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CHAPTER THIRTY-THREE (Dai sanjasan shé % =+=7%)

Root Case [4£81]]

6.

F ==, KEEARER, FARAMAEITIRSG . KIhiER, A B, &
The Thirty-third Ancestor was Chan Master Dajian.! The Master \,$O
[Huineng] was a laborer? in the rice-husking shed® at Huangmei Monas- &Q
tery. Chan Master Daman [Hongren], on one occasion,* Q
RN, 8, kG, FE, aXAHE, /a%mﬁm%“%
SR Z NE, "

entered the rice-husking shed at night and said,&“@ the rice
white?” The Master said, “It is white, but it has yét-to be sifted.”
Daman took his staff and struck the mortar th@c imes. The Mas-
ter [Huineng] used the sieve to sift the rlcgthrec times, then en-

tered the room [of the abbot, Hongren}\é‘

Q
J
&

posthumous honorary title of Huine A& (J. Eno; 638-713), the Sixth Ancestor of
the Chan/Zen Lineage in China. O

2 laborer (C. fulao FR5F; J. fu (i(r&%’ All traditional accounts of Huineng agree that he
was a postulant, a layman whd works in a monastery while waiting permission to or-
dain as a monk, at the Q&@when the Fifth Ancestor, Hongren, chose him as his main

SucCcessor.

3 rice-husking S; C. duifang #35; ]. taibo). Literally “pestle” (C. dui #; J. tai)

Q
1 Chan Master Dajian (C. Dajian Chagsg}ri K448 FF; J. Daikan Zenji). This is the

“workshop” ng; ]. bd). Before they are edible, rice kernels need to have the hulls
partially or o pletely removed resulting in either brown (partially hulled) or white
comple“&b ullcd ) rice. In medieval China this was done with a foot-powered device
that n@atedly lifted a pestle and let it fall to pound rice held in a stone mortar (C.
{]. kyit). After pounding, it was necessary to “sift” (C. bo #; J. ha) the contents
the mortar through a bamboo “sieve” (C. ji 3£; J. ki) to remove the hulls and retain
7\ “the polished rice. In the story of Huineng’s encounter in the rice-husking shed with
Q)Y the abbot of Huangmei Monastery, Hongren, “white rice” is a symbol of the inherent
buddha-nature, while “rice hulls” represent the delusion that prevents ordinary people
© from seeing that nature.

4 on one occasion (aru toki A BF). The block of Chinese text that follows these words
is very similar to a passage that appears in the Collated Essentials of the Five Flame Re-
cords under the heading “Fifth Ancestor, Great Master Hongren” (CBETA, X80, no.

1565, p. 45, c20-22 // Z 2B:11, p. 18,d11-13 // R138, p. 36, b11-13).
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PrvoTar CIRCUMSTANCES [##4])

Rl
As for the Master [Huineng],!

PEE K. ERIBEH DA, U7, RiEFIThEOH ML 5
BELON, RICEZEDTLEES, K2#T, L84 ST THE X9
T, KT DICAT. REBLAERD, B, MR LU TATHT, —8, ,&0
FRATTHICES, EOLMERFTENE, &

his family was the Lu Clan. His forebears were from Fanyang, @8

his father was named Xingtao. During the Wude Era, [his fggler]

was demoted to Xinzhou Prefecture in Nanhai, where: ?'mately

he moved his family register and stayed. His father @’ , but his

mother maintained her determination and raised,hé}l. Ashe grew

older, his houschold was impoverished. The ‘P@ﬁtcr [Huineng]
provided for them by splitting firewood. O@%ay when he went

to the marketplace bearing firewood h&chqéard a customer there

reciting the Diamond Sitra. >

Féﬁﬁfr{irﬁii'ﬁc‘:—ﬂlédfﬁ&@@?
When it came to the line th:a.Q(zs)ays,2 “They should have nothing

that is dwelt on, and give&id¢ to that mind;”* he [Huineng] expe-

rienced awakening. ﬁ
R

1 As for the Master (Shi wa 9&%) The block of text that follows these words is a Jap-
anese transcription (yomil&%ski AT L) of a nearly identical Chinese passage that
appears in the Jingde E@.Record of the Transmission of the Flame under the heading
“Thirty-third Ances@Great Master Huineng”:
(FaBBE) BE K, LAEHA, SATHRETEET 0k, LHNEL
HE, R, AETERA, ARRLEE, WERAS, —HAHET
“Po/ Fﬁ%@%/ﬁm&; (T 2076.51.235b10-14).
2 Wheni¢ came to the line that says (to iu ni itatte £ZIC2]C). The quotation of
thistisie from the Diamond Sitra and the statement that Huineng awakened when he
‘@rd it does not appear in the Jingde Era Record of the Transmission of the Flame. This
% ctail is, however, found in the Tiansheng Era Record of the Spread of the Flame:
ACT (REREHR) B, AFKET. MERERIE, BRAFERLERL S, A
N %%, (CBETA,X78,no. 1553, p. 445,c10-12 // Z 2B:8, p. 323,c2-4 // R135,
(\/ p. 646, 22-4).
© 3 “They should have nothing that is dwelt on, and give rise to that mind” (C. ying wu
suozhu er sheng qi xin JESEPTEME IS, ] 6 mushojii ni sho go shin). A line from
Kumarajivas translation of the Diamond Satra. The immediate context is a passage in

which the Buddha says:
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LN

The Master [Huineng]’

ARl RIITOEZE, AR5, £B<L, ki34
Rlagl &<, THDEKERIFZD, i, BICHBITESIT, D
B ZF5D&ERATT, AICEMIIKT, S7DE, 21L&

EESFICBT&ETRALED, REZRIIG D IR 4R
D, FITEREIFHE, b, GHIZLRET, §BAEICH R M3t

: @6'
.\0\
N\

T, R BICEEHCEEM S O, FIIROT Q@

asked that customer, “What sitra is that, and from whom did.(&
get it?” The customer said, “It is called the Diamond Satr, Mnd
I got it from Great Master Hongren of Huangmei.” Tl@; aster
[Huineng] immediately informed his mother that, 57 the sake
of the dharma, he intended to seck a teacher. Going straight to
Shaozhou Prefecture, he [Huineng] met a leman of lofty
behavior named Liu Zhilie, joined with him, and became good
friends. The nun Wujinzang, who was.ZRiliie’s aunt, constantly
recited the Nirvana Satra. The Mast@(q uineng] listened for a
while, and then explained its meani for her. The nun thereupon
picked up the scroll and asked ta [Chinese] glyph. The Mas-
ter [Huineng] said, “I do no\&’now glyphs.”

Jo. BB LUTHEOE L IcETal, R ANAEDAL

D, BEHEUTRATASOE, RICHT, BAKORTHEMRT, i

HICAREFOENDD, LHESEL., 5L TZUITEL LTS,

W EHE DI CED  RICHHE D, B, —BABALALTH
O

Therefore, Subl&i?;he bodhisattvas, those mahasattvas, should, in the following
manner, giye@e to a pure mind. They should not give rise to a mind that dwells on

forms, Wﬂ rise a mind that dwell on sounds, smells, tastes, touchables, or mental

objecss. They should have nothing that is dwelt on, and give rise to that mind.
f&@ﬁz%fmgw RUAER, FHERETRE R A0, R
/4

n

«“&

O, R, A vk, ML EAES, BEFTERAERL S, (T 235.8.749¢20-

e Master (Shi Ff). The block of text that follows these words is a Japanese tran-
scription (yomikudashi 3t T L) of a nearly identical Chinese passage that appears in

the Jingde Era Record of the Transmission of the Flame under the heading “Thirty-third
Ancestor, Great Master Huineng:

(FisApiEs8) MAE S, ATEL, FAMTA, B8, BELRAE, Fib %
MEZ KR, BRI G RS2 E, ARIEMNEHT LR ERE LA,
RBEERE, PEBZIEAL, FIHZRE, YR IHEMRIHL R, REH
A, BB, FEARE. (T2076.51.235b14-19).

2“I do not know glyphs” (ji wa shirazu 133 59"). In other words, “I am illiterate.”
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@r\/

CENKFERD, EPHEICUTEERENTASRE, MB, &I
FTCELBOT, ZEDRICE D, FEBHICIE S, FFEICHA

9, #O L, FRBAICAHFRIRICLTHEFAICET, RNH

L BBODEREE, SHZ TS, & FITHRICATS
RINL, B, ##LETAICEHICED,

The nun' was surprised by this and told the village elders, “Hui- - N
neng is a person who possesses the way. We should invite him and ,&0
make offerings.” With this, the inhabitants outdid one another;O

in honoring him. Nearby was the former site of the old Baﬁlﬁ
Monastery. The community consulted with one another, rpbuile®
it, and had the Master [Huineng] reside there. The fm@ld as-
sembly gathered like clouds and mists, and soon it becdmie a mon-
astery. One day, the Master [Huineng] suddenly reflected to him-
self, “In seeking the great dharma, how could c p mid-course?”
The next day, he went to the western partﬁ Changle District
and arrived among the stone grottos. Enfountering Chan Mas-
ter Zhiyuan, the Master [Huineng] st requested edification.
Zhiyuan said, “Lookingat you, youRave a divine endowment that
sets you apart, and you are quit&@ ike an ordinary person. I hear
that Bodhidharma, of the regfons west of China, transmitted the
mind-seal to Huangmei. ¥t should go there to inquire and re-
solve matters.” The Master [Huineng] took his leave and immedi-
ately went to Huangirel.

ALK RIS 2R TG
There he [Huineng) called on the Fifth Ancestor, Chan Master Daman.
The Ancestor [I{@%ren, ak.a. Daman)?

1 The nun (ni J% “The block of text that begins with these words is a Japanese tran-
scription o@udasbi FtH T L) of a nearly identical Chinese passage that appears in
the]ingd% Record of the Transmission of the Flame under the heading “Thirty-third
Ance reat Master Huineng”:

p {%%«wgw RERZ, HWEE L F, R RAEZA T, ARBA
OF AR, BT F R, RS GREL, R FREATY,

\Qﬁ BZAAR, ARKEEZTFEmiE, WAZTESLBBHLEEM, B4 %

S

AR, MR A, R, BTAVERRIEETA, B BREREE, Foh
T2 M, kEAEM SR, A F M, (T 2076.51.235b21-28).
2 rebuile (C. yinji # &; J. eishi). According to HYDCD, this verb is synonymous with
yingqi &3 (J. eishit), which means to “build” or “renovate.”
3 The Ancestor (So #2). The block of text that follows these words is a Japanese tran-
scription (yomikudashi 3t T L) of a nearly identical Chinese passage that appears in
the Jingde Era Record of the Transmission of the Flame under the heading “Thirty-sec-
ond Ancestor, Great Master Hongren”:
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MTa T KD &S, el #k, mB MEZMRDAL
59, e, e KT, mad, Aa AL, AT
WEIFA, R, A BHELDHD, thit, ERLASD, 4, £
NEAZDEHRT, BEFALTEL BRICEZTENE, /i L
LUCRE, BB GICANTHGORICRS L, TREET. AA
D, A, HEOEESLERT, #ICRICETEL, Bk
HMIRD, KOICEZZRUTHLT THEEAZTINST, ik
. BAMEICBEAENK, ZLETZHFHRE B RESHE

Poo BICE TEEHR MO LA, £, ASNCA L, 2O
FBHRD. BICEAELTEL, ZLERICET AL, Shd

HCLICH B, . HICRORER TR T, (S
asked, “Where do you come from?” The Master [Hu.inag}[?g] said,
“Lingnan.” The Ancestor [Hongren] said, “WhatWnatter is it
that you wish to seek?” The Master said, “I seek\only to become
a buddha.” The Ancestor [Hongren] said, “Pe@ e from Lingnan
have no buddha-nature; how could you gguebuddhahood?” The
Master [Huineng] said, “With regard%Q people, there is north
and south, but how could buddha—x@'(t\ﬁre possibly be like that?”
The Ancestor [Hongren], knowh@%‘lat this was an extraordinary
person, thereupon scolded hingaying, “Go take up duties in the
stables and worksheds.” H&Beng bowed at his [Hongren’s] feet
and withdrew. Thereup She entered the rice-husking shed to la-
bor at the mortar and péstle, day and night without rest, spending
eight months t & The Ancestor [Hongren], knowing that the
time for conferrihg the dharma had arrived, thereupon made an
announccm@ to the congregation, saying: “The true dharma is

difficult gounderstand. Do not pointlessly record and hold on to
A

&
O

(FABARDE) MB, kAITRBAHFE, AT E, B EREHh, e, 4
AL, BK R, BAR AL K, AR RA, S, FH

A Rk, MAMGRG A G H, ERREENR, fnthikes

LB B R, EARBATHARESHATIE, K FEOMEE—B, %5
&R, BIRE AT, B T XRRg, LENEE, PBASNRIT R R
HEHE, FREFRREZ, M FHELRERLEHE, (T 2076.51.222c10-
20).

Q Lstables and worksheds (C. caochang 1 J. sosho). A cao 1 (J. s6, fune) is a “manger”

@r\/ or “trough” for animal feed. One meaning of chang A& (J. shé, umaya) is “stable,” so

from this binome alone it might seem that Huineng was being sent (as a postulant) to
tend the monastery’s horses, which were used for transportation. However, chang
(J. shd) can also mean “workshop,” or “mill,” and we are told that Huineng worked in
the “rice-husking shed” (C. duifang #£ 37, J. taibé), which must have been located in or
near the same building as the stables.
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my words, taking that as your responsibility. Let each of you ex-
press a verse at your own discretion. If the meaning of your words
accords with the truth, then I will entrust to you both the robe
and dharma” At that time, the senior seat in the community of
disciples of over seven hundred monks was Shenxiu, whose learn-
ing penetrated both the inner and outer teachings,' and who was

6.

%

respected by the congregation. All of them praised him, saying, -;O\

“If it is not the venerable Shenxiu, then who else would be appro—,Q\\

priate?” Shenxiu inwardly heard the congregation’s praise, but did)
not thoughtfully deliberate on it. - QO

>

RS T LAY ST, $EZRALKUTHTEINTE S, wPhhisy
LCh TR%. BEALRTNELRT, AW ELETITZABE
ETBTLAT, A HBBHET D DT B FICATRE A, 0
FoBORLTBIHT, 2% LIFLLEIIE, B TRADTANANEL
Fld A, BURB LI, A TUPICHTER R, ADRAR LT
RIHOBEDEEAL, RRZL, AR LTS LT, ADEEHT
BRHROBMELT, SORREZT,

After composing his verse, wishing to preseitt it, he [Shenxiu] went several
times to the front of the hall. He felt used, and sweat flowed from his
entire body. When he tried to pre Q'}‘»it, he was unable to do so. After that,
during the course of four days, th ied thirteen more times to present the
verse, but was unable to do so @enxiu then thought: “It would be better if
I wrote it in the corridor.-‘@é en the Reverend [Hongren] sees it, if he says
‘Good; then I will cor@q;orward, make prostrations, and say ‘I, Shenxiu,
composed it If he gays ‘Inadequate, then I am useless and will head into
the mountains tglJive out my allotted years. If I accept people’s prostra-
tions, what wafcould I possibly cultivate?” That night at the third watch,
without letitrg anyone know, and holding a lamp by himself, he [Shenxiu]
wrote axerse on the wall of the south corridor so as to present his view of
mif)ébw

cSQ\' BIcE<, [HRERM, whoWhes, BB, 21k EEE,

@ 1A, BATLTCEH B R LT, RAWFDRELHE LT, HHHHK
A
S

LB, &R, IR TEAT IR e R 2 7 Ao

Linner and outer teachings (C. neiwai M3F; J. naige). “Inner” (C. nei M; J. nai) is short
for “inner teachings” (C. neijiao M#%; J. naikys), meaning the teachings of the Buddha
(C. fojiao Bh#%; J. bukkys). “Outer” (C. wai 4T; J. ge) is short for “outer teachings” (C.
waijiao 9M3X; J. gekyd), meaning the teachings of Confucianism, Daoism, and any oth-
er non-Buddhist schools of Chinese learning.
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Q
@r\/

The verse said:!
The body is the bodhi tree;
the mind is like a bright mirror on a stand.
At all times strive to polish it:
do not allow it to collect dust.

The Ancestor [Hongren], when walking about, immediately saw
this verse, knew that it had been composed by Shenxiu, and there-

upon praised it, saying, “Later generations, if they cultivate on the ,&Q

basis of this, will attain superior rewards.” Q

ERLUTHARLD, A, 5&%0@&?”“’54‘%%%@‘%%3"@%
LRSICM S, RNTDFGTE, AEal, kbR, Ak
WD, B SABRENLE. KA B%i/i@:\%%b ;
BRI E T e S, AT H R R A, BB <A =T,

R, KICHET, 6, RALTEL, £55C LFRBEED. T
THIELIFABARETET, ﬂﬁ"f"ILTEJ% Hon T2 e 5
P ESERETHTENN, WAL, T, 150, BIE—157%
AT At huo FIENT, MR TRS, i, RICET—DE
FIETIITRTICES, . BLBEXRT. £F2LTHFDBD
mic—BzgELyTal, [ It TR IES, A —
o R ERIR, S

He [Hongren] had evirigke recite it mindfully.* The Master
[Huineng], who was i rice-husking shed, immediately heard
the verse being regged and thereupon asked a fellow trainee,

1 The verse said (ge ni 1waku§5‘\?@ B <). The block of text that begins with these words
is a Japanese transcriptioii{yomikudashi 3t T L) of a nearly identical Chinese pas-
sage that appears in %@ ingde Era Record of the Transmission of the Flame under the
heading “Thirty—;ﬁ@ld Ancestor, Great Master Hongren”:
(FisfBere) B =, FRERM, s sd, BEHHR, TEFRRK,
R R EST R IAT, Jn AV T PR, T IR, BRBOEAT AT R (T
2/0 1.222¢20-24).
everyone recite it mindfully (onoono wo shite junen seshimu &72 LU CHASE
. The block of text that begins with these words is a Japanese transcription (yomi-
dashi #H T L) of a nearly identical Chinese passage that appears in the Jingde Era
Record of the Transmission of the Flame under the heading “Thirty-second Ancestor,
Great Master Hongren:
(FIAESE) &4, AR BB, HHRE, RITES, FEH,
g Fa i R A, AR Ag, LAY "‘“L/iﬁ)?:i Fo R A KK, oo M AT
FERRALER, ﬁ%zﬂ‘f R2E, R AR, RAIER, TAIRT, AT
E JERATI D BAEE, fRE, %T{”HF ﬁﬁu—‘ﬁﬁ“( ) % R AR AR K
REREELE—& z%‘?lé/ﬁi_ﬂ LARIE, A ETASEIME—BR, FRA
315#%\ SEHETRES, R — 4, BRI %, (T 2076.51.222c26-223a7).

\S)
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@r\/

“What phrases are those?” The fellow trainee said: “Don’t you

know? The Reverend [Hongren], in secking a dharma heir, had
everyone compose a mind-verse. This is what Senior Seat Shenxiu
composed. The Reverend [Hongren] endorsed it with profound

praise. He [Hongren] is sure to entrust the dharma and transmit N
the robe to him [Shenxiu].” The Master [Huineng] said, “What X2
is his verse?” The fellow trainee recited it for him. The Master 0
[Huineng] paused for a while and then said, “As fine composi-, >
tions go, it is certainly fine, but when it comes to understand?
ing, it is incomplete.” The fellow trainees rebuked him, sagihg,
“Simpleton! What do you know ? Do not say crazy th@ The
Master [Huineng] said, “Do you not believe me, sir? would like

to use another verse to respond to it.” The fellow %ﬁ’hee did not
answer; he just stared at him and laughed. Wg | night came, the
Master [Huineng] called a young postulant:@nd led him to the
corridor. The Master [Huineng] held a le himself and had

the boy inscribe another verse next t%héone by Shenxiu. It said:

Bodhi fundamentally has noé‘;?qu,

and the bright mirror has o stand.
From the start, there is it a single thing;
in what place could@st collect?

ARz RT— L ETH a5, f@%ﬁbllﬂﬁ'@%%@ﬂ%&k)o SE ARG
9. A, RAVERMMBIED LRT, mBR L,

Seeing this verse, everefg\ﬂsx\\e in the entire monastery, from top to bottom,
all said, “Truly thisgs-the verse of a bodhisattva in the flesh” They rich-
ly praised it, bo Ct6 themselves and to others. The Ancestor [Hongren]
knew that it %@ u Huineng’s verse, but he went ahead and asked,

EREINMERDE ARBDAIED, LATHENEHRT, ZIT
Ay - N
\Q%T*‘)ﬁﬁé <BOAY,
, {OCJ “Who wrote this?! It is by a person who does not yet see the na-
%0 ture.” Then he [Hongren] erased it. As a result, everyone in the

\Qﬁ congregation stopped thinking about it.
O

BICET, A, GMICHFFICNTHTEL RGENDPRLY,

1 “Who wrote this?” (kore dare ka naseru zo LNHEMEESZ). The block of text
that begins with these words is a Japanese transcription (yomikudashi AT L) of a
nearly identical Chinese passage that appears in the Jingde Era Record of the Transmis-
sion of the Flame under the heading “Thirty-second Ancestor, Great Master Hongren”:

(FABARIE 5R) WRAAR TR A Rt R B 3EE R M, (T2076.51.223a8-9).
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R, AN, RICHSDZTEALEZTLAD, 40, VA
THZATDTL =TT, i, ADREZATCZUHTAET,

When night came,' the Ancestor [Hongren] secretly entered the
rice-husking shed and asked, “Has the rice turned white, or not
yet?” The Master [Huineng] said, “It is white, but it has yet to
be sifted.” The Ancestor [Hongren] took his staff and struck the
mortar three times. The Master [Huineng] took the rice in the
sieve and sifted it three times, then entered the room.

L >

S
The Ancestor [Hongren]? Q'.\\
FTHL, B, — R F DR BORI, KO Rhiaf T2 %
F18d, RICHRZRAREDEDHD. uf%if"i%é\? RE
LR RRE MR DEFRAEAT, LR R EHITHT,
B35BT Lo tAM R BICED, B TR T TR,
AELUTATEICED, 4 B FRUHRGE 20T, ATk
CH, £< 8 64%5§L‘(%frﬁéﬁbai%§fﬁh

instructed him, saying: “Because al &dhas appear in the world
for the sake of a single great m 3 they guide [beings] in ac-
cordance with the greatness or mallness of [beings’] abilities.
Consequently, there are i;teachmgs of the ten stages, the three

vehicles, sudden vcrsus@% ual, and so on, which we regard as the

Co

1 When night came (yo ni oﬁ;%e AU A C). The block of text that begins with these
words is a Japanese traug%@tion (yomikudashi 52T L) of a nearly identical Chinese

passage that appears i Collated Essentials of the Five Flame Records under the head-
ing Fifth Anccsto&g&eat Master Hongren

(EBAE A, AL, ME, ROok, E, @b, A4 H, mit
lf&yx;st D2 | ERZ#HAE, (CBETA, X80, no. 1565, p. 45, €20-22 // Z
p-18,d11-13 // R138, p. 36,b11- 13).
2 Tl)ﬁ@lcestor (So #2). The block of text that follows these words is a Japanese tran-
S on (yomikudashi 7 F L) of a nearly identical Chinese passage that appears in
e Jingde Era Record of the Transmission of the Flame under the heading “Thirty-sec-
ond Ancestor, Great Master Hongren:
(Fiatdrgsr) Z2a, HHE¥E—KFR, BEIKRIEZ, A TH=
FABHFG, LBEHTP], R ML B AT EERR, 4T L8 ki
Foh R BR—TAE, 2EBEETRE, TR, REAETE, 4
VAR BT K Ak, & AR A B4, (T 2076.51.223a10-16).
3 “all buddhas appear in the world for the sake of a single great matter” (shobutsu
shusse, ichi daiji no tame b, —XF DA D). This is a paraphrase of a famous

line from the Lotus Satra. > single great matter.
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S

Q
@r\/

N

X
The Master [Huineng]* Q7

teachings gate.! Nevertheless, the unsurpassed, subtle, secret, fully
clear, genuine treasury of the true dharma eye was entrusted to
the leading disciple, Venerable Great Kasyapa. It was successive-
ly transmitted across twenty-eight generations to Bodhidharma,
who arrived in this land and acquired Great Master Huike as a
disciple, so that it was passed on and reached me. Now, taking the
dharma treasure and the kasaya that has been transmitted along

with it, I entrust them to you. Protect them well yourself, and do,Q\\

not to allow them to be cut off” Q‘Q\
;\\O

\,:\'\

BTRERE L TELTEL, HEABRICZ L, BTTAIC I
Hh, A, FEEMTED, ARTEE T HICREZENT
R TIEEZ T, A eIl g, RIZABEHRODHED, kh
HITEDTHIMANEN, A5 FIC BN THERTITT
U, BODBEROALL. 4. Bl DIEIRD A, B, FIhHT
DEICHIEDNE, Al RICERSeb.EEN. 413133
B ghnk, @, ELeTk )

knelt, received the robe and dfirma, and respectfully said, “Now
that I have received the rma, should the robe be entrusted
to anyone?” The Anc§§pr [Hongren] said: “In the past, when
Bodhidharma first @‘a ed, because people did not yet believe, he
transmitted the sgbe to clarify who it was that had attained the
dharma. Nov&@ief in mind has already become familiar, and so
the robe spfarks contention. Let it remain with your person and
do not ganismit it again. You should hide far away for a while and
waitfOr the proper time to carry out conversions. It is said that the

ifot the person who receives the robe is as if hanging by a thread.”

“The Master [Huineng] said, “In what place should I hide?” The

/~>" Ancestor said, “Stop when you get to Huai, and conceal yourself

@;chings gate (C. jiaomen #4F1; J. kysmon). The opposite of “teachings gate” in the
present context is “Chan/Zen Gate.” > teachings gate.

2 The Master (Shi #7). The block of text that follows these words is a Japanese tran-
scription (yomikudashi %t T L) of a nearly identical Chinese passage that appears in
the Jingde Era Record of the Transmission of the Flame under the heading “Thirty-sec-
ond Ancestor, Great Master Hongren”:

(FA B 58) o Rk, B, SRR RATFTA, 68, & BMEAK
Folg, AR RARNIT ik, AME0 e i, R7GFH ALY R, Bk
BB, TR RZAG e Bdkb, fL8, §IBITH, e, EWAPE, 8
FH#, R EHRmE, (T2076.51.223219-24).
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for a while when you get to Hui.”! The Master [Huineng] bowed

at his [Hongren’s] feet and left holding the robe in both hands.
FHEOBICEDD., 41, AHEDTRICH S, B, HLTEL, Foi, &I
EDHNLo RRICHFET, FICADEDNL, BB, KRICFET L #
&, ZANBFIEIANLERT, ADSFEZRTROAITELED, 42, B0
FICHB, —KFmBI LR,

At the foot of Mount Huangmei there was a river crossing, and the An-

6.

xQ
.@&
Q)
N

cestor [Hongren] personally saw him off as far as there. The MasterQ&

[Huineng], bowing with hands clasped, said, “Reverend, you should @Q
turn soon. I have already gained the way, and I should cross over by £
The Ancestor [Hongren] said, “Although you have already gaineé ¢ way,
still I should ferry us over.” Handling the pole” himself, after sto8sing over
to the other shore, the Ancestor [Hongren] returned 310{%'00 the monas-
tery. In the entire congregation, nobody knew of this. Q>

E&D B LEET, £ ATENTST LHIUL, Rkl

HEW, KHDHS, DR, FI/\?%&T%)O e, R

D, RICATRAT S, BATH LR 359 DICRICKE

D, BINCERIMEIB AT, HBEICADES,

After that,’ the Fifth Ancestos[,lgongren] no longer held convoca-

1 Huai... Hui (C. Huai... Hui #... & J<Kai... E). A reference to the Huaiji District 1%
%% (J. Esshit Ken) and Sihui Dis@t 4% (J. Shie Ken), both located in Guang
Prefecture (C. Guangzhou & MG Koshi), in present-day Guangdong Province (C.
Guangdong Sheng B R 4; }@ton Sho). Later, in its biography of the “Thirty-third
Ancestor, Great Master Huineng,” the Jingde Era Record of the Transmission of the
Flame confirms the ideé&c‘:tion of those places when it says:
Later [Hox:g@transmittcd the robe and dharma and had [Huineng] hide in
Huaiji and‘Sshui.
<<,~%4',;4€§,%%>> BARR FAIE TR EWE, (T2076.51.235b29-c1).
2 pole (%2371 % J. sao). This is either a bamboo pole used to propel a small boat
across.ashallow stream by pushing against the bottom, or (more likely) the single oar
oxX3dloh” that is affixed to the stern of a small flat-bottomed boat (a “sampan”) and
oved back and forth, in the manner of a fish waving its tail, to propel the boat for-
ard and steer it.

Q\ 3 After that (sore yori nochi & 0 #%). The block of text that begins with these words is

©’\/

a Japanese transcription (yomikudashi 3t T L) of a nearly identical Chinese passage
that appears in the Jingde Era Record of the Transmission of the Flame under the heading
“Thirty-second Ancestor, Great Master Hongren:
CRARES) AR FE LT LR, XREIEHM, B8, BHATE, TEH
Z, MR KT, B O, fe R, AARRRET LR, K, B
AFEP AR, (T 2076.51.223225-28).
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tions in the dharma hall. When the congregation came to inquire
about this [he said], “My way has departed.” Someone asked,
“Who got the master’s robe and dharma?” The Ancestor said, “An
able one' got them.” At this, the congregation discussed amongst
themselves that the name of Postulant Lu was Neng [“Able”]. N
They tried to visit him, but he had already disappeared. Anxiously . @

realizing that he was the recipient, they all ran and chased him. ’-\;O\

HFICwm#E, B LTEREESHDE, FADRLE Dﬁi"(kﬁ{%@é&g\
LTCERIC RS, BBl . QQ

At that time, there was a general of the fourth rank called Huimi@y\who
aroused the thought of bodhi. He became the leader of the coi@gation,
which chased and caught up to the Master [Huineng] at %@.}‘1 Pass. The
Master [Huineng] said,? .

BRI RE T, A ATHESNITAR, %@i B DL
BETHEMICIES, %”ﬂi@fi%%ﬁhg@‘%b& H7eELEE
BOT, BN, KICBODETRNANEDAIC RS, &
DEICRET, B, #ITE TR DL ALT, BRERLTEL,
BEEHATH ADBICERETE, FR REERSE,
ESUEOH, REDENALERROTA. B, S TICKET
BIMTAL, bA, FRETOI, LTUCETHIRDER,
Ba, kMNDICELZH FGBEICET, kB LEABER &
(FEMZICH D AIPEL B HHICEDEHE, FICKRTZA
CO@BZEE I TR D, ADKRZRTAE AT BN
oL, 4 A7 gHEERDERD, AEl, kELADwES
FS %af@ {EMEFHET A,

“Thiw&e expresses proof. How can you contend for it using
fq\r{\(\sr He placed his robe and bowl on top of a boulder and con-

1 able on R nengzhe A&4; ). nosha). This is a pun on the name of Huineng Z4t (J.

En()),%& second glyph of which means “able” (C. neng #t; J. no).
z/giQMastcr said (Shi iwaku #FE1<). The block of text that follows these words is a
anese transcription (yomikudashi 3t T L) of a nearly identical Chinese passage
\Qﬁ that appears in the Jingde Era Record of the Transmission of the Flame under the heading

\/\ “Chan Master Daoming of Mount Meng in Yuanzhou™:
,\9 (BB P RAA BT O, R AT THFIR AEEH &, FiERZ
© ol R B, BRI B, KA K IEIRE R, AT, MRAR, M8, &
EE TSR IEEER, FIAME T LA KRR @A, e TRIBBET R, 244
W, ME, LRFBEEIN REAATEE AR, RASORLHA, R
b, kEBRATEA, BHIEKEG, FE, RTHRELMER. RALATH
Ao A RIRANK . W ARKASE Ao, SATH R ET L, ALE, ko
&, RS RER, (T 2076.51.232a7-17).
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cealed himself in the grass. Huiming came and tried to pick them
up, but even exhausting all his strength he was unable to lift them.
At that time, Huiming, trembling greatly, said, “I have come for
the dharma; T have not come for the robe.” The Master [Huineng]
finally came out and sat on the boulder. Huiming paid obeisance
to him and said, “I pray that you, postulant, will teach me the es-
sentials of the dharma.” The Master [Huineng] said, “At precisely
the moment when you do not think of good and do not think of

6.

xQ
.@&
Q)
T

evil, Senior Seat Huiming, what is your original face?” At these Q)

words, Huiming greatly awakened. Again he asked, “Aside fr@ﬁ

the preceding secret words and secret mind, is there aj di-
tional secret meaning or not?” The Master [Huineng] said: “The
words I spoke for you are not secret. If you reflect b&% on your-
self, there the secret will be, close by you.” Hui@g said: “Even
though I resided at Mount Huangmei, in fact, ¥had yet to reflect
on the face of my own self. Now that I have i@ceived your instruc-
tion, I am like a person who drinks water~and knows for himself
whether it is cold or warm. Now, p s%ant, you are Huiming’s

[my] master.” The Master said, ‘}é@f}?& are this way, then you and I

alike should take [Hongren of ]dftiangmei as our master.”
P, WHLUTED, FIC e g LREERE SN LA, O EF R8N
15D, 59 BEHNEEIRETLE.
Huiming expressed his grati%lge, and returned. Later, when he appeared
in the world, he revised “Fiiiming” to “Daoming,” to avoid using the same

first glyph as the Master [Huineng]. Whenever people came to consult
with him, he had thé&l all consult with the Master [Huineng].

N
saacgcm*;—@;-éi@& g EDIERDFITINNTHE7 48 TH.
After the/Mg%er received transmission of the robe and dharma, he hid

among @ters within the four counties, passing ten years. Later,'
C

1L wochi #). The block of text that follows these words is a Japanese transcrip-
tibm (yomikudashi %2 F L) of an identical Chinese passage that appears in the Jingde
@ Record of the Transmission of the Flame under the heading “Thirty-third Ancestor,

/\ Great Master Huineng”:
N g

Q
@r\/

CGRAarEs) 2B ASERTEAND, B g8 RREMAZREFHE
BRI, R R, R BB A, M G, — =68, —= A, &
EAERGRE, R, TEGANAIHE. AUXAGESTASH, 7
BIWERAREZ, FOSBAET, LB &, FALAEE, GPEREALS
F ATH RAFFAMA LR, P ETBALITERY, ARFEHE T
HERE, HEOER, PRALAK, SBHNGEFERRLTELE LS, B
A, AFBE R ESEN, EEATED, %8R EZHE, ZA
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BB ASEAFEANBICETHEICED., PRIFEFOZEFIC
ACRREHT DHITB S, FEOMICE LT, R, #7288
Qy DO HEM, —FFEHT L0, —IXAHT LIS,

'fi'fg\@]]nbfﬁ—'\ﬁ_ @A Li@‘ e RO HHICTE
HTEEBETRUREREET, AICEBEDOFHICIET, /=D
BEDEEEATT, PR GDICHBEBRTRAELU X ERE
T, B, BERBENTANELT L, BiEDRTKT, i, LX|E

BUTES, E, ATk 2L Ta FEIZETEAICES \”
I RNEENET, . BT RS, ﬁc:z%o)m%@

5o ZIICATHZE, HT0D# %#ﬂ’(ﬁ%—%?ﬁﬁ/y& #H 5
RIETA PRBARDALKRIED, 4 REFDEEIES. &
BRTOREEXZRLTEL, bPJBJkUh»%@T D, BCHECHRD
BEREBLTESERELE, EATERICED, #HBRE2 LT
ZIWBICHER LT, —AANR, hRFHAEMK TR AL
% <o AARBIXEG B RIADKARKBFEZH.0D 720, . T
KB RICFICAFDEREDD, HIBIETERINLE, X
ZORICHAFZF, BORICATTFPO=ERMEZMT, RIC
FTCaL FE—EFTHRICKRHA LD, B TICATE L2
EN, A FOREEREAL, 0GR LT TRBTICATRLO
HEPIZHL, REBEDIL ,fr —AAR, ZBRICHETEL,
ENWRICEDCERBISIOERICH LA L EET, E‘ﬂc.fl’a‘
BaFrr ALz iET ’jfh_ﬁiﬁ%)o MDA L FEH, FLTK
KFITHATY & L, Bl s E 2L, FIAR
BUTBITOEEY AT, BICHITTIES, RAUTHTERICETK
HR AL TIRE THICTST,
when it cafi'to the 1st year of the Yifeng Era, Senior Water Year
of the R«#{ on the 8th day of the Ist month," he [Huineng] arrived
in ai and encountered Dharma Master Yinzong, who was
ring on the Nirvana Satra at Faxing Monastery. He tempo-
Rarily took up residence within the monastic corridors. A strong

{QCJ wind blew the monastery banner. He heard two monks debating.
Z

%’\‘)

NBERFFAERZH DR LARBRRARPEK R Z B PTEL, =
BiLE, BEANGEFR AN LR, LERAFZ R, MBI FH_F
A BER, B TERAREE, AR TERELEEE SR, L
RO, ARE TR LEM R R, A5 A N\NBLZELED, ERELESE
BEIE, R RRa T HRA ZMEFMRF, MR FRFAEFHY
Ry, R EARCHAR,, F‘]/\%ﬁ‘caﬁai@ﬁ“ﬁk A7, ?ﬁ.sxé%%ﬁk/%ﬁ’v 2
FAR T, (T2076.51.235¢1-24).

1 1st year of the Yifeng Era, Senior Water Year of the Rat, on the 8th day of the Ist
month (C. Yifeng yuan nian bingzi zheng yue bari & JBLF A FEA A B; ). Gibo gan
nen heishi sho gatsu yoka). The date corresponds to January 28, 676.
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One said, “It is the banner that moves,” while the other said, “It is
the wind that moves.” After repeated exchanges, they had yet to
tally with the principle. The Master [Huineng] said, “Would you
allow a common person to suddenly take part in your clevated
debate, or not?” Then straight away, he [Huineng] said, “It is not
the wind or the flag that moves; gentlemen, your minds move.”

Yinzong, who secretly listened to these words, was startled and

regarded them as extraordinary. The next day, he had the Mas- ¢

ter [Huineng] enter his room and questioned him about t
meaning of the wind and banner. The Master [Huineng] {Lﬂly
expounded the principle. Yinzong involuntarily StOOd.ﬂ@“ and
blurted out, “You, postulant, are certainly not an ortg];_ﬁtﬂry per-
son. Who do you regard as your master?” The Maste& uineng]
did not conceal anything, but immediately rel@'the causes of
his attainment of the dharma. At this, szongﬁaald obeisance as
a disciple and begged to reccive the essential¥of Zen. Thereupon,
he informed the fourfold assembly, “I, Xiihzong, am an ordinary
person who has reccived the full precgpts. Today I encountered a
bodhisattva in the flesh” Then hegeinted to Lay Practitioner Lu
at the foot of his seat, and sald, ere he is.” Then he [Yinzong]
requested that he [Humcng'glcbrmg out the robe of proof that had
been transmitted to him«nd let everyone gaze worshipfully at it.

On the 15th day of e Tse month, the eminent worthies assem-
bled and shavcc(ii{é\cﬁ-lumengs ] head. On the 8th day of the 2nd
month, he [Huin received the complete precepts from Vinaya
Master Zhigddng of Faxing Monastery. The ordination platform
had eenxéstablished by Tripitaka Master Gunabhadra during the
nasty. The Tripitaka Master had made a prediction, say-
%ater there will be a bodhisattva in the flesh who will receive
precepts on this platform.” Also, at the end of the Liang Dy-

. (JQC’nasty, Tripitaka Master Paramartha planted two bodhi trees next

to the platform with his own hands, and said to the congregation,
“One hundred and twenty years from now there will be a great
founder who will expound the supreme vehicle beneath these
trees and deliver countless multitudes.” The Master [Huineng],
after receiving the full precepts, opened the dharma gate of Mount
Dong' under those trees, exactly as divined long before.

1 dharma gate of Mount Dong (C. Dongshan famen F:1i%9; J. Tozan no homon R
L D% FY). This expression originally referred to the “East Mountain” (C. Dongshan &
Wli; J. Tozan o) school of Daoxin 143 (J. Déshin; 580-651) and Hongren 54 %
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On the 8th day of the 2nd month of the following year, he sud-

denly said to the congregation, “I do not want to remain here; I

need to return to my old hideout.” At that time, Yinzong and over
a thousand monks and lay followers saw the Master [Huineng]

off, and he returned to Baolin Monastery. Wei Ju, the provincial

governor of Shaozhou Prefecture, invited him and had him turn

the wheel of the sublime dharma at Dafan Monastery. He [the

governor] also received the signless mind-ground precepts. His,
[Huineng’s] followers recorded [his sermon] and titled it th®
Platform Satra, which has flourished throughout the World-.\ en

he [Huineng] returned to Caoxi and rained down a grearydharma
rain. Those awakened numbered no less than a thogsa‘é&

F AT LUTHBE LTS, &
In his seventy-sixth year of life, he bathed and then dioe@hile sitting.

Q
wp%

o N
7B MODIFICA S ABENDPALFOIAA, EICRINVEEDE
W, EAOSR, §TRMCATKEERENLLANS KT, MAKFIC
LTHERZZT T, RE—DHL 75{%‘: &, HFIHIBTLHD, HLMK
RO HFNUL, MITBUINCBNEICHE TICHL. GZIDIL=T
9B KEADSHOT, REBICE IS, KEMBTLZALT A
GHMEB. Tﬁbd:bﬁ@\@gﬁ‘ ARRIFT, #F OB, KNS,
Indeed, when pouringﬂ;\%t the jug, [Hongren] said, “Has the rice turned
white, or not yet2?hose grains of rice are truly the spiritual sprouts of
the Dharma King'and the life-root of sages and ordinary people. They
grow on thci%&n, even in wild fields that are not weeded. “ Husked white,

INVESTIGATION [#:

bare and ,’ they receive no defilement. However, although this is how
things ave, there is still the matter of being “unsifted.” If you sift coming
andiit going,' you will penetrate inside and penetrate outside.” You will

\('min; 601-674), as perpetuated by Shenxiu A7 (].Jinshi; 6062-706); see, for ex-
ample, Record of Masters and Disciples of the Lankavatara (T 2837.85.289b12). The later
Chan tradition, however, held that Huineng, not Shenxiu, was the true heir to Hongren.
L sifc coming and sift going (hi kitari hi saru &40 % 5). To “winnow” or “sift”
(hiru #.%) rice that has been husked by pounding means to use a sieve to separate the
white kernels from the chaff. This is a metaphor for separating deluded thoughts and
feelings from the pure mind-ground that gives rise to them. To do something “coming
and going” means to do it continuously.

2 penetrate inside and penetrate outside (uchi ni tsiji hoka ni tsazu PIZBUIMT
#3"). To “penetrate” (tsajiru U %) here means to understand completely, without
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move up, and you will move down.! When [Hongren] “struck the mortar

three times,” the grains of rice were separated of themselves, and the func-

tioning of mind was instantly revealed. When [Huineng] sifted the rice

three times, the Ancestor [Hongren] transmitted [the dharma to him].

Since then, the night of striking the mortar has yet to reach dawn, and the N
day of proftering a hand has yet to reach dusk. )

A\
BRCANKIFEHBOM K, BEDEAHED, FEAREFELTE
PICHEL, RICHE T, FHBOOERENMOLHEL, HiEF—a0H <O
SITBIHEDA U, ARG SR TRAICHHT, §THRICAS
U 28M %S, RAFEM D U E S (A HADH AL 6D
TR UINE, B RHRATIIN, SIRO RIS, 4T LE 5RO T
ICREINES, E—2imE & LR BT ERT L, DRI AL
LD E 2 AT EDNINST, ARERORE, FTL H 45D 0 B2 A TH T
BTLHHAR, Y
When you think about it, this Great Master [Huin@?} was a woodcut-
ter from Lingnan: Postulant Lu of the rice—huskixg%shcd. In the past, he
wandered about the mountains, earning a livingwith his axe. Although he
did not engage in the scholarly interpretati? of one who illuminates the
mind by reading old teachings beneath N right windows,” still he gave
rise to “the mind that has nothing th, 6&3 elt on™ when he heard a single
phrase from the satra, and then he \gent to work in the rice-husking shed
with the mortar and pestle. Altl@éh he occupied the lowest-ranking seat
and had no discernment basgéf-bn inquiring into Zen with questions and
answers, in just eight mo&t«b}of vigorous effort he illuminated the mind of
/O .

obstruction. “Inside” Q':c%z ) and “outside” (hoka 1), in this context, refer to one’s
own “internal” physieal and mental state, on the one hand, and all the phenomena of
the “external” , on the other.
1 You will ocv)e up, and you will move down (ue ni ugoki shita ni ugoky EICEHE T
123 <).This describes, on one level, the motion of the sieve that is used to winnow
the /h@ rice. Metaphorically, it may also be a reference to the bodhisattva practice
ofZhoving upward” toward buddhahood and “moving downward” in the direction of

ving living beings.

A\ 2 bright windows (C. mingchuang 1%; J. meiss). Buddhist monasteries in Song Chi-
Q\ na and Zen monasteries in Kamakura period Japan had quarters for illuminating the
YV mind. Those were reading rooms outfitted with skylights called “bright windows,”

@ where monks could study sitras and Chan/Zen records, which are the “old teach-

ings” mentioned here. These facilities are mentioned in the present context to make
the point that Huineng was an illiterate woodcutter, not an educated monk.

3 “the mind that has nothing that is dwelt on” (mu shojit no shin #&Pr{£0D+3). This is
a paraphrase of the line from the Diamond Satra that is quoted above.
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“the bright mirror has no stand.” With that, the “bequest in the middle of
the night™ took place, and he transmitted the vital bloodline of the suc-
cession of ancestors. Although he did not necessarily rely on many years of
efficacious practice, it is clear that in just one go he exhaustively clarified
all the details. The buddhas’ attaining of the way, fundamentally, cannot
be gauged using the concept of long or short periods of time. How, then,
could the transmission of the way by the ancestral teachers be understood
by the device of sectioning off past and present?

KREAT A, A, #Amu/ U, 5938, il sz 3ot
U\Déwa\D ZICEBZICET. 2RAEELERBREH S, <LJ@%;%
BLRRATLBU, HEATDEEAD, AN EbRMRT 0%

Wﬁft}_é Zhe L, AR R TAEICHAMZDT, &
Thus, during the ninety days of this retreat, I have spokc ?édly and have
spoken in depth, evaluating [people of ] the past and nt using vulgar

words as well as gentle language to comment on t%é uddhas and ances-
tors. I have gone into subtleties and gone into trivigs fallen to the secondary
and fallen to the tertiary,’ defiling our lmeag%‘%/lc and giving up house se-
crets. Relying on this, you people all thmk t you have penetrated princi-
ple, and think that you have gained po owever, it seems that you have
yet to intimately accord with the i on of the ancestors. Your bearing
does not in any way resemble th previous sages.

m%yiiﬁébdﬁ‘(m@ ’é“ ZL—&IcHEEX, A5 RHET
NEIZ, nﬁf_&/ﬁké' yL, WIFTRERIITEHDHD, B 5T
LBz, %n’iﬁ SEHH# L, TZHBEHE A,

1 “the bright mirroyno stand” (C. mingjing fei tai ASLIEE; ]. meikyo hi dai). A
quote of the secondfirie of Huinengs verse.

2 “bequest in th&middle of the night” (C. yeban fushou ZFMIZ; J. yahan fuju). A
reference t secret transmission of the dharma to Huineng by the Fifth Ancestor,
Hongren %Eich is said to have occurred in the abbot’s room in the middle of the
n1ght o called “Huangmei’s midnight transmission of mind” (C. Huangmei yeban

cbu@an FHERFA%R3; ], Obai yahan denshin).

allen to the secondary and fallen to the tertiary (ni ni ochi san ni ochite =IZ%H

\045-—02 #%C). There are two possible meanings here: (1) to fall to the level of speaking

of matters that are only of secondary or tertiary importance, as opposed to the single
great matter, i.e. the matter of awakening; or (2) to fall to the level of conventional
truth, which when contrasted with ultimate truth is sometimes referred to as the “sec-
ond level of meaning” (C. dier yi % =4%;J. daini gi). Because language operates only
at the level of conventionally agreed upon names for things, even statements that are
“true” at that level (e.g. 2 + 2 = 4) are ultimately false. In this context, to “fall to the
tertiary” (san ni ochiru =IC % %) may mean to make statements that are false even at
the conventional level (e.g. 2 + 2 = 5). > enter the weeds.
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As a result of many blessings of karma from previous lives, we have a face-
to-face encounter like this. If you pursue the way with single-minded de-
termination, then you should be able to accomplish your goal, but those
who have yet to reach the far shore' are many. There are those who still
have not glimpsed the innermost recesses of the hall. Having long since
been removed from sageliness, you have yet to accomplish the work of the
way, and it is difficult to guard this bodily existence. How can you wait for
some later day?
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o ¥ FAE LT, KRPIOERELAR, RO+ ICAHZARD L
b, REHIZNCTH T MR EMARDHEER, %L ETITHR
ICHER AL BIRE, ERADICHTE, FoEIEITEANL,

It is carly autumn, the end of the retreat, and already th &e is here when
you may head off to the east or head off to the wesl@é accordance with
ancient custom,” you will scatter, going here an here. How can you ar-
bitrarily memorize a single saying or half a phr@%, saying that they are my
[Keizan’s] dharma words from here [Daij@&cﬁonastery] and, raising that
“one bit of knowledge, half understood,’ibnvey it as the teachings of the
Daijo Gate??® Even if you had fully @ae this power, you would still be
giving up house secrets to outside %ﬁlow much less, then, should you ex-
plain the way through falsely Nmed insight and irresponsible chatter?
If you wish, in reality, to fullsarrive at this place, you must not idly waste

your days and nights, poﬁtﬁ“éssly lugging around body and mind.
A

C:QQ
A\Q'
VAN
1 far shore (%@i JE&; ]. gaishi). A metaphor for nirvana, the ultimate goal of the
Buddhist pat
2 in acco¥glance with ancient custom (furuki ni yotte %4 C). Buddhist monastic
rule},@ing all the way back to ancient India, stipulate that monks should stay in one
tery for the duration of the rainy season retreat (C. xia anju & /%; ]. ge ango).
hen the retreat is over, they are free to leave and wander about gaining experience

/\ of the world, secking other teachers, joining other communities, or perhaps living as

hermits.

3 teachings of the Daijo Gate (Daijomon X #F7). The “gate” or “approach” (mon
79) taken by followers of Daij6. The reference here is to the community of monks,
not all of them necessarily present or even still living, made up of the dharma heirs of
Daij6 Gikai X &~ (1219-1309) and their disciples. That would include, but not
be limited to, all of the monks assembled at Daijé Monastery (Daijoji X #=F), who

were listening to Keizan’s sermon.
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VERSE ON THE OLD CaAse [#8+)

TR B R BN, REGARRF,

Striking the mortar, the sound rises up, beyond the vacant blue.

Sifting the clouds, the bright moon appears, pure in the depth of night. N
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