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CHAPTER THIRTY-ONE (Dai sanjiissho % =+—3)
Root Case [&81]

H=t A, REARE, EF KEFE,

The Thirty-first Ancestor, Chan Master Dayi,' paid obeisance to Great
Master Jianzhi [Sengcan], and said,?
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“I pray for your compassion, Reverend, and beg for the,’“s@rma
gate of liberation” The Ancestor [Sengcan] said, binds

you?” The Master [Daoxin] said, “No one binds m.eb' e Ances-
tor [Sengcan] said, “Why then seck liberation?’\‘At“these words,
the Master [Daoxin] greatly awakened. @Q‘Q

S
PrvotaL CIRCUMSTANCES %]
St HER %QQ
The Master’s personal name was Daoxin.? &>

HEIE 3] K BT IS BRI M DB 4B, N
TREZD, HEVER DB Z RS, ZEEE DAL,
His family was the Simq lan. Generation after generation, they
had resided in W Subsequently, they moved to Guangji Dis-
trict in Qizhou Prefecture. From birth, the Master was exception-
al. From hisQ@Lith, he had yearned for the various gates of libera-
tion in thesemptiness schools, just as if he had conditioning from
a previous life.

1 Chan Mgs%\ﬁayi (C. Dayi Chanshi X4 F; J. Daii Zenji). This is the posthu-

mous ho@ry title of Daoxin #45 (J. Déshin; 580-651), the Fourth Ancestor of

the Zen Lineage in China.

2 i d(C. yue; J. etsu, iwaku B1<). The block of Chinese text that follows these words
i§ nearly identical to a passage that appears in the Jingde Era Record of the Transmis-

/\‘\osion of the Flame under the heading “Thirtieth Ancestor, Great Master Sengcan” (T
2076.51.221c19-21).
Q\

3 Daoxin (Déshin 11%). The block of text that follows this name is a Japanese tran-
scription (yomikudashi T L) of an identical Chinese passage that appears in the
Jingde Era Record of the Transmission of the Flame under the heading “Thirty-first An-
cestor, Great Master Daoxin™:
(FABMRE4R) 1A B REETN, ZEAFNZRER, MERBE, HHE
ERFHMBLI . 5B Y, (T 2076.51.222b2-4).
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FRTTwIcLTE=ARmMICE LT Tal, BllIfh, &E. 7
2, BE TICATRIET,

At the beginning of his fourteenth year,' he consulted with the
Great Master Third Ancestor, saying, “T pray for your compassion,
Reverend” ...and so on, down to..> At these words, the Master
[Daoxin] greatly awakened.

MRE BT LA RICEMTATERFEELTALLFEDD, 1,
BAPBICE AT, AGHTHLZ2HmT, 73*5&/7’&75:17
?—O

[Daoxin] did manual labor for nine years.” Later he rchQ}'\d the
precepts in Jizhou Prefecture, attended upon [Sengcanjyand was
especially deferential. The Ancestor [Sengcan] fr?&ntly tested
him in subtle ways. Knowing his karma had ripenged, he [Sengcan]
thereupon entrusted him [Daoxin] with the % and dharma.

Q
S

o

1 At the beginning of his fourteenth year (to@ajiwete jishi ni shite 3 TCTHw@IL
“C). The block of text that begins with this lin&is a Japanese transcription (yomikudashi
FtHT L) of a nearly identical Chmes&&ssagc that appears in the Jingde Era Record
of the Transmission of the Flame undq he heading “Thirtieth Ancestor, Great Master
Sengcan”:

(i) S48 4R AR, BoHELESRIAT. 0. 38

ko BARAL, R KAWL, 15745 TRIB, (T2076.51.221c18-21).

2 and so on, down t @n'shi 73 £). This expression indicates that part of this repeti-
tion of the Root C&@ as been elided to save space, but that the intention is to quote
the entire thin
3 did man or for nine years (fukuré suru koto kyisai BR359 % & /4K). The
block of tex? that begins with this line is a Japanese transcription (yomikudashi st
TL) h& nearly identical Chinese passage that appears in the Jingde Era Record of
tke@ nsmission of the Flame under the heading “Thirtieth Ancestor, Great Master

gcan”:

(FABARE ) IR AUk BAFTMEARF AL, PERATM, fo Lt

PR, (T 2076.51.22c21-22).
Just before this passage, the Jingde Era Record of the Transmission of the Flame says
that Daoxin was a fourteen-year-old sramanera at the time when he first met Sengcan.
If so, then he had already received the novice precepts, and the precepts he received
in Jizhou would have been the full precepts. However, the idea that he performed
“manual labor” (C. fulao #R4F; J. fukurd) in a monastery before receiving the precepts
(the text does not say “full precepts”) suggests that he may have been a postulant: a lay
candidate for ordination who lives and works in a monastery.

275

6.

xQ
N



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

©

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted
in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

LN
The Master!

MR ERSIHEND T LR, BORBICESE 4, IS4,
DX ETZ8, #BERELUTCEMCING, B, WA T
TBIHET, BRIEW T, 6, IR THNTCEFTRE AT LT,
FFICER R, 45 AR 2D EH DD L, BHEMEBETEL, WA
LT RADL ZBANNSET L, I E5, EOXETPD
R BRZTHHICED, A BIBALIET, ZBEDLEHED,

carried on the ancestral style and concentrated his mind withaut
sleeping or allowing his ribs to reach a mattress for nearl \'\xty
years. In the 13th year of the Daye Era of the Sui Dyna,%.y, lead-
ing a congregation of followers, he arrived in Qizho'f&fbrefecture.
He encountered a group of bandits who had surrotinded the city
for seventy days without a break. The populac Qv% terrified. The
Master took pity on them and taught themy, Raving them recite
“maha-prajia”® When the horde of thieyesgazed at the outer bat-
tlements of the city walls, it was as if théte were divine soldiers on
them. Thereupon they said to each=ther, “There certainly must
be an extraordinary person in city. We should not attack.”
They gradually withdrew. @dng the Senior Wood Year of the
Monkey in the Wude Erato the Tang Dynasty,* the Master re-
turned to Qizhou Prefecture. That spring he served as abbot on
Mount Potou. Stud\eyt monks gathered like clouds.
K
1 The Master (Shi %), Tie block of text that follows this word is a Japanese tran-
scription (yomikudashiGt T L) of a nearly identical Chinese passage that appears in
the Jingde Era Rec of the Transmission of the Flame under the heading “Thirty-first
Ancestor, Gre;\@}aster Daoxin™
(RASRH) MLR, B RFMTE B, T, BAETZH, ¥
HeRE M, AR B IR ) R, B RAL M, 67 R A BB STA 3, IR
) é@%@%rs}o EAI Ko, TAAHE, RALHRA, Rk S, W34, B
VbR, B IA B AAE AL A, £18 T %, (T 2076.51.222b4-10).
lcgth year of the Daye Era of the Sui Dynasty (C. Sui Daye shisan zai P X ¥+ =3K;
."Zui no Daigyé jisan sai PFOD K 3+ =3k). The year corresponds roughly to 617.
>3 having them recite “mahd-prajiia” (maka hannya wo nenzeshimu 3T &2 &L

Q
Vv 5). This is probably a reference to the Heart Siitra, the title (and recitation) of which

begins with the words “great perfection of wisdom” (C. mohe bore & 34 % ; ]. maka
hannya; S. maha-prajiia).

4 Senior Wood Year of the Monkey in the Wude Era of the Tang Dynasty (C. Tang
Waude jiashen sui ERKAET ¥ & J. To no Butoku koshin no sai EDKIET FDIR).
The year corresponds roughly to 624.
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One day, on the road to Huangmei, he personally accepted Hongren as a
disciple, and on the peak of Mount Niutou, he sent out a branch horizon-
tally.!

ABRINDFIRD, KF 24, OB k2B CREZEA LB
9. BLTHICADLE, B, EALTHE#MITHILAK=E, &

ICREATHT, FOBICEICH L Tal mLRLTRIETA A

ZEBERID LA, 4. LIC ETERAT, . B25TAICHS
AL, A ERATD. A, CHREL LT TREAT
FAERREE S, RTHHEEBO, ATEOEEEFOE.
HEOAMFLRMAAEAICET, LBPIACERLT B,
— ik, BRMICT, KF. SARALTARBFRELL,
FHTHRELCHT, FLTA=, ALICET, BEFWAND, %
PHIE LTSRS, AL B0 L. BAIAICCHRINS
T, KICH e KBRS, O

QO
It was the Junior Water Year of the R b‘&?t> in the Zhenguan Era.?
Emperor Taizong was inclined to xd the Master’s [Daoxin’s]
flavor of the way and wished tocéee him. He ordered [Daoxin]
to proceed to the capital. e times, altogether, the Master
[Daoxin] expressed his h @"ble refusal, and in the end explained
that it was on account L%‘ illness. The fourth time, the messenger
was commanded, “ g’% the end, he will not show himself, then
take his head anév ring it to me.” The messenger went to the

Lon the peak of Moung Nﬁ[‘ﬁl, he sent out a branch horizontally (Gozu chéjo ni yoko
ni isshi wo dasu “FFBRLRICHIC—472 #°9"). The reference here is to Niutou Farong
38 7% B (594—6%,;)‘, a dharma heir of Daoxin who founded the so-called Oxhead
Lineage (C. 'K&Jzong 4387%; ]. Gozushit). That is referred to as a “horizontal off-
shoot” (Cé%xku #5h; 1. oshutsu) in traditional Chan/Zen lore because the main
line of descent is said to lead from the Daoxin to Hongren and Huineng, the Fifth and
Sixtb %@ccstors in China, respectively.
2 r Water Year of the Rabbit in the Zhenguan Era (C. Zhenguan guimao sui 5¥#L
Gg]ﬁé; J. Jogan kibé no toshi). The year corresponds roughly to 629. The block of text
that begins with this line is a Japanese transcription (yomikudashi % T L) of a nearly
identical Chinese passage that appears in the Jingde Era Record of the Transmission of
the Flame under the heading “Thirty-first Ancestor, Great Master Daoxin™:
(FeEe) A AR, KRRGHERKERY, BATE, LRBHAT
BB, TR, FUEALE, R TARRE R, B LW G, M55
A EARR, LR ZBOURY, iR, RGBSR ELE, LT
AREBFZREANLAGE, BERKPIAG, — W ER T B kFEAHEIR
Wk, Treimiid LA =, BTl REOANBLF &AM,
Ao £, WEPIAFBAE M, RRE KB, (T2076.51.222b23-c4).
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mountain' and explained this intention. The Master extended his
neck to receive the blade. His demeanor was respectful. The mes-
senger, thinking this strange, returned and submitted a report.
The emperor sighed and admired him all the more. As a resul,
he bestowed precious silk, and by that means accomplished what
he desired. On the 4th day of the intercalary 9th month of the
Junior Metal Year of the Boar in the Yonghui Era® of Emperor
Gaozong, [Daoxin] suddenly admonished his followers, saying,
“All dharmas, without exception, are liberated. All of you, each
on your own, please keep this in mind and disseminate it inth
future” Finishing these words, he sat peacefully and di {\His
lifespan was seventy-two. His stupa was built at his n(&ihastery.
The following year, on the 8th day of the 4th mox@?" the door
of the stapa opened of itself without anything QU sing it, and his
dignified form was as if he were still alive. Aftebﬂ’xat, his followers
did not dare shut it again. Later, the title (%h,an Master Dayi was
bestowed on him [by the emperor]. "Zy\é

N
INVESTIGATION 2]
K

EICH# O, ﬁmmﬁ%ma{%@?mﬁw%ﬁa N T
D4, —#, TRICENT, #HEGBRLUT—ERRRD, TARBLO*
PIZEH L. F OISR EPI AR E, RICARDETE LR
X LEHOLE, KICANERO—i&, RBDEATD,

Although there truly 15(39 superior or inferior regarding the bearing of
the various [Chan/Z&8] masters, “from his youth, he had yearned for the
various gates of lilq§éation in the emptiness schools, just as if he had con-
ditioning fro%ﬁ%)rcvious life” At that time, he [Daoxin] did not draw

near to thedperial court, and he aspired without wavering to pursue the
. PR, . .

way in ice. From the start he expounded the dharma gate of liberation

and, at the moment of death, opened the dharma gate of liberation

t r’@.\kc people realize that, when one passes through it, one is not bound
Q;‘?)irth and death. Really, he was the kind of unique, transcending person

<\ ho is encountered but once in a thousand years.

Q
@r\/

1 mountain (C. shan b; J. san, yama). That is, Mount Potou, the monastery where
Daoxin was abbot.

2 4th day of the intercalary 9th month of the Junior Metal Year of the Boar in the
Yonghui Era (C. Yonghui xinhai sui run jiuyue siri KAF Z 8 JLA W B; ). Eiki shin-
gai no toshi uru ku gatsu yokka). The date corresponds to October 23, 651.
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FPIOMG R, AKX DBBLOEPIEIET, A, HiTkEHETE LT,
FIATDEFRDAMMMBREND S v RNUTH SR THEIT NI

L ERBEATHNTARNIICET, SLHIIEHE, AKEREHHLE

E, BLRNADELRD, #ITHTRBARLAIRENELR L, ZITIRT, £
DRI EZZR L, OBFISEA R 23595750, 5

The training undertaken in the gate of emptiness has from the beginning '*\,@
been labeled the “dharma gate of liberation.” You are not bound by cither A
ordinary beingness or buddhahood, so beyond that, what connectiont®
could you possibly have with birth and death? This being the case, it is Qo@\
anything that can be debated or calculated in terms of body andxiind,

and it is not anything that can be distinguished in terms of dehion and
awakening. Even if you speak of mind and speak of sense objeg'f\s, or speak

of mental afflictions and bodhi, all of these are just other nar&s for oneself.
Therefore, there is no separation between mountains’dnd rivers, and no

. L. . ) . Q>
differentiation between circumstantial and pr1m;;§:®}compense. Due to

this, “when it is cold, the cold kills the acarya; W% it is hot, the heat kills
the acarya” ‘b\

RIS M — T B x:‘zao)sﬁ@&@% BDB M ik
W, HICHH LB T YW ZHES, MIHBHZRET, BREI
BSAR, TICE CRICELDHSED, WARNBORIETS LN,
ZLUEBFICRFETNIE, r‘iﬂiﬁ%{ﬁ@%’i’}ﬂ A, EREDERRIIA
2, QQQ

Still, when one jumps oier\cchis barrier' in a single leap, it is not this princi-

ple. As is said,* “no b no liberation”; “no there, no here.” Thus, there

is no establishing ames for item after item, and no distinguishing of
shapes for thin r thing. Thus, one “reaches the very end of meritorious
work.”? Howé Id one possibly be concerned with “inclined or upright”?

=N

1 this bastier (C. ciguan 2uB; J. shikan, kono seki). The “barrier” in question is the kéan

jgs(?oted, which ends with the line, “When it is cold, the cold kills the acarya; when
ot, the heat kills the acarya”

\Qﬁ As is said (iwayuru 381D 3). The first saying appears frequently in the perfection of
wisdom genre of sitras. > “no bonds, no liberation.” The second saying appears in a
Q number of Chan/Zen texts. > “no there, no here”
@r\/ 3 “reaches the very end of meritorious work” (C. gongxun jijin % 81 % 3&; J. kokun wo
gyajin F 872 B 7). Modern S6t6 scholars assume that the expression gongxun 2
(J. kokun) in this context is an abbrevation of “five positions of meritorious work” (C.
gongxun wuwei ¥ B ZAL; J. kokun goi), a formula attributed to Dongshan Liangjie
(807-869). However, the saying “reaches the very end of meritorious work” is also
attested in Chan/Zen literature independently of that formula.
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“In the hall,” ultimately, there is nobody assigned to “sit properly.”! Do
not abide in dualities such as vertical and horizontal. If you are able to see
things in this way, you will not even use the name “liberation”; how could
you possibly weary of the matter of “bondage”™?

ARELXBICHRADD, AZREZREFS, HDHE #HARHD. RZHA~%
Lo, MICRRAAL., BEFAET, AR D%REB L. BARTIHIC
RE#EADD, LADREBZ L. ERTZAICAEDHD, MITEEICEL
NREFZL FODALRRITARELL,

This being so, you truly have a radiance, which is called “secing the th
realms.”* Your tongue has an extra taste, which is named “adjustin t;gs\six
flavors.” Thus, in place after place you radiate light, and in momgit after
moment you adjust the seasonings. Although flavors come a vors go,
in the place where there is no flavor there is an unfathomabl t:%te. Though
seeing comes and seeing goes, in the place where ther § no form-ob-
jects there is true form. Thus, there is no need to dra%&ar to the imperial
court, and no need to sit or recline in body or minds®

1 “In the hall,” ultimately, there is nobody assigned to@ properly” (dé ni atatte tsuini
shoza no bun nashi ZI% CRICELDLIRL), ”ﬂ‘gs alludes to the kéan in which a
monk asks Huayan Xiujing what the sacred m }the image of Manjuséri Bodhisattva
enshrined in the sangha hall, who is portrﬁas a monk sitting in meditation) will do
when all the other monks must leave th to perform communal labor. Of course,
a statue cannot get up and leave, so th@@ red monk’s “role” (C. fen % J. bun) is to “sit
propetly” (C. zhengzuo E4; . shézégn the hall. However, the question is framed as a
choice between “sitting propeli?and joining the rest of the monks in labor, and Xiu-
jing’s answer, in effect, is that\ghie sacred monk does not engage in any such discrimi-
nating thought. In the présent context, therefore, to “sit properly” means to discrimi-
nate. Note that the gll%ﬁ%keng IE (J. sho), translated here as “properly;” also appears in
the previous scntc@ s part of the compound “inclined or upright” (C. pianzheng 1
iE; J. hensho). e upright” is to be avoided, because it involves dualistic thinking. >
“neither sigs &Q erly in the hall, nor crosses over to cither of the extreme functions.”
2 “seein, three realms” (C. jian sanjie L=J; J. ken sangai). An expression bor-
rowe{ m the Lotus Sutra:

P
%Ol'hc Tathagata perceives the true aspect of the three realms exactly as it is. There is

‘\Qﬁ no ebb and flow of birth and death, and there is no existing in this world and later

S

Q
@r\/

entering extinction. It is neither real nor vacuous, neither similar nor different.
Nor is it what [beings in] the three realms perceive the three realms to be. All
such matters the Tathagata sees clearly, without any error.
(ixB ) ofde BmAZ K240, £A LR, BB E, TFEEERRK
B AFE AR, iR R Z RAAZR, o F, kPR, EAH
%, (T262.9.42¢13-16).
3 no need to sit or recline in body or mind (shinjin no za ga subeki nashi SO A
BN NZ 7R L). “Sitting” (C. zuo 25 J. za) and “reclining” (C. wo B\; J. ga) are two
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ZLALEHOWIICHDFIE, LK, FHRENKHEA, kEA, E
IS KBRS A, RNAFBILIVRSICIET R, ZIAML A RITDBIC
EFTR, MEKDOFE, ZRELUTHITRS, FEADMK., BELLTH
BB RS,

If you are able to arrive at this standpoint, the Great Master Fourth Ances-
tor will be all of you, and all of you will truly be the Great Master Fourth

N

Ancestor. Is this not the gate of “all, without exception, are liberated”?' Is A~

this not to “disseminate it in the future”? The door and windows of h;g\o

seamless stupa® suddenly spring open; his ordinary features, lookinég;:-
rene, appear before us. \'\

ARV
AEAR, ARHBY. BROBREHEEAL RS, kR HhAL
%@_%C .\%

Now then, today I again have a humble verse. I would i : t0 comment on
the aforementioned episode. Great assembly, do you 3ish to hear it?

%)
VERSE ON THE OLD CASE\@% +)
o
AR e AT, szézu{%é%mkc R & 4 A,

Mind is empty; pure cognition has no fse or true;

herein, one does not know what b Qﬂa ¢ or liberation is.

Even if we distinguish the five a %gates and four primary elements,
seeing and hearing, sound angddrm are ultimately not of anything “other”

of the four deportments.(&:@;?s context, they probably stand for all four (walking,

standing, sitting, and /rech ing), which together represent all possible deportments

and attitudes. Thus, (&@s'entencc means: “no need to assume any particular physical

or mental posture”’\&

L “all, withoug @cption, are liberated” (C. xijie jietuo &% MHL; J. shikkai gedatsu).

This and ¢ ﬁowing quotation (“disseminate it in the future”) together comprise a

slightly @ ged repetition of Daoxin’s final words, quoted in the preceding Pivotal

Cirsu ances section.

2 deot and windows of his seamless stitpa (muho t6 no koso AEXDF &). A scamless
pa is a monument made from a single, solid piece of stone, carved in an oval shape. Thus,

@it has no door or windows, and it cannot contain a corpse (although bones and ashes re-

sulting from cremation can be deposited underneath it). When Keizan says that the “door
and windows” of Daoxin’s seamless stiipa spring open, therefore, he can only be speaking
metaphorically. That which is “revealed;” likewise, is something that cannot be “seen” in any
literal sense. Note that in the account given above in the Pivotal Circumstances section,
the text does not say that the stiipa is “seamless;” so we may presume that (as far as the story
is concerned) it was a building that did in fact have a door that opened to reveal Daoxin’s
seated corpse, which had not decayed. The miraculous preservation of a corpse, taken as a
sign of sagehood, is a standard trope in Chinese Buddhist hagiogaphies.
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