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CHAPTER THIRTY-TWO (Dai sanjani sho $=+=%)

Root Case [&A1]]

B ZF i, RIBARER, A A L =, >
The Thirty-second Ancestor, Chan Master Daman,' encountered the Thir- ,‘\;0\
ty-first Ancestor [Daoxin] on the road to Huangmei. &Q\

N

ALP B, AT, BRE, MR, FAT, A8, RITH, ﬁqia,éi»
Pk, ALEL, oL AR, Eﬂia PR A, AR ILEE, 0\\

The Ancestor [Daoxin] asked,” “What is your famd%@nc 73

1 Chan Master Daman (C. Daman Chanshi X #%#%4F; J. Daiman Zex@} This is the
posthumous honorary title of Hongren 7% (J. Konin; 601- 674)}{%6'\1:1&}1 Ancestor
of the Chan/Zen Lineage in China. Q

2 asked (C. wenyue MBI J. toite iwaku M1 THE ). The block8f Chinese text that fol-
lows these words, with one significant exception, is ne entical to a passage that
appears in the Jingde Era Record of the Tmnsmtsswn e Flame under the heading
“Thirty-first Ancestor, Great Master Daoxin™

(FAefRIE4E) PR A, %mi a&i Tk, BB, RATH, KB, 2
Wbk, BFE, dofidaR, B, f&;Etat—ﬁs (T 2076.51.222b11-14).

A Chinese passage that corresponds tQ s is also quoted in the “Buddha-Nature”
(Bussho #14) chapter of Dégen’s Tr %y of the True Dharma Eye:
(IR, Hhik) wweﬁ B, HEPAL RAN R, LR, RATH, B
B, R, ARE, ik@@io A B bR PTAE A, AR R
(DzZ119).

In these (and many oth: QSlder recensions of the passage, Hongren replies to Daoxin’s
initial inquiry aboutb{s‘ name with the words, “As for a family name, I have one” (C.

xing ji you ﬁwei wa sunawachi aredomo JEIEEF HANEE). Here in the Den-

koroku, how ongren replies, “As for inherent nature, Lhave it” (C. xing ji you

P ]. seimasunawachi aredomo Mld Br B AN EL). As explained in the following

footnote%@iat is a mistake in the text of the Denkaroku.

3 “Whixt is your family name?” (C. ru he xing #AT4; J. nanji nan no sei naru FAT0
). The dlaloguc that begins with this question by Daoxin employs a pun on the

’Qprds “family name” (C. xing 4; J. sei, shé) and “inherent nature” (C. xing 4; J. sei,

\/\ shé), which are perfect homonyms (including the tone) in spoken Chinese. In the orig-

Q
@r\/

1nal (correct) Chinese text, Hongren says, “As for axing ¥ [famlly name], I have one,
but it is not an ordinary xing # [family name] .... It is foxing #% [buddha-nature].”

The pun is that, when only heard (and not read) the words foxing #1% [buddha-na-
ture] could be taken to mean Foxing # %% [family name “Buddha”]. The pun continues
in the next exchange, when Daoxin asks: “So, you have no xing 4 [family name]?”
Hongren deliberately takes that to mean, “So, you have no xing 14 [inherent nature]?”
Thus he answers, “xing 14 [inherent nature] is empty, so I don’t have it.” In the Chinese
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The Master [Hongren] said, “As for inherent nature, I have it, but
it is not an ordinary family name.” The Ancestor [Daoxin] said,
“What family name is it?” The Master said, “It is buddha-nature.”
The Ancestor [Daoxin] said, “So, you have no family name?” The
Master [Hongren] said, “Inherent nature is empty, so I do not N
have it” The Ancestor [Daoxin] was silent, recognizing that he . Q*QJ

[Hongren] was a vessel of the dharma. 0
. AN
IR, Q@
He [Daoxin] bequeathed him the dharma and robe. . O’Q
g
&
QS
Prvotar CIRCUMSTANCES [#&] . é\

The Master [Hongren]' Q‘Q

<
FHFABDATED , I HFLOFINE A 72D, ¥ Twini
AL FEFTHONLY, RN, HEIC£TD, FLHC
CeZziFdlt. kNt <4&%}%@ . HLARLREEHIE K
L
passage quoted here in the Shumuché @o}of the Denkoroku, Hongren’s initial re-
ply is: “As for xing £ [inherent naturq]i ave it, but it is not an ordinary xing % [fam-
ily name].” This is a mistake, for it t he clear (albeit punning) statement attributed
to Hongren in the Jingde Era Record of the Transmission of the Flame and Dogen’s
Treasury of the True Dha@e (see the previous footnote) and turns it into a mere
non sequitur. The Shumuché edition of the Denkoroku agrees with the 1885 edition
by Ouchi Seiran (p. Q@} and Ouchi’s edition agrees with the 1857 woodblock (fasc.
1, leaf 85a) by BusshiwSen’ei. The Kenkon’in manuscript, however, reads as follows:
55 = AR KSR AR B S A s T SO — A T AB AR B & ke TR B & SR N BR
O S
It would seem, therefore, that the editorial mistake originates with the 1857 wood-
bloc/k fttion, or the manuscripts on which it was based.

L e’ Master (Shi #%). The block of text that follows these words is a Japanese tran-
Saription (yomikudashi #%2F L) of a nearly identical Chinese passage that appears
\oﬁin the Collated Essentials of the Five Flame Records under the heading “Fifth Ancestor,
\/\ Great Master Hongren”:
N (ZBAT) FHFAEAL, S BRI PRANE L, Fohibeainn, EilET
© T, A8, kT, LA, LR, EE5ER FHTRK, 8k,

1Tkig, R—% TR, #8, FEAE k8, RALT, TERKZ, 9, 3#
Ko FPHAT, T BHZ, WA Mm*, KARETL, HIREF, LFKRE, &
2o TS, ARG I, JIEAREIT, Sht— T, AETH, BilLE
#F, (CBETA, X80, no. 1565, p. 45,b12-19 // Z2B:11, p. 18,b15-c4 // R138,

p- 35,b15-p. 36, a4).
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ZBEDONLE, §HBETKRZIHAETDDRXTFORZRSZ R
T HLTELL FBULATA. TR LBl Bl AH., £7T
ZHERBARL, 8l #FHEENGBETHTIA. k. GHT, &
ICEZELTES. XKIEAKRDEFZD, HTHMEEE, XA,
KICETZ %S5, K, 595775, BICEFICES L, 213
REDTICET, KI—FZ2AT, ATHRHLLTEBDFICHE
D,

was a man of Huangmei District in Qizhou Prefecture. In a previ- <
ous life he [Hongren] had been the Pine-Planting Practitioner o&Q

Mount Potou. Once he [the Pine-Planting Practitioner] madea
request of the Fourth Ancestor [Daoxin], saying, “Might.@able
to hear you speak some dharma words?” The Ancest_o% aoxin]
said, “You are already old. Even if you were able tochear, would
you be able to proselytize widely? If you come in [in a future
life], T am sure to still be waiting for you.” wreupon he [the
Pine-Planting Practitioner] went to the watef® edge, where he saw
a young woman washing clothes. Bowiﬁg%ith hands clasped, he
said, “May I rely on you for lodgingo'éfb not?”! The woman said,
“I have a father and an older brothe#; T must go and make this re-
quest to them.” [He] said, “If yo@approve, then I will be so bold as
to proceed.” The woman nodded in agreement. Finally, he twirled
his staft and left.” The wotian was the youngest child of the Zhou
Clan. She returned hatfse pregnant. Her father and mother, being
greatly disgusted, yyith her, kicked her out. The woman, with no
place to go, s it her days in the village spinning thread and her

nights lodging@at a public inn. Finally, she gave birth to a child.
Thinki@n unlucky, she discarded him in the filthy harbor.
7/
A'\(y\o
1 “May I rel ) you for lodging, or not?” (kishuku shi eten, inaya 31 LIFCh. &
). The#€is a double entendre here. The request, on the face of it, is for a place to

spel}d@e night. However, what the old man is seeking is a womb into which he can be
, s0 as to meet the Fourth Ancestor again.

r
\Q‘A}:inally, he twirled his staff and left (tsui ni saku wo megurashite saru #ICF 2= LT

S

Q
@r\/

%7%). This is a double entendre, with a barely disguised reference to sexual intercourse.
In Chinese, the verb sui # (J. sui) means to “have one’s way” or “satisfy” one’s desire; in
the Japanese transcription here, however, it is used adverbially and just means “finally”
(tsui ni #1Z). The “cane” or “staff” (C. ce & ; J. saku) mentioned here is an implement
that Chinese monks sometimes carried, but in the present context it is also an obvious
phallic symbol. The old man “rotated” or “twirled” (C. hui &; J. megurasu &) it
and left, and the woman somehow ended up pregnant. Whether that happened in the
usual biological way or magically, the reader is left to decide.
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3

S

Q
@r\/

RICHOTHRIES T LI, A EFUTLREE T, B4 =13,
ZRE—NDEHV T NEEXRTIEES, RIT=EDAHO T, b7 G
LT ®F5, FAWERUTARRLT LR, & X2 RTHFREDE
LAY, KT BICAT

He went against the current, and his body did not sink. He was protected 3
by spiritual forces, and for seven days escaped injury. The “spiritual forces” - &@J
referred to were two birds who spread their wings and covered him during ,$0

the daytime, and two dogs who knelt beside him and guarded him at night(©
His life force and body were vividly fresh, and his six sense faculties weic
without flaw. His mother saw this and, regarding it as a miracle, rais@nd
nourished him. As he grew older,’ \0\4\

>
BLRCEART, AFTRERL B #Da)%“%%fg&\faa 2
T DA KT RIS AT,

he begged for food with his mother. People 6@& him the “child
without a family name.” One learned person said, “This child lacks
seven kinds of marks and does not rc&hﬁ: e level of a tathagata.™

I 0&\%
Subsequently,® @&%
S
1 As he grew older (chozuru ni oyond g%%r%)bl A.C). The block of text that follows
these words is a Japanese transcri (yomikudashi e T L) of a nearly identical
Chinese passage that appears in &lluted Essentials of the Five Flame Records under
the heading “Fifth Ancestor, Great Master Hongren”:
(BIEAL) MR ZAFREIR, E—F 4, KD, LT 5 LI,
i, (C , X80, no. 1565, p. 45, b20-21 // Z 2B:11, p. 18, ¢5-6 //
R138, p. 36, a5:6).
2 “This child l/a?seven kinds of marks and does not reach the level of a tathagata”
(kono ko, shighishu no s6 wo kakite nyorai ni oyobazu ¥ LAHDIAZ XTIl
&Ci@‘), s sounds like a deprecating remark, but the implication is that the child
does b chnty—ﬁvc of the thirty-two marks of a buddha, so it actually amounts to

hi aise.
bsequently (nochi ni #1Z). The block of text that follows these words is a Japa-
nese transcription (yomikudashi ¥t T L) of a nearly identical Chinese passage that
appears in the Jingde Era Record of the Transmission of the Flame under the heading
“Thirty-first Ancestor, Great Master Daoxin”:
(FroiEsh) —AEXBERBE— DL RATARFF & FR9, T
o, BRI RRT I, B, RTH, S8, 254, BE, KRR,
£a, mEd, MRELERE PEFEELR, AXEFHRCARE. (T
2076.51.222b10-15).
The Japanese transcription, however, skips part of the Chinese text that has already
been cited above in the Root Case.
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)

FAER IS D I8 5, WAL, EFDFAFF, FEIC
BN LT MTal, kMOuF, nE, ARUTCEERKR
HTlEREBD ARFEUTHICHETERELTS,

he [Hongren] encountered the Fourth Ancestor [Daoxin] on
the road to Huangmei. The Fourth Ancestor, thinking that this
boy’s [Hongren’s] bone structure was unusually excellent and un-
like those of an ordinary boy, asked him: “What is your family
name?”... and so on, down to...! The Ancestor [Daoxin] was silent,
recognizing that he [Hongren] was a vessel of the dharma. Q
asked the mother if [the boy] could become his acolytc, an kg}ﬁ
him go forth from household life.

BICLRIED. BB 2R AE LR RELED. +or P, %%7%@
BAONEBARBOT, i RC LA LEHD, ﬂ:mn& %

At that time, he [Hongren] was in his seventh year. Q& rom the time
when he received a robe and was ordained, got dharma transmlsswn and
went forth from household life, throughout thc tv@é‘fvc periods of the day
there was never even a moment of the day or t thn he was not glued
to his meditation cushion. Although he d{%@lot neglect other duties, he

continually sat in this manner.
#IC S
Finally,® Qﬁ

IRV &m@f’m FF. BICEDN, RE#EINL, &
=THMT, &

durmg the 21id 'year of the Shangyuan Era,’ he told his d15c1ples
“My aﬁ”m@cﬁre already complete; I must now pass away.” Saying
this, é&ed while sitting.
<
.
1 an&"@%, down to (naishi 77 £). This expression indicates that part of this repeti-
tion©F the Root Case has been elided to save space, but that the intention is to quote

%; entire thing.
inally (tsui ni #1Z). The block of text that follows these words is a Japanese tran-
scription (yomikudashi 3t T L) of a nearly identical Chinese passage that appears in
the Jingde Era Record of the Transmission of the Flame under the heading “Thirty-sec-
ond Ancestor, Great Master Hongren”:
(TR 55) J:i—«# (LZRTIEH R, ZHFFEA L5, £
ZHRAFLAL), BERE, JEA?%H%Tﬁ% (T 2076.51.223229-b1).
3 2nd year of the Shangyuan Era (C. Shangyuan er nian £ 70 =F; ]. Jogen ni nen). The
year corresponds roughly to 675.
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INVESTIGATION [#54%)
SACZF I LT T BRI T AR T LT DD, bt 38
So ANLBLHE I ARNBEAEL, SHZEATADERD, HL
RAICESENUS, AICAUAICRLUT, TICEKDRITE S, BidB MR

LR RFHA RRAE ROBEBRICTLE, B, &KTT O
BERAETEVRT LRL. #IDBHAHBOARER Th B L, >

>

There is a “family name™ that is not received from one’s father, not re-»\Q
ceived from one’s forebears, not inherited from the buddhas, and not ﬁQ,
herited from the ancestors: it is called “buddha-nature.” To inquir\ng:o
Zen and study the way is, at root, for the purpose of penetrating tf@ﬂgh to
what is fundamental, and greatly clarifying the mind-nature, If§6u do not
reach the fundamental, you will have lived uselessly and wﬁ? uselessly,
deluding self and deluding others. When we speak of so@ﬂed original na-
ture, it means that all of you people — although you c@%ge shape through
death after death, birth after birth, and face after — are, from hour to
hour and moment to moment, never unendowed’with perfectly complete

wisdom. We know this from the episode ws&%e been speaking of today.

FLEnEE FEEFLTC /—z\«l:?&% FELTREZIRBICH DX
T, LT AEICTSE T BICIET, %ﬁgéiﬁ WDBBZEHEAN, B
DEXEFRFHICBL, THEREL. § —sE,

From his former life, when QPine—PIanting Practitioner asked to hear

some dharma words, dow@ to the present life, when as a seven-year-old
youth he was transmi&\ﬁ% the robe and dharma, there was certainly no

transformation o d due to birth. How could there be any alteration
of inherent nat ue to outward appearances? Chan Master Hongzhi’s
“ i for G M H 7 2 “Beft d aft

portrait eu or Great Master Hongren” says:* “Before and after, two

bodies; p@%ﬁhnd present, one mind.”

B BIBRND LI, FAHISTE L, 0B, R EHREDREBTED
;0{9%0 2 LS S A RICRERE, Sl A KD i B TR EIE
Ca

I “family name” (sho 4%). This continues the pun established in the Root Case, playing
\/\ on the fact that the glyphs xing #% (J. shé) and xing £ (. shé) are homonyms. For a full

Q explanation, see the note to the Root Case of this chapter, #3 on p. 282.
YV 2 “portrait eulogy for Great Master Hongren” (Nin Daishi shinsan & X E ). A
© record of the full eulogy, which was inscribed on a mortuary portrait of Hongren,

appears in the Extensive Record of Chan Master Hongzhi:
CREABIMBER) X 5L, BEZH, (R RIEFEF 4 ik, BHAARMFHEE,
WMERY, F4—, B RFIIRS. KA BRI, Sk RBHAM
=, BBRAY &M, (T 2001.48.101c4-8).

287



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted
in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

T\ W R NFIRRE I, AR ADWRENHIC, HHEmHERT
NIERKEREMET, LERRELZHHLT,

Although he exchanged his body for a second one, in past and present there
was no separate mind. You should know that, from innumerable kalpas
past, it has only been “such.” If you are able to penetrate the essence of this
original nature, then this inherent nature is from the start not something
that should be analyzed using the category of four classes," because the four

classes all have the same inherent nature. Because the original nature is like
this, when members of any of the four classes happen to go forth fro N

household life, all alike are called members of the Sikya Clan. This m‘e@s
Q

it known that there is no difference among them. S

N
RICANFEBTTHRERTE EICAROBAERT S, L EN & SO
oL, RDIHALSENEDHBTEHRLLUT, TOIEHLATE
L. 8505755, ZIKTHAITHIL, BERICHREY, Ab—id
HOWEY 50 (3, HOBERNEEMT S LE T LT b1

TRETHIEHER S
Truly, this® is not separate from me, and it is nog{@parate from you: it mere-
ly puts on the face of self or other, exactly like’the earlier and later bodies

[of Hongren]. If you are unable to clarify#rind by distinguishing things in
this way, you will mistakenly call it “@v own self” and “what is before my
eyes,” drawing a distinction between one’s own person and the persons of
others. As a result, you feel atta&b&ent to every thing that comes alongand
over time become deluded apd Confused. Nevertheless, if you are once able
to clarify this standpoimﬁghen even if you change form and are reborn,
how could there be angebstruction of self or transtormation of mind?

SORFLEFEENTIBNL, BICUERLTAT, 2501, A
ILE DA EEET B, KNUL ABRITHADPR, F#
SOH, AR b, S WEAICHT LB, EHRDILE
GRS, TR S, AHEENUCRBBHAENS A, HITEA
B IR, RENR KD ZUEETTL, ROWRAL, £
QRS R ERLL, AHERAESCLE A FROD
UL FHONEN DA

\/\\Ol four classes (C. sixing W44; J. shisei; S. caturvarnya). Although the topic here is the

Q
@r\/

Indian notion of social “class” (S. varya), the glyph that is used to translate varpa into
Chinese is the same as that used earlier in this chapter with the meaning of “family
name” (C. xing 4% J. sho, sei). Thus, in the Japanese text of the Denkéroku, the mention
of the Indian class system here does not seem like an abrupt change of subject, as it
does in English translation.

2 this (kore £41). The referent, the subject of this sentence, is “this original nature”

(kono honsho L AIE).
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We know this from the story of the [Pine-Planting] Practitioner and the
youth [Hongren]. He was actually born without a father. Thus we know
that a person is not necessarily born receiving the bloodlines of father and
mother. That being the case, you should know that although the body, hair,
and skin that you have regarded with feelings of attachment are received
from your father and mother, this body is not the five aggregates. If you un-
derstand personhood in this way, there is no one who accompanies “me,”

nor can there ever be a time, not even an instant, when there is another,

who is different than self. Therefore an ancient said,' “From innumerabfe)
kalpas past, all living beings have never emerged from the dharma-navure
samadhi.” If you can experience things in this way and can treaddn this
way, then you will quickly have a face-to-face encounter With\ihe Fourth

Ancestor and will get to stand shoulder-to-shoulder with tgg@iﬁh Ances-
tor. Yamato [ Japan] and Han [China] will not be sepaq%é , and past and
present will not be divided. o
AOEBEANIZZLUTC, s RICHET LT LR 0,
Now then, how should I comment so as to a@d with this principle?

QO

S
VERSE ON THE O’iQ Ase [#F]

AFARME S, LAREIRAS

The moon is bright, the water{p’%re, the autumn heavens clear:

how could there be “a bit-égfoud to punctuate the great clarity”?*

Aﬁb

/Q .
\}C\ﬁ\
&
<
D
S

xO

¢§3

3

I an ancient said (kojin iwaku #AE<). The quotation that follows is traditionally
attributed to Mazu Daoyi %7818 — (J. Baso Déitsu; 709-788). > “From innumerable
kalpas past, all living beings have never emerged from the samadhi of dharma-nature.”
2 “a bit of cloud to punctuate the great clarity” (C. pian yun dian taiging A T 2K ik,
J. hen un ten taisei). This quotation is a line from the Heroic March Sitra:
(EABBIE) $omE A CH, WA EBHRFE, NEFHRAE T, (T
945.19.147b8-10).
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