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CHAPTER TWENTY-NINE (Dai nijiky sho % =+73%)

Roort Case [&A1])
%t AL, RALKER, 2=+ G0,

The Twenty-ninth Ancestor, Great Master Dazu,' studied under the Twen-
ty-eighth Ancestor [Bodhidharma].

—HAE, RELEFHE, BB, ZRERET, 8, TRETE
AEATRAEE, e, TTFf, HEZIRT R, 489, H b

SR, BB, N
PRI, 2R S

One day? he informed the Ancestor [Bodhidharr@% “T have al-
ready stopped all karmic involvements.” The Ancestor said, “Does
this not amount to annihilationism?” The ter [Huike] said,
“It is not annihilationism.” The Ancesto£)(Bodhidharma] said,
“How do you verify that?” The Mastcr\tﬁuikc] said, “It is perfect-
ly complete constant knowing, so v@ds can never reach it.” The
Ancestor [Bodhidharma] said, “ §fs is the substance of mind that
is verified by all buddhas. Do@ no more.”

\"
Q
PrvoTaL CIREUMSTANCEs [#4]
i &P

S
The Master [Huike]? &\Q\

I Great Master Dazy (G Dazu Dashi X428 X ; J. Daiso Daishi). The honorific post-
humous title besto on the Second Ancestor of the Chan Lineage in China, Huike
ET (J. Eka), whods a layman was originally named Shenguang.

2 One day @’ ri —H;J. ichi nichi). The block of Chinese text that begins with these

wor? lar to a passage that appears in the Outline of the Linked Flames of Our

Linea der the heading “Twenty-cighth Ancestor, Bodhidharma”

PIBEE2) —ARIE, A5HE, REEHHT, mx, ERERE,
%0 TERE R, E, MTEER, Tx, TTFidk, TXRTA, A=, 2

\Qﬁ HATESR, £ 2504, (CBETA, X79, no. 1557, p. 22, c24-p. 23,23 // Z

2B:9, p. 229,d10-13 // R136, p. 458, b10-13).

Note that this passage begins with the words, “One day [Huike = Dazu] suddenly
tallied and awakened. He informed the Ancestor [Bodhidharma]...” The part about
awakening is elided in the Denkaroku.

3 The Master (Shi wa #(Z). The block of text that follows these words is a Japanese
transcription (yomikudashi 72T L) of an identical Chinese passage that appears
in the Jingde Era Record of the Transmission of the Flame under the heading “Twen-
ty-ninth Ancestor, Great Master Huike”:
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KEDAZRD, BIFE K, LIFH. KTEFHLTBHEIC, FlCh
5 REERZR, EFENBLBHARE, 5L AL
SLT—22EHD. BRI ELERT, ROFRTEE., &
FTBRICRVTC, BEDHEATLTRER S, XD ERAHED
T ALFBICELUTCHLHERERD  REEFLE T, LK
IC#E5,

was a man of Wulao. His family was the Ji Clan, and his father was

named Ji. Before he had children, the father frequently thought to ,&\
himself, “My family honors that which is good, so why do I n%Q

have a child?” After praying for a long time, one evening he;]

father] perceived a strange radiance that illuminated his 1:@@?(. As
a result, [Huike’s] mother became pregnant. When_ sﬁHuikc]
grew up, he was named Guang [“Light”], based on tliig*portent of
the illuminated room. From youth, his resolve was\extraordinary.
Residing for a long time at the [confluence (@Qhe] Yi and Luo
Rivers [i.e., Luoyang], he read a wide range@@books. Not making
household wealth a concern, he wandeted’in the mountains and

rivers as he pleased. oY

wicEkCTal, ZL%@?iCiﬁﬁT@ﬂ%%&% KHOFIIARCY R E
&9

He frequently lamented, “The t@ﬁmgs of Confucius and Laozi consist
of customary guidelines for rigf#al procedures. The books Zhuangzi and
Yijing have yet to exhaustﬁ};{é’marvelous principle.”

B R LD EEH R THE S LU, B ER LTE L K
ROEREE, — B, hE/RZEATBRELTHRT, ALLD
?ﬁﬁiﬁ’t}’(%h_/\ﬁk%wug REROPICAT—ODWAR R

B, HICRE A LT ATERICHZ R, Kikisls

é?@: SRRk, k. WD RET. BTLEALL K

D HH, FET A AT L, LR, 2R AL T BT,

S Ec B TEL, AN BRARD. FORCETE, k. &
S I ERZFEATHICOT, . AERR LRI EEDE Bt

3 Zhve L, BB, kR ERRD, FITHEH B, . &k

S
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ZLTaELTSHE. BB HROEBEREZRD, 43 %D
BRIEDPue . #22THb I HFICE B,

h\E

(BB 4) REAL, BEK, LAAATH, AL, REZ
EAA T, BRI, —IREBARE, AFAMEE, RREABEZ
4%zak, asE fﬂ‘# WMIFEARTE, mAFREFHELK, (T
2076.51.220b24-c2).
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Under Chan Master Baojing of Mount Xiang in Longmen,' he
went forth from household life and received the full precepts.
Then he wandered about to monastic lecture halls to broadly
study the meaning of the Mahayana and Hinayana. One day he
read some Buddhist texts on prajia and attained detachment
for himself. Thereafter, he passed eight years in quiet sitting,
day and night, until within his quietude he saw a godlike person
who announced, “If you wish to attain the fruit, why are you lan-,
guishing here? The great way is not distant. You should go to thQ\
south.” Guang, knowing that this was divine assistance, the& re
changed his name to Shenguang [“Divine Light”]. Thiebcf\t day
his head hurt as if being stabbed. Just as his master V\@\about to
treat it for him, there was a voice in the sky that sa%@' “This is the
exchange of bones. It is not ordinary pain.” Guang finally told his
master that he had seen a god. [Guang’s] er, looking at the
top of his skull, saw protuberances that were like the five peaks.?
He then said: “Your marks are propitiotis. You must have been
verified. The person in the south th@@t e god directed you to go
see is Bodhidharma Bodhisattv&& Shaolin. He is certain to be
your master.” Guang acceptcd@cse instructions and went to Sha-
olin Monastery on Moun&&ng.

1 Mount Xiang in Longmen (Ryﬁx@ﬁ(ézan #EP74L). The block of text that begins
with these words is a Japanese t&gﬁ%cription (yomikudashi 5t T L) of a nearly identi-
cal Chinese passage (albe;(g”@l a slight change in sentence order) that appears in the
Jingde Era Record of the Transmission of the Flame under the heading “Twenty-ninth
Ancestor, Great Ma uike”:
(R AP R RAE AR KA, BAE R IEPT B L, AR R
B, AR R, BFRDRE, FETHBA DL, ABTEEN
o ARKPHR—AA, B, MR RATHILIR, KiEEE, L E £,
e B E B G, LA AR, LFHEZ, TYHED, BTk
/é@ﬁ%ﬂ% B, REARATF G, RLER P 2% HL, 78, kin
XSS HE A TR AN kA MR R B RSk, KR HET S
O %, (T2076.51.220c2-12).

,\QﬁNotc that the Jingde Era Record says that Huike read generic Buddhist texts and then

ordained as a monk, whereas the Denkoroku says that he read Buddhist texts on prajia
after becoming a monk and listening to lectures and thus switched his allegiance to the
Chan/Zen of Bodhidharma.

2 five peaks (C. wufeng 7.5 J. gohé). This is probably a reference to Mount Five Peaks
(C. Wufengshan Z%4; J. Gohézan) in Yunzhou #5911, home of the Shaolong Mon-
astery (C. Saolongsi #8%<F; J. Shérygji), but it could refer to the “five-pronged va-
jra” (C. wufeng jingang chu % &RI#F; J. goho kongd sho), a ritual implement used in
Tantric Buddhism.
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KB FHEHABED, REF, ANEZFHE T, BEMICED, ARAKICT
55, EPICTTHBZIED, MEREZIEH, RRBICHD, BRBIHR
%, BRRABICEXEEI LRI,

It was the end of the 2nd year of the Datong Era, 9th day of the 12th
month.! The Great Master [Bodhidharma] did not permit him to enter
the room. The Master [Huike] stood in front of a window. That night it
snowed heavily. He stood in the snow waiting for clarification. The accu-
mulating snow buried his waist, and the cold penetrated his bones. His

falling tears froze drop by drop. As he watched his tears, the cold becan@Q
Q

ever colder. O
FICRO X, FAEERKBICEZRETRZIRD, ﬁ%@fﬁ%
O, Bk CTRZ2#0, AR L TRICEA S, 3D

U AXTAZL, RDW{BOTEZMEL T 42T LS
8Q ZTHES, B, ABEETDSFOPIEDELT, 6T
MTaL, kAL EPICED, FICTFEDRLBRE, e, Ik
R, Fah, AE HEPVEME R{BRAELIZEN, X6
B, LI LTI LR ERRATL, B
ICEEZZ2mE AR, e IVE, VRS ZATRREZIIA
LAL, AOICHEICHEADEE T LMWL, HITH, &
#EMTC HRAETRL. /]Lﬁg‘ﬁ@ E.&EXW7RD, GMICH 72 4k
TALAEZETT, K&, ZAUESERD L TRLTEL, FHhk
N K, if@)%@% &% kA B EAICH D, KBHT
LT I5B T LAY RICH TRICE RS TETLA S,

He [Huike] th&@}t to himself:* “The people of old, in secking
the way, smaghed their bones and extracted the marrow; drew

their blo%’&%o save the starving; let down their hair and got

1 end of the year of the Datong Era, 9th day of the 12th month (C. Datong er

nian qiong@'j ti K= 558 ). Daitsi ni nen kyirs kokonoka). The date corre-

spond; ) ovember 13, 528.

2 ught to himself (hisoka ni omoiki ZIZHETX). The block of text that begins

with these words is a Japanese transcription (yomikudashi 74 L) of a nearly iden-
al Chinese passage that appears in the Jingde Era Record of the Transmission of the

\/\ Flame under the heading “Twenty-ninth Ancestor, Great Master Huike”:

Q
@r\/

(Fiatpisk) L AMER, $ARE SR IRR f 4K, A F T EFR .
THE, AXTA, EFEFT_AALBRRARE, LRI RE, BAKT
BB, FIRmM R, TALE T, FRTE, LBRA, RERHLAE, HHE
PR AR So, BRI, 34h A EAVIE DR B, BEATARAT IR M A, S 0NE
DN RRIRs, BRI AR ARG B, LB AR, BRA BT A, BT
A, Wise Rk, 778, #HhRRiE EEEN, kOBH B, KA TE, M
%R La T, (T 2076.51.21969-20).
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covered in mud;' and threw themselves from cliffs to feed tigers.”
If people of old were like this, then what person am I?” Thinking
in this manner, he shored up his resolve and, without yielding,
stood firmly and did not move. Looking out in the morning, the
Great Master [Bodhidharma] saw that he [Huike] had stood all
night in the snow. He took pity and inquired of him, saying: “You
have long stood in the snow. You must be seeking something.” The
Master said, “I only request that you, Reverend, out of compas-,
sion, open the ambrosia gate and broadly deliver every kind

living being” The Great Master [Bodhidharma] said, “The U\Q%r—
passed marvelous way of the buddhas is to vigorously, sttive for
vast kalpas, practicing that which is difficult to prac&i‘é‘c and en-
during that which is difficult to endure. How can @%, with little
virtue, little wisdom, a shallow mind, and an arrggant mind, wish
for the true vehicle and pointlessly labor ixb&sterities?” Saying
this, he [Bodhidharma] did not again loo}gaack. At that time, the
Master [Huike] listened to this compassionate teaching, his sobs
increasing and prolonged. His rcsolQiZTon to seck the way became
ever more urgent. He stealthily a sharp knife and cut off his
own left arm. The Great Mas odhidharma], knowing that he
was a vessel of the dhar @’gs:nd, “When buddhas first seek the
way, they forget their physical form for the sake of the dharma.
That which you seel&)@ mething you are capable of.” The Master
[Huike] thereu on that account, changed his name to Huike

[“Capable of &/isdom”].

HICNER AT, UKD ABITBAEUTANERE D, A, #. KIFIC
Mcad,

Finally, he. i '%Qpermitted to enter the room. Thereafter, he spent eight
years attefiding [Bodhidharmal, serving at his side. Once the Master [Hui-

ke]/a%@@ the Great Master [Bodhidharma],
xQ
t down their hairand got covered in mud (kami wo shikite doro wo 6i &7 Cilt %z

0>). This is an allusion to a famous story about the Buddha Sakyamuni in a previous

ife when, as the Bodhisattva Manava (C. Ruton %ﬁ'_g‘;].]u 0), he let down his hair
\/\“Olfh he Bodh ( g 1% d6), he lec down his h

for the Buddha Dipankara (C. Randeng Fo #%&#5; J. Nent6 Butsu) to tread on.

2 threw themselves from cliffs to feed tigers (gake ni tojite tora ni yashinau EIZH L
TIRICALS). This is an allusion to a famous story about the Buddha Sikyamuni in a
previous life when, as a prince, he hurled himself off a cliff to feed a starving tigress who
was about to eat her own cubs.

3 asked (toite iwaku P CE ). The question and answer that follows these words is a
Japanese transcription (yomikudashi ¢ T L) of an identical Chinese passage that
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FHHOEPFTHINLR, KEFRL, FHOFPIIAIDA
cLE‘a—o

“Should I not hear about attaining the dharma seal of the
buddhas?” The Great Master [Bodhidharma] said, “The dharma

seal of the buddhas is not attained from a person.” 3
AEFLTAL, ,\é\@
Once [Bodhidharma] instructed him, saying:' &Q\’\\

b R LD, A, SHSTEES, S BB ULTARS

HITABANL, ~~

“Externally, stop all karmic involvements; internally, ,l@ze no
mental agitation; and make your mind like a wall. B&@mg this,

you will enter the way.”

B, FECHBITNED, ERITRITT, KA, ?&f@%ﬁ@
DS I,

The Master [Huike] frequently “explained mi%[?nd explained nature
but did not tally with principle. The Great Bﬁster [Bodhidharma] only
objected to his errors, not explaining to %& that the essence of mind is
no-thought.

EpERICEL A @@sk%@%‘lw FAITE B, EBEH S,
DFICEV,£%. FEL, HF 1@6’1‘@‘@;&730 #Eal FLAI
LEE—FEH T LR ﬁzb% MTRIET,

x\\
appears immediately aéz%t,he block of text quoted above in the biography of the

“Twenty-ninth Ancest reat Master Huike” in the Jingde Era Record of the Trans-
mission oftbe Flame; sy
1 )ka., FETAE R maFHAPERARZ, (T
2076 sé%bzo 21).
Linstru im, saying (shimeshite iwaku 7 L"C B <). The quotation of Bodhidhar-
ma th lows these words is a Japanese transcription (yomikudashi 3t T L) of an
id%@ﬁl Chinese passage that appears in the Preface to the Collected Writings on the
%) ce of Chan by Zongmi R % (J. Shamitsu; 780-841):
/\ (BRFREAF) SPLFHH A EE, S B TUANE, (T
Q\ 2015.48.403¢28-29).
3 It is part of a longer verse that appears in the Six Gates of Shaoshi:
© (5 AP SRR, A, AR, TRUNGE . b, A £
R, ATMARRE, %2 B4, (T 2009.48.370a25-27).
Bcginmng with Zongmi, various interpretations of what it means to “make the mind
like a wall” have been adduced in the Chan/Zen tradition, and Keizan himself weighs
in on the question later in this chapter of the Denkéroku. > wall contemplation.
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The Profound Function Within the Room' says: “Once, when [Huike]
served as Great Master Bodhidharma’s acolyte, they climbed Shaoshi
Peak. Bodhidharma asked, “Which direction does the way* go?” The
Master [Huike] said, ‘Let us advance straight ahead, and that will be it
Bodhidharma said, ‘If you advance straight, you will not be able to move a

6.

single step. The Master [Huike] heard this, tallied and awakened” . i@

A, Y
o N

At one time Q\
REICETAL, RRICHEZ LD, I E, RITHRST }:tr\LQQ

he [Huike] informed the Great Master [Bodhidharm‘@\}[ have
already stopped all karmic involvements” ...and so o%\ﬁown to..*
“Doubt no more.” W

FloRFHlcmLTal, Alc ii—ﬁr]w%zfufé_%‘:u:@\ SMC R K72
UTRATREZZT, BTRHEALTLD. i, B CEREMNL. 21
HITHLTEL, RIGRBD, S TLEMIAL, HALEDTHBR
FICATHE THET, R FIKRT, NG

In the end, [Bodhidharma] entrusted hi,@ogvith both the robe and dhar-
ma, saying, “Internally, I transmit the &arma seal to tally the verification
of mind; externally, I entrust you the kasaya to establish the lineage
essentials.” Accordingly, after the\complete quiescence of the Great Mas-
ter [Bodhidharma], the Mas @Iuike] succeeded him and elucidated his
mysterious style. He entrusted the dharma to Sengcan, saying, “I also have
karma accumulated irﬁ;\%\st lives that I must now make recompense for.”
After this entrustmént, he [Huike] preached the dharma as needed in Ye-
du.’ The fourfolgl&cmbly took refuge in him.

&
1 Profou/m@;ction Within the Room (C. Shizhong xuanji £ F Z#%; J. Shitcha genki).

This s to be the title of a text that contains records of interactions between Chan/

Zen’éastcrs and disciples “within the room” of the master, but no work by this title
.4

€xtant.
ﬁ%way (C. dao i, J. db, michi). This word has a double meaning here: (1) the footpath

going up the mountain; and (2) the way of the ancestral teachers.

3 at one time (aru toki # #¥). The block of text that follows these words is a Japanese
transcription (yomikudashi 3t T L) of the Chinese passage given in this chapter’s
Root Case. The passage, however, is elided in the middle.

4 and so on, down to (naishi 75£). This expression indicates that part of this repeti-
tion of the Root Case has been elided to save space, but that the intention is to quote
the entire thing,.

5 Yedu (J. Gyoto). The city of Ye #F, capital (C. du #F; J. to) of the Wei dynasty.
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DI L UTEFRZMP A2 #Au72 Rl Emz L UT Rz
DFFICAD, IS EPNTBD, KIS 2F O, RUTFAITHE S Kl
ARMTEL BIFRNEALD, DU RDI I35, mad, Z#Nab
SR S AT HNFICH D A BICEARBDERF DZPIDOTFITHT
HERZRIE S, Wk, D l{gT,

In this manner, thirty years piled up, [with Huike] hiding his light and -*@J
covering his tracks, and changing his deportment. Sometimes he entered ,&0
taverns or passed through the doorways of butchers, and sometimes he (O
conversed with people in the marketplace or followed along with IOW%Q
laborers. Once a person questioned him, saying, “Master, you are a pf;'{@n

of the way. Why do you behave in this manner?” The Master [Hui@aid,

“I am regulating my own mind. What concern is it of yours »pter, he
expounded the essentials of the dharma beneath the triple ga@of Kuang-

jiu Monastery in Guancheng District. The fourfold asschhsly gathered in

droves. QQ

B I Rk L 2 A B0, 5 P AT RS ST O R EE M TH
R B, Pedo, HHOISTNT, 372 EZRPARUCIT, AR, A7
FUICET, WIS DITEFZATT, 6, BRELUTRIET, & B EDH
24z KA REAFABRAED, &

At that time, there was one Dharm l@xster Bianhe, who was lecturing on
the Satra of the Great Nirvana in_the’monastery. His congregation of fol-
lowers was gradually drawn aw@?@ listen to the Master [Huike] expound
the dharma. Bianhe was unable to bear his anger. He slandered [Huike] to
the magistrate, Zhai Zh&g an. Zhongkan, being confused by this false
report, charged the Master with a crime. The Master cheerfully submitted
[to capital puni;g%&]. It was the 16th day of the 3rd month in the Junior

Water Year of ;Q, x, 13th year of the Kaihuang Era of the Sui Dynasty.!
o
> INVEsTIGATION [#4%]
>

MBUEHRD LI, TNEBSELERE, EENFICEL, FEAP

EE L. S MERUE, & ERO®AT L E, M2 UBaddal,
ASRRSZAUR L. B3, ENEDERIL SR ANEDBRLD. 4
Q\ AE B AETALHDT, ZRICZHDEICHHE T, Bl sk FE %
@,\/ B8, L QT B, o, B {ATHICABNLE, RICAD

1 16th day of the 3rd month in the Junior Water Year of the Ox, 13th year of the
Kaihuang Era (C. Kaihuang shisan nian guichou sui san yue shiliu ri Bl 2+=4 %2
A=A T55H; . Kaiké jisan nen kichii no toshi san gatsu jiaroku nichi). The date corre-
sponds April 22, 593.
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w2 ENE AHCHZEITTRD, DT SZH TR ED L
{EOIEEAET, RNBASSZARET, #5al, TTELTHICHD
&O

While there is no superior or inferior among the esteemed virtues of the
ancestors, the Master [Huike] is the most important among the import-
ant and the most revered among the revered. Why is that? Because, even
though it was Bodhiharma who came from the west, if the Master [Huike]

: @6'
A
Q>

had not widely transmitted his lineage style, it would have been difficult, O

for that to continue down to the present. His [Huike’s] suffering and $&
tress surpassed those of anyone else, and his aspiration went beyondQny-
thing else. The Founding Ancestor [Bodhidharma], waiting for\@udcnt
of true abilities, refrained from teaching for a long time. He did not give
any particular indication to the Second Ancestor [Huike]. He{Bodhidhar-
ma] only said, “Externally, stop all karmic involveme \ internally, have
no mental agitation; and make your mind like a wall>By doing this, you
will enter the way.” Truly, if you stop thinking ilaa%his manner, then you
will reveal the substance of mind. Hearing thi M of talk, one might try
to produce a state of mindlessness that is lik&a wall,’ but this is not being
intimately able to see the mind. Therag@h [Huike] said, “It is perfectly
complete constant knowing’” &Q

< R Do TSI OF EEN I, AT, R ELIU, A,
BIEL, BRELTHRIET T RTELTANED, 42079, akZ
TS, 3O, %%}l'\‘»\ ERGEETRRLABAHKIC, BE
CRELABEL, ES L aiEd, T RDWELERADWL, BE
ZRETEAN, HZEETHINL, B2ib5l L ERSLTLEY
N, INEHTIPHE L.
If one is able, @ like this, then one is said to be “verified by all buddhas.”
Thus, if yowstop all karmic involvements externally, then there will be no
myriad/thoughts internally. Perfectly alert, you will not be in the dark;
perfectly complete, it is the original luminosity. Past and present are not
ifided; self and other are not separated. Because “that which is verified by

45 | buddhas” and the transmission of mind by all ancestors have merged

L astate of mindlessness that is like a wall (shoheki no gotoku mushin 8 D4n < #&3).
Because “fences, walls, tiles, and pebbles” are often invoked in Chan/Zen literature as
examples of inanimate things, it is possible to interpret this as a state of virtual insen-
tience or deep trance in which all mental activity is entirely shut down. To interpret
the saying in that way, Keizan implies here, would be to fall into the “annihilationism”
mentioned in the Root Case. The clause that follows here, “this is not intimately ap-
prehending the mind,” in any case, is a refutation of that interpretation. - wall con-
templation.
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completely, without even a hair’s-tip of difference, they have been wide-
ly transmitted from Western Lands to the Eastern Land, joining the Han
Court with the Country of Japan. In the past it was like this, and at present
it is like this. Do not merely admire the ancients. You must practice with-
out wasting the opportunity of the present. Do not think that the passing N

away of the sages was in some remote time. Without throwing away self, X
you must clarify this. -®\
é\'\

BUTR T TBRALTBICHEDD, BIHALER,

As is customary, I have some humble words to append. Do you Wlshé@

hear them?
Q'
o\

Y
VERSE ON THE OLD Case [#8+] §°

TG SE, T TIREFEN, @”

Empty, clear, and bright, thoughts of earthly karmlg@volvcmcnts are ex-
hausted.
Perfectly complete and perfectly alert, unchan&&gly vast and bright.
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