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CHAPTER TWENTY-FIVE (Dai nijago sho % =+2#.3%)

RooT Casge! [441]])

Ftam, BEMEZEE T onFa,

The Twenty-fifth Ancestor was Venerable Vasista. The Twenty-fourth An- . ,@)b"
cestor [Simha] instructed him, saying:? \’\;O

i R RR R, A W ik, oM AR T AR R, O
“I now bequeath to you the Tathagata’s treasury of the true dfar-
ma eye. You should preserve it for universal benefit in the@ure.”

Bf "\§0
&
The Master [ Vasista]? >
B, TS, SV
discovered the causes from previous livcs,@gd there was a secret
transmission* of the mind-seal. NS

>
Sl
PrvoTaL CIRCUMSTA@S (# 4]
Q
1=y O&Q
The Master [ Vasista]’® ﬁ&

1 Root Case (C. benze AR; J. 1@931@14). The block of Chinese text that appears here
is pieced together from sepaga; C?)assagcs that appear in two different biographies in the
Jingde Era Record of the Trmion of the Flame. For details, see the two following notes.
2 saying (C. yue B; J, ifi@ku). The block of Chinese text that follows is nearly identical
to one that appears.jvthe Jingde Era Record of the Transmission of the Flame under the
heading “Twcpg@lrth Ancestor, Simha Bhiksu” (T 2076.51.215a2-3).
3The Mas%@. Shi #; J. Shi). The block of Chinese text that follows is nearly identi-
cal to one thdt appears in the Jingde Era Record of the Transmission of the Flame under
the heading “Twenty-fifth Ancestor, Vasista” (T 2076.51.215a27-28).
4 ,s{@et transmission (C. michuan % 1%; J. mitsuden). According to Tiantai (J. Ten-
school tradition, based largely on the Record of the Transmission of the Dharma
Collection (translated in 472), the special transmission of the dharma from Sakyamuni
down through a line of ancestral teachers ended with the death of the Twenty-fourth
Ancestor, Simha. Because that text makes no mention of Simha transmitting the dhar-
ma to a successor, proponents of the Chan/Zen Lineage felt compelled to explain his
transmission of the dharma to Vasista as something carried out in secret.
5 The Master (Shi wa #f1Z). The block of text that follows is a Japanese transcription
(yomikudashi T L) of an identical Chinese passage that appears in the Jingde Era
Record of the Transmission of the Flame under the heading “Twenty-fifth Ancestor,
Vasista™:
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BEBRDAZRD, $EIZEEPT, UIFAT, FITFLE, D,
it H L, BTETLHD,

was a man of the Country of Kashmir. His clan was brahmana.
His father was Tranquil Conduct and his mother was Ever Re-
laxed. In the beginning, his mother dreamed that she obtained a

divine sword, and as a result became pregnant. . §*©
A O
The Venerable Simha,! Q’ﬁo

@ UCHERICH S, kAl =5550. 4&&@@%:@&
D, MICHE LI LLIARERAETEDERDD, O

wandering about, arrived in the Country of Kashmir.. SR was a
man named Parika, who from the beginning had p_r;b}lccd dhya-
na contemplation. As it happened, there were ﬁv&@gfhgrcgations:2
dhyana concentration, knowledge and views, d%ging to marks,’

abandoning marks,* and not speaking. 0%
A

(TR BREAL, SRR LEICHFRE, MAFIFHA, B
A5, (T 2076.51.215a25-27). O
1 Venerable Simha (Shishi Sonja B -F%4). &)ck of text that follows these words
is a Japanese transcription (yomikudashi &% ) of an identical Chinese passage that
appears in the Jingde Era Record of the Trunsmission of the Flame under the heading
“Twenty-fourth Ancestor, Simha Bhi
(RN B E RIS A A e, AL, HAR S LTS
AAREZEE, (T 207655214c8-9).
2 five congregations (C. wizhong 5%; J. goshu). This evidently refers to five groups
of ascetics who practic @fferent modes of religious dicipline, but it is not clear from
the context whether gfey were Buddhist monks or not. Except for dhyana concentra-
tion, moreover, tJ;w@acticcs they are said to have engaged in are unknown in Buddhist
literature.
3 clinging %r?arks (C. zhixiang #48; J. shuso). The practice or school to which this
refers is %ﬁlown. It is possible, though not especially likely, that the reference is to
mopl@l o are concerned with the “marks of dharmas” (C. faxiang %48; J. hosso; S.
dl%%a—laksana), cither in the metaphysical sense of the Abhidharma analysis of the
sic elements of existence, or in the ethical sense of striving to conduct oneself in

\/\‘\Q(ccping with the restraints imposed by the Vinaya.
Q
Vv

4 abandoning marks (C. shexiang #578; J. shass). The practice or school to which this
refers is unknown, although the referent is clearly the opposite of the “clinging to
marks” (C. zhixiang #.48; ]. shuso) that is mentioned just before it. If the latter refers
to Abhidharma analysis of the basic elements of existence, then perhaps “abandoning
marks” means regarding the “marks of dharmas” (C. faxiang #78; J. hosso; S. dhar-
ma-laksana) as empty concepts. Or perhaps “abandoning marks” refers to some kind
of antinomian rejection of moral rules and ritual procedures.
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G4 BRICERZH LT &, BAICH S, FMZRBHICHDT—
DEFICE S, ETF2NTELICHMTaL T2 liZl £<,

ABIE B EF2HE D, S RICEED., MEKICRTEATFSHT
Lildd, AR EH LRz E, 4 L 2R THHL T2
ATHLTEL, RICHZEINL, ETENICTFZH THRZ A
%o RHEERT, FHA FNARITHEAEND, £THD., &
L8 ENETHEDFICHTRKZ XTI, 4&IC

hERTE, BICAD, REZICETFERTRRELE, S5 O

BRICZ AL, TEZATORICESHSE 4L, .Q’\
When the Venerable [Simha]' had gathered together the fivecoh-
gregations, his name was heard far and near. While searchingfor a
dharma heir, he encountered an elder. The latter broyght his son
to the Venerable [Simha] and inquired of him, sayiag? “My son is
named Sita. He was born with his left hand curled into a fist. Now
he has grown, but he still cannot extend his ®§ers. Please, Ven-
erable, reveal what causes from a previousdives account for this.”
Venerable [Simha] gazed at [Sita], th n«&?’iched out his hand and
said, “You must return the jewel to <. The youth immediately
opened his hand and offered up ajewel. Everyone in the assembly
was astonished. The Venerabl @’S’imha] explained: “In a previous
life, I was a monk. There @agouth whose name was Vasi. When
I traveled to a maigre fe ‘gt'across the western seas, I received the
jewel as a donation a %estowed it on him. This is definitely the
reason why the j_egggl’was returned to me now.” The elder accord-
ingly gave up ST having him go forth from household life.
The Venera,%le imha] then had him receive the full precepts. Be-

cause of a&previous karmic conditions, he named him Vasista.?

1 The Venerabl@)(l)nja B#). The block of text that begins with these words is a
Japanese trasseription (yomikudashi ¢ T L) of an identical Chinese passage that
appears jn the Jingde Era Record of the Transmission of the Flame under the heading
“Tw?» ourth Ancestor, Simha Bhiksu”:

3

QU 48) AR AL LB, 7R EN, B—F 4 JXTFHES

P A RF LIS, GARFAT, SR L, DA, MR, FAEE, ¥

A AR AFER, TEAK, ETRRFAR REER S0, B

ACT A AETEES FEAHERLMAML, MTERIAAK, fAE

Q\ BREFER, EHpRS L, AT S B4 %, (T 207651.214c22-215al).
Vv This passage is given as a separate quotation in English translation because it is not
© contiguous in the Jingde Era Record of the Transmission of the Flame with the quotation
that immediately precedes it.

2 he named him Vasista (Bashashita to nazuku 24#7% & %4<). That is to say, Simha

combined two names: (1) that of the name of the boy with the jewel in his clenched
fist, Sita; and (2) that of the youth he had given a jewel to in a past life, Vasi.
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#icmgLcal,
Finally, he was made heir and perpetuater by [Simha], who said,’
Jo D EFEGE, A KICERL, ESRBLUTRBICAIZTUL

&
“I now bequeath to you the Tathagata’s treasury of the true dhar- . @b"
. . » \&
ma eye. You should preserve it well, so that it reaches the future. 0
\\
©Q

INVESTIGATION [#54%] Q

O
BEERETERIE. BOBHARICES & FE 55, ﬁ%@ﬁk’i{%@%
%o AMERICAND, AU RFDRICESDDHE T, féﬁﬂii%f%%b{\“@- iy
FlicE D, b\é\

The expression [in the Root Case] “discovered the causesifrom previous
lives” refers to the fact that in a previous life he [ Vasista{thad already been
the youth Vasi. The Venerable [Simha] had given hi%ﬁat e jewel. From his
entrance into the womb this time? until he wasorh in the houschold of
the elder, he still held on to it, and eventually o-ﬁacd it up to the Venerable
[Simbhal. &
LT BN, ERLT LGSR, ERFOBBD L BIAE
IC3ET, F LRI RIS ERD A, 2k, TS RFETA. K fe
BNU, $AEL A, AL RIEMICET, HICHD T BRARITHERL
T —HBENCRERD EATD ST, 555D EERDNE
TR AEAL LA RAFBOHED. HITHEONL, WM HICES
FORRITLE A HFEABSNEZIET, RNCEHASNEICE
FEB%0, o &i\@@;%‘ﬂﬁf\ EALHDNREICET, HUITERZRD,
From this we kn cﬁat this episode is not necesssarily saying that the phys-
ical body is destroyed and that only a true body exists. If this body is a de-
structible bagly, then how could he [Vasista] have preserved the jewel until
now? over, you should know that what relinquishes life and receives
life )é@cf’om the start, not the destructible body. Arriving here, we should
n@g@ay that “when one’s hundred bones are all broken up and scattered,
\d:\lyc single thing preserved is the eternal spirit” What kind of thing could
<\ possibly be “eternal spirit”? This is simply the appearance of relinquishing
%Q a body and the appearance of receiving a body, nothing more. Therefore,

@ Lsaid (iwaku B <). The quotation that follows is a loosely rendered Japanese transcrip-
tion (yomikudashi 3t T L) of the Chinese words attributed to Simha Bhiksu in the
Root Case of this chapter.
2 entrance into the womb this time (ima tainai ni iri 2-FEMICAD). “This time” (ima
4 refers to Sita’s entrance into the womb of his mother, Ever Relaxed.
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what we should say is that before and after are not two separate things, and
that past and present have no differentiation. This being so, there is no rea-
son to call it “body;” and there is no reason to call it “mind,” either. When
body and mind are not distinguished, there is no need to distinguish past
and present. Therefore, it is “such.”

EEDHAL D LEBICET, BRZTRIE ARNFELRALIDF LA

6.
%
N

0. HIC A FEC AR L, HICHOTIHERANBE LT DBIED, 2T

WK BN\ LB AT BITIZET, A T—ARNBDEV LS, \aji»\o

THEDRFRADINADEL, KO THROBDHDERDRHDHE . & LT
AROCRIED, &
It is not only Vasi who is like this. In reality, every single perso ’@?ch and
every one, is like this. Hence, there is nothing that is born a thing that
dies. It is only that, as time goes by, “heads are exchanged, and faces turned
over.” It is not necessarily the case that the four primaty elements are ex-
changed, or that the five aggregates are renewed. N%Q as a single lump of
meat' come as a covering, nor yet the tiniest bit o@one come as a support.
Granted, there are a thousand types of phyla and myriad classes of species,
but they all are the radiance of the origin'aé@und.

Wi smDT UT g rESUGEERERS, 8TEREL A
R T5 L, 5 LRI IEBIE TR T REAC, TR,
ZATRTAT D %4, SBDOMEA MEOHICETLHHTS, RNAD
BAIED, IR DEFBIREAAT L. RRBZEFIEZT,

Not knowing this pri?{ité you think that this one is young and that one
is old. But on the wholethere are no aged bodies, and fundamentally there
is no such thinga th. When things are like this, on what basis could we
possibly distin Qg‘h birth from death, or divide before and after? It was on
this accounr{té\t [Simha] indicated that the Vasi of a previous life and the
Sita of today are not two separate persons. This is what is meant by “causes
frc@éﬂ'ous lives” Therefore, [Simha] “transmitted the Tathagata’s trea-

su the true dharma eye;’* so that it would benefit the future.

1 lump of meat (C. routuan FB; J. nikudan). The flesh of the body. » lump of red

meat.

2 “transmitted the Tathagata’s treasury of the true dharma eye” (Nyorai no shabogenzo
wo denpu shi %o A 0D %R #7214 4% L). This is a quotation, in Japanese transcription
(yomikudashi AT L), of a line from this chapter’s Root Case.
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KNUEH DXL, — i, AXDETEST, —DBFEHA, £
RIS, ARFIEBATL, AR OJ, s, Aesinl{dil.
FAEZHM, AXDFITFTHICIET, REBHBIRDDARIZD, ANUTH
AL, §TADWRIELT, BRZENT HDHED,

What we should learn from this is that all buddhas and ancestors, from 3
the beginning, have never been awakened, and that all ignorant people, in &Y

) . D AQY
the end, are not deluded. Sometimes they engage in cultivation, and some- O

times they arouse the thought of bodhi. Bodhi and arousing the thought, ,&Q\\
fundamentally, have no end and have no beginning.! Living beings an
buddhas, fundamentally, are neither inferior nor superior. It is only “sjch;

in every direction. That being the case, it is simply that [Simha], af@PVast
kalpas had gone by, then took responsibility in this manner an id not
forget the “causes from previous lives.” >

S41. UEHORRERETHIC, MUK TRBBD., Y
This morning again, to comment on this episode, %‘,@'socustomary I have

some humble words. D
>

o
VERSE ON THE OLD C&@a (]
P %3 AH 0, BA L HEFIK, Q&Q

Blossoming flowers and falling le directly manifest the passage of time.
The plant that is king of mcdicg& ; after all, has no distinctive flavor.

"
N
/Q .

00

&

1Bodhiand arousing the thought, fundamentally, have no end and have no beginning
(bodai hosshin, moto owari naku hajime nashi F#40, KL #7247 0). Conven-
tionally speaking, arousing the thought of bodhi is the starting point or “beginning” of
the bodhisattva path, while bodhi is the culminating point or “end.”
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