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CHAPTER THREE (Dai san sho % =%)

RooTt Casg' [481]
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The Third Ancestor, Venerable Sinavasin, asked Venerable Ananda, “Wha Q\\
kind of thing is the fundamentally non-arising nature of dharmas?” Anarfd
da pointed to the corner of Sanavasin’s kasaya. [Sanavasin] again,asked,
“What kind of thing is the original nature of the bodhi of has?”
Ananda took the corner of Sanavasin’s kasdya and pulled it. %Q'f\that mo-
ment, Sinavisin greatly awakened. ) >

\%'\
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BENEBRERD, ﬁ%%x&'ﬁﬂ%ﬁb%;& BRAMDEEEIRD, hik
HDFFELERDI L, ., 4 LG FBHDHIET, ot FLAAT
DLEZE, ﬁf%bi%ﬁi?’?“)%o&@ K OVAs, A DR A AR RE
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HOHETREET, 4 FHIETH DL PAHICLTERZFET,

The Master [S/énavési(%}.égzis a man of Mathura. The Sanskrit “Sanaka’

has the meaning here’ of “spontaneously clothed.”* When Sanavasin was

1 Root Case (C. be \Qﬁﬁ'l; J. honsoku). The passage given here is a block of Chinese
text, but no par, it can be found in extant Chan/Zen texts that predate the Den-
koroku, so t rce that Keizan is quoting is unknown.

2 Pivotal &cumstances (C. jiyuan ##%; ). kien). This section consists largely of Jap-
anese taiiscriptions (yomikudashi 3 T L) of material that is found in Chinese in

t}}q@graphy of the “Third Ancestor, Sanavasin” in the Jingde Era Record of the Trans-
ion of the Flame (T 2076.51.206¢25-207a29). However, because the material has
been reorganized to some degree, strictly speaking it is not a direct quotation of a

/\\0 Chinese original. For the Jingde Era Record of the Transmission of the Flame biography
N °

Q in question, > Sanavasin.
Vv 3 here (koko ni $tlZ). That is, in East Asia, where Chinese is the language of Buddhist
@ scriptures.

4 The Sanskrit “Sanaka” has the meaning here of “spontancously clothed” (Bon ni
wa Shédaka to ii, koko ni wa jinen fuku to iu FEITIIHHL ENVT, RITIF AR E
5. This is a transcription into Japanese (yomikudashi 3t T L) of a line from the
biography of Sanavasin in the Jingde Era Record of the Transmission of the Flame: %=
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born, he came forth wearing a robe. After that, in summer it became a cool
robe, and in winter it became a warm robe. When he aroused the thought
of bodhi and went forth from houschold life, his secular clothing spon-
taneously became a kasaya. It was just like Utpalavarna Bhiksuni, of the
Buddha’s time in the world." However, it was not only like that for his cur-
rent lifetime. During a long-ago life as a merchant, Sanavasin had present-

ed a hundred buddhas with a hundred bolts of cloth. Thereafter, life after

life, birth after birth, he was spontaneously clothed. Generally speaking, Q\
all people go through a period called the intermediate existence after aba%‘Q

doning this existence and before arriving at their future existence.
bodies during that time are all completely without clothes. But tl 1ke
this Sanavisin wear clothes even during the intermediate cx1stcm;e,

R A LSS, B RO FLN S ED LD, RSB
E RE FRORICETSZIED, PEENLEE, ﬁhﬁ,{@i L&, 2Tk
TEET, ABAFICLTANE, O

Moreover, “Sanavasin” is the name of a grass in &&glons west of China

called the nine-leaf hemp Whenever a sage 1,% rn, this grass grows on
pure ground. When Sanavasin was born, th:’@ plant sprouted along with

B, xARR (T 2076.51.206c28%@$e actual meaning of anaka in Sanskrit
is “hemp cloth,” not “spontancously clor%3 - Sanavasin.
1 just like Utpalavarna Bhiksuni, of@ uddha’s time in the world (Butsu zaise no
Rengeshiki Bikuni no gotoshi % F D Gk £ ROD4 L), These words echo
a phrase from the Treatise 9?(‘} Great Perfection of Wisdom that Dogen quotes in
the chapter of his Treasvy of the True Dharma Eye entitled “Merit of the Kasaya”
(Kesa kudoku %%#J £ s is explained in the Jataka Satra of Utpalavarna Bhiksuni,
during the Buddhas%i;le in the world, this bhiksuni attained arhatship with the six
supernormal powefs” For the full context, » Utpalavarna Bhiksuni. It is fairly certain,
therefore, th: zan was referring by proper name to the nun featured in that satra
and mentigned by Dogen, not to any other nun who belonged to the generic category
of ¢ lotu “BJossom hued” (C. lianhuase 3 % &.; J. rengeshiki). However, the story of Ut-
palgy@a Bhiksuni that Keizan alludes to says nothing about her being spontaneously
c Gﬁd The point of her story, rather, is that her eventual attainment of arhatship was
e karmic result of having once, in a former life as an actress, donned a nun’s robe in
jest. There is another nun mentioned by Dégen in his “Merit of the Kasaya” who is said
to have been spontaneously clothed, life after life, as the result of a good deed done in
a former existence; her name is Sukla Bhiksuni. Keizan appears to have had the latter
bhiksuni in mind, but he confused her with Utpalavarna Bhiksuni.
2 wear clothes even during the intermediate existence (chiu ni shite mo e wo chaku su
FHICLUTE R%ZET). For a discussion in sitra and Abhidharma literature of the
phenomenon of being spontaneously clothed even during intermediate existence, >
Sukla Bhiksuni.
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him, and on that account he was given his name. He was born after spend-
ing six years in the womb.

FHE—ODFHREHLUTC FHICETaL, R ZEE R L £, &
BAE—BFIC, LEBRFGLNSED L. WRICU T EHz A
Eo —BHFVEMIICAD, RICEEEH OB %L HHRAARITE
5, EmEHUTKEZHRT, KEHFRLUTKRZEDS, ANFICH
LAY Nz

Long ago, the World-Honored One pointed to a green grove and said '\Q

Ananda: “That grove is named Urumanda.' One hundred years afyeé%y
death, there will be a person named Sanavasin Bhiksu, and at this place he
will turn the wheel of the sublime dharma.” One hundred yea ssJater, the
Master [Sanavasin] was born here. Eventually he received t eSelitrustment
of Venerable Jubilant, whereupon he resided in this grove, He turned the
wheel of the dharma, and a fire dragon descended. S fire dragon sub-
mitted and presented this grove to him. Truly thes®9'ents agree with the
World-Honored One’s prediction. )

D
RBICAMGEZRIZE LT LDMAIRD, [T }L:&D‘@\@fz”afébo
BOZITHMRENFEEAREDR L, FICENADKRTZMIZE %175
D, FEE O M 5 é&in\%iﬁ—i\xioi@ TS, RNEEA BT Lt
59, M5 ELEL, S

Be that as it may, originallyo@lcrable Sanavasin was a wizard in the
Himalayas.* The episode we dte considering now took place when he joined
with Venerable Anand ing, “What kind of thing is the fundamentally
non-arising nature of c(?%rmas?” Truly, this was something people had nev-
er yet asked. Sanavasin alone asked, “Who could lack the fundamentally
non-arising na of all dharmas?” However, not knowing of its existence,
there is no, a’ﬁé?;lbout it.

el RADEENS, HE#EECRAXDEATEHS, ki
Lc%é.g}%z%ttbo HICRAEDEENS, FICELARAERZD, LTHub
L% L RTHURITIETD, AT, A5 DR K ARZIET,

1 Urumanda (Uruda 2% %). The name of a mountain in Mathura where Sinavasin is
said to have founded Natabhatika Monastery.

2 wizard in the Himalayas (Sessen no sennin Th DA A). According to the biography
of Ananda in the Jingde Era Record of the Transmission of the Flame, Sanavasin and
Upagupta belonged to a group of five hundred wizards in the Himalaya Mountains
who were admitted to the Buddhist monastic order by Ananda and five hundred ar-
hats. » Ananda.

37



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted

in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

\
Q
©’\/

What, then, is the unarisen nature?' Although the myriad dharmas — all
dharmas without exception — arise from this place, this nature ultimately
has nothing that it gives rise to. That is why it is called the “non-arising
nature.” That is why everything is fundamentally non-arising. “Mountains
are not mountains, and rivers are not rivers.” That is why Ananda pointed
to the corner of Sinavasin’s kdsaya.

INVEsTIGATION [#54%]

ANEELVSIREE RITBRELVOREE LS, RICRNEF
ATRBNEICIET, IDFH#HHED, LE— Dkt b1 2| 53T
HEREREANEED, — ORI L, ANEBEEI AN
EEICET, HICZROBROIREEL, HROFTRNERLOED W
TL#L, s BUM S AT #H b ERDRMTD }:o\@"

The Sanskrit “kasaya” has the meaning here” of “dulg@g)?or,”3 and it has the
meaning of “color/form that does not arise.” T@ this is a case of “not
&

&%OQ
1L unarisen nature (fushé no shs REDI). 'Ihegdnese Root Case that Keizan is com-
menting on speaks of the “fundamentall é&n-arising nature of dharmas” (C. zhufa
ben busheng xing ik A RN J. shohdhon fushd shé), which means that the funda-
mental “quality,” “characteristic,” or © ﬁ(c” (C. xing %5 J. sho) of all dharmas is that
they “do not arise” (C. busheng ET. fusho). Keizan, however, either mistakenly or
willfully changes the mcanig@cﬂc Chinese when he begins to speak of an “unborn”
or “unarisen” (fushd A~2£) “és¥enice” or “nature” (shé M%) that all people “have” (aru A
%) whether they know,if@r'not, which must be a reference to the buddha-nature.
2 here (koko ni JlbLC)Ql'ﬁnat is, in East Asia, where Chinese is the language of Buddhist
scriptures. P @
3 “dull color@ uaise H &; J. ejiki). Dogen states in the chapter of his Treasury of the
True Dhurz&z ye entitled “Merit of the Kasdya” (Kesa kudoku % .71 /%) that: “Gen-
erally sp efRing, the kasaya should be dyed blue, yellow, red, black, or purple. Whatever
colonits, make it a dull version of that color (ejiki # &) (DZZ 2.318). In Sanskrit,
tl‘%@ord kasaya denotes an earthy pigment containing ferric oxide that varies from
ht yellow to brown or red and is often translated as “ocher.”

7\ "#“color/form that does notarise” (fushd shiki 7% &). There is a double entendre here

that plays on the word shiki &, which means “color” in ordinary Japanese, but also
translates the Sanskrit ritpa or “form” in the standard Buddhist list of dharmas known
as the five aggregates. Because Keizan is speaking of kasdya, which is a color (or mode
of color), the expression fusho shiki & %, could be translated as “color that does not
arise” or the “color of non-arising” However, given the preceding discussion of the
“fundamentally non-arising nature of all dharmas,” it is clear that he is talking about
“form, the first of the five aggregates.
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possible to see by means of form.”" Moreover, from the buddhas above on
down to the crickets, ants, mosquitoes, and flies below, secondary and pri-
mary recompense are entirely matters of “form.” Everything that is seen
around us is like this. Nevertheless, it is neither voice nor form. Therefore,

there is no need to escape the three realms and no need to realize the fruits N
of the path. Although he understood in this way, Sinavasin again asked, . @
“What kind of thing is the original nature of the bodhi of buddhas?” ;\;O\

BERMHKOZDN, RO BHTLEBTDEHE, —EABT }i%é%a%g\
TN, AICTIRICE RSB, HITH R EDRZNSHA L EEICH S
RRITKOTAL, PLUTROTHBCLEMELIHALUT, R
BORKDAZIRCIZ D LT, HITA B RIET, X
Although non-erring, from vast great kalpas past, is like @,\ if you do
not learn of its existence at least once, then your eyes will be futilely ob-
structed. Therefore, to clarify the place from which b@has are born, he
[Sanavasin] asked in such a way. To let him know t_é& buddhas] respond
when one calls and appear when one inquires,JAnanda] let him know
by pulling sharply on the corner of Sinavég'&ﬁs kasaya. At that moment,
Sanavasin greatly awakened. &%0
TIT KR EHEDCONTe, AABDEBT LD TR0 L, — 5K
FEE P, a@%%@?z;mz LEBRBNDET, ZITh
THBEHHEL, AEAERRIBIHT, §T—HDAICIINERL, ZIT—
FEDRICZINEZRL L L BMITHED THIUCEIZEM W IRBL.,
Truly, although it ha@stakably been thus from innumerable kalpas
ago, if you do not sgrike it at least once, you cannot know that your own
self'is the Wisdom\@iher of the buddhas. Based on this, buddhas appear
in the world o cf"r:cr another, and generation after generation of ancestral
teachers givﬁmdoms. Although there is not a single dharma that one
can recsi@; rom another person, nor a single dharma that one can give to
anoth@t should be like searching one’s own face and touching one’s nose.
/

S
SIHIASADEBTRL, BOEDTIAICESIAL, #LAIICEIZ
DI, R ERATLD, BICRBADICT DT, —4 BT
,\~o* 53T L. ADFHEDEREATHHONL, RIC A AE ADRERT
QY BT EREREALT DS
Vv
©

I “not possible to see by means of form” (shiki wo motte miru beki ni arazu €72 VA TR
BHNE LC?F@B). This is a line from the Diamond Satra, where Sékyamuni Buddha says
that if someone sees him “by means of form,” that person “cannot see the Tathagata.” »
“not possible to see by means of form”
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To inquire into Zen must be to inquire, of one’s own accord, into awaken-
ing. Once awakened, you should encounter people.’ If you do not encoun-
ter people, then you will futilely “cling to grass and attach to trees.” Truly
inquire into Zen, and do not waste your time. Lest you live your entire

life in vain, you must clarify this episode about Sanavasin. Do not futilely 5
arouse views regarding spontaneity or naturalness. Do not give precedence x&
to what you have already seen, or your longstanding views. \§O\
Q>
Q

XBSNU, L DE G AZFOCRTZES RFDRDIPCETE, &
B R BICANBEDPDB 575D, i/\;é}myb\rzm;&ﬁﬁi@%@Q
FED. INDRNEE LADAELE DL, ANEE, —AT TIOAYE
L%, sF2pLE HIZRZEDEACHBET, ERAXDGRE

Ll BROEFR LELDEZLE. §
We must also realize that we cannot abide the idea that -hqg'way of the
buddhas and ancestors selects certain people and selec tain abilities.

Such a view is truly the stupidest and most shallow of the stupid and shal-
low. Did not the people of long ago possess bodigsborn of their fathers
and mothers? How could those people have la the bonds of affection,
and of fame and profit? Nevertheless, whe ey once began to inquire,
without fail they thoroughly investigate%%erefore, from India down to
our kingdom, regardless of differenc ng the three periods of the true,
semblance, and enfeebled [dharm% e numbers of sages and wise people
who realized the fruits could t%b% mountains and fill the seas.

KNUSHFHA LM ZLET ZTERICEAICEEDT, ROMNDR
ICHBLE. BLESNOKEHATLD L, mEFHL . mk £ENE
NBFTE L. IR COEICATEAICDRHRE, . RE B ED
IR T, RICAGREE T EHDMCIET, LlcenNdH T o5,
Do B LS THDT LA LT, M TR ERFE L, MiERE
f:ﬁﬂ%é@% EOHMHET,

Therefogéonone of you people differ from the ancients in being fully

equi with the ability to see and hear. No matter what place we might
st@se you will arrive at, it is entirely correct to say that all of you are
<

/\\Ol “encounter people (hito ni au AlITi&.5). Most commentators take this to mean
Q\ meeting with a Zen master, to make sure one’s awakening is genuine.
@r\/ 2 “cling to grass and attach to trees” (C. yicao fumu IRFE WA, J. esé fuboku). This is a
quotation of Wumen Huikai’s (1183-1260) introduction to his kéan collection, the
Gateless Barrier, which makes it clear that inquiring into Chan means penetrating the
“barriers; i.e koans, established by the ancestral teachers of the Chan/Zen Lineage.
Those who cannot do so are deluded people, compared to ghosts who “cling to grass
and attach to trees”
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this person. Along with Kasyapa and Ananda, nobody is anything other
than the four primary elements and five aggregates. Why then, with regard
to the way, should you be any different from people of old? Simply be-
cause you do not investigate the principle and pursue the way, you not only
squander this human body," but in the end you never know that self exists.
Having directly received the understanding that he should not waste his
life in that way, Ananda also took a master for a second time? in Kasya-

pa, and likewise connected with Sanavasin, widely propagating the way oﬂg\\

Y
QQ
Do B LA B IE R AR A, DAL B 755 T & LT
WAEBRICANT BT ERRTBETENN, hEHICERIFITET Qé?f L
Tt FURSEREMA, RAMBEDRERELESR, ZISKTRED
FRICEED, RICANBEL AR EN, MBEBELDDWL, AN
—HREOLE, AHTRIEBHAIDA. ZVICHEDHICHEDS
HTENN, REDHFTHIFBT LN, AMELAREL, BLEST
L. FEITHENALT, FADHRICID, $HDHRE £ AL,
Having been conveyed to us in this manner, % treasury of the true dhar-
ma eye, the sublime mind of nirvana, is not ifferent from when the Bud-
dha was in the world. Therefore, do n ﬁ}egret that you were not born in
the land where the Buddha was b E?%o not rue that your life does not
coincide with the Buddha’s time i ?\ e world. Long ago, you planted good
karmic roots in abundance a %lnnected deeply with the good karma of
prajia. As a result of that,%&l have gathered together in this community
of followers of Daijo, x¥here truly it is as if you are lined up shoulder to
shoulder with Kasyapa and meeting knee to knee with Ananda. Therefore,
although we ach, ghiest and host for one day,* you will spend your whole

master and disciple.

AN
I squander s@\\;man body (itazura ni ninshin wo shikkyaku suru A F 72 k409
%).In tbe% dhist view, being born as a human being is a rare and precious opportu-
nity toxgdin liberation from the round of rebirth.
2 s ¢ond time (kasanete £427C). The first time that Ananda took a master, that master
Sakyamuni Buddha.

community of followers of Daijé (Daijo no eri X D8 32). The reference here is to
the community of monks, not all of them necessarily present or even still living, made
up of the dharma heirs of Daijo Gikai X &A~ (1219-1309) and their disciples.
That would include, but not be limited to, all of the monks assembled at Daijo Mon-
astery (Daijoji X %), who were listening to Keizan’s sermon.
4 we are guest and host for one day (ichi nichi hinju tari —B8 % £720). “One day” (ichi
nichi —H) means “for now;” or “temporarily” What Keizan means is that he himself, as
abbot, is the “host” while his audience of disciples and followers are “guests.” > guest
and host.
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lives as buddhas and ancestors. Do not, foolishly, be bound by feelings
about past or present. Do not be obstructed by dharmas of sound or form.!
Whether night or day, do not pass your time in vain. By making a concen-
trated effort to pursue the way in detail, and arriving at the place that was

penetrated by the ancients, you should receive the seal of approval of the N
present time. xQ
AR OERENEALBIT, LEHBY, HPALETR, Y
Thinking that I may illuminate the aforementioned episode, I have a hum- Q&Q
ble verse. Do you wish to hear it? >
N
A
VERSE ON THE OLD Case [#a+] S

. Sy
B AR, FEHE R, K TRIHAL, — ik RIEBR,
On a cliff rising ten thousand fathoms, there is no sprins&f ater,
just a bubbling up from perforated stones and whisking clouds.
Swirling snow, flying flowers: let them be chaoti confused;
in the uniformity of white silk, there is a cuttir@ﬁ of dust and dirt.

)
S
&

1 dharmas of sound or form (shéshiki no hé % £.0Di%). In other words, the dharmas or
“things” one hears or sees. This refers back to the earlier statement, deriving from the
Lotus Sitra, that the Tathagata cannot be known through his voice or form.
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