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CHAPTER TWENTY (Dai nijusshé % =+3)

Root Case [4A1])
FotA, MR ZEE Bt+iumaswe,

The Twentieth Ancestor, Venerable Jayata, responded to instructions by
the Nineteenth Ancestor [Kumaralabdha], who said:!

R, R R, IR, BBA, SR, EE A
EAEP], THRBHF &, — 0 58, AR, Bl 20 FH
KERE, R, o
“Although you have faith in the three modes of k q%,z you have
yet to clarify that karma arises in accordance Winb\,g)nfusion; that
the causes of confusion exist in consciousngss; that the basis of
consciousness is non-awakening; and tg e basis of non-awak-
ening is mind. Mind is originally pure,@ithout arising or ceasing,
without fabrication, without retriba$¢ion, without victory or de-
feat, utterly tranquil, and vivid. ¥¥6u enter this dharma gate, you
can be the same as the buddhds. Everything good and evil, condi-
tioned and unconditioned, Wwill all be like a dream.” The Master
[Jayata], upon hearingthis, accepted these words, understood
their significance, an hereby uncovered his innate wisdom.

PrvogaL CIRCUMSTANCES [##]
i

&>
The Master []a\;ﬁ%ﬁ%
RRLADAIED, HBHFICLTUE AT,

~Qvas a man of a country in North India. His wisdom was deeply

,«’(\\‘o infused, and those he converted and led were innumerable.

%\&Qd (C. yue B; J. iwaku). The block of Chinese text that follows is nearly identical
one that appears in the Jingde Era Record of the Transmission of the Flame under the
heading “Nineteenth Ancestor, Kumaralabdha” (T 2076.51.213a3-8).

2 three modes of karma (C. sanye =3; J. sangé). This expression, in the present con-
text, is a reference to the three times of karmic fruition.

3 The Master (Shi wa #lJ). The remainder of this sentence is a Japanese transcription
(yomikudashi e T L) of an identical Chinese line that appears in the Jingde Era Re-
cord of the Transmission of the Flame under the heading “Twentieth Ancestor, Jayata™:

(FAAREER) LR ZBAL, HEHFILE£T, (T2076.51.213217-18).
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FH PEEIC LT HLRICETM TRL,
At this time, in Central India, he encountered the Nineteenth Ancestor
[Kumaralabdha] and questioned him, saying:'

ERDLHFERIDZFZEINES. MbE TREICEITS. L
TEET B T &R,  UTRBRIGALBREDITZ
BT, RICHEICUTHEAET, MNTDFHD T, mLTH
NFDEND B, FHAATTHSIMNIADAR, AH{EED
RICZHDH D, LZAEIC, A2IERIT, RIFHFIT, EITFIC,
EX75%2 T EHAND, ARESFEREL L, 5"*0&%@
YEOMESTLERLES LR OB TEH DT,
TS, BRI L, BICH, 2BERHECT, 4
[P g A = 2= KN iit&bz;%%ﬂ'é:‘é“‘é:%&%& 2. ¢bm
BT, .
“In my houschold, my father and mother fro \je start have had
faith in the three treasures, but nonetheless are tormented by
illnesses. Their enterprises never go y hope. The neighbor-
ing households, in contrast, always.gﬁ‘form the work of candala.
Their bodies always are strong,cdnd their endeavors work out
well. What good fortune do%y have, and what transgressions
do we have?” The Vener [Kumiralabdha] said: “How could
you be perplexed abouta:‘&lis? Hypothetically, there are three times
of karmic recompe r good and evil. In general, people often
see the humane d?ing young, the violent living long, the treach-
erous enjoyirxgté%od fortune, and the righteous suffering misfor-
tune, whicknleads them to say, “There is no cause and effect; sin
and gooddeeds are chimeric. In particular, they do not know
thag [jiist as] shadows and echoes follow along without an iota of
sion, even if a hundred, thousand, or million kalpas go by,

N

1 sayi@?iwaku B<). The block of text that follows these words is a Japanese tran-
s on (yomikudashi 7t T L) of a nearly identical Chinese passage that appears in
¢ Jingde Era Record of the Transmission of the Flame under the heading “Nineteenth

9 Ancestor, Kumaralabdha”:
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(Fifhss) REXFEZRZFMERRE, UEEEToE, mABR
R BRI RAT, 5 & B Ae b, AT E M BATE, TH9, LT,
HEEZRAZBE, LABRA-XRZHEEAX, RBETHRERS., %
T BB EREEN. RETTFEDF R BER, FERSHAET, EEH
B, B, hBOFZE, mAREREL, JERA, BIRARE, REIR
S, S RFEIF A RER, BMBEBE, RRAEER, kEALIEN
THREBE L, —MERARER TS L, MRSRTHER, rERE. (T
2076.51.212c25-21328).
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it [karmic recompense] is never obliterated, and karmic involve-
ments definitely meet with corresponding results.” At that mo-
ment, when the Master [ Jayata] had finished hearing these words,
he suddenly resolved what he was perplexed about. The Venera-
ble [Kumaralabdha] said, “Although you have faith in the three
modes of karma” ...and so on, down to..." and thereby uncovered
his innate wisdom.

INVESTIGATION [353%)

9
LROAG, KICEALL——#HmICLETRL, BOIELD ZFERE
THEG, AEE TRRICRIED. LTEIET B % Fdo &7 U LT
RBREALHRROAE BT, LT FICHRICUTHERST L.

As for the preceding episode, truly, students should gain@ht of it atten-

tively, point by point. As was said:* &
“From the start, they have had faith in “three treasures, but

nonetheless are tormented by illnesse%\ eir enterprises never
go as they hope. The neighboring haiseholds, in contrast, always
perform the work of candala. Thq'j%odies always are strong, and
their endeavors work out WelLiQ

HITE) D TS, &hfﬁ%iﬂzﬁ%mgs(#&\bo Wik DHITHT, £ FIC
EDEL, AFCICAINZICRBLCIC@IZ T, §URICEIZD, —RIUT

DRZ, HRBLL LDBEENT, HCEREEET, KBICFIHD

BTEFHICLTH FRAD, ANADENDE L,
Arriving at this, he@}'rata] thought: “I have taken refuge in the bud-
dha-dharma for maily years. Based on the power of the buddha-dharma,
my body sho ways be free from ailments, and my affairs should go in
accord with=ny wishes. However, nothing goes as I hope, and my body,
too, is ented by illness. What have I done wrong? The candala have
from[ehe first performed evil actions. They do not plant any wholesome
s@ﬁ at all. Nevertheless, whatever affairs they come in contact with pro-
«ceed auspiciously, and their bodies are strong. Why are they so fortunate?”

1 and so on, down to (naishi 73 Z). This expression indicates that part of this repeti-
tion of the Root Case has been elided to save space, but that the intention is to quote
the entire thing.

2 As was said (iwayuru F81P2). The block of text that follows is a repetition of what
Jayata, as quoted above in the Pivotal Circumstances section, said about the misfor-
tune experienced by his own father and mother.
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HSAEADH L BAD, BRHFIACHD, MRERITFZDw L., 8L,
AT ZRECED A, BB EEDRICZHHD, KLTAD. 1255
HFFPEHD, FRGDH FokL, ERITILEHLD, RIESE B
B57 AT BEELNLDT, AAZEEE T RIRATDORICEITIN
TOBARGL, FRELLEES, ANNBEEBROELLERD, &iE
BAWZAHEICEDH LT,

6.

%

Today’s people, too, think like this. If even those who go forth from house- \’\;O

hold life have these thoughts, how much more so must householders be lil§’0

this? [However, as Kumaralabdha] said:' “How could you be perpleze

about this? Hypothetically, there are three times of karmic recompexise for
good and evil. In general, people see those who are humane meetitig a pre-
mature death, while those who are impulsive and violent have hﬁspans that
are long. They see those who commit heinous crimes enjoyinggood fortune,
while those of deep righteousness suffer misfortune a@&p"vil. Not having
clarified the past and not understanding the future, thepire merely confused
by objects before their eyes, and thus they think ¥ ‘there is no cause and
effect; sin and good deeds are chimeric.” This ié}he extremity of foolishness
and stupidity. Because their study of the Wag’@'%oltish, they become like this.

ZELEF CIOERE AL ERBERET B, YHE—HEDPICH T T
S, RIVEREL #L, LL:NEJKI%&‘ LA ERGUTRDAIC RRE
%<, BB LEFIILTIRRAIGHE 2L, ZIOEKE, AL ERESL
T RDZAWE, 75 EESAPRICEREZ, RNTBEDELITK
T ALD LR %L a%&%cmﬁcmw%mwo

The “three modes of lgx?na” are as follows. First, there is karmic recom-
pense experiencedif’the present life: when one performs good or evil ac-
tions in the pres@&t life and then receives karmic recompense during that
one lifetime{this is called karmic recompense experienced in the present
life. Secoﬁgz\ there is karmic recompense experienced in the next life: per-
form'\#g%ctions in the present life, the karmic recompense is received in
th(@ owing lifetime. With the likes of the five heinous crimes and sev-

f bstructing crimes, karmic recompense is certain to be received in the
very next life. Third, there is karmic recompense experienced in some
lifetime after the next: performing actions in the present life, the karmic

I said (iwaku B<). The two sentences that follow are a verbatim repetition of what
Kumaralabdha is quoted as saying above, in the Pivotal Circumstances section. The
remainder of the passage marked here as a quotation is a paraphrase of Kumaralabdha’s
words in the Pivotal Circumstances section.
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recompense is received during one’s third life,! fourth life, and so on up to
innumerable future lives. Accordingly, even though good deeds done in
the past are the basis for receiving good in one’s present life, there may also
be deeds from earlier lives that alter the present fruits.

BODehEBERADHI, SELESERPAT, BELZEOHII, BEL
(B GBI, IFEATDA, ERHUT ERLT, B2HUTHIED
LEs5720, 8L, @EHDER, ARICEERBFTNER, S EBATDH
IR THL %5 EHD, JIRICEFN., UIFLLTOICBIZT, SIdF
ZHEIE AL, REARRDEERSAITESZD750, &
EEEATON, ELRBRB BN, BEEEITHE LI, EHIEAR
BEFENSLENL, ALLZOALLUT Mo E2mTEHREUIE
2253 UIEECICEIZT, FELERELEETEHD, %g;a s AV
TEEZLBET ABYTHAETLE, ¥ TREZTEONTIABHDTH
BHTLL, GTHABB LN, HOBARRDOEHEEHLITHLE
b RETBTEAN, WHABITHEL, FERHFICHRT.

That is to say, purely good or purely evil karmic caQ&? will engender purely
agreeable or hateful karmic effects in the pregent life. Those with mixed
good and evil karma will receive mixed and evil karmic [results].
Moreover, the power of cultivating thﬁ{sﬁdha—dharma can shift heavy
[karmic retribution] so that one recgives ight [retribution], and can shift
light [recompense] so that it is eligrinated at present. It is said that the evil
causes of past kalpas are sure toggstlt in the experience of heavy suffering in
the future, but by the poweiof cultivation in one’s present life one receives
a lightening of it. Perhapg, ou are tormented by illness, or perhaps affairs
do not go in accordar with your wishes, or perhaps when you speak you
are treated as insi EL§cant by others. These are all cases of future heavy
suffering that i%tﬁ%ng received more lightly in your present life. Therefore,
you shoul even more on the power of cultivating the buddha-dhar-
ma. Karmiie recompense for things done in the far distant past are sure to
be li Jego(%cd, if only one is courageous and strives vigorously. However, as
s (’@%‘lt trainees, even if you understand the way according to your capac-
ity, perhaps you get a bad name, or perhaps your enterprises do not go in
accordance with your hopes, and your body too is not healthy. If so, think

Q\ of it as heavy [retribution] that has shifted so that you receive a lightening

of it. Even if there are people who are hostile to you, never resent them.
Even if there are people who slander you, never find fault with them. Even
if there are people who excessively honor and revere that slanderer, do not

1 third life (sansho =4£). Counting one’s present life as “first;” one’s next life as “sec-
ond,” the “third life” is the one after that.
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loathe them. Your work of the way will increase day by day, and your debt
of past karma will be extinguished hour by hour.

REBTF@ICEFEATINL, KRICZE2ET LD, RICEDRK
ZrHd, £EFIF. ERORIN. LEDSRERD, ZRox il mALA
FCICERZD, ERBREIDHET, KN#ERE BEIXNSE D%
BEL, RETADEEBZ 22T, AL, FICEFESBE2F LMD,

o
N

KICRE B AL D, AR BRERD, ARREE, 8 LORRE Q\$°

59\ BEDERE DT, —MRITE B kS, 2Rl 8L, Q’\
Furthermore, you must meticulously investigate and cultivate.! Althotizh
you already believe in the three modes of karma, you do not yet the
fundamental root of karma. The “karma” spoken of here [in the R9ot Case]
has recompense that is divided into good and bad, admits o\%‘c different
categories of ordinary and sagely, and involves karmic reegmpense in any
of the three realms, six destinies, four modes of birth, nine existences.
This karma arises from delusion. The “delusion” meritioned here is hating
or loving that which should not be hated or | , and regarding as “is
or is not” that which should not be aﬁrme%&ncgated. The “confusion”
mentioned here is knowing as “male” that @hich is not male, knowing as
“female” that which is not female, and &tinguishing self as separate from
others. The “non-awakening’ megvs'bn d here is not knowing the root
source of one’s own self; not knowing the place where myriad dharmas
arise, and neglecting wisdom '@Ql loci. This is named “ignorance.”

ZNUTEE LS é%@g&cﬁgﬁ$%f$bl LTH&ICHEIZERL, oD
—#FEERELBIOHAE 2R TNUIATSARFFTD, ALEN
%0, ()

This? has no d @éram’on, and has no dust of karmic entanglement. This
mind is or{@y pure and is not burdened by any remaining karmic en-

tanglen/lcﬁj. A single shift of this mind is called “non-awakening” If one
D
NS

1 o:@?mst meticulously investigate and cultivate (subekaraku shisai ni santoku shugyé
shi 8 < T4l 4346479 XL). The implied object of these two verbs is the lan-
guage and import of the Root Case.
2 This (kore wa Z4UU). What “this” refers to may strike the reader as unclear. How-
ever, careful attention to the succession of topics that Keizan raises in the present In-
vestigation section allows us to positively determine that the antecedent is the “mind”
referred to in the line of the Root Case that reads “the basis of non-awakeningis mind”
(C. bujue yi xin FEARS; J. fukaku wa shin ni yoru T3EESITA& B). That is because
Keizan systematically comments on the language of the Root Case, phrase by phrase,
and the word “this” raises the fifth topic in that sequence, which is the meaning of the
aforementioned line.
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perceives and knows this non-awakening, then one’s own mind is original-
ly pure. One’s own-nature is numinously clear.

D {PALDHFNE, RGP HHENT, T, LIz, wAESHE
FICT T, AARCEDI L, ¥ICERDBTHRIBED SR L, #ITHE
T 57l WAL, BRAEARTIZD, EEARTZD,

If you are able to obtain clarification in this way, then ignorance is imme-
diately destroyed, and the twelve links of the round of rebirth are finally

rendered empty. The four modes of birth and the six destinies are quic;::léQ\

done away with. The original mind of each and every person is like thus:
Thus, there is no separation between arising and ceasing, and n s&ngs
that are fabrications. Therefore, there is no hating, no loving, ngi@crease,
and no decrease. There is only tranquility and vividness. b'\%

i ACERFEALEIZIE, EFEZHKTL, T;Z‘*%Wa LG &2
RRIET, 5 AMITRERTASICHTAR, —CHR M, #mE
L EARARDRI, BRICHDZDHUC, HE LRGP LHEE T, HITE&HFD
RICHIZDT, REZORICH ST, FAEICIET, BFICET, £HDICIE
I\ FFIRBICET, HHBORBTEL REDSERL, HaRADEIC
ST TREDMETHRL, #LRADI SELE#IERALNZAL,

Gentlemen, if you wish to gain sight Q}che original mind, cast off your
myriad affairs, put all karmic involyehtents to rest, do not think of good or
evil, focus your eyes on the tip %@ur nose for a while, and observe your
original mind. At the momerf¢ when your entire mind is tranquil, with
all its characteristics exh d and its fundamental root of ignorance de-
stroyed, the branches and leaves of karmic recompense will instantly cease
to exist. Therefore, igl}not restricted to a place of non-discrimination, and
it is not conting@on a time of non-thinking. It is not permanent, and it
is not imper%b nt. It is not ignorance, and it is not clarity. It is not sepa-
rate from /tl%) uddhas or distinguished from living beings. Only when you
arrive a \}&tandpoint that is pure and fully clear will you be, for the first

timg /Qgcnuine patch-robed monk. If you become like this, then you will
be-the same as the buddhas.

/\\Qébbléll DR FER EETHFRDWL, REALINELFELL,

(\9\ AALTNEEBMITHT LT, w2 DRIUL, #HHhE R E#

©

BEZ5HA5D, RAL KRR I ZRICET, 22K IEHWHICE
5L, T=m PR L, B TICH S ERABLE. EEARDB R,
ARDERTD, FOFBICHESH 4 L, AEHREFICIET, BITAAEH
TE T T RASZRSD K,
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Arriving here, all things conditioned and unconditioned are entirely like
dreams and illusions. Even if you try to grasp them, your hands will come
up empty. Even if you try to sec it, your eyes cannot take it in. If you arrive
at this standpoint, you will clarify the intent of the buddhas when they
have yet to appear in the world, and break through to the place where liv-
ing beings have yet to develop inverted views. But if your study does not
reach this standpoint, then even if you worship the Buddha throughout

X
the twelve periods of the day and regulate your body and mind in the midst,Q\\

of the four deportments, you will only get the superior rewards of rebirth)
as a human or god, a karmic recompense that is contaminated. This is ike a
shadow that follows a form: although it exists, it is not real. Ther . each
one of you, show some vitality' and clarify your original mir}d,'@\

PUCRTRBRA <o MDA EER, &
As is customary, I will attach some humble words. Do yo@sh to hear them?

VERSE ON THE OLD CASE %%%]

AT, RS T, &

O
The camphor tree,” from the start, grows divspace;
its branches, leaves, roots, and trunk H rish beyond the clouds.*

3

1 show some v1ta11ty seisai wo tsukete i 72 F U’T ). Literally, “don” or “wear” (&
%) the “color” or “appearance” sa1 f“energy” or Vltahty (sei #%). The colloqmal
Chinese expression jingcai #5% ( @90 written #7R) means to “appear energetic.”

2 camphor tree (C. yuzhan ; J. yoshs). This may be an allusion to Dongshan Liang-

jie 7L B (. Tozan R oOkai; 807-869) and the Soto Lineage that he is said to have

founded. The allusio $ on the ambiguity of the word yuzhang # 3 (J. yoshd), which

means “camphor tr r% yuzhang zhi mu ¥ Z K; J. yosho no ki), and is also the name

of the place -, ang %% (J. Yoshd) — where Dong Mountain (site of Dongshan’s

monastery) ocated. According to Case #49 of the Congrong Hermitage Record:
Lager;)Dongshan] moved to Mount Dong in Gaoan [County] in Yuzhang,

¢ he became the ﬁrst generation [abbot].

o@&wﬁ GRBFSRZFL, FE—K, (T 2004.48.258b7-8).
ordmg to HYDCD, when a person is called a “camphor tree” (yuzhang #FE) it

means he has many talents, because the tree provides the key raw ingredients for a
number of useful products. » Yuzhang.

3 grows in space (C. sheng kongli = 3; J. kitri ni shozu = FAT £797). The idea here seems to
be that the “camphor tree” — the S5t Lineage founded by Dongshan (see previous note) — is
rooted, as it were, in the understanding of the emptiness (C. kong ;. kiz) of all phenomena.

4 jts branches, leaves, roots, and trunk flourish beyond the clouds (C. zhiye genjing
yunwai rong B EAR EEINE; ] shiyo konkei, unge ni sakau B IFEALE, ”I"?HZ%‘a) In
Chan/Zen texts, “beyond the clouds” (C. yunwai EF; J. unge) often means “beyond
the world” (C. chu shijian 1 R; J. shusseken). > camphor tree.
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