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CHAPTER TWENTY-FOUR (Dai nijayon sho % =+w3%)

Root Case [&A1)

6.

Fotwin, T e Motiae, &

The Twenty-fourth Ancestor, Venerable Simha, questioned the Twen- Q\'\\

ty-third Ancestor [Halenayasas], saying:' Q&
AR, FFTN, A, KBRE, AN, 8. AR

L FEEMRE, ALY, B A, GrAEE, kg &k g ¥+,
B8, RN L, RERATH, AT, awa;eg&

"
“I wish to seek the way, so what should I pay at q%'on2 to?” The
Ancestor [Halenayasas] said, “If you seek th@éy, there is noth-
ing to pay attention to.” The Master [Sim%a? said, “If there is no
longer any paying of attention, then wb% would carry out bud-
dha-activities?” The Ancestor [Hale%&ls’as] said: “If you have any
‘paying,” then there is no merit. If§6u are without projects, then
this is buddha-activity. As a ﬁ’p&’a says, “The merit I myself have
produced has nothing ofg it it”* The Master [Simha], having
heard these words, cnte% into buddha-wisdom.

(QQ\
/O .

1 saying (C. yue B; \%aku). The quotation in Chinese that follows is nearly identical

to one that ap]/oggsm the Jingde Era Record of the Transmission of the Flame under the
heading “T ~third Ancestor, Halenayasas” (T 2074.51.214b16-20).

2 p;}é&%nct?on (C. yongxin A+3; J. yojin). Literally, to “use” (C. yong /; J. yo) the

“min . xin 3; J. shin). To be careful, or “watch out” for something, as a precaution
for &bviating problems, or a method for attaining some goal.
nyou have any ‘paying” (C. ruo you yong &4 J; J. nyaku yi y6). That is to say, if
,\oﬁt ere is any “paying” (C. yong J; J. yé) of “attention” (C. xin *3; J. shin), or any “using”
\/\ (C. yong ;. yé) of the “mind” (C. xin *3; J. shin) in a purposeful way.

4 “As a siitra says, “The merit I myself have produced has nothing of selfin it”” (C. jing

Q
@r\/ yue, wo suo gonde, er wu wo suo gu K RATVET &, M & BTG J. kyo ni iwaku,

waga nasu tokoro no kudoku, shikamo gasho naki ga yue ni $IZE L, ZAMET D
Wik, bR AEE WHUC). This expression, including its attribution to a “satra,” is
found in many Chan/Zen texts (albeit none older than the Jingde Era Record of the
Transmission of the Flame, completed in 1004), but the siitra in question, if indeed
there ever was one, remains unknown.
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PrvotaL CIRCUMSTANCES [#4]
Il
The Master [Simha]*
FEEDAIRD, SIS LT,
was a man of Central India. His clan was brahmana.

AKEBERZLTHERETD, RICT=4ICE U TAOMEDHD, &
ICEPT RS DRICE T BICHEICND,

Originally he studied different paths and was greatly accomplished, Q@h

a strong memory. Subsequently, while studying under the Twen sthird
Ancestor [Halenayasas], there were the aforementioned qucstiq%‘}}and an-
swers. Upon encountering [the words] “there is nothing to fé} attention

to,” he suddenly entered into buddha-wisdom. @ 0
HHC =+, %60
At the time,” the Twenty-third Ancestor [Halcn&x&}as]

ZBRAZIELTHMTEL, ihﬁ@‘?u%»%l mE . RNAR
RBICGEDI RAEEL, FRBALEDD. HICEPIC
5%, 8, PhEM, ma SmanEkl, mal, Fhan
T4, ARZBICFITHD TeHBNL, BTENHICTAED
Ao

suddenly pointed J:Qotq'i% northeast and asked, “What is that me-
teorological ph enon?” The Master [Simha] said, “Looking
in the air, I se¢ something resembling a bright rainbow connect-

A

1 The Master (Shi %Ci). The block of text that follows is a Japanese transcription
(yomikudashi ZE@» T L) of an identical Chinese passage that appears in the Jingde Era
Record of tke%%nsmission of the Flame under the heading “Twenty-fourth Ancestor,
Simha Bhikga”:
{@%4’%@%@ AL, SR P, (T 2076.51.214¢7-8).
2 e time (toki ni BF{C). The block of text that follows is a Japanese transcription
omikudashi 3T L) of an identical Chinese passage that appears in the Jingde Era
ecord of the Transmission of the Flame under the heading “Twenty-third Ancestor,

\ Halenayasas™:

(Frefh)ash) B RAM =, RITRE. T8, RRAwGLEF R,
BAZRBEHELY, TFa, LT, 9 TIL, T4, BRELT
4, ARZBEEH A, BAEKS, (T2076.51.214b21-25).
In the Jingde Era Record, this passage follows immediately after the one that is quoted
in the Root Case of this chapter. That is to say, it comes immediately after the state-
ment that Simha “entered into buddha-wisdom,” which is “the time” referred to here.
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S

ing heaven and earth. On the other hand, there are five path-
ways of black air that run through it horizontally” The Ancestor
[Halenayasas] asked, “What would you say it is a sign of ?” The
Master [Simha] replied, “I have no way of knowing.” The Ances-
tor [Halenayasas] said, “Fifty years after my death, troubles will
arise in a country of North India, and you will be involved in it.

ADHIZD LD,k FET2EFUTRREZITL, HICH,
WERRE R, BEE BIATIY, BB RSN S 2E L TIE TR,

Q
§
EH5, FICHRBD., AHDTAHCBEAL. HE RN BN ETER

I RAIT L E DA, HedICREEH L, RBICETRICTNULOR A
rhicH<, X"
\,:\\

Although that will be the case, you will surely receive trangs{’rksion of my
dharma treasure, and convert people in future times,” fz the time, the
Master [Simha] received this secret prediction and t & pon carried out
conversions in the Country of Kashmir. There he %@;ountered Vasista and
told him: “There is an unfulfilled prediction thatiiy master [Halenayasas]
secretly gave me, that there will be troubles ina¢hich I am involved. It is not
in the least degree avoidable, so I will sta‘g&re. You must uphold my way
by going to other countries to preac convert people” He bestowed

both the robe and dharma [on Vas)i\,@.
WICBHE I, 2T RS ERL LB, HIZANARIHED.
At this time, the king of_t%&—%ountry of Kashmir took refuge in and re-
vered the buddha-dharia; Ithough his interest was profound, he was still
stuck on appearancgs. .
\QO
REMLBEIC \}Q
Moreover, i@t country'
p 9&%—'—/\%@0 —ZERSE BT, B EEL L, FDLE
| SBETHIAEREALT, HEETRT OV A THIEE
,0\,0 IEND, DBl RETARG B REHFICHEAL,
there were two followers of other paths. The first one was named
Mamukta, and the second one was named Tullaca. They studied

Lin that country (kano kuni ni 42 BC). The block of text that follows is a Japanese
transcription (yomikudashi 3T L) of an identical Chinese passage that appears
in the Jingde Era Record of the Transmission of the Flame under the heading “Twen-
ty-fourth Ancestor, Simha Bhiksu™:
(Frefatk) AsbE— A, —2BERAS, —AMER, G0 R AHiL. 77
BRBTH %, BALE, L8, TR REFHT. (T2076.51.215a8-11).
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various kinds of magic and together planned a revolt. Accord-
ingly, they disguised themselves as Buddhist monks and surrep-
titiously entered the palace, saying, “If we do not succeed, we will
pin the crime on followers of the Buddha.”

ViR N
And so on, down to:! “Oéd
FRICHT, ERLTETH, FEEDCEZRICHT, 127
BERBBTE, —ICMTESR, G L TRERRAL, %%Q*
RRT, LASHMEETHFEEDICES, MTBL, am@
BERBDHVER, WA, TICBERFID, 8L, iy&%ﬁ
BRER, fEl, elcAnrisd, 2al, RICARL =S
KICHAZHTNX L, W8, FITEAICIET, ZHE Fho £
LN TR DBRES, Q%L%zﬁﬁ‘ec‘:rj{% EDED
AL RTHTZHITHED, XBICLTE S,

The plot eventually failed. The king, as a sequence, was furi-
ous and said: “Up until now, I have inn;?mind taken refuge in
the three treasures. How, then, coul ave incurred this harm,
which is the first thing to reach s@e ere?” He immediately or-
dered that the monastery bulld@gs be destroyed, and the monk-
ish congregation driven aw: oreover, he himself took a sword
in hand and went to Ve@ le Simha’s place. [The king] asked,

“Master, have you u ood the emptmess of the aggregates,
or not?” The Magte{{Simha] rephed ‘T have already understood
the em ptmess dﬁ&e aggregates.” The king asked, “Have you aban-
doned birth&nd death, or not?” The Master replied, “I have al-

1 and so on, d naishi 77 £.). What this expression indicates is that the Den-
koroku is here istg part of the Chinese text that it is in the process of quoting. In the
Jingde Era R of the Transmission of the Flame biography of the “Twenty-fourth
Ancesto nha Bhiksu,” the part elided reads:

8 monstrous deed eventually resulted in a self-produced disaster, and it back-
ted on them.

<<E'e%kf‘£%>> YRR BB R, (T 2076.51.215al1).
/\‘\QIhe block of text that follows in the Denkéroku is a Japanese transcription (yomiku-
Q dashi %A T L) of an identical Chinese passage that follows this line in the Jingde Era

@r\/ Record of the Transmission of the Flame:
(FieARE k) FOM, TREBY, BERO K MHHBE—ZTI 5o
EK%\VJU?E‘: RAER, LA RA j-_i?%fﬁfr Ma, FEsT, $48, oRE
T RBART, $EA, LA, ARBEERTHELEA, TEa, FEK
ﬁméz/\gé EIHAB G L, BOLHHR, XA AT, LA R
%, (T 2076.51.215a11-18).
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ready abandoned birth and death” The king said, “If you have
already abandoned birth and death, then offer your head to me”
The Master said, “This body is not a thing I have,' so why should
I begrudge its head?” The king immediately swung the sword and
cut off the Master’s head. White milk gushed out several feet into
the air. The king’s right arm spun around and fell to the ground.
In seven days, he [the king] died.

FRODHE#, DL,
Thus was the Master’s [Simha’s] beginning and end. Q’Q

INVESTIGATION [#5#2] xS

S
S, FHAMROM, ADMTAL, KNEERDALES, ST
STRE, A, K LEERDIE AT BAELED
At the very beginning, when master and discipl d}?d a face-to-face en-
counter, the first thing [Simha] asked was: “I vsi&sﬁ%o seek the way, so what
should I pay attention to?” The Ancestor [I@nayas’as] said, “If you seek
the way, there is nothing to pay attention, to-

N
BRICRBR/AL X, 6. 8 ASICHIRD TR, HIC LRI AT
RREICEZEE L, ARG RERREILEB AL ISR BIC
RTIED, RBITHRICTHEICARE T AL 2SR, R =& 282
BOBCIET, FANGL ZGWH 2 LI TN, BRITHET DR,
RUTLRRICEZHLIR, AL HE LI L. EITE DS
RAZ, IR AR EEH S, HITH I, THOR, hiabiFs D
Lo bt 2] D JeEDMTE T, AKD IR #H T HH, LI AE
T, BB OMEISH B2, BICKEDAREDET,
When on y seeks the way, how could the way have anything to do
with “pa ?\gttention”? You die here and are born there, and in this place
and you are bent on the way and seck the dharma. Still, the fact that
nowcyou have no true refuge is fundamentally because you “pay” this “at-
Qg@tion.”z Nevertheless, if you want to suddenly accord with buddha-wis-
\Qﬁ dom, then you must not only detach from the four inversions and three

<\ poisons, you must also be indifferent to the three bodies [of the Buddha]

Q
@r\/

1 This body is not a thing I have (mi wa waga u ni arazu (3 AITIET). Or, more
literally, “this body is not possessed by self.”

2 “pay” this “attention” (kono shin wo mochiiru ¥+37% 1 %). The binome ysjin 3,
meaning to “pay attention” or (more literally) to “use the mind,” is purposefully bro-
ken apart here for emphasis. “This mind” (kono shin $t:3) is the mind that deludedly
grasps at reified concepts.
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and the four kinds of cognition. When anyone roams about in such a way,

the result is that it is difficult to rank them at the level of ordinary people,

and also difficult to esteem them as being at the level of buddhahood. They

are far beyond the emotional boundaries of the sagely and ordinary, and

they quickly detach themselves from debate and calculation about differ- N
ence or sameness. Therefore, it is said that this profound place cannot be )
reached even by buddhas and ancestors. It is not just that buddhasand an- ~ -XC »
cestors cannot reach it: from the start, at the moment when we discuss this Q\\

place, buddhas and ancestors do not even exist. Arriving at such a stand-<Q

point is, in reality, what we call the essence of seeking the way. -\Q

N
BUAEADW EBETNE, ROREEALIREHL, SHLEE %
WeHTLE, REOWEICHAT, EHEEHORDT LR, ABFARLE,
S HL DRICESILT, ARARDFEYRTAL, | O
If you are not yet like this, then even if heavenly flowers %cﬁlown and the
great earth moves, and even if you explain the mind—@gurc and discourse
on profundity, you will not catch even a hair’s-breadfh glimpse of the true,
wondrous way. Therefore, Zen worthies, you must reach verification of
such a place of profound obscurity and cla% the matter shouldered by
our line of ancestors. &

N
T OWRERFEALTHIC, SUTRCREBD. MPALER.
To explain a little of this prinéiﬁ@ as is customary, I have some humble
words. Do you wish to hear them?
N
VEPSE ON THE OLD Case [#A+)
R B IR AR o TR A AR
If you wish t,gé eal emptiness, you must not cover it up.

Empty ax}\%%ld, pure and still: clear from the beginning.
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