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CHAPTER TWENTY-EIGHT (Dai nijiahassho % =1+\3k)

Roor Case [A81]
FERUNIRES TS S SN RN TS £ SN >
The Twenty-eighth Ancestor was Venerable Bodhidharma. On one occa- ,‘\\\
sion, the Twenty-seventh Ancestor, Venerable Prajnatara, asked:' &Q\

ST AT R, SR, A, AL A b ATAGR
X, BRE, SRR K, Q"\\
“Among all things, what thing is signless?” &0 Master
[Bodhidharma] said, “Non-arising is signless.” Ancestor
[Prajfiatara] said, “Among all things, what thingis greatest?” The
Master [Bodhidharma] said, “Dharma—naturo iy ereatest.”

%)
PrvoTar CIRCUMSTANCES\@ %]
Q>

i~y
The Master [Bodhidharma)?

MAAEZD, RIERS @§< . MPEREIDFHEZTFITD,
was of the ksatriya clageOriginally he was named Bodhitara. He
was the third son of Kirig Karici in South India.

E %%&%ﬁf@éﬁ%fwwo A AROTAEATIRES B
W9, ZICEFHD. “IEAFLE, 3B 8, Z3ERSBL L
o B ATFTOFREZAXBALKLUT HTHOFREATZETICF
Leel. #< g&zﬁac:agﬁmwé& F—fh=

That kin%&eply venerated the buddha-dharma, exceeding his peers.

Once, as,alms, he gave a priceless jewel to Prajiatara. The king had three
AN

1 \(C. wen F; ]. mon). The quotation in Chinese that follows is nearly identical
%ne that appears in the Jingde Era Record of the Transmission of the Flame under the

N cading “Twenty-seventh Ancestor, Prajhatara” (T 2076.51.216b6-9).
/\\0 2 The Master (Shi wa (). The block of text that follows these words is a Japanese
Q\ transcription (yomikudashi 7t T L), slightly rearranged, of a nearly identical Chi-
3 nese passage that appears at the start of the biography of the “Twenty-eighth Ancestor,

Q
J
&

© Bodhidharma” in the Jingde Era Record of the Transmission of the Flame:

(FepBsk) mXLAFEZETH =T, B FH, REERSE, (T
2076.51.21729-10).
3 That king (kano 6 4% ). The sentence that begins with these words is a loose para-
phrase, in Japanese, of a Chinese passage that appears in the Jingde Era Record of the
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sons: the first was named Candravimalatara, the second Punyatara, and the
third Bodhitara. The Venerable [Prajiatara], wishing to test the princes’
wisdom, showed the three princes the precious jewel he had been given
and said, “Is there any thing that rivals this precious jewel, or not?” The

first and second [princes]" 3

Bud, RARELROTOERD . BICHZHEL, $50DHE ) ¥
WAL, DR AZZ T, HEERZEBL, T ANE Q
KR, AL LETBICALT, FADFICATIFFZLED <O
LEL RE AN AED, AR EETBICAST, HEDPICAS
TREEELEDET, RIFANERED, A2 LT BILES

E HADPICATIE A 5D LT, RHDLRILASIT
TLRDT, LTHARETRE AT, BRICHZ T,

b B RINKIES Fahe ., BICHIK BRI, 05 DR E5C L
ERSL, ZELEAA LR e2AThUE, FASEICET, LA
HEMHITNUL HRASRICET, hALKRICHED LI, T
BRERTHRERTIUIAD, FADTEHE LI, 4T
BE B TEEZACUIIRD, BN F F 558U EF 2
BT, RN A BEICE HNUITHT AL, #AICEDNIE
ARG BAT, R AIEBNEATARED,

both said, “This jewel is ho @pg among the seven treasures, and
there certainly is no thin t%at exceeds it. If a person lacked your
power of the way, Ven gAfe, who could possibly receive it?” The
third [prince], Bodb?igira, said: “This is a worldly treasure, which

is as yet insuffici ¥'to be considered superior. Among treasures,

the dharma greasure s superior. This is a worldly illumination,
which is afé@l: insufhicient to be considered superior. Among illu-

%

Transmission of do@\afme under the heading “Twenty-seventh Ancestor, Prajiatara’:
(FAPSS) RELEE, FRBRET/EAMG T, &R FTR
EAST. L FEMTE, FHHX LT, HDAPTHRKRM = 258, LRE R
HUBIT, —FRAFZR, F=FNIEZHE. (T 2076.51.216220-24).
1f d second (Dai ichi dai ni % — % =). The block of text that follows these words
is‘wJapanese transcription (yomikudashi 7T L) of a nearly identical Chinese pas-
¢ that appears in the Jingde Era Record of the Transmission of the Flame under the
\/\ heading “Twenty-seventh Ancestor, Prajiatara’:

N (FAMESH) H 8. KR AT EBRHRL, FEFEAIRLZ. HTF
© ERZER, MR FARLALLE, ABFPEFL L, BHERLE L,
AFRTHLE L, WREIAR R, AT SRE L, LBROLA TR
A58, BB R AB A, BB TR AR 2k, BAn 2 kB Y1 LK, B9t
HAF AN, BHILRAT AR, AT ARE, RBFRMF UK, FTA
K. ZEERANEF. RAMALELTHR, REFESFRA, (T
2076.51.216a24-b5).
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3

minations, the illumination of wisdom is superior. This is a world-
ly clarity, which is as yet insufficient to be considered superior.
Among clarities, the clarity of mind is superior. The radiance of
this jewel is unable to shine on its own; it must borrow the illumi-
nation of wisdom for its illumination to be discerned. When you
have fully discerned it, then you will know what it is to be a jewel.
When you know this jewel, then you will clarify its preciousness.

itself, precious. When you discern that jewel, then the jewel is no)
of itself, a jewel. That the jewel is not of itself a jewel is because'we
must borrow the jewel of wisdom if we are to discern thesyorldly
jewel. That its preciousness is not of itself precious is&@causc we
must borrow the preciousness of wisdom if we aré;% clarify the
dharma treasure. Because your way, Master, is h%-treasure of wis-
dom, you now perceive a worldly treasure. '?&, when you, Mas-
ter, have the way, this treasure appears, when living beings
have the way, this treasure appears. \Y({héh living beings have the
way, the treasure of mind is also likoegéhls.”

i, AASEM T, EMRBC LRk D, JOCHENTE T LEHTNEE,
HARIHLE S %E(“C%&L’C;‘f’u{fbéﬁg

The Ancestor [Prajnatara] listene %o his [Bodhitara’s] eloquence and knew
a sage had descended. Althot@ﬁ e knew for certain that he [Bodhitara,
later called Bodhidharma]%vgbuld be his dharma heir, “because the right

time had not yet arrivc;@?é remained silent and kept matters unclear.!
gorTal. -
Thereupon he [B@Jﬁﬁtéra] questioned him [Bodhitara], saying:*

4
Y
1 “becal}sccﬁ‘}e‘ right time had not yet arrived, he remained silent and kept matters
unclear™{¥oki imada itarazaru wo motte moku shite konzeshimu B R T28| 5 X % 72 VA
e BALLS). This line is a Japanese transcription (yomikudashi % F L) of an
%@ntical Chinese sentence that appears in the Jingde Era Record of the Transmission of
e Flame under the heading “Twenty-seventh Ancestor, Prajiiatara”:
(RasidEs8) b & 2 B % miR, (T 2076.51.216b9-10).

2 saying (iwaku B1<). The block of text that follows these words is a Japanese tran-
scription (yomikudashi 3t T L) of a nearly identical Chinese passage that appears in
the Jingde Era Record of the Transmission of the Flame under the heading “Twenty-sev-
enth Ancestor, Prajnatara™

(FAeABIRS0) AP AT AR, 9, AP e s, XM, AP

TR & AAFDPAERZ XM AFH TN R K, Bt Pkl

# K, (T 2076.51.216b6-9).
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©’\/

FHOFIATTh D ERTS, Fad, Raesmixd, 48<,
FEHOPIHATTHNHRLHE, e, ARREZH L, mB<,
FHOFICATTH N RE Kixd, fal, mER XD,
“Amongall things, what thingis signless?” The Master [Bodhidhar-
ma] said, “Non-arising is signless” The Ancestor [Prajhatara]

said, “Among all things, what thing is most lofty?” The Master -*@J
[Bodhidharma] said, “A person’s self is most lofty.” The Ancestor \,$0
[Prajiatara] said, “Among all things, what thing s greatest?” The (O
Master [Bodhidharma] said, “Dharma-nature is greatest.” QQ

RO MAELT, A BTEHE, L5 EOBmMEED, #I :Q’M.
In questioning and answering in this manner, although the mindg'ef mas-
ter and disciple penetrated each other, he [Prajiatara] waited:gwhile for
his [Bodhitara’s] capacity to fully ripen. Finally, his [ Bo%].taras ] father,
the king,'

Q
AT, BEBRETHIC, ERSBEBDIEQHMICLTAE, LAZ
®BTHED, ﬁ%ﬁx%%%@ﬁkﬂfﬂi% KIS,

died. While everyone in the @%regatlon wailed loudly,
Bodhitara, by himself, entered mﬁ) concentration in front of the
coffin, emerging from it after @ days had passed. Then he went
to Prajfiatara’s place and a Sﬁk to go forth from household life.

BESR. DI DT Lk AR B LS, RICH. RESROEIC
LChn e, i %}%@f S e R
HEESBALTAES

Prajhatara, knowin t the right time had come, had him [Bodhitara] go
forth from house life and receive the full precepts. After that, the Mas-
ter [Bodhidhw@ spent seven days in Prajiitara’s room practicing seated
meditationcPrajnatara gave him extensive indications about the marvelous
principLééf seated meditation. The Master [Bodhidharma] listened and
arousedtinsurpassed wisdom. Then Prajfiatara instructed him, saying:*

S

thJe king (6 £). The block of text that follows these words is a Japanese transcription

omikudashi 3¢ T L) of a nearly identical Chinese passage that appears in the Jingde

N ' Era Record of the Transmission of the Flame under the heading “Twenty-seventh An-

cestor, Prajhatara’:
(FAES) FEIRERERE ER=TEREE, MEATANE, £
B di, 778K, (T 2076.51.216b10-12).
2 saying (iwaku B<). The block of text that follows these words is a Japanese tran-
scription (yomikudashi 3t T L) of a nearly identical Chinese passage that appears
in the Jingde Era Record of the Transmission of the Flame under the heading “Twenty-
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HHIEICATRIGBEZ /3720, AN BIZBRDO&KED, <
FELZINL, A THZERE BELKTS,

“You have already gained full comprehension of all dharmas.
The word ‘dharma’ means ‘greatness in comprehension. You

should be named ‘Dharma’” As a result, his name was changed to 3
“Bodhidharma.” i@
. -0
B, HRMELTHRETHTRL, Ny

O
The Master [Bodhidharma], having gone forth from household lifc an@

received dharma transmission, knelt and asked a question, saying:'

£, BRICEET, FITHOBIC S T FRETRE, *@Mm

$BFLTCEL, &k BEITEeHt, A5HXICY KixE
S HEBREHT, *'“Luaﬂbiﬁi“(ﬂ:“%%«?%@”/\b@ sua< "
HICKREDER BB TN, %%@%\ﬂx;&%mazﬁ
BRUR, % 3 BFLTHL, R EICERIPRAH BTHS
NIEF, MHHVTRE DDA, BLECHLETAL, &
EDAR, @m:&%zmmo BAPEA B D3 78 45 THh 22
ZAT, BB FLTEL, SRS B AR AR
i, BT THR LS, ——#ﬁﬁ#iéf%ao

“I have already attained thq&arma To what country should I
go to carry out buddha-aetivities?” At that time, Prajiatara in-
structed him, saying:{Although you have attained the dharma,
you should remain Gn South India for a while. You should wait
until sixty-sev, ars after my death, and then go to Cinasthana
and make gontact with those who are great vessels” The Master

eighth Ancestor, B a%dharma”
f‘*’4$}’ % HARETARE, REBHBRI KL, ELEE, ABGR
—""fi (T 2076.51.217a13-14).
ku B

1 saym ). The block of text that follows these words is a Japanese tran-

scr %omtkudaskt FtH T L), albeit with a number of lacunae, of a nearly iden-

tlt; inese passage that appears in the Jingde Era Record of the Transmission of the
e under the heading “Twenty-eighth Ancestor, Bodhidharma”

G GRS B ARG, RO, §EATE AT, BN, B

A\ B, k¥ /FEATHGE, LEHRAERES T, $ALLRKREEL
\S

B EAR M RATRAB T, X8, MAKERAEES. THRITAGH
T HH B, HAZ FHERE T TR, SRA~ THFRE A, K
XA Q&2 kBT IME, WA B ETR M, SR R R
28, BEBE, (T 207651.217a14-23).

The verse that the Denkéroku presents in the original Chinese immediately following

this passage also occurs at the same place in the Jingde Era Record of the Transmission of
the Flame (T 2076.51.217a24-25).
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[Bodhidharma] also asked, “In that land, am I likely to acquire
great beings as vessels of the dharma? Given that it is one thou-
sand years after [the death of the Buddha], are difficulties likely
to arise?” Prajnatara instructed him, saying: “In that land, those
who aspire to bodhi are too numerous to count. There will be mi-
nor difficulties that arise. For a while, you would do well to lie
low. When you arrive there, do not dwell in the south. There, they
only delight in conditioned merit and do not see the buddha-
with a verse, which said: - QO
. . >

The route you go, traversing water, leads to meeting ep;

alone and flurried, you will secretly cross the greau\ﬁVer.

The most shameful ones under the sun are a@gfr: an ele-

phant and a horse;' T

two beautiful cinnamon trees will long ish.
HTIC—AZ R A FIE RZ2HFXL, W [ R B 3 B 2 )
S, BRSIBTAT, &M SR R,
“In a Zen monastic grove, one man @'ﬁl be seen;? he is sure to at-
tain the fruits of the path.” He [P@%itéra] also said:

Although Cinasthana is,g'&t, there is no other road;

Lan elephant and a horse (C. xiangma %%’O] zome). Azuma (p. 288) speculates that
this may be a reference to Bodhiruci@@ inaya Master Guangtong, the spiteful pair
of monks who (later in this story t§y to kill Bodhidharma.

2 “In a Zen monastic grove, Oman will be seen” (rinka ni hitori wo min #TFIZ—
A% FLA). Although this li(rgis:presented in the Denkoroku as something Prajfiatara
said immediately after infohing the verse that precedes it, these words are not found
in the Jingde Era Recotsd of the Transmission of the Flame. They first appear, rather, in
the biography of), idharma found in the Tiansheng Era Record of the Spread of the
Flame, in the xt of a series of questions that Bodhidharma asks Prajiatara about
what will n in China in the future. Prajnatara predicts something that will hap-
pen 1503&afs hence, and something else that will occur 165 years in the future. When
Bocﬂ»@harma asks “What will happen after that?” Prajnatara replies:

% Two hundred and twenty years in the future, in a Zen monastic grove, one man will

principle.” Then he [Prajiatara] instructed him [Bodhidharm%‘Q\

\Qﬁ be seen; he is sure to attain the fruits of the path. Listen to my words of prophecy”:

Although Cinasthana is vast, there is no other road;

you must rely on the footsteps of descendants to reach across it.

The golden rooster releases from its beak a single grain of rice,

making offerings to arhat monks in the ten directions.
(RERES) XM, Wi, 9, FE_B_T5, KTAL—A, §HE
F, BE#HO, E2REENR, 2RBRERM LT, 28—k BHAaT
7 BIEAG, (CBETA, X78, no. 1553, p- 439, c4-7 // Z 2B:8, p. 317, b16-cl1//
RI35, p. 633, b16-p. 634, al).
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you must rely on the footsteps of descendants to reach across it.
The golden rooster releases from its beak a single kernel of un-
husked rice,

making offerings to arhat monks in the ten directions.

ADI L F@MIHRZ L ABICHHFETEH W +HH, BE5HENRD
% RZEHBXAIREZREOPR 2T TRENZ IR, XBHZITEIC
RS TNFERET,

In this way,' receiving the seal of approval in detail, [Bodhidharma] wait
on [Prajharara] as his personal assistant for forty years. After Prajiafara
entered extinction, a fellow practitioner, Buddhasena, who had @&wed
Prajiatara’s seal of approval, carried out conversions side by 51 eSvith the
Ancestor [Bodhidharma]. Buddhasanta, moreover, lelde@ s own fol-

lowers into six schools. % .

B, S REHUT, B+ HITHE, ﬁ‘l‘é%ﬁﬁ@/@%b& P S
THEHT, RREOMATETEL, ZHEHTUATHAZ FAT
L. &, EZO&HED, FTORFRERENL, BLE, kGl
TaL, RBROEN DS, R ETOEDE, KNEEELDF, BIC
RO, RIS E AL, SEOFESBHTLIN. THEAT
HITHIRICE D, B, ?/?LL_JLT——GQ CTHEFICE DL, OB LF
TRRAA=F =040, UIEBANFEENE, ZAICKALT) .

The Master? [Bodhidharma] ‘;g@ﬁucted all six schools, and his name was
i

respected throughout the teridirections. Facing the sixty-some anniversary

[of Prajhatara’s death] &@knew that his karmic connection to Cinastha-

11n this way (kaku n ku & D4w <). The block of text that begins with these words
is aloose paraphra; q.njapanese, with many lacunae, of a Chinese passage that appears

in the Jingde Er&ecord of the Transmission of the Flame under the heading “Twen-

o B Rk, —BHRIES, AEERE KRR, R AR
SREH, B IEA, B EPIR, mth kB2 2 5 Em
O k%, (T2076.51.217a27-b3).
ﬁz The Master (Shi #). The block of text that begins with these words is a loose para-
/\ phrase in Japanese, with many lacunae, of a Chinese passage that appears in the Jingde
Q\ Era Record of the Transmission of the Flame under the heading “Twenty-eighth Ances-
@r\/ tor, Bodhidharma”:

(FAs AR &) g*ﬁ'u o EILBAATIREE , THedEiss, RAFS, REE
PRI E, & Y15 R R Z, B A AR, EHIRE R
%. Bﬁb@fﬁ%‘%f}iiﬁﬁo WERA 4 A B ATk, EAR X E, ?é‘%%
H, EHAXAEARE, HEEREERE WATELZARFETS

. BREBNFTARNUA =T —HAL, (T2076.51.219a7-14).

ty-cighth Ag?@or, Bodhidharma”:
§c BN RE A A EWTERERM, EEHEH, FFELKRE, A
2
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na had ripened. He went to King Contrary View’s place and announced:
“You should revere the three treasures so that benefits proliferate and
flourish. My karmic connection to Cinasthana has ripened. When my
work is finished, I will return.” King Contrary View, weeping and wailing,
said: “What sins does this country have? What blessings does that land
have? In any case, once your work in Cinasthana is accomplished, please
return quickly. Do not forget the country of your father and mother.” The
king personally saw him off, and they proceeded directly to the seaside.
The Master [Bodhidharma] spent three years floating on the deep seas and

then reached Nanhai. It was the 21st day of the 9th month in the ]u-x{@?

Fire Year of the Ram, Ist year of the Datong Era' of the Liang I a5 sty.
(Also known as the 8th year of the Putong Era, since the era de&natlon
changed in the 3rd month of that year.) &

ZICHTRMBEDRFICARLT, ==, riabcfiiézk%@ik%ﬁ&\ 275
D, ZICHT, BICHICEL, —FREREVS, & ox (13, —FE
WSE—DH LD E, m;w&&w%@@%@% R DA BB ITE
50, BDB—FLONIED DD, HINSIEET, AHHLITM
120, BEFLBRIRDORALD, ﬂj‘dg«l&g\ﬁ#ﬁ)ll@ﬁ-ﬁb

Based on these circumstances, he [Bod d}iarma first had a face-to-face
encounter with Emperor Wu of th g dynasty, ... etc., etc.> “Do not
dwell in the south™ refers to this 4.% a result, he [Bodhidharma] imme-
diately went to the kingdom ofﬁe . It is said that he “floated on a single
,\%
121st day of the 9th monthﬁe]amor Fire Year of the Ram, Ist year of the Datong
Era (C. Datong yuan nigdingwei sui jiuyue ersiyi ri KB AFTHRRAA =+ —H;].
Daitsi gan nen tetmt{tﬁ-toskz ku gatsu nijiichi nichi). The date corresponds to October
31,527. )
2 etc., etc. ( Z %). In this context, this expression refers to the rest of the sto-
ry about dharma’s encounter with Emperor Wu, which is related in full in the
Chmese tces (Jingde Era Record of the Transmission of the Flame, Tiansheng Era Re-
cord, @e Spread of the Flame) that Keizan is paraphrasing here. The famous dialogue
e emperor (in which Bodhidharma replies that there is “no merit” in building
‘sk)mplcs copying sttras, and establishing state support of the monastic order) is elided

/\‘\Q'lere presumably because it was so well known in Keizan’s day. It was frequently raised

and commented on as a kéan, so if Keizan had related it here, he would have had to
comment on it in the Investigation section below. > Emperor Wa.

3 “Do not dwell in the south” (minami ni todomaru koto nakare BICAEE ST L HN).
This is a quotation of Prajiatara’s admonition to Bodhidharma, which appears carlier
in this section. The kingdom of Liang was in the south of China. Bodhidharma was
not to stay there because, as was well known from the elided story of their face-to-face
encounter, Emperor Wu was unable to understand the true import of his mission.
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reed.”! Ordinarily, people think that a “single reed” refers to a single stalk
of reed. According to this, the Ancestor’s body was conveyed on the “leaf”
of a single twig of reed,” but that is not the case. The so-called “single reed”
was a small boat used as a ferry. It was not a reed, but its shape resembled
a reed. The words “leads to meeting a sheep™ refer to Emperor Wu of the
Liang. The words “secretly cross the great river™ refer to the Yangzi River
in Yangzhou Prefecture.

DI UTEICHELD I HFICE DL, AIBSHRFORKICET, AL
REMBT LI, RITAT, BTEMERPIE RS, 5% L v
P BAETUCRFRELD. LFOMR, Lol BF, B, STH w
ADPIAIC, KR FHZAUTED, AR TICHAEEZ L2k Dv@

In this manner, he [Bodhidharma] quickly arrived at Sha% \Monastcry
on Mount Song. He resided in the east corridor of Shaolin Monastery. No
one could take his measure. He sat in meditation all )’ On account of
this, they called him the “wall-gazing brahmana” @ccd he passed nine
years without loudly explaining anything, and x@ct’ out offering any easy
instructions. After nine years, he entrusted h'&bs in, flesh, bones, and mar-
row to his four followers, Daofu, Daoyu, @gchl and Huike, for he knew
that their abilities had ripened. &

FHICE AR mafgewemaxgq@mr L850, FORBRTICHE,
ABCHHTDERT, KRZETRAT, A5 2EMITHNOT 4%
REDICHT, BREXEZEDD, ., 755K &R < LOM, 4
EICELDIE, e 3L EAEG, RICEZHL,

p
o
?S‘
1 “foated on, a glc reed” (ichi i wo ukabu —¥7%i%.5). The popular idea that
Bodhidhar routc from the kingdom of Liang in the south to Wki in the north,
crossed ;h@mgm River riding on a single reed does not appear in his biographies.

It derives-rather, from Song dynasty ink paintings that show him crossing the wind-
%vﬁcs?angzl a few brush-strokes under his feet came to be interpreted as a “single

serving as a boat, a notion fed by the belief that he possessed magical powers.

\Qﬁ on the “leaf” of a single twig of reed (isshi no ashi no ha no ue ni —HDFDHED L

S

Q
@r\/

). The character xie 3% (J. yo, ha), which means “leaf] is also used in Chinese to refer
to anythmg small and light, especially a very small boat of light construction.
3 “leads to meeting a sheep” (C. fu feng yang 5.3£F; J. fuku héyo). This is a quote of
the first line of Prajfiatara’s verse of prophecy, found above in this section: “The route
you go, traversing water, leads to meeting a sheep.”
4 “secretly cross the great river” (C. an du jiang B J%7X; J. an to ké). This is a quote of
the second line of Prajnatara’s verse of prophecy, found above in this section: “alone
and flurried, you will secretly cross the great river.”
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At that time, there were two followers of other paths called Bodhiruci and
Vinaya Master Guangtong.! They were unable to bear their anger at see-
ing how the Master’s [Bodhidharma’s] virtue in the way was proclaimed
throughout the world, and how everyone took refuge in and revered him.
They not only threw stones, knocking out his front teeth, they even tried
to poison him five times. On the sixth time, he put the poison on a boul-
der, and the rock split. He said, “My opportunity to convert has run out.”

BB ERBDFRE ST, WEARICUTR RS AL ERAE, 2T
b, KRDFEEHDE, ANELEDRAFH LA, BRITTAZL
T, IS AT LIS, BOXEAEEF T, BFE0DEE <VX’C1—?J‘§%¢
%w%w—w%%%m HETRLEETH ib’(:ﬁ@‘o b Y v

WICEBICLUTREICHESEVWSSDNE D, FIC % C#D,
rx—JhJT- 3750,

Thereupon, he thought: “I received my late master’s seaé%approval and I
saw meteorological signs in the Imperial District of €inasthana,” so I knew
for sure that there were Mahayana vessels of thxdﬁ'arma there. However,
beginning with my face-to-face encounter withh¥Emperor Wu of the Liang
and continuing thereafter, abilities did not«aily,’ and I did not find a per-
son.* I merely sat frozen, gained a sing'lf%rcat being who was Shenguang,
Q
1 two followers of other paths called Redhiruci and Vinaya Master Guangtong (Bo-
dairushi to Koza Risshi to iu futari Q o ari ERAILEAREHET S ZADIF
#3HD). Bodhiruci and Vmaya ster Guangtong (better known as Huiguang) were
both eminent Buddhist mo o as far as a digital search of the Chinese Buddhist
canon shows, were never ; foHowcrs of other paths” in any other texts. What the
Denkoroky may mean “Qe is that they were monks who took a very different approach

to Buddhism than idharma.
2 Imperial Dlstr& Cinasthana (C. Shendan Chixian 472 7 #%; J. Shintan Sekiken).
The expressi mperlal District” (C Chixian #<#%; J. Sekiken), in most contexts, is a
literary or all of China. However, because “Cinasthana” (China) is mentioned
scpara:gﬁp ere, it is possible that “imperial district” refers only to the capital city of the
rigDynasty, where Bodhidharma met Emperor Wu. > Imperial District.
8Qllues did not tally (ki kanawazu #213°9"). Bodhidharma’s encounter with Em-
%ror W, as related in the Jingde Era Record of the Transmission of the Flame, ends with
the statement that:
The emperor did not understand. The Master [Bodhidharma)] knew that his abil-
ities did not tally.

(RABARIESE) HRARNE, M TR, (T 2076.51.219 a28).
4 did not find a person (hito wo ezu A%24F9"). That is, did not find a person suit-

able to become his dharma heir. The punctuation of the Shimuché edition of the
Denkéroku here suggests that the phrase “abilities did not tally” (ki kanawazu #3213
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and transmitted to him the entirety of the way that I had attained. This
matter having been disposed of, my karmic conditions are exhausted. I
should pass away.” Sitting erect, he died. He was buried on Bear’s Ear Peak.
Although there is a story that he later encountered Songyun in the Con-
gling mountain range,' truly he is buried on Bear’s Ear Peak. This is the
true account.

INVESTIGATION [3532]

N
A B EIC =L ARDRIMTHTELOWAED, kA AFD
. HEHELAR, $E M T FHOPITATITHA IS,

R, MeamEDE, RNAVERERSLE, KICANBMIDIC
3T, ZITHRTHE, Tk, S

Now, Bodhidharma was truly, as prophesied by the Taénty-seventh An-
cestor [Prajhatara], the Founding Ancestor in Cin@tﬂhe‘ma. At the very
beginning, when he was a prince, on the occasion«f investigating the pre-
cious jewel, the Venerable [Prajiatara] questiohed’him, saying, “Amongall
things, what thingis signless?” The Master [ idharma] said, “Non-aris-
ing is signless.” Now, even if one were to empty and quiescent,” in real-
ity this would not be signless. Thercfg@ e said, “Non-arising is signless.”

RIUTE &M & L., A9 fc%é&% CEIFUT DtICIETS e
FALITAE T L RHFE A PR %Z:ﬂl%blﬂf@po KL EAITIET,
Accordingly, let us supp@%,%flat you understand [the saying] “cliff rising
ten thousand fathoms¥; that you grasp “clear and obvious, the hundred
grasses”; and that yoware aware that “this thing and that are not other;” but
merely “rest in t%g dharma positions” along with self. Even so, this is not
“non—arising,”@ so it is not “signless.”

Q) . N .
K IE RS AT ATICARE L AR, T EHOWH, 8 T—%
DR GIXEIR L, —BDFLIF5H5T, ANUX RN Ak, HxEITIE
f@%ﬁﬁsiﬁﬂm: LTRELTEDST, RICHOETZEL, €
XQ)

31) modifies “person” (hito A), which if correct would call for the translation “I did
not find a person whose abilities did not tally.” But that makes no sense, for a teacher
would not be looking for such a person. The one whose “abilities did not tally” was
Emperor Wu.

1 encountered Songyun in the Congling mountain range (Sorei ni shite Soun ni ai ou
ZBRICUTRZICHMES). There is a legend that Songyun, a Buddhist layman and
attendant to Emperor Xiaoming, encountered Bodhidharma three years after the An-
cestor’s death, crossing the mountains of Chinese Turkestan on his way back to India.
> Songyun.
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TROHORDEHRERIT, RRICUTRXZRD, &ITHES, KEART
Bk o, FRTERZLTHELAS, ROEBDOFHREILTBIC
HANT, AaDSEE R ESZNDDT, #ITIFRANERZD, KELE
THICALT FhzLZDETE, RDWTHLAS.

Prior to the division of heaven and earth, how could sages and common-
ers possibly be distinguished? From this standpoint, there is not a single
dharma that could sprout. There is not a single mote of dust to be defiled
with. Accordingly, from the start, it is not that there are no things. Nat-
urally, there is a vastly spacious numinous clarity, perfectly alert and n
obscure. In this place, there is no comparing of things, and because g&&e
is nothing other that comes along with it, it is the greatest of th@;}eat.
Therefore it is said that “the great is given the name ‘inconceiy; A5 Tt is
also said that “the inconceivable is given the name ‘dharma-nature”” Even
a “priceless jewel” cannot stand comparison with it. Obvi willumination
of mind cannot depict it. Therefore, he [Bodhidharr@ said, “This is a
worldly radiance, which is as yet insufhicient to be cmfyidered superior; the
radiance of wisdom is superior.” It was in this wgg\t at he came to exercise
discriminating cognition. O’Q

RICANKEDHEOHHITD L#D, LHABOFICUT, £2OD
WEZHZH T, £ Ll 2t LEANE B0, FTaIcHFLT
BBEOBIICHEI L, FHITHRDIEDH BT 25D, £BDTEZ N
ORTC AL ANBRDORLFRLESNE &, FHITATHRICHE I

D, RICARFEDWw RO LML, T TR EEFZHLE ARlEAR
B BEFREITNERCLOML, O HFELICEHEL, ZBICAHT,

Truly, although he [Bgdhidharma] spoke with innate wisdom, for a second
time he passed sevenrdays in seated meditation listening to [Prajhatara]
explain the marx@lous import of seated meditation, and thereby aroused
unsurpasse wledge of the way. Thus, you should know that we have
in this V ble [Bodhidharma] an exemplary verification of meticulous-
ly invgstfgating and fully arriving at such a standpoint; of properly know-
in% at the buddhas and ancestors verified; of clarifying what previous

.
/\\QD“the great is given the name ‘inconceivable” (Dai wo fukashigi to nazuku X727
\

Q
@r\/

T &3k & % <). This statement invokes the perfection of wisdom genre of siitras. For
example, in the Great Perfection of Wisdom Sitra we find:
Subhuti addressed the Buddha, saying, “World-Honored One! It arises because
we regard the perfection of wisdom as the great matter. It arises because we re-
gard the perfection of wisdom as the inconceivable matter.”
(Bafgm i BEL) AERGBT, BE, RAFRRERHRF AL, #
T ARERBERTTERFUA, (T223.8.32724-6).
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buddhas had already verified; and of necessarily becoming a descendant
of the buddhas and ancestors. Although [Bodhidharma] already had this
kind of natural wisdom, he further aroused unsurpassed knowledge of the
way. After that, he thoroughly investigated the attentiveness that should
still be guarded and embodied in the future, serving as [Prajnatara’s] per-
sonal assistant for forty years as he examined things in great specificity.

6.

%
N

RRRENTAHERED, ZAORFREBDIHELDE, i O

R DBAICE T, AEALEDFIC K EBERIZT, &éf&u%@ifﬁ%@o

L. AMO#RZ RS, BRIFITNIDERIEZD, HATIIANELD
750, &
He passed sixty years without forgetting [Prajiatara’s] predict'k@,\;md he
spent three rounds of winter and summer crossing the wayesof the vast
ocean. Finally he arrived in an unknown country, acquire\i agreat vessel of
the dharma while sitting frozen for nine years, and t or the first time
began to propagate the true dharma of the Tathagdeh, repaying the vast
blessings of his late master. His sufferings were @%&rings worse than any
others. His ascetic practice was more austere any others.

KRB AREDEA, HIRICAHIC LTS £tk 55510, MIEART
MBAC LB, B5L AW EDH AFRAOM, LA, EF
BROEFHNL, Fiok BRQUEE T M AHLT, BEHEFE
Job, SRBES R TRIICHERE, # 0 ZE DD THICHAO M
BICRECEBHDA. —HHPEAND BT LIN,

However, students th Coys, already enfeebled by the times and having
diminished capacitigs, hope only for easy attainment. I am afraid that such
types, who claim fihave attained what they have not yet attained, must be
to in [the saying] “people of overbearing arrogance; it is
good that eave” Gentlemen, if you thoroughly investigate the afore-
mentioncdépisode in detail, know this lofty matter better and better, and
inti y pursue the way, smashing your mind and discarding your body,
theyou will be mysteriously suffused with the buddhas’ support, and you

directly tally with what the buddhas and ancestors have verified. Do

\Qﬁ not think that a bit of understanding or half an interpretation will suffice.

A
Q>

XREDHD, MDA EZD,

Again I have some humble words. Do you wish to hear them?

255



Record of the Transmission of [llumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshti Shiimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted
in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

VERSE ON THE OLD Casg [#8+])

F & A, BAREREE,
There is no place beyond this, and no boundary markers.
How could there be anything bigger than an autumn hair?' N

1 biggcr@;; autumn hair (C. giuhao da P E X; J. shiigs yori mo dai naru KZ LD
&, X72%4). This alludes to a line from Chapter 2 of the Zhuangzi, entitled “Discussion
of thiyEquality of All Things” (C. Qiwulun 7 #13; ). Saibutsuron):
% There is nothing in the world bigger than the tip of an autumn hair, and Mount
/\\0 Tai is tiny.
Q> GEF) RFEAAREZE, ROl
@W Relatively speaking, Mount Tai is huge in comparison to the tip of a downy hair (the
undercoating that animals grow in the autumn to insulate against the coming cold).
When compared with the entire earth, however, Mount Tai is tiny. So, what is the size
of Mount Tai, “really”? In and of itself, it has no size; nor does the tip of a hair, which
also dwarfs subatomic particles. The size of all things being the same in this way, “How
could there be anything bigger than an autumn hair?”
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