
greatly awakened. He then composed a verse and presented it to
Yunyan. It said:

How uncanny! How uncanny! .
“Insentient things preach the dharma” is inconceivable. ‘{\a@
0
If you use your ears to listen, after all, it is hard to under- \\
stand;
only when the sense field of vision hears voices wﬂl 8@3
come to know it.
.~0°
N

L X
>
PrvoTaL CIRCUMSTANCES [#%%ﬁ%]\ﬂ'“

>

Q

Yunyan approved.

FsEl R A @
The Master’s [Dongshan ’s] personal name was%‘?’ngpe

GROAED, HERK, amc:ay?em TR SERAT,

EMARESEDRICET, ,ﬁ%%%v/\f\fy%#ﬂf?ﬂi MTH
LETRFREFDHD, %{( BICEL TSN, LHEA, X
FRAIZTEL, BNEEPCIET, b U TR R DY AR
ICAELSDTHAT, #QQ —. HLITHUTART,

He was a man u1]1 * and his family was the Yu Clan. While
young, he followed his master in reciting the Heart Satra. Upon
reachlng(&@ place in the text that reads “There are no eyes, ears,

1“Tam preachl the dharma, but you are not hearing it” (C. wo shuofa ru shang bu-
wen é:ka}i;/% “H; J. waga seppé sura nanji nao kikazu EDVBLET Bk I H D
3"). This r%lndcr refutes Dongshan’s assumption that he is, in fact, hearing Yunyan’s
preaching’ The implication is that Dongshan hears the words but entirely misses the
Pei®
e was a man of Guiji (Kaikei no hito nari 4D AZ5D). The block of text that
begins with these words is a Japanese transcription (yomikudashi 5t T L) of a nearly
\/\ identical Chinese passage that appears in the Jingde Era Record of the Transmission of

Q the Flame under the heading “Chan Master Liangjie of Mount Dong in Yunzhou™:
©’\» (EABIEER) B RAL, BRI, SR E AR CE, DEIRE &N
bR, LR EE, EEKkh, BPISAE LA BBk A, T+ —F LA

Mo (T2076.51.321b20-23).
This passage (including the preceding words, “The Master’s personal name was Liang-

jie”) also appears in the Discourse Record of Chan Master Liangjie of Mount Dong in
Ruizhou (T 1986B.47.519b18-22).
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nose, tongue, body, or mind,” he immediately felt his face with his
hands and asked his master: “T have eyes, ears, nose, tongue, and so
on. Why does the sutra say, “There are no’?” His master, surprised,
thought he was extraordinary and said, “I am not your master.
Thereupon, he directed [Dongshan] to go to Chan Master Limo*
of Mount Wuxie, to don monkish robes and be tonsured. In his
twenty-first year, he [Dongshan] went to Mount Song and re-

ceived the full precepts.

6.

xQ
.@&
Q)
N

N
ADRICEFELT, RECHRL, RAAEBTELE, —REMERS

Th EaZHL, 2Ta, RNERFTAE. BUFHITED X

BEFHERTLCEL, 2D lEVDTHERET, i?bi%%?TTfibCf{@; A
AN

9, R

N

1“Tam notyour master” (C. wo fei ru shi & 3E; J. ware nanji@;\xski ni arazu SNk
MERICIET). According to the biography of Dongshan thatgppcars in the Outline of
the Linked Flames of Our Lineage, he went forth from hos&a‘h’o]d life at age seven under
an unnamed Vinaya master who gave him the Heart $u#fa. After hearing Dongshan’s
question about that text, the Vinaya master told h'@ am not your master” and sent
him to study the “Mahayana dharma” at Mou &uxic, where he (again?) went forth
from household life (CBETA, X79, no. 1556@. 176,b7-12// Z2B:9, p. 382,d3-8 //
R136, p. 764, b3-8). EC
2 Chan Master Limo (C. Limo Chans % FKAREF; ]. Reimoku Zeniji). The name given
this Chan master is an error that 0@91‘1‘6(1 in the process of transcribing the Chinese
original into Japanese: the corze: £hame is Chan Master Lingmo (C. Lingmo Chanshi
& AT, J. Reimoku ZenjijNJhe Chinese of the Jingde Era Record of the Transmission
of the Flame reads: o

He directed [D @han] to go to Mount Wauxie, pay obeisance to Chan Master

Mo, and d(/)n?onkish robes and be tonsured.

<<%4’.%4§@% 54 B3R BB SR A AL, (T 2076.51.321b22-23).
The “ChaniMaster Mo” mentioned in the text is Wuxie Lingmo Z % & ¥ (J. Gosetsu
Reimch%QﬂlS—E; 14), a disciple of Shitou Xiqian: see, for example, Song Biographies of
Emingat Monks (T 2061.50.768c¢). The Japanese transcription found in the Shimuché
e(ﬁgon of the Denkéroku, however, mistakenly takes the verb to “pay obeisance” (C. li
"i%; J. rei) as the first glyph of Chan Master Mo’s name, erroneously rendering him as
“Chan Master Limo.” This mistake is not found in the Kenkon’in manuscript, which
gives: “He directed [Dongshan] to go to the place of Chan Master Lingmo on Mount
Wauxie” (sashite Gosetsuzan no Reimoku Zenji no tokoro ni yukite 38 7 1%L % FKAZEF /
J& —A4T). The mistake seems to have occurred when manuscript versions of the Den-
koroku were edited for publication in 1857, at which time cither the Jingde Era Record
of the Transmission of the Flame or the Collated Essentials of the Five Flame Records
(both of which contain exactly the same Chinese original) was used as the basis for
Japanese transcription.
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He [Dongshan] was his mother’s beloved son, his elder brother having
died, his younger brother being deficient, and his father having died even
carlier. But once he became attached to the gate of emptiness, he separated
forever from his aged mother, vowing, “As long as I have not gained the
way, I will never again return to my hometown or make prostrations to my

6.

parents.”! Having vowed in this manner, he left his hometown. Eventually, . @
after completing the matter of his studies, he served as abbot of Mount -§0\
Dong. .O\N

A FICHNTROETAZICMIED, B RS RTHEICETOPIZD
EOTEATR AT, EFRLICET LM T, RTRICEERALTHE,
LA UTH L EEBLUTANT, WREHE EBMAIRDRICHT
FRHTHITEINCUTE T, RUTHRITFL A SAETHES L5 Ff
DFF 2450, 2 THEEDRIBIC A UT, —R I LHTAT
AR F 5, ALDDTUCRFRLDRICHFITETAL kERFHT
Ll UT, A RE DI TERD EH 2 RICET QKD EARA TR T
KNMARICAECTED . &

[Dongshan’s] mother, separated from her oné%on,” seems to have had no
other source of protection and nourishmeht. Day after day, she searched
for him, eventually taking up with beggéts and making rounds with them,
to and fro. Learning that “my son is@erving as abbot of Mount Dong,” she
went there longing to see him, but'Dongshan firmly refused her, locking
his room in the abbot’s qua @% and not letting her enter. That was be-
cause he did not allow a,face-to-face encounter. As a result, his mother
was resentful and, in d%&nd, died in anguish outside his room. After she
died, Dongshan hingself went and found three cups of rice kernels that she
had obtained by ht}%ging. He took it and added it to the morning gruel in
the administra€ive wing, having it offered to the entire assembly in sup-
port of f ry prayers for her rebirth beyond the clouds. Not long after,
his mother'appeared to Dongshan in a dream, saying, “Because you firmly
majneiined your resolve and did not see me, I destroyed the basis of my
%&&%ed feelings of attachment and, on the strength of those good karmic
o

45 ts, [ have been born in the Heaven of the Thirty-three”
AS)

1 will never... make prostrations to my parents (oya wo hai seji #.72 %4 U). The Nov-
ice Ordination Liturgy found in the Rules of Purity for Chan Monasteries contains the
admonition: “After leaving home... do not make prostrations to your father or mother.”
Thus, Dongshan’s vow was more the norm than the exception. > repay blessings.

2 one son (isshi —-F). Usually, this term means “only son” or “only child.” However, in
the present context, it must mean “only competent son,” since Dongshan is said to have
had a younger brother who was “deficient” (mazushi &L).
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INVESTIGATION [353%)

MEMNE LB 5ELEHE, BLIZrPIOEMRL LT, ZRICERZE
BLIEADWL, A2 LRSEZFOLAED, 22D, T
BRDEICET,

While there is no superior or inferior with regard to the virtue of any an-
cestral masters, Dongshan, as the ancestor of old of this gate, made our
lineage style flourish in an exceptional way, for, as described above, his was
the strength to profoundly maintain his resolve to leave his parents. Whe
as a student trainee, he first sought instruction in Nanquan’s assembl}{‘x\o

BADFRIMES, B2ET5KT, R RICHTH <L§@?EI %
HOBERL, AF. BALTREDER, ;ﬁ%@g\%ﬁ% BT
TR BB ERTEBADA, KA LFHAERD L3 &
TERERG BICHT0, el FadR 2R UTRORTIEEN,
KITEANCET, MTAL, AR AR OSER &I DHD
D, EPAZLAE DT, RO, METATHTLELR,
FE<, 2i3Y, BEL, KRICRTEEL R XA . HEIC
27, S
it happened to coincide with &Zu’s memorial service.! When
S
1 jt happened to coincide with Mazu's %{Oorial service (Baso no kishin ni au HFLOD
2% RITHE 5). The block of text that b r% with these words and runs all the way down
to the statement that, “At this, the Nﬁzr [Dongshan] had an insight,” including the
quotation of the dialogue inv%v\fﬁg National Teacher Huizhong, is a Japanese tran-
scription (yomikudashi Eﬁ:%\'%, ) of an identical Chinese passage that appears in the
Discourse Record of Chan'®aster Liangjie of Mount Dong in Ruizhou:
(BRI L AGER 6 ) 16 B AR RIS, A M R 7. RRRHAT, K
F. HALE A, RS A, R, AR R, AR LTHRE L, &
REH o A R R A B, RSN, M=, M a0 B AR
o EPRAAM. Bob =, MRETFE, =, A/ Bhx, kX R—
i FOBIE R, M, Jo TR E s, B, BB R, 5, BELA,
A, AR, 2, 5, BRIET. A=, FIURASLEMEK,
%q}w?: RV EBERM, BfFZ, kATH, RTHRMAL, §5, k% L5

Q AT, B =, 2R, F =, h MG, Bifx, ARH, §=. fb
O

LR, Fre&tE sk, BFE, MARM, REMH, Ip A%, ki
T & EL, =, GEIREES> Kb, B, RAERAN, RAZE
B =, RAEMK LT, =, BPIERE, B=, &IF30% BTEHK, B
B, MRS R, EBE T3, WERA, EREE, AR AR =1
— W, BRT, Bhx, REELFA, KRAFBHLA, s, TR,
¥, BLBRBS TR, K, e, TE, Fhedst, Bhs, KFpEa,

YR T3 Mm, BAMMREE LT, BHb=, WEEBRME, 22
B, AEREA, FRBEEBE, LETIHNE, Mx, REILALAT, b
PG, PAS A KA T, I E AR5 R, il
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XQ)

they were preparing the maigre feast, Nanquan asked the con-
gregation, “Tomorrow we will hold the maigre feast for Mazu,
but I wonder, will Mazu come back for it or not?” No response
was forthcoming from anyone in the congregation. The Master
[Dongshan] came forward and responded, saying, “He will wait

6.

for there to be a companion, and then he will come.” Nanquan )
]« . N

said, “Although you belong to the young generation, you are a -0

. . . Sl > AN

jewel eminently worthy of cutting and polishing” The Master&g

[Dongshan] said, “Reverend, do not smash the good and mak®

it worthless.”! . Q'Q

X
Next, he [Dongshan] sought instruction from Weiséﬁ. He
[Dongshan] asked, “Recently I heard that Nation&l” Teacher
Huizhong of Nanyang had a talk on ‘insentientlshings preach
the dharma; but I have not yet mastered its se 7 Weishan said,
“Acirya, do you remember it or not?” Theanster [Dongshan]
said, “I remember it.” Weishan said, “Tr cé@ see if you can raise it
once.” The Master [Dongshan] then raised it:
BH 5, TP RNEhoSHmal, BELER, e
SWERHA ¥ ANAFCHST, AFEL, 2, e
CETHAZMTRER, BIFE L F MK, 5aN
B gad, RFLELLTHEAN TS, Bal, ka5
g, DB H A SRXNST, gadl A%, £ANML
Eith. BFER. HEMLC LR, L, Al TR
RER, CENMDT, gl FhRICHNT A
[ SR DB EE MY DD . BRE L RITHK
MBS, &N%LHMMNE G BR#EICH L, kep bR
@%ﬁﬁb\é“%ho e, EEASIENBRARNICLE
%%, AE L, RNEAEDRICHI, FEDOAICHNT, 18
S B, £ AN THAT, BEFEL, b AT, 8L,

D7 aHOREMORKICHIES, BEFEL, KA TORE

ZRIBIEETFTOFKICIET, kB AT FREIEL,
BB AR, ZWH—Ir3t L,

I
3

BRATEMELE, ZGE, F—FFEEGAEZE, MEHLL, £ERET
B BATA%T, B, &3k LBEARH, TEE, 2HAH, s, o
WMHE, ThE, REM, kPP EREL, s, XTELBERM, TRE
T =, BB, BERH, TEE, R3UE B RM, ZiteEitst,
Him, SE3E ZMREH, T, BT, M=, KEBKRBTEH
&k, WAA A, (T 1986B.47.519b23-520al).

1 smash the good and make it worthless (ryé wo asshite sen to nasu R72BELTRE &
9"). In cutting a rough jewel (or piece of jade) to improve it, there is always the danger
of breaking and ruining it.

361



Oto 0.

017 by Sotoshai Shiimuch

yright 2

Record of the Transmission of [llumination by the Great Ancestor, Zen Master Keizan. Cop

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted

in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

Q
@r\/

A monk asked, “How about the ‘old buddha mind’?” The
National Teacher said, “It is ‘fences, walls, tiles, and peb-
bles” The monk said, ““Fences, walls, tiles, and pebbles’ —
aren’t these insentient things?” The National Teacher said,
“Yes.” The monk said, “Are they, too, explaining the dharma
preaching, or not?”! The National Teacher said, “They are
blazing with constant preaching, and that preaching has
no interruption or end.” The monk said, “How come I do
not hear it?” The National Teacher said, “You yourself do
not hear it, but that does not interfere with the hearin

others.” The monk said, “I wonder, what people ar ¢ to
hear it?” The National Teacher said, “Sages are abl(é,\to hear
it” The monk said, “Reverend, do you also he 3T, or not?”
The National Teacher said, “I do not heariit,” The monk
said, “Reverend, if you have not already k@drd it, then how
can you know the explaining of the dharma preaching of
insentient things?”* The National her said, “Fortunate-
ly, I do not hear it. If I heard i&hen I would be equal to
the sages, and you would nqé&c able to hear my preaching
of the dharma.” The monkaid, “If so, then it goes beyond
the capacity of livin Qéings.” The National Teacher said,
“I preach for living<beings; I do not preach for sages.” The
monk said, “Afteihiving beings hear it, then what?” The Na-
tional Teache@aid, “Then they are not living beings.” The
monk said;:@ln what authoritative scripture is ‘insentient

1 “Are they, too, explai &) the preaching of dharma, or not?” (kaette seppo wo ge su
ya ina ya B CH*E *°%&P). This odd locution (“explaining the preaching”) is
the result of a m's{%c in the Japanese transcription of the Chinese original, which
erroneously Q%Q&the binomial verb to “explain” (C. jieshuo f#3L; ]. kaisetsu) into two
separate verhsrto “explain” (C. jie ##; J. kai) and to “preach” (C. shuo #i; J. setsu). The
Chine/se%@ginal says: “Are they, too, explaining the dharma, or not?” (C. hai jieshuo fa
fou FEBHL % 7). If transcribed correctly, the Japanese would be: kaette ho wo kaisetsu
supina ya THEMHTRER,

‘Ahow can you know the explaining of the dharma preaching of insentient things?

?\ “(ikade ka mujo no seppd wo ge suru wo shiran FTH &K DHEZ M T D EHDA).

Again (see previous note), the awkwardness of this sentence is due to a mistake in the
Japanese transcription of the Chinese original, which erroneously breaks the binomial
verb to “explain” (C. jieshuo ##3; J. kaisetsu) into two separate verbs: “explain” (C. jie
f#; J. kai) and “preach” (C. shuo #t; J. setsu). The Chinese original says: “How can you
know that insentient things explain the dharma?” (C. zheng shi wugqing jieshuo fa F%a
& 5 A#3L7K). If transcribed correctly, the Japanese would be: ikade ka mujé no ho wo

kaisetsu suru wo shiran F T E&FDXE BT DI DA
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Q
Cﬂ

things preach the dharma’ attested?” The National Teacher
said, “Obviously, words that are not found in scripture are
not what should be embraced by the superior man. Have
you not seen the [verse in the] Flower Garland Satra that
says:' ‘Lands preach, living beings preach; in the three times,
everything preaches’”

6.

%

FRLT T, #E<, REEICEIIAD, MERNEAICE R &

CEENAED, FEl, LTALULHT, £, Fl T, &
FERLTaL 9% Fa, XFRE. 3 03t &
S\ AR DT, EITFIRICHDT, WAL, ETH LRI
REDFHORER, BRI RETLRMM;, £ERIS, Tht
HALESHD, HUAELBRARE, LTFRET B 7D
Foo BB, RE. B Ao tT, BB, HE THMION 5. LA
CRAEA LB BT, £ AT H LT LITADL S
BB LT TRRL, iR THDEICRIREZT LRAD
&0, ZE S H—MiE FICAD LR LAEN, . %
ICRLERLUTRICERICED, TORBREZRLT TRBH S,
ftrstk, LBEADMIC LRSS, pal, £HHMICLER
%, R, BB RER, B, KRB UMM, kb AN
HEEMAE A, Ha DT LELLTHMNE B, B T
FEalTal, ETH mad, Mhd, #ad, K HEd
Sk hIZHMNT, &I EHEDRERR, Fal, £HDOHE
TP Te LB <, T, MarEica <, KB,
A BAE RICHATEDHD,

When the Master [Dongshan] had finished raising [the preceding
case], \K&%an said, “I, here as well, also have it.*> Only, it is very

rare tgencounter that person.” The Master [Dongshan] said, “1
2D o . ,
I%Qe not yet clarified it. I beg you, Master, please instruct me:

1 Flow

arland Satra that says: (Kegonkyo ni iwaku 2§ #21C 5 <). There is, in fact, a

p . _ . .
lo rse in the Flower Garland Satra that contains the lines:

%Q Buddhas preach, bodhisattvas preach; lands preach, living beings preach; in the

three times, everything preaches.

(ERE) Bt E s, Mo AR, ¥ —3t, (T278.9.611a24-25).

2 “I, here as well, also have it” (waga shari ni mo mata ari £EZ EICETRTZAD). This
statement is unclear as to what it is that Weishan “also has.” The antecedent could be
“a talk on ‘insentient things preach the dharma} which Dongshan says that National
Teacher Huizhong “had” (ari A D). In other words, Weishan could be saying, “I have
a talk on that subject, too.”

3 that person (sono hito 3+ A). Perhaps this means, “a person who can understand the
talk on ‘insentient things preach the dharma””
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Weishan held up his whisk and said, “Do you understand?” The
Master [Dongshan] said, “I do not understand. Please, Reverend,
explain.” Weishan said, “A mouth born of a father and mother,
after all, cannot explain it to you.” The Master [Dongshan] said,
“Is there, or is there not, anyone else who searched for the way at
the same time as you, Master?” Weishan said: “If you go from here
to the You District in Liling, in the linked stone grottos, there
is a person of the way named Yunyan. If you are able to ‘ignore
the grass and look up to the wind, then you will certainly be val-

of person is he?” Weishan said: “He once asked this ol Nnk
[me, Weishan], “When a student trainee wishes to servediis mas-
ter, what then?’ This old monk [I, Weishan] respo@gﬂ to him,
saying, ‘Straight away, you must cut off deﬁlemx sy then for the
firse cime you will get it” He [Yunyan] said, “Ten will I be able
to avoid disregarding your instructions, Master, or not?’ This old
monk [I, Weishan] said, ‘In the first plaﬂ@you must not say that
this old monk is here’” Q(b

The Master [Dongshan] thereup C?gok his leave of Weishan and
went directly to Yunyan. AfterQaising the aforementioned epi-
sode, he asked, “Insentienéghings preach the dharma, but what
person can hear it?” Yu said, “Insentient things can hear it”
The Master [Dongshait} said, “Reverend, do you hear it or not?”
Yunyan said, “If L¢otild hear it, then you would not be able to hear
me preach the dhaFma’” The Master [Dongshan] said, “Why can’t
I hear it?” Yufyan held up his whisk and said, “Do you hear this?”
The Mas%é@ongshan] said, “I do not hear it” Yunyan said, “If
you ot even hear my preaching of the dharma, how much
le the dharma preaching of insentient things?” The Master

ongshan] asked, “In what authoritative scripture is ‘insentient

{0% hings preach the dharma’ found?” Yunyan said, “Have you not

seen the [passage in the] Amitabha Satra that says: “Water fowl
and groves of trees, all of them, recollect buddhas and recollect

dharma’?”" At this, the Master [Dongshan] had an insight.

1 “Water fowl and groves of trees, all of them, recollect buddhas and recollect dhar-
ma” (C. shuiniao shulin, xijie nianfo nianfa K BHk, BEEHEE; J. suicho jurin,
shikkai nenbutsu nenps). This exact phrase is not found in any extant recensions of
the Amitabha Sitra. However, the idea that “water fowl and groves of trees constantly
preach the dharma” (C. shuiniao shulin chang shuofa 7K BB $L7%; J. suiché jurin jo
seppd) is found in 2 number of commentaries on that siitra.
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SE&%, BEFOEICED KT, &ICE RICEET,
This episode began in the assembly of the National Teacher and finally

reached its conclusion at Yunyan’s place.

BB 2R TaL, ALKFLKF, HE, RRICHFFICHmD
TLiFh, . TRICMS, RYBRFRICEZETZILHD. #
B, kG TERZMELA S, el ZHERTICAET, #9
LETEETRALY, e, REZALLICLEDHET, &£

&
A\

R AIC— DRI IR D e L. B E T S, A8 RS

BALHKT B4, 9l BFAAICMBREX, Fma<l, @h

Mk, BL, ke TERAEEDE I A Q«

Thereupon, he [Dongshan] composed a verse,' sayin @
How uncanny! How uncanny!... and so on, down to...2 only
when the sense field of vision hears voics@v'ill you come to
know it. Q

The Master [Dongshan] asked Yunya{;}‘;‘bo I still have residual
afflictions that have not been exhafdted?” Yunyan said, “What
have you done up to now?”* The @ster [Dongshan] said, “I have
yet to practice even the nobk?ﬁths.” Yunyan said, “Still, are you
joyful or not?” The Mast él ; “It is not that I am not joyful, but
it is as if I have plucked\a:gnglc bright jcwc] from a heap of filth”
The Master Dongsh@g sked Yunyan, “What about when I wish
&
I Thereupon, he co \&3éd a verse (sunawachi ge wo nobete 735187 £ C). The block
of text that begins these words is a Japanese transcription (yomikudashi BT L)
of an identical, @mese passage that appears in the Discourse Record of Chan Master
Liangjie of t Dong in Ruizhou:

<<3§ L AN AR 35 4%) 75 AR 7, RT LKA, A HAET ko B

BUIEY ., IRR M A A S, BRI E B m?ﬁ'ﬁ?"éﬁ’i TRz, TGk
\ A Eﬂi'ao EHFTH, Th=, BRELK, 5, ’I‘?&EF'JT% do 237
S SR, 1o Bk, IRE RIS Lo T, & B, MIEF S, 67
Zo LMK, ERZ, w2, (T 1986B.47.520al-8).
2 and so on, down to (naishi 73 £). This expression indicates that part of this repeti-
tion of the verse that appears in the Root Case has been elided to save space, but that
the intention is to quote the entire thing,
3 “What have you done up to now?” (nanji katsute nani wo ka nashi kitaru #%§ T
JEZZIMEL R 5B). Exactly this question, and the identical response — “I have yet to
practice even the noble truths” (shotai mo mata nasazu Z#HEFT2 X ) — are at-
tributed to the Sixth Ancestor, Huineng, and his disciple Qingyuan in the Root Case
of Chapter 34 of the Denkéroku.
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to have a face-to-face encounter?” [ Yunyan] said, “Ask the secre-
tarial receptionist”* The Master [Dongshan] said, “I am asking
right now.” [ Yunyan] said, “What is he saying to you?”

B, TRz ELXDE, MTaL,

When the Master [Dongshan] was about to take leave of Yunyan, he ques-

tioned him, saying,?

BEE BBAHDETHORZRELPE LMD T

HE A BRALTEL MIZENAN, AT, &<, HE
#HFRAETHTLIIRITAS FMTTNL, FHEIZHE
$%, GICKRBTHEMBICHTHEZAET, BHHDR.
BRI, RBRAK, RSWMAE, RRIFER, ROERA,
EATRE, RAKESE, F iR, &

“A hundred years from now, if there is sudde@ﬂa person who

asks whether or not I would portray your Itkeéness, Master, how
should I reply?” Yunyan, after a long pa{ség said, “It is just this.”

1 “What about when I wish to have a face-to-face @?unter?” (shoken sento giyoku
sury toki ikan A8 R A LT BB L AT), %riginal Chinese here reads: niyu
xiangjian shi rube #£4%A8 FLEF 44T, It is not ¢f@ar in either the Chinese or Japanese
transcription exactly who Dongshan migh want to have a face-to-face encounter with,
since he is in the midst of such an encou%er with Yunyan when he speaks those words.
Perhaps he means, “What should I do@Qwant to meet with you [ Yunyan] again later?”
2 secretarial receptionist (C. ton heren BF A A ]. tsiji shajin). In Tang and Song
dynasty China, this was the f0¥@nil title of officials in the imperial court who handled
incoming memorials (wrigten petitions and advice) to the throne and were responsible
for vetting and introduxigig people who came for audiences with the emperor. In the
present context, the sxge is obviously metaphorical, but it is not clear who or what
holds the positi ‘emperor” in this trope. Perhaps it is Yunyan himself, or perhaps
itis the inna dha-mind.

3he questitned him, saying (toite iwaku P CH <). The block of text that follows these
words ,is%gipanesc transcription (yomikudashi 3t T L) of an identical Chinese pas-
sage, appears in the Discourse Record of Chan Master Liangjie of Mount Dong in
Ruizhou:

Y GBMELL R RIS B BAAME LN RE, b fTiRE, £

BB AE, IR, B, BR=, MR, REEF, KAT W, FHIHY
B, AR, KIENE, AB=. MERAL., BREKR, KHHA
i, RBATER, REERK, RAOTAR, MAGE S, H1F 8ok, (T
1986B.47.520a17-23).
4 “Itis just this” (C. zhi zhe shi &1 2 J. tada kore kore Ik 7212412 1N). This appears
to be an abbreviation of the reply that Yunyan gives to Dongshan in the Ancestors Hall
Collection (the locus classicus of this dialogue), which is: “It is just this fellow” (C. zhi
zhege ban shi R & # % 2). William F. Powell writes: “According to medieval Chinese
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The Master [Dongshan] hesitated. Yunyan said, “Acérya Liangjie,
the acceding to this matter is something that you must do with
the utmost care.” The Master [Dongshan] still harbored doubts.
Later, when he went across some water and saw his own reflec-
tion, he greatly awakened to the gist of that earlier instruction. In
a verse, he said:

Do not seck by following others,

lest you become far, far alienated from your self. <

I now proceed all alone, QQ
. Lo .

yet in place after place I am able to meet him. \\Q

He, now, is truly me, \0\4\

but I, now, am not him. %‘(\

There must be such an understanding: &

only then will you be able to tally with tbgk)ﬂess

L, —A A EOFT T, RAEICHD, BEE| L@%o
Dongshan concluded the matter of his whole k{% study and immediately
eliminated his obstructing doubts. The cpisg& truly, is about this.

L SE DR, @'ﬁ
Now, with regard to this episode dﬂnscnnem things preach the dharma;

BGDRBITHEE = BERlcH el RLUTKIZS, foib
Wotklid 5, ERRELFERET, £, ik EFLIEN,
e, kB LEGOIHEZMIID. O EFEBLUTHICED
S . ol i DB B LS, A<, R
AH B FEDPICHT, TR RNEFORE, FE, odh—
WHAGP AT AR, A TYHDARIEL, 52N SR
LCERICHET, MALLTART, RAFREFHLEET
a}%&M P <AL, SREED SR RICET L,

\Q\\-Ehere was a person named Postulant Zhangfen of Nanyang.? H

v

Y custom this is the phrase by which a criminal formally confessed his guilt in court.
omparison with other occurrences of the phrase in Chan works suggests that it express-
es a thoroughgoing assumption of responsibility for one’s being” (Powell, p. 72, n. 31).
T him (C. qu #&; J. kyo, kare). This pronoun can also mean “leader” or “boss.” In this
context, the word is highly ambiguous. It clearly refers to Dongshan’s own reflection,
which he saw in the water, but because that moment of seeing occasioned his awaken-
ing; it can also refer to his innate buddha-mind or buddha-nature.
2 there was a person named Postulant Zhangfen of Nanyang (Nan’ys no Chofun Anja
to iu ari MG DR FITH L ZDD). The block of text that begins with these words is
a Japanese transcription (yomikudashi 5t T L) of a nearly identical Chinese passage
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('»Q

inquired of the National Teacher [Huizhong], saying, “I humbly
confess that although you, Reverend, speak of ‘insentient things
preaching the dharma, T have yet to experience that matter. I beg
you, Reverend, please instruct me.” The Master [Huizhong] said,
“If you ask about ‘insentient things preaching the dharma, only
when you understand the insentience of others will you be able
to hear my preaching of the dharma. You should just go listen to

X
the dharma preaching of insentient things.” Zhangfen said, “If we Q\\

can just limit the discussion to what falls within skillful means for
present-day sentient beings, what is the point of the episode ¢ah*
cerning insentient things?” The Master [Huizhong] said: “W}ith—
in all moving and functioning in this present moment,Q%ich is
just the two mental streams of ordinary and sagely, the entirety
has not the slightest arising or ceasing.! That is t%%'y; it is the hid-
den consciousness that is not subsumed underé'ﬁie categories of |
either existence or non-existence. Blazing,.ib sees and perceives.
It just listens to the fact that it has no ¢hided consciousness or
binding attachment.* That is why th@ixth Ancestor said, “The
discrimination that occurs when six sense faculties confront

sense objccts is not consciousnqu.”

that appears in the Jingde Era Record of th Mransmission of the Flame under the heading
of “National Teacher Huizhong of G hai Monastery in Xijing”:
(FABMES) AR RATHR, KRR YSEHEHE ETARLE, 0
T, FE, ko R AR, A T A7 B RS dofe BRGR T SE
X, HH, ARG LA BT R, T2 & E B, e, b —#AZ
o A2 LR A AAL DY AL R R AT A, R RS, R AL
Y, FTASHEEY SRS A I, (T 2076.51.244b26-c4).
1 the entirety has e slightest arising or ceasing (subete shobun no kimetsu nashi #f
Tﬂ‘h\@féﬂ%ﬁ . The English translation here follows the Japanese transcription,
which is migleading. The Chinese original says: “the chief [or, ‘the seat of government’]
has not %@éightest arising or ceasing” (du wu shaofen qimie # & 2 #2i%). The Jap-
aneie@ scription glosses the glyph du A as “everything” (subete 4 ), but it should
p ly be read as “capital” (miyako #R), because the remainder of the passage makes
it clear that it is a metaphor for the storehouse-consciousness.
It just listens to the fact that it has no deluded consciousness or binding attachment
(tada sono joshiki to keishii to naki koto wo kiku RIH LML AZT LML),
The translation here makes little sense because it follows the Japanese transcription,
which is in error. The Chinese original, which does make sense, says: “It just listens,
without any deluded consciousness or binding attachments” (zhi wen wu qi qingshi
jizhi B AT ).
3 “The discrimination that occurs when the six sense faculties confront sense objects
is not consciousness” (C. liugen dui jing fenbie fei shi *<HHEIL R IEH; J. rokkon
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A\~ (C. Niutoushan chuzu Farong Chanshi xinming 31178 % @k AR BR 3 44; ]. Gozusan

ANGHEaGOEEHREZEE LETFERD, bal, —wHADF, 12
AERK. R TIH2ORBE L, BHANBRAEICBEIT, BALL
TRAET, REEFFICALBIIIL, #FL 1T BB HRERETLA
CLABRMDERDWwEIIAST, LEDHRREST-T, HEDHFH
AIZHET, ARE TR OIEICIET, A EROBIaICET, D
D, FICHODBBIRALUTAET, HEOEIMKICIET,

6.

%
N

This is the manner in which Nanyang [Huizhong] discussed “insentient ,&0

things preach the dharma” In short, he [Nanyang] said:' “Within all mov=O

ing and functioning in this present moment, which is just the two me

streams of ordinary and sagely, the entirety has not the slightest ari'&@ or
ceasing. That is to say, it is the hidden consciousness that is not.s@umed
under [the categories of ] either existence or non-existence. B 'ﬁg, it sees
and perceives” However, people ordinarily think that whet$omeone says
“insentient.” the reference is to “fences, walls, tiles, and\vebbles” or “of-
fering lamps and bare pillars” That is not the case v@ the saying of the
National Teacher that we are presently considerin®. [What he means by
“insentient” is a state in which] the views held ?fdinary people and sages
are not yet distinguished, and the feeling @t‘ac}nmcm to [the ideas of ]
delusion and awakening has not yet arisgn~Needless to say, it is not a mat-
ter of calculation based on sentiment afid discriminating thought. It is not

N

to be found in the signs of movemeht of going and coming in birth and
death. There is [what the Natignal Teacher called] a “hidden conscious-
ness.” Truly, this hidden conséiousness is “blazing as it sees and perceives.”

It is not the “binding attasliment” of “deluded consciousness.”
g %

HITALE BICASSERICE LTH I Il R ST ERFLEEND,

5% R0 BN BRR LA BIE, — e delc RIEE B L XA L, AITHEA

8L, T DD E DI DBICHEE D575, DD DI DI

BE523 o e RBCUT T TH 750, HITHS, BRD T4

@m@gﬁm%@ﬁ%agﬁﬁmﬁﬁﬁwmm\x&mi@nﬁma%
NS

taj @vnoftmbetsu wa shiki ni arazy NAREFED 5 AEHKITIET). This quote is not
GE d in standard biographies of the Sixth Ancestor, Huineng, but it does occur in
the “Mind Inscription of Chan Master Farong, Founding Ancestor of Mount Niutou”
shoso Hoyi Zenji shinmei), attributed to Niutou Farong 3% # (J. Gozu Hoyi;
580-651), which is included in the Jingde Era Record of the Transmission of the Flame
(T 2076.51.457c18). The “consciousness” (C. shi #; J. shiki) referred to here may be
the storehouse-consciousness, the eighth in the Yogacara system of eight conscious-
nesses. » mind only.

Ln short, he said (sunawachi iwaku €58 <). The quotation that follows this lead-in
is a verbatim repetition of part of the longer quotation that appears above.
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WRITHMT, LBl ZREMIT L2, RAICET L, ADIHH

D#RINe 2T, RHO&EFZ T LEIC, —PIOEAL L TRICTE A2 57

9%

Thus, Dongshan, too, said: “There must be such an understanding; only

then will you be able to tally with thusness.”" If you know that to get any- 3
where, you go alone and by your own volition, then there will never be a X
time when you do not tally with thusness. Thus, the ancients said, “Former-

ly it was a wisdom, apart from thusness, that was verified by thusness; nor
is there any thusness, apart from wisdom, that is cultivated by wisdom.2
Seeing that “thusness is unmoving, this is “perfectly complete cons‘{@r
knowing”® Thus the saying: “Fully clear complete knowing docs.@}rdy

S
1 “There must be such an understanding; only then will you be able to @% with thus-
ness” (masa ni subekaraku inmo ni e shite masa ni nyonyo ni kanau kotd wo en EIZ/AD
CEBRICG LTHIC I RETEZ4FA). This is a Japanese&scription (yomi-
kudashi AT L) of the last two lines of Dongshan’s verse, Weigl is given in Chinese
above: EIAGE G, 7713 Rdwdo, S

2 “Formerly it was a wisdom, apart from thusness, tha@as verified by thusness; nor
is there there any thusness, apart from wisdom, that@Qultivatcd by wisdom” (katsute
nyo no hoka no chi no nyo no tame ni sho seraruru pys, chi no hoka no nyo no tame ni shi
seraruru nashi § CThe DI DI DI DEBICEES 55750, IF D DI DR DEIC
%85 %%7%L). The English translacior& hese two clauses makes little sense, but
it accurately renders the Japanese of theShumuché edition of the Denkéroku, which
faithfully follows the 1885 edition b@%uchi Seiran K A 4¥ (1845-1918). Ouchi’s
edition has the word nari 720 f “cigc‘f, which is translated here as “was” because it fol-

lows the word katsute % C(fotmierly”). However, all other manuscripts and printed
editions of the Denkoroky have the word naku 7%< (“there is none”), which when
modifed by katsute & best translated as “there has never been.” Thus, all other
editions read: “ThchS“as never been any wisdom, apart from thusness, that can be
verified by thus%&&nor is there any thusness, apart from wisdom, that is cultivated
by wisdom” (Rigsiite nyo no hoka no chi no nyo no tame ni sho seraruru naku, chi no
hoka no n tame ni shi seraruru nashi § TheDIFDIF DI DEICER S 5575
B DID I D DRI RS 2275 L). The latter phrasing makes good sense in
Japane§e'and in English translation, and it accurately renders the original Chinese on
the Japanese is based: ceng wu ru wai zhi neng zheng yu ru G #ha S5 Rt 5 b do,
‘I%lat saying is found in the Extensive Record of Chan Master Hongzhi and other, carlier
/\ Chinese Buddhist texts. » “There has never been any wisdom, apart from thusness,
that can be verified by thusness; nor is there any suchness, apart from wisdom, that is
verified by wisdom.”
3 Secing that “thusness is unmoving,” this is “perfectly complete constant knowing”
(nyonyo fuds ni shite ryéryé jochi nari e FENCLTT T #4275 D). The two quota-
tions given here are frequently found, independently of one another, in a wide range of
Chinese Buddhist texts. > “perfectly complete constant knowing” > “thusness is un-
moving.” However, the two expressions are also used together in the Discourse Record
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on thought” Blazing with seeing and perceiving, it is without binding at-
tachments. Weishan said,! “A mouth born of a father and mother, after all,
cannot explain it to you.” It was also said,” “If living beings are able to hear,
then they are not living beings.” Because he [Dongshan] received instruc-
tions in this way from various masters and understood true insentience,’ he
greatly propagated our lineage style as the ancestor of old of our one gate.

ICIRE 72 AR B 755, &
Accordingly, gentlemen, by intently contemplating this in detail, @ will
come to see and perceive the blazing of this hidden consciouysiess. It is
called the insentient. Because it does not chase after sound orm and is
not bound by deluded consciousness, it is called the insc&t&' t. Truly, that
principle must be expounded meticulously. AS

\S

IR LA A RIT, DI B EAET CEAN Ak F, A
HEF, AHEDVCHFEE B L E, bk BAE LTRD BT, TTEL
THSIED, RRBROALTNEEREZEARL, eRESTEDH
I AN, B TALTNEBMEHT LB, @HEDHUAS

of Chan Master Yuanwyu Foguo, which xc inspired Keizan to link them here:
ks
On your forchead, “thusness is unmoving”; beneath the eyes of your feet, “per-
fectly complete constant kno %

(I 5 4 AR B35 45) TAPT.E oo RBh, WIRF T T %40, (T 1997.47.

732¢19-20). \g\\%
The expression “eye on thébrehead” (C. dingmen yan TAPIB; J. chomon gen) refers to
the “third eye” or “wj eye” that is depicted on Mahesvara’s forehead. The expres-
sion “look beneath yauir feet” (C. kan jiaoxia % 1 F; J. kan kyakka) is commonly used
in Chan/Zen tex@sto mean “examine your own standpoint” — i.e. your own mind.

Yuanwu pl /ﬁafth these ideas by coining the phrase “eyes of your feet” (C. jiaoyan i
1R; J. kygkugen).

1 Wei said (Isan iwaku %18 <). The quotation that follows also appears, ver-
b;t(@ in the dialogue between Dongshan and Weishan that is quoted earlier in this

@gten
ﬁ It was also said (mata iwaku X B <). The quote that follows is a paraphrase of the

exchange between an unnamed monk and National Teacher Huizhong that is quoted
earlier in this chapter: “The monk said, ‘After living beings hear it, then what?” The
National Teacher said, “Then they are not living beings””

3 true insentience (shinko no mujo B # 0 #& 1F). According to the argument developed
in this chapter, “true insentience” is not the insentience of “fences, walls, tiles, and peb-
bles but rather the insentience of the “hidden consciousness.” The latter seems to be
something like the storehouse-consciousness, or perhaps the buddha-mind. > hidden
consciousness.
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BT, AN&ITET, HIFH S ESEDOHICET, MR K BB BT
}U%O

Thus, when you hear an explanation of “insentient things, do not mis-
takenly interpret it as “fences and walls.” It is just that, when you have no
deluded attachment to sentiments and do not mistakenly spread yourself
out in seeing and hearing, that hidden consciousness is perfectly clear, not
obscure; it is perfectly complete and clear. Although you may try to grasp
this place, there is no getting it. Because it does not involve any sign of

is no separating from it. Because it has been your companion from ,L&@g

kalpas past, it is not non-existent. Nor is it the faculty of conscio ow-
ing or calculation. How then could it possibly involve the fp%@)’rimary
elements or five aggregates? »

HICEHAL HEMN RSB TE DD, K BHICIET %A%?@’D L. gb
BEOE®EITD, FHBAEEIL, BOZHELTHRREBNTEET LR E,
2R ES, HEUTHARBE LD, e R E LR LT, #k
Sk, A, ALZ AU L. AU ANURITIRT, Hx & {3750,
TEFE PEAKL TRTENHED, EZDHDMITIET, #T
FELUTAD, ML LTEREES B X 4 )8 IS B B E
T, —WBEIIN A DRI, f‘rﬁmw@x MBI D, @l AT, %
FHAFLLSAD e DB E L5 T LR RA.

Thus, Hongzhi said:' “There i{,@wisdom that exists apart from sentiment

and discriminating thou “there is a body that is not the four primary

elements or the five aggregates.” That is precisely this kind of hidden con-
R-

1 Hongzhi said ( Wagﬁ;?iwaku #7% B1<). The quotation that follows is not a direct
Japanese transcrjj (yomikudashi 5t T L) of any extant Chinese original, al-
though it prﬁﬁz‘lf as such. It could be a loose paraphrase, perhaps from memory,
of the end of the following passage that appears in the Extensive Record of Chan Master
Hongz/kt%Q
~Birth after birth, death after death: the traces of revolving in rebirth are nev-
% er exhausted. Serene and perfectly alert, the functioning of illumination is not

@ obscured. Clouds rest on the mountains, yet are your father; here, meritorious

deeds result in meritorious deeds. The moon resides in the water, yet is your
home; right here, dwell where there is no dwelling. Apart from seeing, hearing,
perceiving, and knowing, there exists a wisdom that is not the discriminating
mind. Apart from earth, water, fire, and wind, there exists a body that does not
have the mark of being compounded.

(CRAEVBIMES) AT, B2 g, FURIRER, ARk, £14
LR, BPIHkA S, AEKMER, ATEEME, BRAMERAE,
FED RS, KK AR L, EFb48, (T 2001.48.9b25-c1).
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form, it is not an existing thing. Although you may try to discard it, ther N
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sciousness. As for the [National Teacher’s] saying “they are blazing with
constant preaching,” it means that there is never a time when it does not
appear, and that it is called “preaching.” It causes one to “raise the eye-
brows and blink the eyes”; it causes one to walk, stand, sit, or recline. “In
emergencies and when falling down”; “dying here, being born there”;
“when you get hungry, eat, and when you get tired, sleep” — all this is en-
tirely “preaching.” Speech and action, behavior and deportment, to repeat,

O

%
N

are “preaching.” It is not simply a matter of preaching that has words or has,Q\\

no words, but rather that everything stands out magnificently, clear an
obvious, with nothing concealed. From the “croaking of frogs” to the feries
of earthworms,”” everything is revealed. That is why it is [as th Mional
Teacher said] “blazing with constant preaching, and that prea ‘hg has no
interruption or end.” If you are able to see this in detail, the@?ﬁ the end of
the day you certainly will be able to serve as a model forg.quers, just like our

Eminent Ancestor Dongshan. QQ
B o T iE B S A, &
Now, how can I expound on this principle? Q(b\
QO
S
Q}

Litis called “preaching” (kore wo setsu to j ZQ’\'R‘::XJ & 3R.5). That is to say, hidden con-
sciousness is always present, and its pr g%ncc is referred to metaphorically as “preach-
ing” Q
2 From the “croaking of frogs” t&the “cries of earthworms” (gama naki kyain naku ni
itary made ﬂiiﬁf\‘?%%iﬁ:%]?%& 2|% % C). This phrase alludes to a saying found in
the Discourse Record of Réverénd Rujing:

[Rujing], at a é{@o’can’on in the dharma hall, said: “After many days of heavy
rain, the sky isCléar and the weather is fine. Frogs croak and earthworms cry. The
old buddh&lkas never been in the past: he is displaying his vajra eyeballs. Bah!
Tanglsé\a‘les! Tangled vines!”
(piFe it 4k) L, REXMR, HE KT, BEEFH0, SHRTB L,
) 2RI, ok, BiRF R, (T 1997.47.787b3-5).
Irigiot clear what Rujing meant by the “crying” (C. ming %%; J. naku) of “earthworms”
T qiuyin ¥234; J. kyain). That verb stands for any sounds emitted by animals (in the

\Gyease of frogs, “croaking”), but earthworms have no mouths and make no sounds that

S

Q
@r\/

humans can hear. Earthworms do come to the surface when the ground is saturated af-
ter heavy rains, becoming visible in contrast to their usual hiddenness, but their “cries”
must be metaphorical or imaginary, much like the “preaching with no words” (mugon
no setsu #& 5 (D3t) that is mentioned in the previous sentence of the Denkéroku. How-
ever, the crying of earthworms is a trope in Chinese poetry that serves as a “season
word” (C. jiyu Z3E;]. kigo) that indicates autumn, so it seems that people in East Asia
must have believed some sound they heard from the ground at that time of year was
made by earthworms.
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VERSE ON THE OLD Casg [#8+])

WA ERIEF S, T B AP SR A,
The ever-so-subtle hidden consciousness has no feeling of attachment;
every day, it makes that preaching blaze. N
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