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CHAPTER THIRTY-SIX (Dai sanjiroku sho % =+ ><)

Root Case [4£81]]

Fo =oAL, BAE KRR, 5B AM A,
The Thirty-sixth Ancestor, Great Master Hongdao,' sought instruction
from Shitou, asking:*
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“I am generally conversant with the thrc&%hicles and twelve di-
visions of the teachings, but I have h that in the south, they
‘directly point to a person’s mind, @ the nature and attain bud-
dhahood’ I do not yet understa, the truth of this, and T humbly
beg you, Reverend, out of, assion, to instruct me.” Shitou
said, “If you are ‘such, youw. I not get it; if you are not ‘such; you
will not get it; and if @arc both ‘such” and not ‘such, you will
not get it. What do %)§ make of that?” The Master [ Yaoshan] was
dumbfounded. \ou said, “Your karmic connection is not here.
For the time/gcing, go to Great Master Ma’s place.” The Master
[Yaoshan%@cycd this command and paid respects to Mazu, tell-
ing h;n;t@ the aforementioned question [posed by Shitou]. The
A G{&’)r [Mazu] said: “There are times when I have him ‘raise
%%gycbrows and blink the eyes;” and there are times when I do
A

1 G;Q@V[;ster Hongdao (C. Hongdao Dashi 5418 X #F; J. K6do Daishi). This is the
mous honorary title of Yaoshan Weiyan 2.1 4§ (743-828; J. Yakusan Igen).
Aasking (C. wenyue M 8 J. toite iwaku B "CEL). The block of Chinese text that
follows these words is nearly identical to one that appears in the Collated Essentials
of the Five Flame Records under the heading “Chan Master Weiyan of Mount Yao in
Lizhou” (CBETA, X80, no. 1565, p. 109, a22-b7 // Z 2B:11, p. 82, al3-b4 // R138,
p- 163,213-b4).

3 There are times when I have him ‘raise the eyebrows and blink the eyes’ (C. wo youshi
jiao yi yang mei shun mu HA AP BB, J. ware aru toki wa kare wo shite yobi
shunmoku seshime HNA B (3477% L CH#H/E B BE L&). The object of the verb to
“have” or “make” (C. jiao #%; ]. kys) is the third person pronoun yi 47 (J. kare), mean-
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not have him ‘raise the eyebrows and blink the eyes There are
times when ‘raising the eyebrows and blinking the eyes’ is right,
and there are times when ‘raising the eyebrows and blinking the
eyes is not right. What do you make of that?” At these words,
the Master [Yaoshan] greatly awakened and made prostrations.
The Ancestor [Mazu] said, “What principle do you see that you
make prostrations?” The Master [Yaoshan] said, “When I was at
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A

Shitou’s place, I was ‘like a mosquito on an iron ox.” The Ancestor Q\\

[Mazu] said, “If you are like this, then guard it well. > >
R BB A, ;\\O
b N
Nevertheless, your master is Shitou. ‘(\®

&
Prvotar CIRCUMSTANCES [#%%ﬁ?&]\ﬁ'q

INE Y 8 @00
The Master’s [ Yaoshan’s] personal name was \YQ c"n.‘
(9.9

ing “he;” “she;” or “it,” but the referent is unclear. $Ome texts associated with the Ca-
odong (J. S6t5) tradition, it is said that the B\ﬁ Sakyamuni “held up a flower and
blinked his eyes” to instruct the assembly oWulture Peak, whereupon Mahakasyapa
smiled slightly and was recognized by tK uddha as the First Ancestor of the Chan/
Zen Lineage. Most versions of the y of holding up a flower, however, do not say
that the Buddha “blinked his cyc%; “him” that Mazu speaks of, therefore, could be
the Buddha, treated as a char CEeT in a narrative who does different things (blinks or
does not blink) dependin \éf‘-e whim of the storyteller. The “him” that Mazu speaks
of, however, is more likely Mazu himself, or his own buddha-mind, referred to in the
third person to indi hat it operates spontaneously, of its own accord.

1 The Master’s personal name was Weiyan (Shi, imina wa Igen . 3£{3H45). The long
quotation tha ows these words, and is elided in the middle using the expression
“and so on@d3wn to” (naishi 77 £), is a Japanese language transcription (yomikudashi %
HT L) @fa nearly identical passage in Chinese that appears in the Collated Essentials
of tb&@e Flame Records under the heading “Chan Master Weiyan of Mount Yao in
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He was a son of thedfp% Clan of Jiangzhou Prefecture. In his
seventeenth year, i€went forth from household life under Chan
Master Xishan Miizhao of Chaoyang and received the precepts
from Vi:%é?/ﬁiéster Xicao of Hengyue. He broadly mastered the

sutras andysastras and strictly observed the moral precepts. One
day, A@mnted to himself, saying, “A great person should detach
franpdharmas' and purify himself. Who would make an issue of
7/
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/@9@0 R, KA FTATTAAL, KA FTAER AT, BB EITH, BRI,
HAR AL, AT, BRI IR, —AAE G LAk, BEME, kAR
EAERE, B, —h KRB, B8, EEIPHALL, B, BRALREL, B, kil R
B, REELE, B, TERRE, BMBHE, € R IE R sl LEHMIR
JEAT, BF LB W IR, ERIVALETA, 4 6HEEEE, SEHAAY, W
8, EFTBHAFAS, A0, REEHE RN, 8, KiE Ewo LRE,
BRZ, HEMMEL, #HEEE, (CBETA, X80, no. 1565, p. 109, a19-b20
//Z2B:11, p. 82,a10-b17 // R138, p. 163,a10-b17).

1 detach from dharmas (b6 wo hanarete 7 &:41C). In this context, the word “dhar-
mas” (C. fa #; J. ho) can refer to either the “teachings” of the Buddha found in the
satras and treatises or to the “rules” and “procedures” found in the Vinaya. Given the
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the trivial matter of picking every single crumb off their napkin?”
The first time he went to Shitou’s room, he said, “I am general-
ly conversant with the three vehicles and twelve divisions of the
teachings” ...and so on, down to..." “guard it well”

He attended upon [Mazu] for three years. One day, the Ancestor
[Mazu] asked, “These days, what is your viewpoint?” The Master

[Yaoshan] said, “skin and dermis sloughed off entirely, there only ,&0
exists a single true reality.” The Ancestor [Mazu] said, “What you»\Q

have attained can be called the harmonizing of mind and body;
and the stretching out of the four limbs. Since you are :Q@ady
like this, you should gird your belly with three strips@voven
bamboo? and go serve as abbot of a monastery someshere.” The
Master [ Yaoshan] said, “Who am I, that you say I should presume
to serve as abbot of a monastery?” The Ances [Mazu] said: “If
you do not do so, then you will still lack ‘c@antly going with-

out abiding,? and you will still lack ‘con&g%intly abiding without

sentence that follows this one, the latter mcaning'éQ‘t%cly the one that is most imme-
diately intended.

1 and so on, down to (naishi 73 £). This ex Sésion indicates that part of this repeti-
tion of the Root Case has been elided t&@&e space, but that the intention is to quote
the entire thing.

2 gird your belly with three strips&voven bamboo (C. jiang santiao mie shuqu dupi
=B RBE B J. sanjo n tsu mote tohi wo sokushu shite BN D) ANQY: ¥
RIBLT). “Woven bambﬁ&. mie %; J. betsu) is a strong, flexible material made by
weaving together thin slats of split bamboo. It was used to bundle and carry things (e.g.
firewood), but could«lde'be wrapped around the waist for support, or to bind a robe to
allow freer bodily Q&lon (e.g- when working). There is a classical Chinese expression,
“belly bound withthree strips of woven bamboo” (C. fu shu sanmie &R =% J. fuku
soku sanbe hich means to “tighten one’s belt” in the face of famine or poverty.
Mazu’s nition to Weiyan contains a play on words, for the latter has just said that
he “51 ed off his skin” (i.e. freed himself from deluded conceptual thinking), and
Mazwrells him to gird his “belly” (C. dupi B 2; J. tohi) — a word that has the glyph

Gbp' ‘skin” (C. pi B J. bi) in it — with woven bamboo. In other words, Weiyan may
ﬁhavc “sloughed off the skin” of delusion, but he is advised, as it were, to “put on another

skin”: that of service as an abbot.

3 “constantly going without abiding” (C. changxing er buzhu F4T ™ TME; J. tsune ni
yukite jit sezaru koto FITAT TIER T % T &). This expression plays on the ambiguity
of the verb zhu 1% (J. ji), which in Chinese Buddhist texts can mean to “reside” some-
where, “serve as abbot” at a monastery, or “dwell on” a thing in a deluded, emotionally
attached manner. It also employs the ambiguous verb xing 47 (J. ko, gyd, yuku), which
can mean to “walk,” “go,” “act) or engage in Buddhist “practice.” Thus, “constantly
moving without abiding” can refer to: (1) the lifestyle of a wandering Buddhist ascetic
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going.! Even if you wanted to benefit others, there would be none
who are benefited; and even if you wanted to do something, there
would be nothing that is done. You should make yourself into a fer-
ry boat. You should not abide here for long” The Master [ Yaoshan]
thereupon left the Ancestor [Mazu] and returned to Shitou.

One day, when he was sitting,” Shitou asked, “What are you doing,
abiding here?” The Master [Yaoshan] said, “I am not doing any-
thing at all.” Shitou said, “If it is like that, then you are sitting idly”

The Master [ Yaoshan] said, “If T were sitting 1dly, that would be d Q

ing something.” Shitou said, “You say you are ‘not domg anytb\n@
so what is it that is not being done ?” The Master said, * Even@“&iou—
sand sages do not know.” Shitou praised him with a Vcrs%Qaymg

We have been abiding together® up to now, @t I do not
know his name; \%

innately, we accord with one another anﬁ%o on in this way.
From ancient times, even the high worthies have not
known this; \

how, then, could ordinary pqu'% possibly clarify it on the
spur of the moment? A@'ﬁ

who lives on alms and does not take up resédé&c\eim amonastery; (2) engaging in “con-
stant Buddhist practice”; or (3) “everyday, normal activities,” without dwelling on or
becoming attached to them in a delu &izay.
1 “constantly abiding without goirfg” (C. changzhu er bu xing F4E T TA4T; J. tsune ni
jit shite ikazaru koto % *"'LC’&@%J‘@% C &). This expression plays on the ambigu-
ities of the two Verbs which abe explained in the preceding note. To “constantly abide
without moving” can r 16 2 monk taking up residence in a monastery, or to serving
as abbot of a monastei§y without ever moving away or retiring. The expression chang-
zhu FAE (J. Joy}).@o refers to the permanent property of a monastery (buildings,
furnishings, risgaPimplements, etc.) that an abbot is not permitted to take with him
when he st%%own and moves away.
2 One, hen he was sitting (ichinichi zaiza no tsuide — B /£ 40K T). The Chi-
nesg o@mal says, “One day, when he was sitting on the rock” (C. yiri zai shishang zuo
% 28 EAK). The “rock” is the one after which Shitou was named, because his
t was built on it. “Sitting” here refers to seated meditation. The subject of that verb
1s left unstated in both the original Chinese and the Japanese transcription, but it is
clear from the context that it must be Weiyan who was practicing seated meditation
near Shitou’s hut.
3 abiding together (C. gongzhu #1£; J. gaji). The word “abiding” (C. zhu 1%; J. ja) in
the first line of this verse, and the word “go” (C. xing 47; J. ko) in the second line, are
paired in a way that plays off Mazu’s admonition, related above: “You will still lack
‘constantly going without abiding; and you will still lack ‘constantly abiding without

going”
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Afterwards, Shitou gave instruction, saying, “Language and activ-
ity have no connection with it” The Master [ Yaoshan] said, “Even
if language and activity are negated, they still have no connection
with it.” Shitou said, “For me, here, [even] a needle prick cannot
get in” The Master [Yaoshan] said, “For me, here, it is like plant-

ing flowers on rock.” Shitou approved this. Thereafter, [ Yaoshan] X
resided on Mount Yao in Lizhou Prefecture, where the oceanic -;O\
assembly gathered like clouds. Q\\

$
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INVESTIGATION [353%]) O
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RNGAORA, ARNEARDGHBALDHEAED, HIFEC RIS
B, HITBUHICELS, 4EL Z1TT, %
From the aforementioned episode, we have clearly learn@hat there is no dif-

ference between the two houses of Qingyuan and Gu%rue.z They truly are the
two horns of Caoxi, who, fundamentally, is the%w ite ox on open ground,”

&
1like planting flowers on rock (C. ru shi shan a’éb?ua Yo L ]. sekijo ni hana wo
uyuru ga gotoshi & LICEZB DM L). is a pun here, for Shitou built his hut

on “arock” (C. shitou % 38; J. sekitd), ar@ was named “The Rock” (C. Shitou % %8;
J. Sekito) for that reason.

2 two houses of Qingyuan and Nan@@}Seigen Nangaku ryoke #/R # 4k M ). The ref-
erence is to Qingyuan Xingsi, (Jég'éigen Gyoshi; -740) and Nanyue Huairang (J. Nan-
gaku Ejo; 677-744), who, Vy@e fellow disciples under the Sixth Ancestor, Huineng.
Each inherited the dharma from Huineng and founded what were to become the two
main lineages or “houf of Chan in the following generations: that of Nanyue’s disci-
ple Mazu Daoyi (»)d}gé gave rise to the Linji/Rinzai Lineage), and that of Qingyuan’s
disciple Shitou Xiqian (which gave rise to the Caodong/S6t6 Lineage).

3 “white o pen ground” (roji no byakugyi 5% .0 & 4F). This is an allusion to the
famous @%the burning house found in the “Parables” chapter of the Lotus Satra.
A rl/ch% an (symbolizing the Buddha) promises to reward his children with carts
ds y goats, deer, or ox (symbolizing the sravaka, pratycka-buddha, and Mahayana
% s, respectively), whichever they fancy, if they will stop their heedless play and run

\Qﬁ out of the house, which is on fire. When the children come out of the house, they

S

Q
@r\/

join the father and sit safely on “open ground in the middle of the road” (C. daozhong
loudi {5 3e; J. docha roji; T 262.9.12¢14-15), so in Buddhist literature the expres-
sion “open ground” came to indicate freedom from the “fire” of mental afflictions. The
father then breaks his promise to give them the little goat, deer, or ox carts that they
came out for, and gives each instead a far grander vehicle, encrusted with jewels and
“drawn by a white ox” (C. jia yi bainiu B AGF; J. ga i byakugya; T 262.9.12c22).
That represents the “one vehicle” of the true Mahayana, which was inconceivable to
the children (ordinary deluded beings) when they were still in the burning house, even
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visible far and wide. Secking instruction from that one," he [ Yaoshan] clar-
ified this one;* comprehending that one, he succeeded to this one. They do
not differ by even a thread or an iota.

HICEMICH S, =233 MIF5ND ., BHRASLERBOE, dofT

Lo EITHEREVEIC, EE L RE, REHEL R, 6 REE T N
13, HICETHLZHORE L, RERIAICET, HITRDF I3 ¥

T, AN EmE, EICRTROREHLRD, HICE TICAE Ak 4 \'&’
59, BRAFET, BICHFZLTRTHDALOAE LT BLTEHICE <O
5L, . QQ
Thus, at first [ Yaoshan] asked, “I am generally conversant with the @@%c
divisions of the teachings, but what is the meaning of ‘directly ,'é@t to a
person’s mind, see the nature and attain buddhahood’?” To explain
this standpoint, [Shitou] said, “If you are ‘such, you will n g§§§it; if you
are not ‘such, you will not get it; and if you are both ‘su ’gand not ‘such;
you will not get it.” Arriving here, there is no place tog&ition oneself, nor
is the situation one of doubting the other. Thus, [Shttou] gave this sort of
indication. However, [ Yaoshan] seized on the &ion that this standpoint
truly “cannot be gotten,” so he had yet to uf erstand the gist of the re-
mark. He thought long and hard about it &t that time, [Shitou] instructed
[Yaoshan] to go to Jiangxi and have ter Mazu explain it instead.

L, LTS EEELME. RTal, w7z LTHERALTLD,
WEBBELDT, RUTZ. éﬁ&@ D, FICETRERRAZ LZTT,
Jiangxi [i.e. Mazu], becg&i‘e was determined to make him [Yaoshan]
understand this mind, stoed in for Shitou and said: “I make him raise the
eyebrows and blink éyes, or I do not make him raise the eyebrows and
blink the eyes. It i er correct, or it is not correct.” This shows that there
are variations accord with the circumstances.

I R %Q'réb\ FICHBBALDAM S 4, SN ERICEDET &
A% O, BE#FT, mal, ik, LEOERE AT ®HEHF
T wad, XT, BAORICAT, BFOMHLE WL L, H7%
HFUT LB, R E BT, A5 FwLit, RICRNEALD.
\q})losc who were enticed by the promise of an ox-cart. The Denkoroku here compares

Q the Sixth Ancestor, Huineng (referred to as “Caoxi”), to the great white ox, and says
Y that his two main disciples, Qingyuan Xingsi and Nanyue Huairang, were like the two

7>

@ horns on the ox.

1 that one (kare #). The Chan house of Nanyue and his dharma heir Mazu, under
whose tutelage Yaoshan clarified what Shitou had said to him.

2 this one (kore ). The Chan house of Qingyuan and his dharma heir Shitou, who
accepted Yaoshan as a successor.
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At that time, [Yaoshan] awakened to this place, and he truly understood
that it exists in everything, from “raising the eyebrows and blinking the
eyes” on down to “seeing, hearing, perceiving, and knowing, moving and
functioning, going and coming. Thereupon, he made prostrations. The
Ancestor [Mazu] said, “What principle do you see that you make pros-
trations?” The Master [ Yaoshan] said, “When I was at Shitou’s place, I was
‘like a mosquito on an iron ox”” There was no inserting of the proboscis.

Seeing and knowing were exhausted, and subjective understanding failcd.,g\\

Although he himself did not know it, already he was the real person. ‘Q\

A, FICHTTaL, F BB L REE A, RIC—EEDRRL BEDMEE
CeaFRLTC Abal, KEMELELTE-—ATOADHDIOEICE
BREICHDIFHTERICHL, ZITRTEBIZIEDTEHX, THH
3. B OXRL, S, BICHOwWEICHALE, RELTE ST 2072, &L
TEEEBH L. Y

Later, the Ancestor [Mazu] asked [Yaoshan], “T}%Q\days, what is your
viewpoint?” Conscious that here there is not aggle mote of dust, nor
the slimmest hair of error, [ Yaoshan] said, “ and dermis sloughed off
entirely, there only exists a single true rca]%@. Truly, for a student trainee,
to be able to arrive at this standpoint "ql@%mething that is extremely diffi-
cult. Accordingly, [Mazu] praised gps an] fully, saying, “What you have
attained can be called the harmonizing of the mental and physical, and the
stretching out of the four lim .%&s for location, there was no place he did
not reach; as for things, thgorg“were none he did not penetrate.

IFL:f%JJZZ}%ODiE’J%L&\ﬁ%i‘@ FEERDEAERRD %S, & EIC
EXRDIMTHIVEE e de D, BICERMCARASZRO RIS
IS HRBAT RFXTIBBICKREBL, ARstAELIC,
Finally, whe@aoshan] reached the point of being able to say “I am not
doing anﬁg%ng at all,” he knew that, although his receiving and using of
the thofisand changes and ten thousand transformations was diverse, it was
sir(ldjcﬁ‘ to planting flowers on top of a rock in that there were no traces.
y, in his initial questioning and secking the meaning of “directly point

< to a person’s mind,” he was greatly awakened when the one who “raises the

&S
S

1 There was no inserting of the proboscis (kuchibashi wo sashihasamu koto nashi % 7%
FLZ &7 ). This is Keizan’s explanation of the saying, “like a mosquito on an iron
ox”: the insect, obviously, would not be able to insert its proboscis into, or draw any
nourishing blood from, an iron statue of an ox. Likewise, Yaoshan could not get any
inkling of Shitou’s meaning,
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eyebrows and blinks the eyes” was shown to him. And, when preaching the
dharma for the congregation,' [he said]:

A ARDBICE HDOEZHTREBRZBEILT, AR, AT
AFDRIEL.

“I am now speaking these words for your sake, revealing the one
who is wordless. Who is that? Fundamentally, he lacks features
such as ears, eyes, and so on.”

FiICbE, EFRHLHIC. & FREFTLUTROAICT, ANUL 2

0)55‘3'0)/\ ZE LD 2T L, ﬁlgﬂ? g L&, By BLEHED

RICELE A BERTEHC LS, LNEFSHT LA %mcmr@%m
\ﬁ*+%&f$oﬁy#5é%gkﬁ-ﬁﬁ%ﬁ%k%fa@%

DPLERISHENT BITRTRSBED,

Truly, because his was a genuine stance of being “good in ti@begmnmg and

in the middle;’* for the sake of others he displayed the @\nne stance of be-

ing “good in the end.” Therefore, student trainees Id seek instruction
the way Yaoshan did.* Although cach of the ancgyeral teachers had virtues,

1 when preaching the dharma for the congregati Q%bu seppd seshi ni By HtEE
UIZ). The quotation that follows these words is.&Japanese transcription (yomikudashi
AT L) of a nearly identical passage in CI(QSC that appears in the Jingde Era Re-
cord of the Transmission of the Flame unde&@e heading “Reverend Yaoshan Weiyan of
Lizhou, at a convocation in the dhar 11, said”:
(R ) R Ak S 5 B R 5k, MRE AR & B 5. (T
2076.51.440b23-25). A2

The same passage also appeaby in the biography of “Chan Master Weiyan of Mount
Yao in Lizhou” in the Cofiated Essentials of the Five Flame Records (CBETA, X80, no.
1565, p. 110,a16-17 /f£2B:11, p. 83,a7-8 // R138, p. 165, a7-8). It is also quoted, in
Japanese transcn}a@ in Chapter 49 of the Denkaroku.
2 “good in tg@mnmg and in the middle” (sho cha zen #7°F-&). This is part of a
well-known, refrain that appears in many Buddhist satras with reference to Sikyamu-
ni’s prea%&' of the dharma. » “good in the beginning, good in the middle, and good
in ths\@
3 %Q)d in the end” (go zen #-%). This is part of a well-known refrain that appears in

any Buddhist siitras with reference to Sakyamuni’s preaching of the dharma. » “good
in the beginning, good in the middle, and good in the end.”
4 student trainees should seck instruction the way Yaoshan did (sangaku no hito,
Yakusan no gotoku sanzu beshi 2% DA, 311D { 2§ XL). The translation here
follows the Japanese as it now stands. However, it seems clear from the context that it is
Yaoshan’s qualities as a teacher, not his qualities as a student, that are under discussion.
Perhaps what the original Japanese means to say is: Yakusan no gotoku [shi ni] sanzu
beshi 2L D4  [#H1C] 59X L. If so, then the translation would be: “student train-
ees should seek instruction from the likes of Yaoshan.”
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and there is no superior or inferior among them, Yaoshan had particularly
high standards in his dealings with students, and he was brusque in his
guarding of self.! Because of that, it has been said, “Yaoshan’s congregation
never amounted to twenty [monks].”* That his congregation was not large
was due to his terseness. It was like that because people are unable to bear
starvation and cold.?

RNELTH. EE AT B %1%%%?%&kﬂ%i?'ﬁ&@w
F50L, ANESHELTIBALAS
RO T, ZITRTER, EE 7‘?"%%——/\ EEFE L, W55 T
FE DS ED#H T L, %hﬁﬁfl\ﬁz%ﬁﬁ
ERABTHEATEZBEO. BAL, BIHRAICLITAEREE 5«\1}0

However, there were many monks and lay followers whoggascsscd the
way, including Yunyan, Daowu, Chuanzi, Srimanera Ga tulant Gan,

1 brusque in his guarding of self (onore wo mamoru koto kan @u nary TNZ2F5C
& ##9755). The meaning of this expression is unclear. Inflitenced by the reference to
“starvation and cold” (kikan #L7R) that appears short{x er in the text, other trans-
lators have rendered kan’yaku 45 as “austerity” @ary, p- 139) and “simplicity of
life” (Cook, p. 186). However, the meaning of ¢he term kan’yaku 49 is “taciturn,”
“dismissive,” or “rude” with regard to other ple. The point may be that Yaoshan
“guarded” (mamoru F%) his awarcness (the innate buddha-mind) by refusing
to let his mind get tangled up in verb g%y and soc1al nicety. Or perhaps it just means
that he guarded his privacy. %
2 “Yaoshan’s assembly never am(ﬁvgted to twenty” (Yakusan fuman nijisshu 5 7R
= 3k). This is a quotation e chapter of Dogen’s Treasury of the True Dharma Eye
entitled “The Tlnrty—seveﬁ%actors of Bodhi”:

That Old Zhaﬁus assembly never amounted to even twenty [monks] is a

manifestatio right livelihood. That Yaoshan’s assembly never amounted to
even twep onks] is the vital bloodline of right livelihood.
<<J£‘ i E T /£>> ZHMMDTH =k, ThESFDORRK

DESTEE N dmz WIIZD. (DZZ2.148).
The e%essmn an assembly that does not amount to twenty [monks]” (C. buman
eah& ong i =1 3K; J. fuman niji shu) appears in Chinese translations of Indian

aya texts, which explain that a quorum of twenty monks is the minimum for car-

ﬁrymg out a purification (C. chuzui i 3; J. shutsuzai) of the sangha through confession

and repentance; see, for example, Bhiksu Pratimoksa of the Ten Chapter Vinaya (T
1436.23.472b9-12). In the context of Dogen’s remark, the expression does not seem
to imply anything more than a “small community of monks.” Dogen’s choice of words
does, however, reflect his very detailed knowledge of the Vinaya.

3 unable to bear starvation and cold (kikan ni taczaru PLIEITHNE B). This expres-
sion is probably used metaphorically here to mean “starved” of verbal teachings by
Yaoshan, and feeling “left out in the cold” emotionally because he remained aloof from
his students.
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and even the Honorable Li Ao. That being so, as students, they gave prece-
dence to their desire for thoroughgoing inquiry and did not look back on
the depth or superficiality of their connections with the world. On this ac-
count there were three people — the equals Yunyan, Daowu, and Chuanzi
— who shared the same determination: “for forty years they never touched
their ribs to a mattress.”" If it is not an assembly that possesses the way,
there are no such patch-robed ones in it. Therefore, Zen worthies, you
should aspire to be brother disciples with Yunyan and Daowu, and should
long to inquire until you arrive at understanding with Mazu and Shitou.

RER. BEREELEDH, AR RAED L, REbEICET, @9&
ICAR LK D, RRZIOEAET BT, RICFADREL, %ibn.\
HINREICET, —WHTRETD, RO A EIHELURT, —@.Z%%
LEXBEBHYEHE, AELLTETRSD, ADBAELT, kR LTAEL
b, &E’LVC%*‘@_‘L&)\ R LTERBAELD, k7 LE AR L
5, RNEICEHRD, O

Do you not see? He [Mazu] said, “Making [him]@%ﬁse the eyebrows and
blink the eyes is right, and it is not right.” Ther. f'ts\no doubting that stand-
point.* Every single person already comes @ equipped. If you wish to
know that place, it already “lacks the featigies of ears and eyes.” Therefore,

1 “for forty years they never touchcd %%&rlbs to a mattress” (shijiinen waki seki ni
tsukezu M EICET D). e precedent for this statement concerning
Yunyan, Daowu, and Chuanzi is foﬁn in Case #89 of the Blue Cliff Record:

Yunyan and Daowu st i together under Yaoshan, and for forty years their
ribs never touched a maberess. Yaoshan produced the entire lineage of Caodong.
There were three méd whose dharma words flourished: Yunyan’s disciple Dong-
shan; Daowu’s %i le Shishuang; and Chuanzi’s disciple Jiashan.
(BRsR) TMPE RS L, W+ FBAFR, BLETRA—F A=A
hil AT @féﬁ«nm W ETAFAFTFAob, (T 2003.48.213¢28-214a2).
Earlier in e%enkoroku the Tenth Ancestor, Paréva, is also said to have vowed “never
to touch ribs to a mattress” (waki wo seki ni tsukezu W72 1T FE 1T 9).
th,’l@ndpomt (kano denchi # B #). Who or what the word “that” (kano 4%) refers
t nclear. Because Mazu is being quoted (albeit in a paraphrase of the direct quote
iven above), the meaning could be “Mazu’s standpoint.” However, what Mazu is quot-
as saying earlier is, “I make him raise the eyebrows and blink the eyes” (kare wo
shite yobi shunmoku seshime #72 U CH /B R B L ®), etc.,, so “him” (kare %) could
be someone (or something) other than Mazu, which has “that” (kano %) standpoint.
Perhaps “he” or “that” (kare, kano 4&%) is a name for the innate buddha-mind, which is
both a person’s own mind and something “other” (hi #%) than the individual person.

3 “lacks the features of ears and eyes” (jimoku no katachi nashi BB H7&L). This is
a paraphrase of Shitou’s words, quoted above: “I now manifest for you the one who is
wordless. Who is that? Fundamentally, he lacks features such as ears, eyes, and so on.”
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it cannot possibly be discerned by seeing or hearing. It is [a matter of ] “not
doinganythingat all.”* Moreover,” although “we have been abiding togeth-
er up to now; and in the final analysis there is someone whose “name I
do not know;” [Shitou] brings him here as that which is “innate.” What is
more, that which causes you to be born; causes you to die; causes you to

6.

go and come, move and function; and causes you to see, hear, perceive,and . (@
know — that is truly “this” \-’\;O\
AINCEFZ RN, SHHICRBENT BH5AR, HOZ RS

ZHHLEBEOERE TS, KU—mRELEE T ATRE, 23R
ICRB NI, 0% e EITHBB BN AR, R MRS
B % RAFEE, RTF£FHDEREENDIL. X

The true dharma should not be sought outside your purvi @ow could
you possibly have an expectation of seeing the nature at o&c other time?
Even the three vehicles and twelve divisions of the tcac?; s proclaim such
a principle. As a rule, all living beings also rcceivcg@ use it in this way,
without interruption. How could you possibly segk verification of it else-
where? You should know this. Truly, how coutd you possibly lack “raising
the eyebrows and blinking the eyes”? If youQuist gain sight of that one who
sees, hears, perceives, and knows, the Q;ﬁ)u will probably not doubt the
tongues of the old reverends thrm@bu the land.

B54efThsbia B2l L XA,
Now, how can I comment ox@@%s principle?

O
\gEﬁgg oN THE OLD Case [£8+)

O
%#%ﬁﬁﬁégﬁﬁﬁﬁﬁako
That fellow ’@ is, every day, brisk and lively:

name hirﬁ%‘i}c person who “raises the eyebrows and blinks the eyes.”
/.

D
PN
&
ot doing anything at all” (issai subete fui nari —¥1#8 T F %75 ). This is Yaoshan’s

\Qﬁ reply to Shitou, already quoted twice above with slightly different phrasing: (1) issai

nasazu —¥1% &S (2) issai fui — 417 K. The Chinese original is: yi wu bu wei —4
2 Moreover (shikamo % %&). The sentence that begins with this expression incorpo-
rates, as three separate quotations in Japanese transcription, the first nine glyphs of
Shitou’s verse (given above): “We have been abiding together up to now, but I do not
know his name; innately..” (C. conglai gongzhu bushi ming, renyun #¢ & FAX Tt
E3E; J. jarai tomo ni jishite, na wo shirazu, ninnun FAIIAELT, L2557
1E1E).
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