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CHAPTER THIRTY-SEVEN (Dai sanjinana sho % =+-3%)

RooT Case [&A1]
N

F=FEA, TRAEE KA, M FE LT KRR, &@

The Thirty-seventh Ancestor, Great Master Wuzhu' of Yunyan, first \$0

trained as an acolyte under Baizhang for twenty years, after which heQ&
sought instruction from Yaoshan. ) OQ

‘ X Q>
LR, Bk B LR A, PR, B EE, KRR, AP —
WA, MAKE. £EE, L8, 2L L, ﬁx,%@&@
A BEFARRE, AT TR, >

Yaoshan asked,? “What dharma does Baizhan.g}é%ound?” The
Master [Yunyan] replied: “Baizhang, at ong,time, held a convo-
cation in the dharma hall. The great asse@%y was standing still,
but he used his staff to suddenly chas &d scatter them. Then he
called out to them, ‘O great asscm%@. The congregation turned
their heads. Baizhang said, "W s this'?”? Yaoshan said: “Why
didn’t you speak in this way %ﬁ;h r? Today, because of you, I have
been able to see my elder, gﬁ)ther Huaihai* At these words, the
Master [ Yunyan] had é@% t awakening.
N
C:QO
P~
1 Great Mastes Wiizhu (C. Wuzhu Dashi #&£ X #f; J. Mujit Daishi). This is the post-
humous hgn%ry title of Yunyan Tansheng % # & % (J. Ungan Donjo, 782-841).
2 Yaosh ed (C. Shan wen \LM; J. San tou). The block of Chinese text that fol-

lows t@sc words is nearly identical to one that appears in the Collated Essentials of the
Fiﬁg@lame Records under the heading “Chan Master Tansheng of Yunyan in Tanzhou”
8

ETA, X80, no. 1565, p. 114, b21-24 // Z 2B:11, p. 87, b18-c3 // R138, p. 173,

/\\QD -p. 174, a3).

Q\ 3 “What is this?” (C. shi shenmo ZALJE; ]. kore nan zo). In Case #37 of the Congrong

Hermitage Record, the incident that ends with these words is identified as a kéan that
has the name “Baizhang’s phrase upon leaving the hall;’ and Keizan refers to it as such
in the Investigation section of this chapter.

4 elder brother Huaihai (C. Hai xiong # 3U; J. Kai hin). The reference is to Baizhang
Huaihai &% # (J. Hyakujo Ekai; 720-814), whose teaching method Yunyan is ex-
plaining to Yaoshan.
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PrvoTar CIRCUMSTANCES [##4])

1=y
The Master [ Yunyan]'

HHRAGDEIRDTED, FUTEMITHE T, BLERMICS
FHIE=TE BERIET RICELICHET, LMES 2EOR x@
E0RB, AL FLEDRD, LA, FLADTABO TR
ICFY, R, FFE RI—HFHhERALT L, wal, <O
Wl BBk, FITA B KK, BADTREETRENT R, A
AINRNERELEAD G, a3, LEd, BIDARE AR

Poo 5B, BANCAREL, WAL, BLICADT L $ 2OWZ,
e, =% bl L‘?‘#Eiblﬁf%aﬁff%@%}b‘fo

Ho B 528 B KT, W XM 5, BL RICREDEDHHL, 8

L HHFEL, ZDINTE L X5, ﬁam@%ﬁxﬁ&& e

<V EF240 BETHUIA S, XMS RICEBEDFE 3

o BB, ARLE BE, 03 FICHTRIET,

was a son of the Wang Clan of Jia c&mg, in Zhongling. While
young, he went forth from housiéb d life on Mount Shimen. He

1The Master (Shi wa 7). The long quotatk?l’ that follows these words, and is elided
in the middle using the expression “and an down to” (naishi 77 &), is a Japanese tran-
scription (yomikudashi 7T L) of gﬁy identical passage in Chinese that appears
in the Collated Essentials of the Fi@l me Records under the heading “Chan Master
Tansheng of Yunyan in Tanzhou™
(e ) 4Er% KT VEE#AEM, 28 LB 15, B&T
R, Hig gl LM MR A, B B LB, AR TR, BE, §
T, AA— Gy AL, LE, BANRK, KAFA, TBRIEF .,
TR B RPIRE, B, LB, FRAMNERM, FH, AATRER,
LH. AERD S, H, =T F LB, ST FERL BRALTRR,
RO M, Bk L&, 8, AR, Z85ME R, XONER.
LR ETESN BEARY, WX, Z3LEE, e, ALY, KES
ROV R — A, B AR, REE, L8, AR, LE, ARG
(T S HRTIFLHAL, WS FHAL (CBETA, X80, no. 1565, p. 114, bl2-
%}o 24//Z2B:11,p. 87,b9-c3 // R138, p. 173, b9-p. 174, a3).
o

% te that the Denkédroku says “apart from the six phrases” (rokku no hoka 7= & D %h),
/\\0 whereas the corresponding line in the Collated Essentials of the Five Flame Records says
Q\ “within the six phrases” (C. liuju nei <€) M). Other versions of the story in Chinese
3 texts that Keizan is known to have read do say “apart from the six phrases” (C. liuju
@ wai 55 8)51):

(T RFRPEL) Bx, AWE =450 &, <G50, (CBETA, X71,

no. 1423, p. 744, b11-12 // 2. 2:29, p. 232, c11-12 // R124, p. ,all-12).

423,p.744,b p 4, p. 464
(Z%) ¥R AL BAT) R= =45 &, ~ &I, (CBETA, X63, no.
1236, p. 202,b5 // Z 2:16, p. 120, c1 // R111, p. 240, al).
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studied under Chan Master Hai' of Mount Baizhang for twenty
years, but their karma did not tally.” Later, he called on Yaoshan.
Yaoshan asked, “What place did you come from?” The Master
[Yunyan] said, “I came from Baizhang.” Yaoshan asked, “What
sayings does Baizhang have for instructing the congregation?”
The Master [Yunyan] said, “He [Baizhang] always says, ‘T have
a single phrase that is fully equipped with one hundred flavors”
Yaoshan said: “Salted food has a salty flavor, and bland food has
a bland flavor. If it is neither salty nor bland, then it is an ordi-
nary flavor. What about this ‘phrase that is fully equipped Wi
one hundred flavors’?” The Master [Yunyan] had no r Dhse.
Yaoshan said, “How will you deal with the birth and de@ that is
before your eyes?” The Master [ Yunyan] said, “The@fs’ no birth
or death before my eyes.” Yaoshan asked, “HOK eng were you
with Baizhang?” The Master said, “Twenty yeaEs” Yaoshan said,
“Twenty years with Baizhang, and still yo%have not rid yourself
of vulgarity” \\3

On another day, when [Yunyan] @%standing in attendance
on him, Yaoshan again asked, “WHat dharma is expounded by
Baizhang?” The Master [ YunyaniJsaid, “At one time he [Baizhang]
said, ‘Examine apart from tl‘i@ihrcc phrases, and understand apart
from the six phrases’” Yagshan said, “Three thousand miles apart:
that is wonderful, butdeis entirely unrelated.”

Yaoshan again &f, “What dharma does [Baizhang expound?”
The Master [Yuntyan] replied, “[Baizhang,] at one time, held a
convocationyr the dharma hall” ...and so on, down to...* At these
words, t aster [ Yunyan] had a great awakening.
/.
o
7/
\Q\}
729

1 gfan Master Hai (C. Hai Chanshi ####¥; J. Kai Zenji). > Baizhang Huaihai.
“their karma did not tally” (innen kanawazu B#2139). In other words, Yunyan

A did not gain awakening under Baizhang because something in his (or both men’s) kar-

ma prevented him from understanding the Master.

3 that is wonderful, but it is entirely unrelated (C. giexi mo jiaoshe B &% 3 iF; ]. shaki

suraku wa mokkdsho BEF 5 U4 3 #). This is a set phrase in Chinese Chan texts

that means “nice try, but you have missed the mark.” The tone is mocking, sarcastic.

4 and so on, down to (naishi 77 £). This expression indicates that part of this repeti-

tion of the Root Case has been elided to save space, but that the intention is to quote

the entire thing.
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INVESTIGATION [3532)

ANZBEE, AKOSZALY, §Z2BZHZAT, LHELT, #HICE
BAmbaLICATEUASIL=HF, ANELAKRIIT, KICHEL
IC29, ANUELT LEAFEZLEHITADDT, RUZASL5 2%
TALT, LRGRETEHILMSITRET, AOIRDT, BHALLYD
TRDWL, BLRANAALZLEBICHT, ALEAERITEDHED,

Now, inquiring into Zen and studying the way is, from the start, to clar—.O\

ify mind, awaken to its import, and thereby get its essential point. T%&
Reverend Yunyan, too, resided with Baizhang and sought instructje@for
twenty years. However, “their karma did not tally.” In the end, hc{e@lnyan]
sought instruction from Yaoshan. Therefore, it is not necess the case
that long practice and training is good. The fundamental thing is simply
whether mind is clarified. Moreover, the tallying of k@;}m does not de-
pend on having a beginner’s mind, nor does it depenc@ having a veteran’s
mind. It is karma from previous lives that makes tRings the way they are.
It is not that Baizhang was not that person. It Nﬁsimply that their karma
did not tally. Q(b

Q
I sl UTRICER b, ARIEE I d, AR UCAICAE
BICHED, ®ICASITAKRERTL 9, MICEFALTFTNDOR LD D
RBHEZ S KR 2 T AR ABAL L. R RE N LT, LA
TATFORII A LIS REORRENSD, RRDLLEREL
L,

)
This is not a matter of(ﬁg\&\ig as a good friend, vainly gathering a congrega-
tion, and nurturingpeople. Simply make people penetrate the root source
directly, and try ake them quickly accede to their original disposition.
Thus the ancige always said, “What place did you come from?” Traveling
about seg.l;t;{%' instruction is for checking out good friends, so [teachers]
want tokrow the places that [students] have come from. Moreover, when
[stgdgq\ts] arrive, [teachers] ask, “What matter motivates you?” They tried
totlarify the shallowness or depth of those [students’] aspirations, and to
rn how remote or close their karmic connections were.

IS BTNDR IO KD EM S, HITE U, IS U T, AITLKIC
BREEZCEREIIAEIC, BHal. aLiheNDE, ELBELER
CE#LUT FROEBAZED, BICHEIMTDETAHD TRICTTEM S,

HICAT, EEELEALLIE, ALH TR RDEFREEITNIIC, R
MLEDFEEHTEL, FFiEL RIC—FTFHD. g ELETE, —4
FARETLEWVWSC LR BRETLEVSTERL, RDEHE, AD
AR—F AT TG, Falcs LA RIS, BT Bk, KIZAB%
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vk, RERTRK, ANF R MR AENANTRELRDEEM S5, ZLUTH
BERDFITIET, KEFEDFZAT, AICTHEBEDO 32 UATRT, %
REUTERZWBEIRL,

Thus, in the case that we are presently considering, too, [ Yaoshan] asked,
“What place did you come from?” To show that he had not traveled
mountains and rivers, aimlessly seeking instruction from this one and
that, [Yunyan] said, “I came from Baizhang.” Yaoshan and Baizhang had

appeared in the world in the same way, and they were standouts in the
Qingyuan and Nanyue lineages, respectively. Therefore, [ Yaoshan] askc%»Q

“What sayings does Baizhang have for instructing the congregati%@
Here, if Yunyan had been that person, he would have raised a ma at
he himself had been able to hear and get, but instead he spo SF some-
thing that he merely heard, saying, “He [Baizhang] always says, ‘I have a
single phrase that is fully equipped with one hundred favors” It is not
that a single phrase is insufficient, nor that it is not com&te and full. Nev-
ertheless, [what counts is,] are people able to hear an@ get' that one move
or not? So that [Yunyan] might know and see\gl%s in detail, [ Yaoshan]
asked: “Salted food has a salty flavor, and bla&ﬁ?ood has a bland flavor. If
it is neither salty nor bland, then it is an ary flavor. What about this
‘phrase that is fully equipped with one Q;Q red flavors’?” After all, this was
not a matter that [ Yunyan] was ablégd’hear and get. Because he used the
ears born of his father and mothegto vainly listen to the utterings of frogs,
he was at a loss and did not knof# how to answer.

ANELED AR BT ST LR ETE NS, S TEL. — 4
L. BT ANE AL DRI R L+t PR D 2B B L L dD .
RO R E = SN £ BT, 2R TELE . BT
T AT RV AN S5 — KB L g NEFED, bRk,
THKTED. A B LT, 5l RO AT L3 E. 2 LA 2D

FRDITHMOEICET TAR. MRTEEDFH L L2mDT,
BICERDEH, BETLE ARDEGRDMNIEL, FIENMRE

BB M U, BEREDICHEDITMIZD, HITEA, AZLTHT

Ko it in s LTS,

\Q?aoshan asked, “Since you first went on pilgrimage, how many years have

you been cultivating the way?” [ Yunyan] responded, “Twenty years.” Actu-
ally, although the ancients, when training for the sake of the way, did not

L able to hear and get (montoku su Bi#39). Above, it is said that if Yunyan had any
genuine understanding, he would have raised a matter that “he himself had been able
to hear and get” (mizukara kiki uru 8 5 Z 4 %), not one that he had merely “heard”
(kiku BI<).
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waste a moment throughout the twelve periods of the day, the twenty years
of the present case [of Yunyan] do look as if they were passed over in vain.
Responding to this, Yaoshan said, “How will you deal with the birth and
death that is before your eyes?” Truly, this is what beginners and latecom-
ers should regard as the single great matter. “Impermanence is swift, and
the “matter of birth and death is great” Even if you arouse the thought of
bodhi, set off on pilgrimage, and fully adopt the appearance of one with

a rectangular robe and round-shaven head, if you have not clarified thc,Q\\

matter of birth and death and have not succeeded in the way of liberatiofy
then you know nothing of the “secret matter for those in patched robes.”
Thus, you do not get out of the cage of grasping in the three g@s and
find it difficult to escape from the old nest of birth and dea eally, it
is as if you uselessly wear a patched robe and uselessly hold st alms bowl.
Therefore, the ancients did not allow people even a m%%'e-ntary rest from

their striving. >

FHRNIELLHAEUTERICH SIS, 2IicERTnbel, AlcA
RIFLE, ERNATZRDRE S, %?@Cﬁﬂi‘l’@$$bléﬂ‘ﬂf\ &
BEOREDHBNDET, Lad, BRICAZE LSV OHZ, THIDA
R BET BT LRI TLH S, BHEEET4, KITENFAL EORKIC
BHRE L= P, DB H L ERE, SRDe XF+45, #5
ICHBEBITMIZD, HITFUTAR. 4B RUTAET BRIEE LI
AN §

Although [Yaoshan] tried%&moderate his own hands and feet' when he
questioned [Yunyan] iftQshis way, Yunyan gave his mouth free rein and
said, “There is no birth or death before my eyes.” Yet, if [ Yunyan] had only
sought and found'the place of ease and joy in his own self, and had me-
ticulously ful the original purpose of his pilgrimage, then he could
not have hadich a viewpoint. Yaoshan asked, “How long were you with
Baizhang? He asked, [in other words,] “How many years have you been
culEi ng the way since you first went on pilgrimage?” Then [Yunyan]
cs%&c@ twenty years.” Actually,” although the ancients, when training for

I tried to moderate his own hands and feet (shukyaku odayaka narashimen toshite 5
Fpta 75 LA L LUT). The expression “hands and feet” refers to the sometimes
harsh teaching methods of Chan/Zen masters.

2 Actually (jitsu ni F1C). The sentence that begins with this word is identical to one
that appears earlier in this section, the only difference being that the expression “passed
over” is written saka %i# when it appears above and shaka ¥ i# when it appears here.
Because the context in which the sentence occurs is also redundant, the repetition is
indicative of some kind of inadvertent corruption of the text of the Shumuché edition
of the Denkoroku.
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the sake of the way, did not waste a moment throughout the twelve periods
of the day, the twenty years of the present case [of Yunyan] do look as if
they were passed over in vain. Therefore, [ Yaoshan] instructed him, saying,
“Twenty years.” Yaoshan said, “Twenty years with Baizhang, and still you
have not rid yourself of vulgarity”

ROLEERIZDERL, ARGALERRD L, BEDAK, ATEARD
B FAE T, EICTFZEEICHMTZ0R 0., #MNCEZEHICTET

.@p'
.\0\
N\

ML, BIFR B AR DT, EEAERE T, BB AL RET, 2 Q@

FEBANTFAR, Q>

O
Even if [ Yunyan] had understood that “there is no birth or death,” r»&\me
to see that there is neither self nor other, such a viewpoint does,@& “gain
consciousness of the original boss of one’s own self.”* Indeed, weshacked the
disposition to “let go his hands from the sheer cliff.* If y: u%io not quickly

1 “there is no birth or death” (mu shéji # % 52). These are Yunya@Q()wn words, quoted
above in the Japanese transcription of the Chinese original: “bﬁiiere is no birth or death
before my eyes” (C. mugian wu shengsi Bl ATAZ4£5E; J. mqk)zen ni shoji nashi BATIC
AT Ny
2 “gain consciousness of the original boss of one’s @q self” (jiko honrai no kdbe wo shi-
kitoku B T A A DA% 3 4F). This is a quotatiqaidn Japanese transcription, of a saying
found in the Extensive Record of Chan M @Rngzki:
Just be conscious of the self’s origi Z%boss.
CRIG AR R ) 24 B i\%«%o (T 2001.48.17c11).
In another passage of the same tg:)g%@longzhi Zhengjue £ % £ (J. Wanshi Shogaku;
1091-1157) says: A
If you gain conscioysr(lgs of the original boss, all minds are this mind, and all
dharmas are this d@ﬁa.
(EHBAEHDBEHRFTALA, —WSFRIH S, —WEFRE R, (T
2001.48.58¢657).
3 “let go his %@from the sheer cliff” (te wo dangai ni san suru F7ZBFEICHT ).
A quotation, il Japanese transcription, of words that appear in the following passage
from t/h%@ctensive Record of Chan Master Hongzhi:
7-Just do not yield to excellence or surrender to sageliness. Just like [Mazu’s saying]
‘wear clothes and eat food,” from moment to moment have no other consider-

\Qﬁ ations, and from thought to thought do not harbor defilements. Release your

body to the kalpa of emptiness; let go your hands from the sheer cliff. When you
penetrate the sense faculties and their objects and reach the ultimate, it shines
alone in solitary illumination: a permeating, wondrous existence.
(CEEBWRE) EERERE, WERLR, E/LZLIE, SO
BRE, WA EH, HTFEE, ERBFERK, INABR, BEHEYE, (T
2001.48.78, a24-26).

A similar expression that occurs frequently in Chan/Zen literature is “let go the hands

when hanging from a precipice.” Both mean to stop clinging to deluded thoughts and
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“return your body to the kalpa of emptiness,”! then this is still “not yet rid
of vulgarity.” You still have not seen through deluded consciousness, and
you still have not destroyed” the cage that imprisons you. How could that
not be pitied?

HICT@ICHTEFRTLDARIC, METLEAEZT, ANEL, HBIERITS
275 L. RO N QDINIARETLE, #IFAELOBEYRZRE T, RO

6.

%
N

FEOUBEABTHHBOEE. HIEATOABCHE L, ZF25h B Q\$°

Y3

EI5ARBARG, RTHAT S, RNEDAL IO EERQTIHH
ER o
Thus, in order to make [Yunyan] hit upon matters in detail, [ Yabshan]
questioned him a second and third time. However, [Yunyan @ lacked
the capacity for perceiving and knowing. Even if he [Yi acceded
to [Baizhang’s saying] “apart from the six phrases,” that was'still an “iron
hammerhead without a hole for a shaft,” which did nq@xount to a set of
guidelines. Even if this had served to cut off diver&)c@t paths of countless
discrepancies, he would still have been unclear abgat the original luminos-
ity of his own self. As for [ Yaoshan’s] saying, “Fhree thousand miles apart;
that is wonderful, but that is entirely ung@ed,” it again indicated that

their face-to-face encounter seemed as ifit had been of no use.

WU 5T, ﬁﬂﬁ@%f«%m‘%@éa HIERNALDERICHD. BOD
BRICELT ;ﬁ&h&‘%@/&r% LT FL—EDFERA, EBRDFR
CHEFHUAD, Hical AT BRICHEIZE D, 48, FICATELE
RBREEDE, &

At this point, althouig} [Yunyan] raised [the kéan] “Baizhang’s phrase

upon leaving the ” he was still involving other people’s tongues, and
p g g peop g

“fall” into the /&@gm of realizing the emptiness of dharmas, which is a frightening
prospect b s@rating when accomplished.
1 “retur }:ar body to the kalpa of emptiness” (mi wo kigo ni mawasu 72 ZHIC=
’d—)./ ¢ not an exact match, this saying is very similar to one found in the Extensive
Resdrd of Chan Master Hongzhi: “release your body to the kalpa of emptiness” (C.
hen kongjie Bt 5 #); ]. dasshin kigo). That the sayings are related is evidenced by
the fact that they both appear in conjunction with the phrase “let go your hands from
the sheer cliff” See previous note for the original Chinese passage.
2 seen through... destroyed (ha sezu... ha sezu B F... ALET). In the original Jap-
anese, the same verb — ha su ALY (to “break.” “destroy” “expose,” “lay bare,” “see
through”) — is used twice. The English translation differs here to match the objects of
the verb, which are “deluded consciousness™ and the “cage that imprisons.” However,
it is suggested by the use of the same verb that the two are to be regarded as one and
the same thing. That is to say, what (metaphorically) imprisons people is their own
deluded consciousness.
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had not himself broken through to a place of verification. Nevertheless, he
raised a comment [on the kéan] in this way and quickly came to present
our singular lineage style, which was not at all a deviant path. That is why
[Yaoshan] said: “Why didn’t you speak in such a way carlier? Today, be-
cause of you, I have been able to see my elder brother Huaihai”

ANKEIE, BMAZAT—HICERELE, FICBRERICLTEN

D, TRTHITICHEDL SNREITET, ANELERZDWw R, RV E
NEEBHEL FICHHDIREITMIZD, B TRZLUTENSLDAK

IZ. BEBEICKRELET, dirF T USRS, éib:%i’f\ﬁ@

ZELUTCEE, LICEBFICHDT, BHALABILADw L, ZITRCH
L ANEBEZL, REBUE. 8D T—HLEREDITEHATERIC
EREL LG, BLBICRL, FICATELERST LEAIDE, FiC
FAL BBEOERIC—EFTHHE, TEA ARATLL TR RFRIC
MFD, - #HEIBTETIMD, RICHDE XIS LGRIICEST
BT BT A TR TR, 2139, %60

The meaning of [the part of the Root Case that N;ﬁs] “the great assembly
was standing still, but he used his staff to sud chase and scatter them”
comes down to [Baizhang] signifying that,ifpreality, it is a matter of being
“independently liberated, relying on notfiing” There was no need for him
[Baizhang] to bother with any furtk@&csdng of them. Nevertheless, if he
had simply raised the matter in @t way, even if kalpas as numerous as
motes of dust were to go by, in@ nd it would be as if they had no capaci-
ty to get it. Therefore, in o to startle them, he called out in a loud voice,
“O great assembly!” [Afﬁh saying goes,] “If you hit the southern edge, it
moves the northern édye.” Thus, without realizing what they were doing,
they turned their @s. The place of awakening, in the end, is like coming
tonod in asseu&@ does not involve thinking. On that account [Baizhang]
said, “What¥¢>this?” Regrettably, Baizhang’s community of disciples did
not undefstood even a bit! In that place, nothing was said, but from far off
Yaos aid, “Because of you, I have been able to see my elder brother.” In-
decdtrom such a standpoint, when an ancient made a statement in a single

hrase, it was said that the “face-to-face encounter is complete.” This is also

imilar to [the saying] “a thousand miles, the same wind,” and similar to'
“not a single hair of separation.” Thus [Yunyan] first sought instruction
from Baizhang, and then was able to climb Mount Yao, such that in the

Lsimilar to (nitari #472 D). The three aphorisms quoted here are “similar” in that they
are all metaphors for the close relationship that exists between Chan/Zen masters and
disciples when the latter understand the former and they have a “meeting of minds.”
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end there was no separation between master and disciple, and each was
able to learn from the other.

HEHICAERIE EACHE N CRDEERZITIETHOMICIET, =k
Mo, SARALER, A HIURDMNE, —BUICE R L., —3ITH & LT <8
BXITHAL, BICER., BEICHRELSTDH LR .

If you accede to this standpoint, then not only will you have no doubts
about the matter of your own self from vast kalpas past, but also, with a sin-
gle glance you will see through the buddhas of the three times, the six ge@
erations of ancestral teachers, and patch-robed monks who have noses;
and with a single jabbing remark you will puncture them. Quickly, y&u will
have a face-to-face encounter with Yaoshan and Baizhang, and s@ght off,
ll ith those of Y dD S
your eyes will meet with those of Yunyan and Daowu. &

A5 ThViE B it 248 U T k;%abwa{&
Now, how can I communicate this principle? Grca@?scmbly, do you wish
to hear? &
>
Q>
VERSE ON THE OLD QaOSE (]
Q

ISTALF AL, WIAFH IR *%%DKQ&Q

A solitary boat, without rowil@%dvances in the moonlight;
there is a turning of hcad.s,2 kit the duckweed? along the old shore* is not
moved.? &\Q\C"’

ol
C:QQ
1 patch-robed s who have noses (u bikutei no nosé A 3% L&D #1%). To “have a
nose, in thi\éﬁ?{% means to understand what is essential. > nose of the patch-robed
monk.
2 tunﬂ@f heads (kaito = 38). A reference to the heads that turned when Baizhang
cil ut, “O great assembly!”

Quckweed (C. pin 3; J. ukikusa). A water grass that floats unrooted. In Chinese
literature, a metaphor for: (1) casual acquaintances; (2) having no fixed abode; and
(3) a wandering monk such as Zhongfeng Mingben ¥ #1 & (J. Chitho Myéhon;

1263-1323), a famous Chan master who sometimes lived on a small boat.

4 shore (C. an #; J. gan). In Buddhist literature, nirvana is referred to as the other
shore (C. bian # #; J. higan), whereas samsira is “this shore” (C. cian 3t %; J. shigan).
5 not moved (C. weiyao & #%; J. miys). That is to say, the weeds are not stirred up be-
cause the boat is not being rowed. When Baizhang called out, the monks of the great
assembly turned their heads, but the attempt to startle them into awakening did not
work: they remained unaffected along the “old shore” of samsara.
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