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CHAPTER TWENTY-ONE (Dai nijaisshs %=+—3)

Root Case [4A1])
ot EHRATE BT,

The Twenty-first Ancestor, Venerable Vasubandhu, on one occasion heard
the Twentieth Ancestor [ Jayata] say:'

BRI, TR, BRI, ATIEL, KR A, FRHES
HR—A, AR, RS, TR, A, g;@:ﬁzo
AT B A AR S

“I do not seek the way, but I do not have inverted Yié}s. I do not
worship the Buddha, but I do not disparage himfg do not sit for
long periods, but I am not indolent. I do not h&e just one meal,
but I do not eat randomly. I do not kno éﬁtisfaction, but I am
not greedy. When the mind has nothi?t at it hopes for, this is
called the way” When the Master h@* this, he aroused uncon-
taminated wisdom. ‘Z)&%

PrvoTaL CIRCUI&@;NCES (#4]
R

FRl S

The Master? \Q\C»"

Lsay (C. yue B1;J. iwaku). The block of Chinese text that follows is nearly identical to
one that appears in thé\fivigde Era Record of the Transmission of the Flame under the
heading “Twentiet cestor, Jayata” (T 2076.51.213a25-28).

2 The Master (Sigwa B7(d). The block of text that follows these words is a Japanese
transcriptio Gomikudashi #:3°F L) of an identical Chinese passage that appears in
the Jingde ecord of the Transmission of the Flame under the heading “Twenty-first

Ance@ asubandhu”:
OF B BIEsk) BRBRAL, RS, L LE. B — REm&T. &

q HTHERRNE, — I BFENAE 3k, RAOAZ, BLAA—RIE, &
O

Bk, 2R, LERE, BRHAZZ, B—BA BRBERE, B8k
FRE, RERR Y, BR—FHRERERALLA, BRP T2 ER
o AETRZ, MB, KRAL R TE, KREMEEE B2, Bk, X
RAEMRFEAR LT, KFRETF, AL B EARERZ, FETLAL,
KR XA kmEE—TF, —LEGRA, AEREEL, LB R(HEITEH
P Fder £ELGE, BREATAL, hEREBR TR, HAAREI,
RE, kEF_ABHABRMRASBERAERR, S8 RE A—ARE
Fo UHUEBRAFETEEAERERR, BREFTERMRZ A, (T
2076.51.213b16-c18).
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BMODOAIZD, #ITRAE, LITAE BHIETE— R TTF&
Lo K&, BICHTHAZRE, — 9, RO 52 5LH
T, BCHRTTEHD, %a%ﬁ«?‘?b@%&zﬁb\ Bkb 2L,
ARICED, £KE AR TR, AL T2 2%l E— &
TTHI, BE. /%%ﬁi“(aQ WAERHEFDORFICETE, LE.
EdERZT L, BIC—DFREZRD, SETHERITHEKD. rt
BRZRL, BRGLZ 22T RICHH#MTHERL, £E

RCERIEE MTEL. REENE A REHTIC AT, &%{— AN

MOBBOTH, A2 2, FxAL, &m%xmme@\
BTE, KERARTATERHREDH, khVE, EFRT
ARUBH IR BB LB, RICZ BB, %&@“
BICHET, B XL, HMRIEFIC TR AL R
BHAL 4 ABEDELHOHTD, a%%fbgsm (I
WIS F Lk, TMICAETLETHEE, HBRELICE
S, BRI A LT, BRIME LT, ﬂw{-@z)o #elTe
ANRFEZDEFFICET, BHUBRRSEDRICEN, ZLERAR

ABAL, SHETLEL, A AIORLT=FEET, ¥4
«Wﬁx}é 3, £ TEICET RABRREMLTHET, RETE
ﬂ?’?‘ﬁ%kffh%i&%gk%%{

was a man of Rajagrha. His i&l was Visakha. His father was Lu-
minous Canopy and his rgther was Most Adorned. Their house-
hold was prosperous, they had no children. His father and
mother prayed ata ﬁia -stapa, seeking an heir. One night, the
mother drcam;@ﬁ%t she swallowed two pearls, one bright and
one dark. Uﬁgn awaking, she was pregnant. Seven days later, a
lone arh med Many Virtues arrived at their house. Luminous
Cano ;&ald obeisance, which Many Virtues received while sit-
tin ct. Most Adorned came out and made prostrations. Many
es left his seat and said, “I pay obeisance to the great being

2of the dharma body.” Luminous Canopy could not fathom the
QCJ reason for this. Thereupon, he took a precious jewel, knelt down,

and offered it to Many Virtues, to test whether he was genuine
or false. Many Virtues accepted it, with no particular humility
or thanks. Luminous Canopy could not tolerate this. He said: “I
am the man of the houschold, but you do not care when I pay
obeisance. What virtue does my wife have that you, Venerable,
leave your seat for her?” Many Virtues replied: “That I accept-
ed your obeisance and accepted your jewel was only because I
respect your attempt to make merit. Your wife has conceived a
sagely child. When he is born, he is sure to become a lamp to the
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world, a sun of wisdom. Thus, I left my seat for him. It is not that
I treated a woman with more respect.” Many Virtues also said:
“Your wife is sure to bear two children. The first will be named
Vasubandhu, and he is the one venerated by me. The second will
be named Sini (this means “wild magpic”). Long ago, when the
Tathagata was cultivating the way in the Snowy Mountains, a s#ni

nested on top of his head. Once the Buddha had attained the way,

O

xQ
N

oo . . . . QY
the sani received the karmic recompense of becoming king of the Q\

Country of Nadi. The Buddha made a prediction, saying, ‘Whg»‘Q

the second five-hundred-year period arrives, you will be bo%

a Visakha houscehold in Rajagrha, sharing the womb wit}@age.’
Now it seems that it [the prediction] was not in error,fter one
month, it will come to fruition with the birth of twns.” When
the Venerable, Vasubandhu, reached his fifteengh year, he paid
obeisance to Luminous Deliverance Arhat ans%vent forth from
houschold life. Viviha Bodhisattva, on accdint of this, respond-

ed by giving the precepts to him. ‘b\\}

— iR S Bk ATALT &

S
The Twentieth Ancestor, Venerable Jaya éarrying out conversions,’

RMAICED, BRI RICER B ERAE SR, 2
BT 438 (MATIRITE &5 & 4L, FIC—RTREA,

KIS L, HFRRICLTRDRTEME &S, B4, H#IC
X BERA LB TG OmEICHMTaL, TR, A
B, AR, 28, REFHELD, AT RT
15%, EHAQ kMERITE L L, ROETLUTCENRELE,

FREOMED, £O EEMOBITEETRARRD, T4
B¢ HELDT, BE, EREEEL, RERKT, T4

x&c:é—é‘(aQ EERETOER, ENRDAL. ANK
4N

1 carryi&ilt conversions (gydke shite T4 LC). The block of text that follows these

a Japanese transcription (yomikudashi %t T L) of an identical Chinese pas-

sag®that appears in the Jingde Era Record of the Transmission of the Flame under the
ading “Twentieth Ancestor, Jayata”:

CFrs1iEsk) ZRMIRIIFHEK, WAL RENEH, A EHL LG4
FA(HFEBAT)F— RS, FF R AR TR, SEMBEZ, &
MR, HIBAT IS AT TR hiE T B, REHEATHRT, Tk
8, kiR, HEATRARS TR RL, £8, LHBTETmE
£, TH B, ARRER AR, LB RIER, BARLTREE,
ER—BRTIEE, RTF TR TR, SEFALZHHE, HBTHOEE
BAERERE, X ERED, §EEF, UKL, AL RiEww, X
IR APTB MBI, SR ARG, (T 2076.51.213218-b2).
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BWSDMEBNEDED, XN, &, 2RNEXgBE D, ®ICE
N#TTUC BB UTERLEITEL., HHEFIIASLTL,

arrived in Rajagrha and expounded on the sudden teachings.
There was a congregation of students there who valued engaging
in debate above all else, and whose leader was named Vasubandhu
(which has the meaning here! of “Universal Practice”). He always
had just one meal, never reclined, worshiped the Buddha six times

assembly took refuge in him. The Venerable [ Jayata] wishe%@,
deliver him. First, he asked that assembly, “This ascetic, L&@’CI‘-
sal Practice, cultivates the practice of purity well, but.c@} e at-
tain the way of the buddhas?” The assembly replied, Otir master
strives vigorously! How could he not be able to?”JHe Venerable
[Jayata] said, “Your master is far from the wa «E;Ven if he engag-
es in ascetic practice throughout kalpas as r@%crous as motes of
dust, it would all be the source of vain d%%Sions.” The assembly
said, “Venerable, what virtuous practi¢es'do you have in store, that

you slander our master?” The Ve le [Jayata] said, “I do not
seek the way” ...and so on, dowsi®o...> he [ Vasubandhu] aroused
uncontaminated wisdom. [Vasubandhu] joyfully praised

[Jayata]. The Venerable [ Jayata] again spoke to that assembly, say-

ing: “Do you understatnd my words or not? The reason I spoke

thus was because his Way-seeking mind was extreme. If the strings

of a musical insti\Enent are too tight, they snap.? Therefore, I did
There (koko ni #iT). The{t%s, in East Asia, where Chinese is the language of Buddhist
scriptures. The name{$hiversal Practice” (C. Bianxing #4T; J. Hengyd) is given here
as a translation (albéi# a fanciful one) of “Vasubandhu,” which is more commonly ren-
dered in Chin;s@lth a number of different transliterations.

2andsoo n to (naishi 77 £). This expression indicates that part of this repeti-
tion of oot Case has been elided to save space, but that the intention is to quote
the en%ibz thing.
/.
3 e strings of a musical instrument are too tight, they snap (gen, kyi nareba suna-
chi tatsu 4. Z724U3 € BEFD). There is an allusion here to siitra passages in which

\OQSthc Buddha cautions monks against engaging in ascetic practices that are too severe, us-

ing the metaphor of the strings of a lute, which will not play properly if they are too tight
or too loose, and will not sound good if they are plucked too harshly. For example, in the
Middle Length Agama Satra, the monk Srona-Kotikotkarna is training rigorously in the
forest and going entirely without sleep when the idea occurs to him that he should cease
striving for awakening, return to his wealthy family and comfortable lay life, and simply
practice charity as a way of making merit. The Buddha reads his mind and cautions him
against “excessiveness when striving vigorously, explaining that “if you pluck the strings
of a lute harshly” it will not make beautiful music (T 26.1.612a6-b1). In the Sitra of
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not praise him, but I caused him to abide in a state of ease and joy,
and to enter into the buddhas’ cognition.”

INVESTIGATION [#53%)

BEE, FRICAENFEDLLBRED, T TNE ORI RED
D, BEOFNEHDEBST, KUIHB AT, LT, #HHELT —
MDA EZERTFEDRIEAL, EANFRZRICEZRLL,

RIGENCR AT, ROBRI M BN 2 ED L, BILD2TEZDND A, IE
WCEMSCICRSIEE, L2 8 TE LIRS, Q

This episode is really an outstanding secret lore for studying the W@\}Rnd
why is that? Because you think that there is a need to attain bu hahood,
and a need to gain the way. And for the sake of this “gaining the'way,” you
think you should try to maintain dietary restraints and thelpractice of pu-
rity, sit long without lying down, worship the Buddhagid revolve sitras,
and thereby pile up every kind of merit. But all ofcfhis causes flowers to
rain down in a sky that has no flowers,' and makes i6les in places that have
no holes.? Even if you practiced like that thr: “kalpas as numerous as
motes of dust,”? or kalpas as numerous as @ nitesimal motes of dust, you
still would have no share of liberation. when your mind has nothing

that it hopes for, either here or there&ﬁhls is called the “way”

RNUSI R 28T B, TR HDRLD, LT RAEZFEL, RNFIC
WEBEHY, — 7Z§E>/u RNFEZRDDHHD., X T8

Forty-Two Sections, mmllarlyAhC Buddha tells 2 monk who wishes to return to lay life
that studying the way 15% solike playing a lute: the strings should be neither too lax nor
too tight, but rather 1‘%@6 middle between those two extremes (T 784.17.723c13-17).
1 in a sky that o flowers (hana naki sora ni #75EEIT). An allusion to the
common Bu t trope of sky flowers. To “cause flowers to rain down” (hana wo
amefurashi 75 L) means to give rise to deluded thinking.
2 make es in places that have no holes (ana naki tokoro ni ana wo shozu RIEE
FTlEAYE £°37). That is, to create imperfections in something that is perfect to begin
wﬁb. A similar expression is found in the Tiansheng Era Record of the Spread of the
ame:
Old Sikya’s forty-nine years of preaching the dharma delivered countless people,
but it was largely like poking a finger in the eye and generating flowers, gouging
out flesh and making a wound, or oppressing the virtuous for the sake of the
despicable.
Bl FoHHEHF, ALK, KMNEBAEE, sARE. BRA
%%, (CBETA,X78,n0.1553,p.552,al-2// Z2B:8,p.429,b15-16 //R135,p.857,b15-16).
3 “kalpas as numerous as motes of dust” (C. chenjie &3%; J. jings). This is a quotation
of words spoken by Venerable Jayata in the preceding Pivotal Circumstances section.
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BEALTD, RNABRICER AT, HIT——DITE, SRICENEZD
A <AL ASDFICET, RELLELSZNAR, £5HFTALL
#B. RNABEIZZNL, ATHURDA HHEL LA,
WICHTBHEHOALE RHREDLT, MFANEALDLETHNE
M KB XRITESAL,

Therefore, wanting to “know satisfaction™

is the root of desire. Surely,

6.

%

even if you enjoy sitting for long periods, this entails the error of being ;&0\

obstructed by your body. If you try to have just one meal, this too entails; O

the discrimination of having views about food. Likewise, when you g Q)
worship the Buddha or revolve sutras, this amounts to generating ﬁ\cﬁlcrs
in your eyes.” Therefore, every single one of these activities is th@}oot of
empty delusion; they are not at all the matter of the original dispésition of
one’s own self. If sitting for long periods is to be taken as the*way, then at
the time of birth everyone has been sitting for ten mom&k} 0 that must be
the way: why seek it a second time? If maintaining (@ary restraints is to
be taken as the way, then at times when one is ill anfhas no fixed times for
meals, must one no longer be a person of the way? How utterly laughable!

QO
BT HHEDFRE T, %#ﬂ@%’%ﬁ%’i@%‘z Y RO L, RBEHL
ThIEBIE. HTEEEDN . A 2GR AR, FICHERTTRLE
AlE, kI IO AT, RICHRL, BICAT BT LETRINET, TND
RICHERRDHH L. RETDWHFITHIZD T, AHiEERD
PEBS, BLANBEDTHET 555 L,

Disciples of the Buddha d\né,,c'in this way,” establish various rules of purity

and make known the pﬁﬁ?)%er conduct of buddhas and ancestors. Neverthe-
less, if your clingingto-them is one-sided, then they are sure to become, on
the contrary, mengal afflictions. Furthermore, if you seck the way because
you have weariéd of birth and death, going and coming, then you will not

be able to%)s@bff the “dying here” and “being born there” that has gone on

from the beginningless past down to the present. In which place* do you
AD
N

enerable Jayata in the Root Case.

%ﬁ“ satisfaction” (C. zhizu %2/%; J. chisoku). This is a quotation of words spoken

generating flowers in your eyes (manako ni hana wo shozu BRICE %2 4£9). To “poke
afinger in the eye and generate flowers” (C. niemu shenghua 32 B A3, J. nimoku shoka)
is a metaphor for seeing things that are not actually there. The Sino-Japanese expres-
sion “generating flowers” (C. shenghua £3; J. shoka) can be rendered in English as
“seeing stars.”
3 in this way (kaku no gotoshi £ D42 ). That is to say, disciples of the Buddha did es-
tablish the rules and practices that are named above: those pertaining to diet, celibacy,
meditation, worship, sttra reading, and so on.
4 In which place (izure no tokoro ni ka FTALDRIT/). That is to say, in which place of
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suppose it will be the proper time to gain the way? However, you think
that by adhering rigidly to various practices of this sort, that in itself is

secking the way. This is an entirely mistaken understanding.

FAAT DB DG NE N B Ao FMTDE EDE SNREZNR A, ¥IT—

AL UTHESIATRL, —kb UTHEARE 5L, 2RICEHEHUTEE N
HU A EHUTEERTEVSE, BFABOADETRD, ZITADIL Q@
DFHFREND S A, TDEDEZRENGH D A, 59

AN
Furthermore, what buddhahood do you see that could be attained? What Q&Q

living beings do you see that could be deluded? Thus, there is not a sin
person who is a deluded person, and not a single dharma that one

§'®

awaken to. For this reason, sayings to the effect that delusion 1®1mcd
around and made into awakening, or that the ordinary is turr@a’ around
and made into the sagely, are entirely the words of unawakénied people.
Furthermore, what ordinary is there that could be turnf;@round’ What

delusion is there that could be awakened from?

HITHL A RIS &9
Therefore, Reverend Jiashan said:! Q(b\

BARA AR 1B R, 1BE kA, RAT ﬁ’qu&ﬁz P
Clearly, there is no dharma o Q%kcmng,

rebirth? The implication is that the onh@cc to gain the way is right here and n
not some imagined future.

ow,

1 said (iwaku B1<). The verse tha%f%ﬂows is quoted repeatedly in Chinese Chan liter-
ature. The biography of “Ch ster Jiashan Shanhui” in the Jingde Era Record of the

Transmission of the Flame resents the verse in the following context:

A monk asked [Ji ]: “Up to now, the intention of the [Chan] ancestors and
intention of t}.@ﬁl Ta teachmgs have been established. Reverend, will you say why

is SO, Or NOw%.

the
this

Master [ Jiashan] said, “After three years of not eating any food, at

present vmg people are evident” The monk said, “I grant that there are no starv-

an

)@se, which went:
%0 Clearly, there is no dharma of awakening;

\Qﬁ the dharma of awakening, on the contrary, deludes people.

S

Q
@r\/

Stretch out both legs and sleep;

there is no counterfeit and no real.

ing p@ , but why am I not awakened?” The Master said, “It is only due to awakening
usion that I spurn acaryas [ie. experts on the teachings].” The Master spoke a

(AR 1BM, R EIAEHRE, M A ET R, R, =4
AR B ATEEA, BBREEA, ETEMHBETE, e, /\i% 153K 27 B

B, AT, PSR, BEIE A &é%ﬁ]}]%rﬂir BT &R,
2076.51.324a20-25).

(T

2 no dharma of awakening (C. wu wufa #& 157%; J. mu goho). In other words, there is no
such thing as “awakening” The present verse is the locus classicus of the k6an known as
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the dharma of awakening, on the contrary, deludes people.
Stretch out both legs and sleep;

there is no counterfeit and no real.

LRICANEDR. DL, AL RADW LD L #E., RES Fm
1T U, RO FBORICH AL, Hde Tl mhi. L5 LERIC
4T BHETNUE. SUFIADTITHRTRIIES, RICRERTRLALE
AN BEDREDICEE D, A8, FOADI ZOF M T, BANEF
TLEMTEHL, PICRIZIBDHD TEORREHDELH;HE, F LK
BADTEICHINZ :HD LTI, RUTSEH U A THBE A

HHOEIE LT, FamIc2mUTHASL A 6%%0)%&:5—‘%’\‘%{;\0

Actually, the essence of the way is like this. However, although&ﬁ is how

things are, latecomer students with beginners’ abilities mus® investigate
meticulously and reach the stage of peace and tranquility that is like this. If
you ask what the reason is, it is because your own self§fyour understand-

ing is not at this true level, may be confused by thegyords of other people.
Therefore, if you think you will raise your eyes t&$ee, you will be invaded
by buddha-demons. Today, even if you have l@rd what is explained in this
way and understood that there is nothipgto attain, still there may be a
good friend who explains that there is ay¥ced to gain some dharma, or per-
haps a buddha-demon will come g/é{r say that there is some dharma that
should be further cultivated. If that happens, the result will be that your
mind and perceptions waver on the contrary, you will end up with in-
verted views. Now you should accept the true instructions of the buddhas,
thoroughly investigate@ etail, and by your own self arrive at the level of
ease and joy. 4

o
f;%éﬁéomc&\%&a%/\ci\ BERICHDADI L, ZHBEDERL
&, ABAAIRN ST, HITHE IS, ERBADRICEDTE, TADE

AT A TRLE, F@ICARDIT, ATAS D, BER
PLAEERLYS, B ERO, BERONFAR, FAZUTLICRE LD
AEET MEBAIDAR, AFEFEETIT BLHEETIIT, —4
AR L TATICZER L, BBRNKZRORIED,

\@The sort of person who once arrives at this place of ease and joy is just

S

Q
@r\/

like a person who has eaten his fill. Even if someone says there are kingly
delicacies, he is unlikely to desire them. Thus, it is said that “gourmet food
will not be eaten by a person who is full” An ancient said, “Once troubled,
now serene.” When you come to see things in detail, the mind that is the
original disposition of one’s own self does not see buddha and does not see

“clearly, there is no dharma of awakening”
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living beings; how, then, could it possibly despise delusion or seek awak-
ening? In order to enable that person to see directly, ever since the ances-
tral teacher came from the west, regardless of whether one is intelligent or
stupid, an old student or a new student, we have been made to do a single
bit of sitting erect, and made to abide peacefully in ourselves. This is the
dharma gate of great ease and joy.'

HUTHAH BHKOUR, ABICERE T BELI B0 LEAND,
HOIHATIEDFZDAELT, ATEROF 2555 N, ¥

A RAETICHFMED, FICREZLAITHTHT LN RA,

REEANL, FICATFTOFICET, FAICHKRIHR LT, RITHTK
LARNDT, ZLADWLIELIE. aF0FEME, £#OBhFE, FERK
DREL. ERBHLETHT A é\

Thus, gentlemen, from vast kalpas past down until the p e;%mt day, you
have thought that that which is not mistaken is a mista.@éDo not, while
pointlessly heeding only the frost atop another per%)gs gate, forget the
jewel? in the interior of the house of your own self. s, at present, an inti-
mate friend is about to meet all of you. Do not %icipate attaining the way
on some other day, distant from now. Mere@p over your patched robe,
properly face the middle of the square ﬁlﬁfé of your own self and meticu-
lously examine it, without putting thi o the future or facing anywhere
else when seeking. If you proceed inthis way, hundreds and thousands of
dharma gates and limitless budéQa—activitics will all flow forth and pro-
ceed to cover heaven and covchcéarth.

IR, BERDBTLR. RACERETREOBED, WHED
R HRDHED FL#ESHLALEREL AATCATHS L
LTI, D FEH BT SRBICR B e L, RNKIEDHEED
Bh. RNAAEEENTZDDR, A BEBITRRDBIC, #HHOYEE
BR D A% %@5@ L—FICAD, HTHRSDDT,

Earnestlyavoid secking the way. You need only take responsibility for your
owg{gﬁ"f Although it may be said that, from vast kalpas past, you have car-
i coming, carried it going, and never been separated from it for even
r amoment, if you do not know that your own self possesses everything,
it is just like searching to the east and to the west for something that you
are holding in your hand. For how long have you been making that mis-

1 dharma gate of great case and joy (dai anraku no homon X440 %F1). This ex-
pression refers to the practice of seated meditation, mentioned here as “sitting erect.”
> dharma gate of ease and joy.

2 jewel (takara ). This sentence and the two that follow play off the famous parable
in the Lotus Sitra about the “jewel in the drunken man’s robe””
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take? This is simply a matter of your forgetting your own self; that is all.
Today, if you come to see it fully, then the wondrous way of all buddhas,
as well as the individual transmission of the ancestral teachers, all consist
simply of this one matter. You should not presume to doubt this.

HAL EEORICELAL X, HTRTOEFHDERERIIZENL, N
LICHES METRREZET, SREEEREAL BIRE RASATE XF
RIETRL, HLACEZRETALBIHE, 2 XD HICES RRNEH
KD La BN, T RBOBONELL, —FDRENELL, sﬁu&@
ISR EREALESTEAN,

People, when you arrive at such a level, you will not presume to d(;@& the
tongues of the world’s old reverends.! In the above [Root Cas is said,
“When [Vasubandhu] heard this, he aroused uncontami@ﬁisdom ?
If you wish to arouse uncontaminated wisdom, then all yourneed to do is
take responsibility for your own self. If you wish to ta]@é&sponﬁblhty for
your own self, then you must know that, from birth,until reaching old age,
it is only “this.” In general, there is not a single suigte of dust that need be
discarded, and nota smg]e dharma that need btained. Furthermore, do
not try to arouse any “uncontaminated WJ% m” other than this.

A8 IR TREBD. zﬁ@m%@%musﬂ CIATRE =8

Today, as is customary, I have som@umblc words, and I would like to ex-
pound on the aforcmcntlonedQ ode. Do you wish to hear them?
<

VEB@SDN THE OLD Case [48+)

R K EE B, 4 %1%?7313*’*}

Wind passes 'l'%)(&ugh vast space; clouds appear in mountain ravines.
Noble sen and worldly affairs: I pay no heed to either.

1 world’s old reverends (tenka no ré oshé XTF D% F=#). The abbots of Chan/Zen

monasteries.
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