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CHAPTER TWENTY-SEVEN (Dai nijanana sho %=t #)

Root Case [481]

: @6'
A
The Twenty-seventh Ancestor was Venerable Prajiatara. On one occasion \'\\
the Twenty-sixth Ancestor [Punyamitra] said,’ O

| <
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“Do you remember past matters or not?” The Master | '\ﬁitira]
said, “I recollect that in a distant kalpa, I had the sam@dwelling as
you, Master. You, Master, explained maha-prajiris-and I revolved
the extremely profound sutras.* Today’s matt@%o doubt rallies
with past causes.” &

N
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The Master [Prajiatara]? KO&
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was a man of East L@%

RN (Q&\
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>
1 said (C. yue H; @ku). The quotation in Chinese that follows is nearly identical
to one that aw in the Jingde Era Record of the Transmission of the Flame under the
heading “Tyetity-sixth Ancestor, Venerable Punyamitra” (T 2076.51.216a6-8).
2 You, 1, explained maha-prajind, and I revolved the extremely profound satras
(C. Sl{'Qcan mohe bore, wo zhuan sheshen xiuduoluo BRIF B FTHLE . K LRSS B,
J. 8b§wa maka hannya wo nobe, ware jinjin shutara wo tenzu |3 B 3T 572 7N, K
RA5 % Bz $%5°9). The expression “extremely profound siitra” is used to describe
number of texts in the perfection of wisdom genre of siitras, including the Great Per-
Q\ fection of Wisdom Satra (C. Mohe bore boluomiduo jing BT K E 543, ]. Maka
hannya haramitta kyd; S. Maha-prajiid-paramitd-sitra).
@ 3 The Master (Shi wa #%l3). The sentence that begins with these words is a Japanese
transcription (yomikudashi 3T L) of an identical Chinese line that appears in the
Jingde Era Record of the Transmission of the Flame under the heading “Twenty-seventh
Ancestor, Prajnatara”:

(BAARIESR) REFBEALL, (T 2076.51.216a19).
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At that time, Punyamitra'

REPEICE D, MOIRERAL £, M iEk AU TRNEEZ T
LY Bk HICHBALTAHICET, TEEELRASBADLET
EENBERD, 2B, HAUTOBZERD, i, AHELF DR
ICANDZmT, TOEICEDACERAN, BHEL, RiITEN
B4 B DD, ATDIMZ A S o, BRICHH R D TH
LTal, FeE s, HICHRICADA LT, BHEIZEHD
loo HFBL RFEUHMHD, ATRAZEFHLAKICEAN

AL, MEDENAR, Gk ETADEHICRADIZALE

BHEL, MEDOH, HICEICES, TR, BATHRGR
AT, FFad HICREREEALT, B MTDRENTE
Bl F#BL SERBEATZRER A, BICEERDE ZH
THEBITHAT, b uEEUATRLEEEOTERICKT, Tk
2R3 T, BHROEORALICAED, EEFNHRLUTESICH
9, o EBIAFKT AU EHTIOE TR, #HED
RDICHRRFHLUT, RRCAD LT EITHTAL, LE,

FICEADHD TRICESNL, ABIQERIDFHD, =+,

HED AR ETERERDT, SGRADBR LTS, HITA, X
RBAEFERS, MEICEFS R LT AR S, FREDHR
DL, A, JAT T MGG LM, 85 TaL, %47 <
LRI D . RITTARZL ML, ERL, kL ALL,

EHFEmRLT LD CE EHELRELTED, BEETD
’riﬂ:%%%?“é“%%_ﬁg@ # 28, hAFRRIVER, BE,EL

O

L At that time, Punyamitfsz%ki ni Funyomitta B 74w % % ). The block of text that
follows these words is 4Japanese transcription (yomikudashi 7T L) of an identical
Chinese passage tha@pears in the Jingde Era Record of the Transmission of the Flame
under the heasli@@fwenty-sixth Ancestor, Punyamitra”:
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(FAeqRPEs) 2R, MEILBE, R EmRINEE, BEEKE, £
PR MORAETLT, 28, MiTme, EERmEEASL, BEERLT
SR A Z T, ATH Z A, Bl A R, o E AR, A

X HFB RFEANM, TATHRINAKK, TEHK, EHELLEH

HER. 758, P#F, AT, T8, BAME, 348, HE k4, gl
Tk, $da, SAREEZ, WIEEM T LR, otk b b8
FAL, EHEBZLAMRAL, HEESHRREL, TERLBL, X
WAL EE IR, T3 A EESEEMBER, LBIORETHEAMEA K, 2
BEA BT, =3 AR, TmbKR, XA S HE, MAFZ A%
EFHATHMEZAORERD, ZFREZHE, ARMKTITE, =, LMITHR,
BT, e, EkE, el #IREEREnE, RBBETR
AN, £E 8, kBAEFE, ORSENTHREARE, FIEEFTRS, R
RFG5R, SO FERER, $HGREO, LETFI e, RS EEEL
A, SEZ BB A, —ANBPE, —AKRAEER, WARFNIE LT,
BEERRLAEE SR, (T2076.51.215c16-216a12).
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FHICEAND, $4 X EICHETEL HETFIIRICET, FHX
H$EERE, R, REODKICAZ RIS A, —AZHFEEL
L. —Ald&., ELICAED, mASFDORITHHITED AL EKT,
FICHRZATORIC, ez R E 4L,

arrived in East India. The king there was named Steadfast. He
revered an other path and regarded Brahmana Long Nails as his
master. When the Venerable [Punyamitra] was about to arrive

there, the king and the Brahmana [Long Nails] alike observed a
white vapor trail that connected the sky and earth. The king sai N

“What kind of auspicious omen is this?” The Brahmana, alr@
knowing that the Venerable [Punyamitra] had entered thﬁ@&i m,
and fearing that the good favor of the king might shi \fto the
Buddhist monk], then said, “This is just a sign of tl}@\)ming ofa

demon. How could it be an auspicious omen?” \%“

Having gathered his congregations of followcr@%rahmana Long
Nails] consulted with them, saying, “Punyagitra is about to enter
the city. Who can crush him?” The disgiples said, “We each have
incantations, by means of which WC@% move heaven and earth,
or enter into fire and water. Whagsould trouble us?”

When the Venerable [Punyagyitra] arrived, he saw black vapor
around the palace walls and said, “Just a small difficulty” He
proceeded directly to \@é& the king was. The king said, “What
did you come her o do, Master?” The Venerable [Punyami-
tra] said, “T wil m‘;\ﬁ( to deliver living beings.” [ The king] said,
“What methad will you use to deliver them?” The Venerable
[Punyamitra}said, “I will deliver each according to his type.”

When @%card these words, the Brahmana [Long Nails] could
no‘;@trol his anger. He then used magical techniques to con-
jare’up a large mountain on top of the Venerable [Punyamitra]’s

s

, head. The Venerable [Punyamitra] pointed at it, and suddenly it
/O\O was on the heads of his [the Brahmana’s] congregation. The Brah-

mana and others were frightened and surrendered themselves to
the Venerable [Punyamitra]. The Venerable [Punyamitra], taking
pity on their foolishness, pointed at it a second time, and the chi-
merical mountain disappeared. He then explained the essentials
of the dharma to the king, inclining him toward the true vehicle.
He also said to the king, “There is a sage in this country who is to
succeed to me.”
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At that time, there was the son of a brahmana, a bit over twen-
ty, who had lost his parents while very young and did not know
his given name or family. Sometimes he referred to himself as
“Diadem.” Therefore people called him “Youth Diadem.” He
passed his days wandering about the countryside practicing men-
dicancy. He was of a type with Never-Disparaging.! When people
asked him, “Why are your actions so urgent?” he answered, “Why

are your actions so leisurely?” Or, when they asked, “What is your,Q\\

clan?” he said, “The same clan as yours.” No one knew the reasof)

Why. \,’\Q
Later, the king and the Venerable [Punyamitra] weagut in
the same chariot. When they saw Youth Diadem b '%g to the
ground before them, the Venerable [Punyamitra]332id, “Do you
remember past matters or not?”...and so on, d 170...2 “no doubt
tallies with past causes.” The Venerable [Pur@}mitra] also said to
the king, “This boy is none other than Malasthamaprapta Bodhi-
sattva. As followers of this sage, two R0 le will appear. One will
convert people in South India, aI;é‘bne has a karmic connection
with Cinasthana.? Within four gtfive years, he will want to return
to this region.” Thereupon, i& on past causes, he [Punyamitra]
named him Prajfatara.* 4O

; —— K

Never-Disparaging (C. Changbuqing % 7 #%; J. Jofugyo; S. Sadaparibhita). The
name of a bodhisattva who ars in the Lotus Sitra. > Never-Disparaging.

2 and so on, down to (naﬁbi 73 £). This expression indicates that part of this repeti-
tion of the Root Ca “been elided to save space, but that the intention is to quote
the entire thing. QCJ

3 one has a k connection with Cinasthana (hitori wa en, Shintan ni ari —Ald
%, E2lc . The reference is to the Twenty-cighth Ancestor, Bodhidharma, who
was desr)%g to transmit the Chan/Zen Lineage to China.

4 ba;eg%n past causes, he named him Prajaatira (sekiin wo motte no yue ni, Hannya-

tars o nazuku FEEATOHIC, % 58 L %), The “past causes” mentioned

%re are those stated in the Root Case of this chapter. That is to say, Punyamitra in

\0453 former life “explained maha-prajina” while Youth Diadem, who was his acolyte in

that former life, “revolved sitras.” The name “Prajiatara” is said to reflect those “past
causes” because its first two glyphs derive from the prajiia (C. bore &% ; J. hannya) that
Punyamitra explained, while its final two glyphs derive from the siitras (C. xiuduoluo
%% %; J. shutara) that Youth Diadem revolved. There is also a suggestion here that
the relationship between the wisdom of the Buddha and the sttras that he preached is
analogous to the relationship between master and disciple. From the point of view of
critical scholarship, it is obvious that the “past causes” explained in the Root Case were
suggested by the name “Prajiiatara,” not the other way around.
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INVESTIGATION [353%)

RAVE SRR, SO E F, KIFHEE, 3IEETDH L
FERARDEIRBHIC, AERDIRIZHEH D, ZOMEEZEITMT
Det, —kF LHKZEEIE, ARBEEZBEIILT —2LATRISBT

LU, kAR, HE RS, —H—ATBICHTES, - O
EFRETICHT, SRS, >
Now, the ancestral teachers who transmitted the seal of the buddha-mind, ,Q\\

and the sages who shed light on the mind-ground, were either arhats or Q)
bodhisattvas. That is because they were not in the dark about the ori imal’
way. Some had also become tathagatas in the remote past.' Even_ifithey
seem like latecomer students with beginners’ abilities,* when i;{‘é.t single
moment of thought they return to their [former] abilities @@manifcst
their originally endowed virtues, then they do not havrﬁfen an iota of
deficiency. They are together with the tathagatas and i mony with the
many venerables. This is not a case of “one emerges, otie submerges,” nor is

it a case of “together, each extending a single hzu\d.\’) ey are not of many
different kinds, nor are they separate items. Q(b

HITA BB RBIEALERDED, x@@?%am%am%m@ o
LRARD, REREED, $ELHBBT L5 ARBHAITTENS,
CEAL, EHOERICHD R BHEFRA DHICET, RIRDOFICHF
T, BUTHE S AEE =Rz AD, FREFHMCEHETZD, DWW
BHICLSEREELUTHAT, Tmc AU, ATND RN, AT
ALK fﬁ#%%?ﬁbihﬁ%@é%%%bi@‘i LiEL. RICHD TRERE
5% L. LTHBICHERD,

Therefore, to see tl%&}?rcsent day is to see the remote past,’ and to look
back at the rem ast is to protect the present day. They [the ancestral

A
1 be:é%éﬁgatas in the remote past (kuon jo no nyorai A& RD4a4). According

to Tian . Tendai) school commentaries on the Lotus Sitra, the awakening of the
Bud akyamuni was “actually attained in the remote past” (C. jiuyuan shicheng A
FER; ]. kuon Jitsujo), so his attainment of buddhahood beneath the bodhi tree after
criod of ascetic training was merely a provisional reenactment performed by his
‘transformation body” (C. huashen 144 J. keshin; S. nirmanakaya).
Q\ 2 seem like latecomer students with beginners’ abilities (shoki kagaku ni nitari P14
Vv BT D). That is to say, in the Pivotal Circumstances sections of the Denkoroku
@ and the Chinese Chan hagiographies on which those are based, the ancestral teachers
are depicted as relative novices who gain awakening only when they encounter the
Chan masters who eventually recognize them as dharma heirs.
3 remote past (kuon Ai%). This is the same word that appears above, in the statement
that “some [ancestral treachers] had also become tathagatas in the remote past.”
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teachers] are born together with you, and they have the “same dwelling
that I do.”" There is not the tiniest bit of separation from them, and not
half a moment without their companionship. When you gain arrival at
this standpoint, it is not a dharma of past, future, or present, and it is not
a matter of sense faculties, sense objects, and consciousness. Therefore, it
is said that inheritance of the dharma transcends the three times, and that
verification and tallyinglink together the past and present. Because things

are like this, the “golden needle and jade thread” penetrate with precision,Q\\

as they string things together. When you come to see in detail, then wha®

is “other” and what is “self”? The delicate workings are not reveal or
is the needle tip ever exposed.” Arriving here, you will not fail g@ain a
seat. One to the side will surely be shared with you.? ,(\\

IS A DB S, B TR ER L. KRR DA S, 2
LeEsniud— s aiEsn0, 2t NREgHIRTD,
Btk A, RNESHEANT, b NEEERT, mEEEICHN
DL, SHAICRIEOT, HITHE SR LEH, LOEENS D
L. N

Thus, in the aforementioned episode, t QQWC find: “You, Master, ex-
plained maha-prajng, and 1 revolved &extrcmely profound satras” “If

form is pure, then knowledge of ig;y hing is pure.”* There is no differ-

1 “same dwelling that I do” (ware io # & FlJE). The sentence that ends with this
phrase sounds like it involves Keizan calling his audience “you” and calling himself “I,
but the phrase is a quotati Q{Q&he Root Case, where Prajnatara says, “I had the same
dwelling as you, Master.” &

2 The delicate working are not revealed, nor is the needle tip ever exposed (senki
mo arawarezu, kib\é};«no arawasu koto nashi BHEBINT. HELEITT LK
L). There is a @plex play on words here that is based on Wansong Xingxiu’s %
ATE (], & Gyoshii; 1166-1246) commentary, in Case #44 of the Congrong
Hermita, cord, on the verse by Hongzhi Zhengjue Z#4E% (]J. Wanshi Shogaku;
1091-4357) that contains the expression “golden needle and jade thread.” > “golden

7 »
needleand jade thread.
%ﬁne to the side will surely be shared with you (kanarazu katawara ni wakachi kuru 5
% HICH B4 B). This alludes to the episode in which the Buddha invited the First

Ancestor, Mahakasyapa, to sit next to him. > share the seat.

4 “If form is pure, then knowledge of everything is pure” (moshi shiki shdjo nareba
issaichi chi shojo nari 3 L& FFIZNE— &% #:$750). The insertion of this
quotation from the Great Perfection of Wisdom Satra at this point in the text of the
Denkoroku implies that form and the knowledge of everything relate to one another in
a way that is analogous to the relationship between the revolving of sutras and prajia,
which in turn are emblematic of the relationship between master (Punyamitra) and
disciple (Prajiatara).
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ence, and there is no discrimination. Living beings are the buddha-nature,

and the buddha-nature is living beings. “That one” does not bring in any

external things, and “this one™ does not move around any internal dhar-

mas. Although the two functions are separated like this, for the most part

there is no difference in the end. “Therefore he [Punyamitra] called him N
Prajnatara.” This is like Vasista, as discussed above.* )

FEAONNET, EALREAR, HITEARL PELTUTEL A
£F55E BATZG T, 2 Fol. BERBEOTABERORET O
N, —#—EOBRICHT B AL L, AAERERTEZORETIS
I3, —#—EDORIIE L, HITRICHTHF B, DO T, HIFEH
KDEMTBE, BABHIICMIED, AL EATHEHIERITEIUE
R0, FTaICREEHETIUT, BH. FICLTREICIET, H}]E% AL
B ERICHERLUT RRUCTEED ETOE, WAICERKLETY
< O\@

§
N
1 There is no difference, and there is no discrimin: @% (i mo naku betsu mo nashi ¥
£ 7 <R E7L). Although couched in slightly different words, this statement echoes
the text of the Great Perfection of Wisdom Sa&&vhich repeatedly states that:

If knowledge of everything is pure,%@n there are no binaries, no dualities, no
discrimination, and no cutting o
(REERBE 315) £—nd ks, =, =i 5. B, (T
220.5.1046, 22-3). "
> “If form is pure, then knoéxﬁ;?ge of everything is pure.”
2 “That one”.. “this one*{Bire... kore #41... 3¢). This combination can be interpreted
as referring to the relaiohship between master (“that one”) and disciple (“this one”).
When seen ﬁ‘on} :@*diseiple’s point of view, the master is “external” to the disciple,
whose own “{ al” state needs to be changed.
3 “Therefore ¢ called him Prajiatara” (yue ni Hannyatara to iu ¥ICHZE SR LE
5. Tkli\&a repetition of the statement that appears above in the Pivotal Circum-
stancegscction: “Therefore he named him Prajiatara” (yue ni, Hannyatara to nazuku
%5'@3“@ %% L <), which corresponds to the Chinese original: ¥ %k % % 2%
2076.51.215a12).
/\ 4 This is like Vasista, as discussed above (kami no Bashashita no gotoshi LD #EHTS
Q\ D4 L). This refers to the line in Chapter 25 of the Denkéroku that reads: “Because
@r\/ of his previous karmic conditions, he [Simha] named him Vasista” (zen'en wo motte
no yue ni Bashashita to nazuku A& ATDBITLEAH S L 4<). As that chapter
explains, Simha combined the name of the boy with the jewel in his clenched fist, Sita,
who was to become his disciple, with the name of the youth to whom he had given a
jewel in a past life, Vasi. Both Prajiatara and Vasista, in short, were given names by
their teachers that alluded to events in their past lives.
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The past and the present are not to be separated. How, then, could empti-
ness and existence possibly be different? Thus an ancient said:'

“Right here, if you realize that absolutely nothing matters, what
could prevent the distinguishing, or not distinguishing, of sub-
stance and function?”

If you borrow “empty space™ and regard it as the substance of the luxuri-

ant web of myriad phenomena, then there is nothing, not one thread or \’\\

one iota, which stands opposite your face. If you borrow the “luxuria \
web of myriad phenomena” and regard it as the function of empty_igﬁe,
then there is not one thread or one iota of a deviant path. So, arrivig§here,
if you persist in interpreting the transmission of the way of mas@@and dis-
ciple and the seal of approval of the buddhas and ancestors 's@&ving many
varieties, then it seems as if there is some system of di%g ntiation. But
if your understanding is that there is no dualism, thepyyou are still a guy
shouldering a plank. If you meticulously investigatt@a@?considcr:

Egrets standing in the snow do not ha‘@%e same color;’
the bright moon and the inflorescefice of reeds do not resemble
each other. 6&%

Roaming about in such a way, you m%’ go on with “filling a silver bowl

with snow, hiding an egret in the gﬁﬂoght moon.*

1 Thus an ancient said (yue ni k waku ¥AZEAB ). The “ancient” in question
was Sanping Yizhong 5%52,& J. Sanbei Gichii; 781-872). The sentence that fol-
lows these words is a]apan%\&ranscription (yomikudashi e T L) of the second two
phrases of a famous versg attributed to him. For the entire verse and details of its prov-
enance, > Sanping ngong.
2 borrow “empt ce” (koka wo karite B =745 D T). To “borrow” (kariru #5D %)
in this cont ans to make use of as a provisional (conventionally true) concept.
3 Egrets s stafiding in the snow do not have the same color (roji, yuki ni tate doshiki ni
arazu % TICZTREITIET). The verse that begins with this line is a Japanese
tra @ption of a Chinese verse attributed to Chan Master Tongan Cha R 4% (J.
g@m Satsu) in the Jingde Era Record of the Transmission of the Flame:
(FAatst) B8 TR E, A EERME, (T2076.51.455¢15-16).
The idea is that although an egret — also called a white heron (C. bailu & ¥; J. hakuro,
shirasagi) — is white in color, it is still distinguishable against the background of white
snow if one looks carefully. The “reeds” (lu J&; J. ro; Latin, Phragmites communis) men-
tioned in the second line are marsh plants that have large white tassels (C. hua ¥%; J.
ka), an inflorescence that superficially looks like the moon.

4 “filling a silver bowl with snow, hiding an egret in the bright moon” (ginwan ni yuki
wo mori, meigetsu ni ro wo kakusu S BICT 2 ED, PARICEZHKT). A line of verse
from the Jewel Mirror Samadhi; > “silver bowl filled with snow, bright moon hiding
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BROBEGZHAEALTBIC, BEFEDHD, X, MHALETR,

To try to distinguish the aforementioned episode, I happen to have some
humble words. Great assembly, do you wish to hear them?

VERSE ON THE OLD Case [#8+]) . )@6'
. A
RS RE A, kR AR BB, REBRISA, REFIBOR. O
Q
The light of the pool-bottom moon-toad is bright across the sky; Q&

connecting heavens and waters, its powerful penetration is clear and puié:
Twice or thrice, you scoop it from the water and filter it, as if you kx@.\f\v it
were there; .g;o

vast and open, when you lean toward one bit of it, you come gfémpty.

Q
@r» an egret.” The original Chinese saying reads: “Silver bowl filled with snow, bright

moon hiding an egret” (C. yinwan sheng xue, mingyue zang lu 525 BT, AR REZ).
The Japanese transcription (yomikudashi e/ T L) given in the Denkéroku slightly
misconstrues the grammar of the original. This line is also quoted in Chapter 15 of
the Denkoroku. In the present context, the verse counters the one quoted just before:
“Egrets standing in the snow do not have the same color.”
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