Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted

in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

©’\/

CHAPTER THIRTY-FIVE (Dai sanjago sho % =+7%)

Root Case [4£81]]
FETa4a, EEKE, 2FR, REE,

The Thirty-fifth Ancestor, Great Master Wuji,! sought instruction from
Qingyuan. Qingyuan questioned him, saying:*

R A, A, ik, RGBT O, §REHEHE, A
B, ke gk, BRFE, RO, FREABRET, A, L AGH
Lo BB RERE. 59, F AR ¥, REREO R
B, Ripey ki, ZTRAARE &%
“What place do you come from?” The Mastcrk%iu'tou] said, “I
come from Caoxi” Qingyuan then raised higwhisk and said,
“Does Caoxi, too, have this?” The Master@aid, “It is not only
Caoxi, but the Western Lands, as wcll\ﬁ’at lack it” Qingyuan
said, “If I am not mistaken, you haveQ&ver gone to the Western
Lands.” The Master [Shitou] said, {Qﬁ had gone, they would have
it.” Qingyuan said, “You are notgfiere yet; say something more!™
The Master [Shitou] said, “{&, everend, should also say half of
it; do not wholly rely on éﬁ; student.” Qingyuan said, “If I do not
refuse to speak to you, [am afraid that afterwards there will be no
acceding to it by any-person.”

1 Great Master Wuji (C. \%ﬁ» ashi #% % K #F; J. Musai Daishi). This is the posthu-

mous honorary title of SKitou Xiqgian % 4 i& (J. Sekito Kisen; 700-790).

2 saying (C. yue B; ], iftku). The block of Chinese text that follows these words is nearly

identical to one th cars in the Jingde Era Record of the Transmission of the Flame under
the heading h@\/lastcr Xingsi of Mount Qingyuan in Jizhou” (T 2076.51.240b14-18).
3 “You are ere yet; say something more!” (C. weizai geng dao K12 £ ; ]. mizai,
sarani ie . %CiE R). The present dialogue between Shitou and Qingyuan is the

locus elgisicus of this well-known expression. The expression also appears in Case #41
0 QCongrong Hermitage Record, which is entitled “Luopu About to Die” (C. Luopu

‘l&slzkong - R EE#; ]. Rakuho rinjit), and in the Root Case of Chapter 48 of the Den-
/\‘\Q«Broku. > “You are not there yet; say something more!”

Q>

4 T am afraid that afterwards there will be no acceding to it by any person (C. kong
yihou wu ren chengdang %A% A& ARE; . osoraku wa igo, hito no joto suru koto na-
karan B 53 T4 ADAKE ST L&D D A). There are two meanings here. The
first is: “Anything I might say would be unacceptable,” because language can never ex-
press the ultimate truth. The second is, “If I say anything, and you (my disciple) cling to
my words in some deluded fashion, then you will be unable to accept my real meaning,
and there will be no person to become my dharma heir”
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BRE, A dE &, EAEAT, RASTIT, e XI5,

The Master [Shitou] said, “Acceptance of it is not lacking, but there is no
person able to speak.” Qingyuan hit him with the whisk. The Master [Shi-

tou] thereupon greatly awakened.

Prvotar CIRCUMSTANCES [#%])

EIECER O
<

The Master’s [Shitou’s] personal name was Xiqian,' QQ

&g, BRKD TR0, BAHRIELT, fﬁ%%ﬂ@@é@ #
RICADLHLRARAEE BICELTAR HHFIRADE
R, BAERNCERS L, A28 LBERET EOE TATHE
AT, B B ATEAERSE THRETRD \@Wi%ﬂ‘kmﬁ
M ETHTLRIET o

and he was a son of the Chen Clan of %&oan in Duanzhou Pre-
fecture. When his mother first bec@ne pregnant, she took no
pleasure in pungent vegetables.? aster [Shitou], even when
an infant, did not trouble his rq'ifsemald When he came of age,’
although he generally co [with social norms], he gave him-
self license. The hunters g)‘é\ls district were in awe of ghosts and
spirits and engaged i@@uch indecent worship: they killed oxen

and made libations‘f wine on a regular basis. The Master [Shi-

tou] abruptly ({@t and destroyed the sacrificial shrine, took away

p
o
8}‘
Q"&
1 Xiqian ( e)&lqlan #71%; J. Kisen). The block of text that follows is a Japanese tran-
scrlptr@omlkudaskt #H T L) of a nearly identical Chinese passage that appears in
thq@?de Era Record of the Transmission of the Flame under the heading “Great Master
ou Xiqian™:
ﬁ (R s) XAmM S EAL, HRK, BRETREH 3, MELAZR
/\ TR, AR B H, FRRRRRAN S IEAE, B BIEE AT, Ml
Q\ H, BHEAEF T, RAKT, HETRE, (T 2076.51.309b1-5).
YV 2 pungent vegetables (C. hunru 335; J. kunnyo). Vegetables in the onion family that

@ the Vinaya forbids Buddhist monks from consuming. The implication here is that Shi-
tou was already observing Buddhist precepts when he was still in the womb.

3 came of age (kan shite L C). Literally, “wore the cap” (C. guan 5&; J. kan, kanmuri),
the donning of which marked the traditional rite of passage from childhood to adult-
hood in medieval China.
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the ox, and returned. This amounted to tens in a year,' but the
village elders were unable to prohibit it.

FTwRICL T TEEICELT,

In his fourteenth year,” he first sought instruction from Caoxi.

6.

BELUTRIEARET, . {@J
He was ordained but had yet to receive the full precepts.? \,$O

AL, BICRE FEALT, BHMTEL, RETEEDE, k. *Q@
F. BRI E, 8L, FELHN. OB
AT HAICHRICATHEL, RELTERES BN LW

S _ _ O
1 This amounted to tens in a year (toshi ni sijit ni mitsu RICHKAITED), eaning

of this phrase has been variously interpreted in modern Japanese and ish transla-
tions, but never in a satisfactory manner. The expression toshi ni /R ICdisually means “in
ayear, but if so, it is unclear exactly what “amounted to” (mitsu “[some number

of ] tens” (s#jis # 1) in a year. Was it the “indecent worship” that occurred that often?
Wias it Shitou’s dramatic destruction of a shrine and rescuesdfa bull that occurred that
often? Or was that the number of bulls rescued eacl@(? None of those scenarios
seem likely. The problem here is rooted in the Japagese transcription of the original
Chinese: sui ying shushi & 3T The best way gdyparse this is to take “years” (C. sui;
J. toshi) as the subject of the verb “accumulate’ (Q ying & J. ei), with “some number of
tens” (C. shushi #1; . sajiz) as the object @c verb (or as an adverbial complement if
we consider the verb intransitive). Thatéﬁyes a literal translation of, “the years accumu-
lated some number of tens,” or in plaifyEnglish, “Decades passed.” If that is the correct
way to parse the Chinese, then the Japanese transcription should read: toshi wa sija ni
mitsu ARIFHAICED (“the ‘c@ piled up into decades”). The best way to understand
the original Chinese is as fol(-&vs:
The hunters of hia@?trict were in awe of ghosts and spirits and engaged in much
indecent wo@ they killed oxen and made libations of wine on a regular basis.
The Masteg{Shitou], taking matters into his own hands, went and destroyed the
sacriﬁc%@hrine, took away the ox, and returned. Decades had passed [prior to
Shito’s decisive action], but the village elders had been unable to prohibic it.
A ards, he [Shitou] went directly to Caoxi.
S ) SRR RIS R, SRS, L, SR
B bR, REBT, METRRE, KA EL, (T 2076.51.309b3-5).

\@In his fourteenth year (jishi sai ni shite + w9 /&ICLUC). This detail about Shitou’s age
<\ does not appear in the original Chinese text that the Denkdroku glosses in Japanese.
\ 3 He was ordained but had yet to receive the full precepts (tokudo shite imada gukai
© sezu FEE UCATZE AL T). A similar line appears in the biography of “Great Master

Shitou Xiqian” in the Jingde Era Record of the Transmission of the Flame:

The Great Master Sixth Ancestor ordained him as a disciple, but he did not yet
receive the full precepts.

(FABARIESE) ~ALKIE B % F. AR M. (T 2076.51.309b5-6).
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S

Q
@r\/

ICHF— R A RRFEA R TaLl, kD melc#Ed, 2<ALTE
WA, AL, ANl RZ 2 HICHFETHDH, #BL, &
ICELDHD, ATBAH LB S, SFRITAET, D AGRICED,
ADFIEEIZARD, ’kALRSDH, BT bzl
THICHFRICE D,

When the Sixth Ancestor! looked like he was about to die, the
Master [Shitou] asked, “T have great doubts about who I, Xiquan,
should rely upon after your hundred years are over, Reverend.”
The Ancestor [Huineng] said, “Go ponder it.”> When the An K
tor’s [Huineng’s] death came, the Master [Shitou] always sa‘{\@cct
in quiet places, as quiescently as if he had forgotten Iif%\kt that
time the number-one seat, Reverend Nanyue Huaiga{gév, inquired
of him, saying, “Your master has already died, so whY are you en-
gaged in this useless sitting?” The Master [Shit [ said, “I received
a final admonition, so I am ‘pondering’ it; @t is all.” Huairang
said: “You have an elder brother disciplca&ﬂed Reverend Xingsi,
who is now abbot of [Mount] Qingy(ggﬁ' [Monastery]. Your kar-
mic connection is with him. The Ancestor’s [Huineng’s] words
were very direct; you have just gofifused yourself” With that, the
Master bowed farewell to t eQ%ncestor’s [Huineng’s] coffin and

went directly to Qingyuaa

FrTal, A%M@?ﬁﬁ@maﬁ& tmEd, AdbDsElc
;ﬁ.@maiﬁci@g%a« ZUSEESIZ R H R, TNkl
T3, sﬁa&@«zz;%@@m N UV

“Q\O

A

1 Sixth Ancess IRokuso 7v#). The block of text that begins with these words is a
Japanese t{?s iption (yomikudashi #.# T L) of a nearly identical Chinese passage
r

in the Jingde Era Record of the Transmission of the Flame under the heading
ster Xingsi of Mount Qingyuan in Jizhou Prefecture”:

TR NI TR, AR EM Y, R ESR, AEREFIK
FHATA, 08, F8%, ZALEH, BAAFRBLRESE, F—4MA,
hEFEH T AL A, B0, RELERKESH, F—La, KA LTSS
o AMET M, TR AR, FE LA KL ART, BHERERAE, L3559
JEs (T 2076.51.240a28-bS).

2 “Go ponder it” (C. xunsi qu F%-3; J. jinshi shi sare % L&), There is a double
meaning here. The verb xunsi %% (J. jinshi) means to “reflect upon,” or to “investi-
gate, “seek,” or “inquire;” so on the face of it Huineng is saying “go (C. qu *, J. sare *
) figure it out.” The second possible meaning is “go” (C. qu &; J. sare %741) “seek”
(C. xun % J. jin, tazuneru F43%) the teacher named Si % (J. Shi), i.e. Xingsi /7%
(J. Gyoshi), the dharma heir of Huineng who was to become Shitou Xiquan’s teacher.
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Q>

Qingyuan inquired of him, saying,' “There are people who say
there is news in Lingnan* The Master [Shitou] said, “There is
a person who does not say there is news in Lingnan.” Qingyuan
said, “If so, then where did the greater treasury and lesser trea-
sury come from?” The Master [Shitou] said, “They all go out from
here.” Qingyuan approved this.

INVESTIGATION [353%)

7}<LJZDF3 LLABTERFTRD, AR, FR. HTF2ELTEL, “ﬁc’%@
TEEHOLR, Fal 2 EEDORET. BRICEFE£LE,
%’%L’C;@P w27 L. SSHEMZHE. R ik%bfwiﬁé%ﬁ@i\
FIFAZ L TCRICAHKE L, FRIFT, PHRANART f’*\%%
B, RICEHDOFZEAE T HIFRBORICRZET, 77 EJ<\ {27z
EROBIET, BRICEATALLE, S
Thereafter, they routinely engaged in question and a Ocr. Once, Qingyu-
an raised his whisk and said, “Does Caoxi, too, have this?” The Master
[Shltou] said, “It is not only Caoxi, but the tern Lands, as well, that
lack it.” [ Teachers] past and present have raj $d a whisk to show the reason
for something; or to deploy a teaching fvice; or to make [a disciple] cut
off divergent paths; or to force him &ht then, to directly point.* When
Qingyuan, too, made this demo ration, it was as a test. However, the
Master [Shitou] did not yet uxa@ tand this matter. He still fixed his eyes
&
1 Qingyuan inquired of hixf&\?ying (Gen toite iwaku JZF T HE ). The block of text
that begins with these wérds is a Japanese transcription (yomikudashi 5t T L) of a

nearly identical Chingsg)passage that appears in the Jingde Era Record of the Transmis-
the heading “Great Master Shitou Xiqian™:

(Fiefesk) —BERma, AAERABH N L, ME, fa/\z:;:;:c 5]
& BT R, BRE, BRI E &, 45‘7/4&? BERZ, (T
20 .309b7-10).
2 th/er<@3cso news in Lingnan (Reinan ni shosoku ari %I &8 D). “Lingnan,” in this
c t, is a reference to the Sixth Ancestor, Huineng, whose Baolin Monastery on

ount Caoxi was located in that region. The “situation” or “news” (C. xiaoxi 7 &; .
shosoku) in Lingnan, presumably, is that Huineng has died.
3 from here (shari yori & £ XD). Shitou uses the expression “here” (C. zheli & &;
J. shari) to refer to himself. He means to say that, “This buddha-mind (which is right
here in me) is the source of the Hinayina and Mahiyana siitra collections (C. zang #;
J.26)”
4 force him, right then, to directly point (sumiyakani jikishi seshimu I HIEE L
&5). That is, to force the disciple to demonstrate his own awakening in an immediate
way. » “directly point to a person’s mind.”
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on the place of the raised whisk and said, “It is not only Caoxi, but the
Western Lands, as well, that lack it.”

BRBHOR, BITEEEERRNLTNE, BEDOHR, HiZAN
ROFEZINT, MITHFRINTCEL, TETHRICHSZTLEALPER,

KNEEHIIRFLET T, RICTNEETHTEERSLLT Bl & D
LabIFgbA LA, -*6@

With regard to the location of such a raised whisk, what need is there to \’\\
further establish it as Caoxi or the Western Lands? Such a view still creates™

a verbal understanding of a sense object. Therefore Qingyuan pressed Him,
saying, “If I am not mistaken, you have never gone to the Western Xands.”
However, [Shitou] still did not understand these words. Unablifd imme-
diately forget self, he further said, “If I had gone, they Woulg,.ga\fe it”

RORICEFTEHE, HELADC &i%%ﬂ%@x/ukf—fﬁf\ AT,
HICXFLTEL, RE, ZICENE, RICKARBISURD, #2RBAL
AC BREEBITTEY, L

Even if one has made a statement, if one does \t}know it exists,' then ul-
timately one is not that person. Therefore, [Qingyuan] further said, “That
is not enough; say something else.” Truly{He [Qingyuan] came with great
kindness and great compassion, “drg\g%d through mud and drenched in
water, to thoroughly express “such®

HICHT DR, BERR b L AL —F R ERTAL, 4
CHEMTEDTEEN, AR LADI S FHAE, HI—F2HNT
T LEREITHOBD A, HOLPRICHALTRROLDEITS
BLb. ANMIEFGICH D, B, HIEROFREEZICET, A5F
BT ATICAREIPCE T—H RS, GNCEB R BEAR, KTER
HBHITIHT, LI D LDAR, RADHTART BT L BB/

Here the "Qgs no place to position his own self, so he said: “You, Rever-
end, s also say half of it; do not wholly rely on the student.” Espe-
cia a face-to-face encounter, if they spoke in such a manner, each one

siveying half, then how could the whole ever be spoken? Even if yang and
ﬁﬁ?coﬂapsed and the whole thing were revealed by one person, this still
/\\Q would be going only halfway down the path. In this place, it is not a matter
Q\ of availing oneself of another’s methods: one arrives at the goal by oneself.
© It is even less possible to make another person understand, for when urg-

Lif one does not know it exists (moshi aru koto wo shirazumba % LHA % L4 5
FAUZ). This phrase leaves it unclear what “it,” the subject of the verb “exists” (aru
H# %), is. The referent (“it”) is most likely the whisk, which when held up represents

awakening.
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ing them to take yet another step when they are halfway down a path, or
stealthily trying to communicate secret words to them, it is not a matter of
availing oneself of karmic connections.

HICTBEL, KICHTESCEEHFET, Ak, ADRETLEDL

Ab. RORECLEBDFETLETTLL, & Ui, FITHT 35754 NS
FRHBHIE L, FITBBIEL, T ICATRET DA, X8
RDI L BBHIT, FikIEEEDICHRE T, FRBICT T, SIS Q\$°
LA%. '

N
Therefore [Qingyuan] said, “If T do not refuse to speak to you, I am afrat S
that afterwards there will be no acceding to it by any person.” Even ifone
speaks of things that are painful and explains things that are bl,t\@ tast-
ing, if the other person does not have a bone-penetrating shazéfof pain],
or does not have a tongue-rupturing share [of bitterness], %l?& in the end
there is no pathway for communication. Thus, there can e any share of
acceptance on the basis of words. Because things are l&(@this, good friends
do not rashly give out words, and they do not pointl§ssly engage in practic-

es; they guard and uphold matters in this way. Q(b

RBEHIFNELEIEEBHED LA UG REICAADHT L s
I mmIC AT BT ERSLT RS KA ZICLEET AD
HATZRLL, BEUTAE RO S 5. RBBICIHT, AFTHI
FIEMB . & LB HICE] S AFTICD AR A, MIEFINT RO R
B\ HICABRZ #H D, MIPLKEREDFHHLZmOLY, #ITA
KDDL D b@ﬁ{\%ﬂbi%%&ﬂf"’h@‘o Frirtzr®d, &
ICHR e B RIET, S
However, while he \g@t'ou] understood that it is something that does not
follow along wit hing, he did not know that there is a place where it
is secretly cow@?ﬁcated. Not seeing or comprehending exactly, he said,
“Accedin @Qt is not lacking, but there is no person able to speak.” Per-
haps [S@u] Xigian said something like this. But upon arriving at this
standfxoint, how could a person not be able to speak? If one is to arrive at
thisStandpoint, one will accede to something. He was still seeking it on the
tside and futilely separated himself from inner verification. Therefore,
“\ "in order to quickly make him [Shitou] know that there is such a matter,
%Q\ and speedily make him know the existence of that which is fundamental,
© [Qingyuan] struck him once with his whisk, “hitting the grass to scare off
snakes.” Thus, the Master greatly awakened.

WHRE AT, D5, BEHOME. FEICHRELBHRT RETE
WRMMCERTEHRUMNBNL, BRICEEZDMAICIET, BRICE &L
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Wo MR AL TEABETHF2F5L#E, MET2mEBHY,
ZITRTREEIS, T RIEDTLZFTIZD, ANELHITRHORICES
BWEFTBHE2HD, BFITDORICX A 5%,

Using this episode, from now on you should meticulously examine and
thoroughly verify the truth of what you learned, from beginning to end,
until you become intimately familiar with looking at every detail. He [Shi-
tou] previously said, “It is not only Caoxi, but the Western Lands, as well,

body is solitary and exposed,” but he still had the curse of perceiving a

It was on that account that his words admitted to the sort of gran@&lty
that they had. Nevertheless, in the end he knew that the [saying}¥entire
body is solitary and exposed” was in the act of raising the W‘g’ﬁ? , and he
knew that it also existed in the act of hitting. )

iR ARDE, RDIHEPITHAL, LMOPICKILUT, 7O Higin
BRI, WM B REEL, BRICH &L, FRICLFELLRL
b, hlEFBHTEREL, BLRDIWLED A ROERHORE LT, AF
EBITHRTZD Lh, Z RO, FICHBBELEL, FTO LA
BTLE R RO DR, H, R RAITHB T LE, hOF
VRRICERNFICIET, BLBHELLRKALRRDILHLERS, I
BIED, (LM, EHEORE) —Ex={Ewaz2EPL. RUTHAZE
BERIEEAMIC, RIERTINON.

Fellows who inquire into Zen n&e days run about pointlessly in the midst of
sound and form, and do theis seeking in the midst of seeing and hearing. Even
when they recite from &:&mry the sayings of the Buddha and the sayings of
the ancestors, they nierely create tangled vines on the path of interpretation.
Even when it is @ that “Western Lands also lack it, and in Caoxi, too, it
is also lackingZGrhey still do not get it. If you are like this, then even if you
shave yourt@it and dye your robe so that your own appearance resembles that
of the Buddha, in the end you will not escape the imprisoning bonds of the
three-ealms. How could you achieve an end to your going and coming in
t destinies? People of this type, alas, vainly hang the patched robe on a
%ockhcad. This is what the Buddha meant when he said: “Definitely, these

/\\045 are not children of the Buddha; they have not been given a name;' they are
\

N .
YV 1 they have not been given a name (C. wusuo ming ye #&F7% 4; J. nazukuru tokoro
© nashi %< %75 L). The Treatise on the Sitra of the Deathbed Injunction, a commen-
tary on the Siitra of the Deathbed Injunction proper, contains the following passage:
The siitra says: “All of you bhiksus, if you have wisdom you will be without desire
and attachment, always engaging in careful self-examination and not allowing it
to be lost. You will be able to gain liberation in my dharma. Anyone who is not
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no different from blockheads.” (The meaning is drawn from the Sitra of
Brahma’s Net and the Sitra of the Deathbed Injunction). If you spend your
entire life uselessly consuming the alms of the faithful, you will definitely
have many regrets later, when you suffer [in hell] swallowing [red-hot] iron

balls. N

KNUSEBICE LT, BARMCIDUBELIDORICE DS, % _\é@
ICEE/REE LR FRICERE v, BEDRR, FITHRKE N
DICENT § RREITDRICA BT LT, RicThEENF TRk O
B. pIciis L IS ERBDIED, BB ENBRTEEOF DL
BRI/ R LT, N\\\
Accordingly, if you thoroughly investigate all the minute particuldfs and
are able to reach the place of the “solitary and exposed entir ‘kﬁo‘%y”z that
was first reached by Shitou, then you will understand that ‘-‘r:%ther Caoxi
nor the Western Lands ever had it.”® In what place could\you either go or
come? At such a stage of insight, after all, you will r@pwear the patched
robe falsely. Furthermore, you will know that “ir-exdsts in the act of hit-
ting,* and you will soon “forget the self” an know the self. You will
KS)
like that is not a person of the way, nor is @\évhitc robed [lay follower]: he has
not been given a name.
(EHEH) 88, kFhr, FRAE AL FAARTAA R,
RAAREPRFBI., ZHAERELEA, LEFEOGR, £ EE, (T
1529.26.289a15-17). O
In this context, to be “given a nifne” seems to mean being recognized as a genuine
follower of the Buddha whd{g\gthcr a monastic or a layperson.
1 they are no different frgm blockheads (C. mutou wu yi A FAfRE; . mokuts to ko-
tonaru koto nashi 7}’\5@5\-73551873[4). This expression appears in the Sitra of
Brabma’s Net, in t ntext of the Buddha castigating “people with false views” and
“evil people’ oxte “beasts” and “without mind, like wood and stone” because they
refuse to asc%p e bodhisattva precepts (T 1484.24.1009a6-12).
2 “solitat@d exposed entire body” (dokuro zenshin #3554 %). This expression re-
peats ‘dbeit in reverse order, the saying that occurs twice above: the “entire body is
solitaty and exposed”

>

“neither Caoxi nor the Western Lands ever had it” (sude ni Sokei Saiten mo nai koto
/\\Oﬂ ICH %/ REATL). This is not a direct quotation, but rather a paraphrase of Shi-
N tou’s words from the Root Case.

Q
YV 4 “it exists in the act of hitting” (gekita no tokoro ni aru ¥TDRITH 3). This is a

@ partial repetition of a sentence that appears above: “Nevertheless, in the end he knew

that the ‘entire body is solitary and exposed’ was in the act of raising the whisk, and he
knew that it also existed in the act of hitting”

5 “forget the self” (onore wo wasure ©4172 &), This phrase is reminiscent of a pas-
sage in the chapter of Dogen’s Treasury of the True Dharma Eye entitled “An Obvious
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be “able to live within death,” and the true eye will be clear within the
darkness. This is precisely the “secret matter for those in patched robes.”
Because he already knew and saw things in such a way,

b, EDOREDMC, BOICALDEFICZL FORICHERD
EDwRBH0, HHEZE LICES, HICaBPHEHRET, D
A EREATEDEGLTINEATHE, ANREADE &
ZITET, W, HBIEHTEL, EAILTHALTNEDES &
i, kg ag, A=t BEEBICUT L, 3O

BB ZALRT, B E—. b EFaZE A ENEHE

ERL, RICEEBSITRLIEERANT, BICAFLAIBEFR
(—BICKL, FRDNICEAT, BTZRFICT, REEH

D, R D, FLARMERERICRUTRBREND R

DL, BITERREFET, e~

the Master [Shitou]," at the beginning of the.séﬁ;lbao Era of the

Tang Dynasty, repeatedly went to Nan %/I%nastcry on Mount

Heng. To the cast of the monastery, \\A@%’a stone platform that

>
&
&

Case” (Genjo koan FLAAE): O’Q\{
To “study the way of the buddh ’&1’5 to study one’s own self. To “study one’s own
self” is to forget one’s own se “forget one’s own self” is to be brought to real-
ization by the ten thousand‘dharmas.
QEFIRAR, TN Z BRELSEVSRIE, ATZEL 5D, AT
BN AR N T5%%0, ALZDT55L VS, BEICEY
535750, ( 1.3).
1 The Master (Shi @ The block of text that follows these words is a Japanese tran-
scription (yon}il@aski AT L) of a nearly identical Chinese passage that appears
in the Coll t@ssentials of the Five Flame Records under the heading “Chan Master
Shitou Xigieh of Nanyue”:
LSk L) BANERE, HXALAF FIRA B, Ried. HEEEL
Q. W BB b, BHAEGEGENATE, LREAT, BHHILE, X
OO AL, BFRL. B8R, BR Ak, BEERALN, BERLTHAR.
ﬁ B E—, hxF i, EEAMBL, A, FARES, AFEME R
\/\\0 o HARRZA, EmFEZ, BhH, o, bk, i, EREFRE

Q gk, #F LR, (CBETA, X80, no. 1565, p. 108,b24-c8 // Z.2B:11,
Y p-81,¢3-11 // R138,p. 162,a3-11).
© The first part of the passage, which explains how he got his name, is also found in the

biography of “Great Master Shitou Xiqian” in the Jingde Era Record of the Transmis-
sion of the Flame:
(FAb iz sk) MABERE M, B LaF, FLRAB R G, 714 EL
L. B3R B AAH, (T 2076.51.309b10-12).
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S

Q
@r\/

resembled a dais, and he constructed a thatched hut on top of it.
At that time, he came to be called Reverend Shitou.!

At one time, when he was reading the Treatise of Sengzhao, he
came to the line that says: “As for those who combine the myriad
things and regard them as self, are they exclusively sages?” The
Master [Shitou] slapped his desk and said: “Sages have no self,
and yet there is nothing that is not their self. The dharma body
has no appearance. Who can speak of self and other? The round

6.

@

mirror shines numinously, and within it the essential mystery o ‘Q

the myriad phenomena appears on its own. Sense objects;
cognition are not identical, but who can speak of their goingrand
coming? How far-reaching, those words!” Finally Shlt@\} rolled
up the scroll and, without being aware of it, fell aslee adream,
he himself and the Sixth Ancestor both rode qnia single turtle
as it swam about in the middle of a deep po%%, hen he woke,
he explained it precisely: “The numinous e is wisdom, and
the pool is the ocean of the nature. I a &%c Ancestral Teacher
[Huineng] both rode numinous W1sé&n, wandering about the
ocean of the nature.” Consequer@g he wrote the Harmony of

Difference and Equality. Q‘Z’
KT IS BICER, BRICx Zﬂ@&/(i@ ERIEL. BTADHL,
It was transmitted widely thro t the world. Truly, in numinous wis-

dom he already equaled the Sixth Ancestor and was no different than
Qingyuan. Accordingly, &@\gs were like this.

ROIIZET, A, O

But that is not a}%&f one time,’

1 Reverend S@'\(C. Shitou Heshang % 38#=i#; J. Sekito Osho). The word shitou %
38 (]J. sekitp) méans “a rock,” so his nickname was “Reverend Rock.”

2“As fo rthose who combine the myriad things and regard them as self, are they ex-
clus;v@ sages?” (C. hui wanwu yi cheng ji zhe, qi wei shengren hu & &WART A,

AF; J. banmotsu wo e shite onore to nasu mono wa, sore tada seijin ka B

ﬁ LTehnl Bd#1d. £N7EZ AD). The Chinese original of this saying is found

in a text entitled Commentary on the Treatise of Sengzhao (CBETA, X54, no. 870, p.
220,¢10//Z2:1,p.179,c18 // R96, p. 358,a18), and in another entitled Abbreviated
Commentary on the Treatise of Sengzhao (CBETA, X54, no. 873, p. 366,220-21 // Z
2:1, p. 325,26-7 // R96, p. 649, a6-7).

3 At one time (aru toki 7 #¥). The block of text that follows these words is a Japa-
nese transcription (yomikudashi e T L) of a nearly identical Chinese passage that
appears in the Jingde Era Record of the Transmission of the Flame under the heading
“Chan Master Shitou Xigian of Nanyue”:
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&S
S

rrlLTal, B EMITEBOSE 2, BT HEEHET, D
SR RICET, G e b, SRR A, BRIAN, EEBKD, kF
FismBRL, ATOSE, 8, BrEm ki, . 3BFICET, 3
REBICLTLERRZD, RALZS, SERTHES, ZRK~iE
BOABIRT, KASME, BARD LA, kil 51 3H
5%l L,

at a convocation in the dharma hall, he said: “My dharma gate

dha-knowledge without making an issue of dhyana conccnt:rag'&ﬂ
O

or striving vigorously. It is a matter of O
Body is buddha.! -&O\’\
Mind, buddha, and living beings, . \%‘(\
bodhi and mental afflictions: S

these are different in name but one in cs@,c"e.

. > .
All of you should know the mind-numen ofour own self; In its
essence, it is separate from annihilation agd permanence. In its na-
ture, it is neither defiled nor pure. I%&Jeeply calm, complete and

(Fiethise) L¥a, éz;i-r%%%g?ﬁmﬁ@%i@o E 2 do LR

Ppfh bR AZRANEEN— FF . AT CER, BB TR
o ARG LR, BAEZHCER. ZRXSERACR, KASKE
AR Thbdm Z AP, (Tjg‘@ 6.51.309b12-18).
However, four phrases of four gly, ﬁach (PpsBpfh, bR A, FFA. L2
—) are not transcribed into Ja afese in the Denkéroku but quoted in Chinese, giving
the impression that they %cparatc verse. In the original Chinese, the pattern of
four-glyph phrases actually’ontinues down to the end of the passage, so if it is to be
read as a separate ver. {@he verse does not end where the Denkoroku suggests it does.
1 Body is buddha&ku shin soku butsu &% €1 4h). In the original Chinese, which is
the same in the Jingde Era Record of the Transmission of the Flame (see preceding note),
the Collateé'l?; ntials of the Five Flame Record (CBETA, X80, no. 1565, p. 108,¢19-23
/! Z2BAl1p. 81,d4-8 // R138, p. 162, b4-8), and numerous other Chan/Zen texts,
this phfase reads “mind is buddha” (C. ji xin ji fo &8 #h; J. soku shin soku butsu). The
exohiahge of the glyph shin & (“body”) for the homonym shin *= (“mind”) in the Den-
ky is evidently an error. If Keizan were speaking for himself, he might make such a

ﬁc ange on purpose, but the context here is a direct quotation of an eminent ancestral

teacher whose precise words are attested in numerous other authoritative sources, so
an intentional change is unlikely. The expression “this body is buddha” (C. ji shen ji fo
B % &7 #5) does not appear anywhere in the Chinese Buddhist canon.
2 Mind, buddha, and living beings (C. xin fo zhongsheng B3 2; J. shin butsu shu-
j0). This line, taken in conjunction with the last line of the verse, is reminiscent of an
oft-quoted saying from the Flower Garland Satra:

Mind, buddha, and living beings: there is no distinction among these three.

GERLE) SHhAEA, =& £7], (T278.9.465c29).
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S

full. Ordinary and sagely are equal within it. Its responsive func-
tioning is without predisposition, and it is separate from mind,
mentation, and consciousness. The three realms and six destinies
are mind only and appear of themselves.! The moon in the water;
reflections in a mirror: how could those have any arising or ceas- N
ing? If you understand this well, then there is nothing that you are )

not equipped with.”

FRIC RN R A LB ORI TAIE, BB DET, %1
VAl L W A LTS A 510, &
o

AQY

In particular, if he [Shitou] had not had the independent view that
about the collapse of yang and yin, he could not have been “such2$e ac-
ceded to matters upon being hit, and because he was able to sgfélcarly, he
joined the succession as the Thirty-fifth Ancestor.

HEFFADEN, EoZBBELHEAN, 'Gi{hﬁ%\%ﬁ%‘% CEHBA
R, CREZHETEHELE DL, MIMICES LE %@& ITIRTC, FL 2

ICFRDHF LMY, D
How could the numinous nature of all you péople possibly be separated
from that which is “other”? How could gh¢’ mind-ground not permeate

everything? It is merely due to factors suth as whether one arouses or does
not arouse aspiration,? or whether ofi&ncounters or does not encounter a
wise teacher, that there are types gf being that are not the same with regard
to suffering and happiness, withﬁi erent appearances of rising or sinking.?

BADES, &amm\‘ﬁu@%o X MDA ER,

How should we gairkéght of the aforementioned episode? Great assembly,
do you wish to he%@

&

Tare mind«lg(ﬁa?and appear of themselves (yuishin onozukara genzu "ESASRT).

The Enghishtranslation here accurately represents the Japanese as given in the Den-
kéro/k{ owever, the Japanese itself is not a good translation of the original Chinese,
weilsd xin xian "B S 3, which means “appears only from mind” (in Japanese, tada
dssin yori genzu "R KD BT,
arouse aspiration (kokorozashi wo hassu &7%%59). > arouse the thought of bodhi.

3 rising or sinking (shachin ). The precise meaning of this expression is uncertain,
but Chinese Buddhist texts contrast “rising to the mountain of nirvana” (C. sheng
niepan shan FHZ %D, J. shé neban san) with “sinking in the sea of birth and death” (C.
chen shengsi hai Jo 5L H; ]. chin shoji kai) (T 2131.54.1177b23-26), and also distin-
guish “rising to the buddha-fruit” (C. sheng foguo 7+ J. sho bukka) from “sinking
in the midst of birth and death” (C. chen shengsi zhong o FEF; J. chin shoji chit) (T
411.13.735a17).
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VERSE ON THE OLD Case [#8+%)

—RBAF T30, TERGIIME,
Raising it once in his hand, he presented a hundred or a thousand tips;'
never has a hair been grasped that is outside its purview. N

1 Raising it once in his hand, he presented a hundred or a thousand tips (ittei teiki
hyaku sen tan —#RIRALET3%). This refers to Qingyuan raising his whisk, a ritual
implement made of hundreds of horschairs bound together by a single wooden han-
dle. The “tips” (tan %) are the tips of all the hairs, but the same word (tan 3%) is also
used metaphorically to refer to a “premise” or “point,” or to a “symptom” or “clue.” The
verb teiki #242, translated here as “presented,” is used in Chan/Zen texts to refer to a
master’s explanation of a k6an, also called a “commentary” (C. tichang 3£°8; J. teisho).
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