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CHAPTER TWENTY-SIX (Dai nijiroku sho % =+>%)

Root Case [&A2]]

Ftovil, A E S EH KT, — T e,

The Twenty-sixth Ancestor, Venerable Punyamitra, when he was a prince, Q\'\\

was questioned by the Twenty-fifth Ancestor [ Vasista], who said:! Q&

Hak R S RATE, R, REHE. TAHE, e, r@%
BREl, RAAGE, LB, §ATE, e, §hEBE, #ﬂa-*&\fﬁ%’%
R E, o3BT, AHEER, \

“For the sake of what matter® do you wish to g from house-
hold life?” The Master [Punyamitra] rephegb I go forth from
household life, it will not be for the sakef any particular mat-
ter.” The Ancestor [Vasista] asked, t matters will you not
undertake?” The Master [Punyamited] said, “I will not undertake
worldly matters” The Ancestor, {¥asista] asked, “What matters
will you undertake?” The Magfér [Punyamitra] said, “I will un-
dertake buddha-matters.’? Fre Ancestor [ Vasista] said, “Your wis-
dom, Prmce, comes to you naturally. You must be an incarnation
of the sages” The An&stor [ Vasista] thereupon permitted him to
go forth from h %o]d life.

/

1 said (C. yue B; Qﬁku). The quotation in Chinese that follows is nearly identical
to one that appc@m the Jingde Era Record of the Transmission of the Flame under the
heading “Tw—ﬁfth Ancestor, Vasista” (T 2076.51.215b28-c3).
2 For the sake of what matter (C. tang wei heshi ‘& %1 ¥ J. masa ni nanigoto no tame
ni &l DAIC). In Chan/Zen texts it is generally said that all practice should be
fgr@ sake of the “single great matter,” a.k.a. “one fundamental matter,” which is the
ter of awakening. The Japanese translation of this four-glyph Chinese phrase that
is given in the Shamucho edition of the Denkoroku reads: masa ni nanigoto wo ka nasu
# AT F 2D %S, which translates as “what will you do?” That Japanese reading is in-
correct, as is evidenced by the Denkéroku’s own Japanese translation later in this chap-
ter, where the original Chinese expression buwei gishi 7% ¥ is rendered as “It will
not be for the sake of that matter” (sono koto no tame ni arazaru =FDEKITEE3).
3 buddha-matters (C. foshi #5%; J. butsuji). Throughout the present translation of
the Denkéroku, the expression foshi #F (J. butsuji) is rendered as “buddha-activity”
However, in the present context it is translated as “buddha-matters,” to highlight the
repetitive usage of the glyph shi ¥ (J. ji) in the original Chinese.

227



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted
in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

S

PrvoTar CIRCUMSTANCES [#4)

R ZDRTFIRD,
The Master' [Punyamitra] was a prince, son of King Victorious

of South India.

—rEA, WD FEDERFIEZRUT GHHPRICE S,
The Twenty-fifth Ancestor [ Vasista] first defeated the follower of an other
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path, Venerable No-Self of Central India, and then arrived in South India. Q&

RRICIRDE 22 RAg L <, NFLU AT, EIC=FH U\\@?

ERXRICLUTEALEIRD, —IdFAICUTRS ﬁ%blﬁg 5N
B AICARERR, I, BICHREEL, N
At that time,” the king of the country was named Hea@xnly Virtue.
He welcomed [ Vasista], invited him [to stay], andtn de offerings to
him. The king had two sons.* One was evil a Q}olent, but looked
like he was thriving. The other was gentle an affable, but had long
suffered from illness. The Ancestor [Vasista] explained the cause
and effect [of that], and the king Wi%w'%denly freed of his doubts.
Q

I RIEMUC T,
After the king, Heavenly Virtue, dieﬂ,,é&

1 The Master (Shi wa #5lZ). The s@&?@e that begins with these words is a Japanese
transcription (yomikudashi ##I5L) of an identical Chinese passage that appears in
the Jingde Era Record of the '&\%mission of the Flame under the heading “Twenty-sixth
Ancestor, Punyamitra™ /- .
GRABARKESR) SV 22 KT, (T 2076.51.215¢15-16).

2 At that time (t/o it B¥1Z). The block of text that begins with these words is a Jap-
anese transcri (yomikudashi #H T L) of an identical Chinese passage that
appears in }h%ﬁ@g‘;le Era Record of the Transmission of the Flame under the heading
“Twent Ancestor, Vasista™:

PR HIBE B R4, B, AT X EHEA R, —

&ﬁaﬁﬁﬁ&% BT3B AR, TREREAE. (T 2076.51.215b12-14).

A"'\two sons (nishi =F). One of the two sons of King Heavenly Virtue — the bad one

— was Victorious, the father of Punyamitra. Victorious assumed the throne in South
India after his father died. He then made life difficult for the Twenty-fifth Ancestor,
Vasista, the monk who his father (King Heavenly Virtue) had welcomed and patron-
ized. When King Victorious did so, his son Punyamitra remonstrated with him and
was imprisoned as a result. After Vasista proved his spiritual legitimacy, Punyamitra
was released from prison and became the monk’s disciple.

4 After the king, Heavenly Virtue, died (6 Tentoku hajite nochi £ X4&# U T4). The
block of text that follows these words is a Japanese transcription (yomikudashi Ft T
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KRBT, I8 CTHEMAICKT, TmE S, #
R2ZATRHIED, TEICAICHTaL, FHR, TXDKEZ

T, DRSO, FICRINTOFIREHENER, 8L, ZDH
FXOFICHER L, RMESDZHDFIZGFERNBDZERD,

EFal . REITTF=BHAD., WIIHKDF50, mal, & )
KAERMIEE, ERUT= oI AIC 55, RN QD
HEDFID, 20, FHS BT ARARERDZTLME 2O
T ATERLEREAIEN A, BB, R, HALRRSE
BLE FICRICERFBERT ATHARBZT, 28, 1
RATICINE S, P HBRFPRORKZHLUTEICTT, £, L0

ERLE, EeAn, HICUT, HETHOWL, £, R LT

B EY, FFDEMZDTERICASITL, 75“’51{3{@: 9, K
F.BICHRERE, A, KFICMTaL, RBRBR KT &
AT EZNETNRE, BE, BERZHT, % N

the crown prince, Victorious, ascended tl‘@'%n‘one. He was a
believer in an other path and caused trduble for the Ancestor
[ Vasista]. Punyamitra, because he reﬂxo%strated with him [King
Victorious], was imprisoned. The &g, in agitation, questioned
the Ancestor [ Vasista] as follows?"Here in my country, we have
always put a stop to bewirdhing tricksters." As for what you
transmit, Master, what ligage does it belong to?” The Ancestor
[Vasista] replied, “Singéancient times, truly, the king’s lands have
been without falsc@g ings. What I transmit is the lineage of
the Buddha” 'Q'&sfking said, “Since the Buddha’s nirvana already
was one thousand two hundred years ago, from who did you get
it, MastersD The Ancestor [Vasista] replied, “The Bodhisattva
Swal{g&&i of Light personally received the buddha-seal, and it

A

L) ofani bical Chinese passage that appears in the Jingde Era Record of the Trans-
mission df\the Flame under the heading “Twenty-fifth Ancestor, Vasista™

(ORBAE ) KT R0 b, (A9 SORT A, KT o % 3 UL

A8, ZERRR, TR, B AR, 18, ZRERT AT

o BITRA AT, L9, hRTT 8K, FHEFIR, A8, X

Y ERERBT, RHETw T e, RRRF, 26, FH, BTRE

\/\ TR A B, ATREAR R A, LB, KA IR AL, FIRAZ R EB B

Q iR, 28, ARMAE, ARAEFTERTE, T4RZ, ACAEHFEL
@r\/ ¥, TR EAE T, ARMRASH AT, AKFERER, AM AT 9,

TR ERERMF ORERRAARLF, 8, RAEMF, ORAGFil

B, ®AMF, 9FhhF A8, KFFERELFRET, FHFER, (T
2076.51.215b17-c3).
1 bewitching tricksters (C. yaoguai ¥k1%; J. yokai). In this context, the reference is
evidently to self-serving preachers of false religions.
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was transmitted in turn down through twenty-four generations,
reaching Venerable Simha. I got it from him.” The king said, “I
have heard that the Simha Bhiksu was unable to avoid punish-
ment by execution. How, then, was he able to transmit the dhar-
ma to a later person?” The Ancestor [ Vasista] replied, “Before the
trouble occurred, my master [Simha] secretly bestowed on me
the robe of proof and a dharma verse, which shows the ancestral
succession.” The king asked, “Where is that robe?” The Ancestor
[ Vasista] thereupon removed the robe from his bag and showed it

beautiful, and when the fire had exhausted its fuel, it r %ed
just as it had been. The king thereupon repented and obei-
sance. Once Simha’s rightful inheritance had been @& ified, the
prince [Punyamitra] was pardoned. Consequitgly, the prince
wished to go forth from household life. The Ajcestor [Vasista]
questioned the prince [Punyamitra], saying%QFor the sake of what
matter do you wish to go forth from household life?” ...and so
on, down to...! The Ancestor [Vasisté;&rmittcd him to go forth
from household life. 6&%

INVE STIGARO&TQ [3:42]

ALKDHAFTHT LN, fibé’%ﬂ{“\@ﬂi HRRZ AT BHICHL, do
KOHIBRLUTHC £%. FhAHUTRSBAZITRL, . Fie%
LB HORRID, QO

Thereafter, [Punyamitra] served as an attendant [to Vasista] for six years.
Later, when [ Vasis _&ransmittcd the Tathagata’s treasury of the true dhar-
ma eye [to Punydmitra], he said: “Beginning with the Tathagata, this has
been cntru@ﬁ‘m successor to successor down to the present day. You
will receiy, transmission, and will be able to convert the multitude of be-
ings.”,‘&%en the Master [Punyamitra] received this secret prediction, he

feg@geved in body and mind.

T ARDOAE, GHLAFORCETZLZTT, MUICHTEL, RHRE
WEBT, FITEZNENE, B ENBFLZARIALL, FLFIIMHE
FRICHRIAIDFORICETET L, REATHELONL, AN
FLRZ AOFICET, DOFICIET, HITES BFDEICET L,

1 and so on, down to (naishi 73 £). This expression indicates that part of this repeti-
tion of the Root Case has been elided to save space, but that the intention is to quote
the entire thing.
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In the preceding episode, he [Punyamitra] expressed that, “It will not be
for the sake of those matters.”! Thus, [ Vasista] asked, “You wish to go forth
from household life; what matters will you undertake?” [Punyamitra] re-
plied, “T will undertake buddha-matters.” What he [Punyamitra] meant
when he [initially] spoke of “matters” was worldly matters. Truly, the fact
that going forth from household life is, fundamentally, not for the sake of
“[those] matters” is something that this should make us aware of. What he
meant when he [subsequently] spoke of “[ buddha-] matters” was not one’s,
own matters, and not others’ matters. Thus he said, “It is not for the sak®
of worldly matters” QO

8

HORZHD, REETHEBFINEID L, S8 LRI
T, HLIFLDOAZHENTAR, B ZNEFRD, HFICIER B5<A
ADESIHTHT DI A THEAEL B FRLEHRE R AL
BTN RSB FLRBI. RICACENSDRBELEMBFL 4.

Even if one shaves one’s head and dyes one’s robeég}aking oneself look
like a child of the Buddha, one still does not ayoidPviews of self and views
of others. If one does not detach from male %&f female appearances, then
everything is a worldly matter, not a budd@mattcn Even when one bases
one’s discussion on every person’s origi ind, supposing that everything
is neither a buddha-matter nor a Watter, if one does not yet know
the original mind, then it is still called a worldly matter. When one has

been able to clarify the origh&@% nd, that is called “buddha-matter.”

Aok fFOR, #IZE B RABIL L, TICHREATLD BAIZS AR,
ADW AT EH. X ZBHEAET. ZR~iE, 239525
AR MICREUTRONEHIRL, HFELTEINREH AL, ®ITHERE
B5e I NI ENHICEBENAT U, BICTELEZREEEICHIE
EBICANREE, FHRAMRTE DI ARMD,
When orfegets to know the original mind, then there is no longer the mark
of arisifig or the mark of cessation. How, then, could there be deluded peo-
p}(@g’awakened people? When one is able to see in this way, even the four
ary elements and five aggregates do not exist. How, then, could the

\045 three realms and six destinies possibly be established? Therefore, there is

no place that, as a household, needs to be abandoned. And, there is no
place that, as a person, needs to be arranged. Therefore, he [Punyamitra]

1 “It will not be for the sake of those matters” (sono koto no tame ni arazaru =¥ D5
IZ3EE3). This quote is supposed to be identical to that attributed to Punyamitra in
the Root Case. However, there we find the words “particular matter” (C. bieshi 3! E)
betsuji), while here we find “that matter” (C. gishi #%F; J. kiji, sono koto), which is the
phrasing also found in the Root Case in the Kenkon’in mansucript.
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spoke of going forth from household life. Since there is no place one could
dwell, this is “home destroyed, people dead” Thus, birth and death and
nirvana together, without being swept away, are exhausted of themselves.
And, without abandoning bodhi or mental afflictions, one is free from
them from the start.

4B ER DI IEZHDIMIFT, HEDHCEDE T AKDRERED
WHICEBINT, AERROEAICEEEENT, HERELTEDRNI
R E MM L FICUORDRRIZETMIZD AADAS, BHFRD I
L. O
It is not that things are like this only in the present day. From kalpato @J})a,
even through the four kalpas of formation, abiding, decay, and ethptiness,
it is fundamentally unchanged. Even in the four marks of aris; \abiding,
changing, and ceasing, one is not fettered. Expansive, it is likethe sky that
has no inside or outside. In its purity, it is similar to watc@ﬁt has no front
or back. Every person’s original mind, without excep%)Q, is like this.

REEFEBRBDMET, B z‘?&%%f\‘@%@“‘ox@?a:@f*z) TERE
BT AL EIUCATHTRL, RKICHHAID Sk RBHITHAET,
R TTIC 185 X9 LT, 7010 A BIEGLR T2 ThREL, 1%
FTIMER A, EICARAGST EAL. RITTE LTI ER LR
P BUBREEDIE, A AEDBEIT, AHEZTERADI L. 4L
LTBETENSAEL, 3

Furthermore, you should notdfear being a houscholder, and you should
not be boastful about go '@’orth from household life. Just put an end to
secking outwardly. YO}J r(nirst investigate by facing self. To give this a try, all
of you, for a while k&@our mind from scattering east and west, keep your
eyes from turnin «i’ﬁ" ront and behind, and come to sce things in detail. If
you do that, t@ at this time, what can be called “self;” and what can be
called “othég%. Here, the mutual facing of self and other does not exist.
Moreoves aming what could we call it good or evil? If things are “such,”
thep@% original mind will from the start be revealed, its brightness like
thag-of the sun or moon. There will be no place that, being hidden, remains

\Qﬁpiﬂuminated.

O\ b ORRERIEALTAHIC. LRBEHD. HIAL,

Q
CQ

So, to raise and comment on the aforementioned episode, again I have
some humble words. You should listen!

1 “home destroyed, people dead” (ie yabure hito bojinu RAALAT U¥A). This saying
is also quoted in the Verse on the Old Case section of Chapter 4 of the Denkéroku.
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VERSE ON THE OLD CaAse [#8+)

AR T, RBRFRAEZHE

The original ground is flat and unchanging, without an inch of grass.
In what place could the lineage winds possibly produce order?! N

o
)
&
W2
1 In,w%&f place could the lincage winds possibly produce order? (C. zongfeng hechu
zudgnpai T BATRAEZHE; ]. shafu, izure no tokoro ni ka anpai wo nasan FJE. THLD
%@‘@?‘ﬁw&? YEEA). This poem plays off a famous Confucian saying that compares
\oﬁ the influence that a noble and humane ruler has on his people to the effect that a strong
7\ 7 wind has on a field of grass: “When the wind blows, the grass bends.” The Chinese
Q\ expression zongfeng WA (]. shifi), translated elsewhere as “lineage style” but rendered
@r\/ here as “lineage winds,” refers in this verse to the influence that Chan teachings (and
the line of ancestral teachers that perpetuates them) can have in helping people gain
awakening. The somewhat ironic point of the poem, however, is that from the stand-
point of awakening there is no “grass” (C. cao 3 J. 56, kusa) — no deluded beings — to
be “ordered” or “arranged” (C. anpai %HE; ). anpai), i.e. helped or saved, in the first
place. > wind.
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