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CHAPTER TWENTY-THREE (Dai nijisan sho % =+=73)

Roor Case [411)

SOt BB, BERREA TR, : \@6'
The Twenty-third Ancestor was Venerable Halenayasas. On one occasion .\,$0

the Venerable Manorahita instructed him, saying,' ~
RA AL XOER, Tw AR R, . QQQ
“T have the unsurpassed great dharma treasure. You mus@ar and
accept it, and convert others in the future.” K
BT B 3215, b\%
Upon hearing this, the Master [Halenayasas] tallied a@wakened,
Q

PrvoTar CIRCUMSTANCES\@ %]

Rl %o*\
The Master [Halenayasas] 2 &

AEADALD, IEEAD, REFH, HEb L, F5EE
TOHIC, L EIEHD, HAMLTAIC— DV EDH D, f‘_\ﬁ%
ZH LT ANk =EFE, RTCELLDHY, FERIC
TR% uﬁiﬂl@f&lﬂ@aﬂﬂﬂ‘% R CIBRICAD, z?ﬁ:vzb
TaL, kExNCBERRLUTARET, RARERFL. HF
I5L E—Ll’_o TOLTHRBALLTHEED, ZITHT
ME, PEFERS, FoTICUTHRT, ZHCUTESER
N
1 sayl@& yue H; J. iwaku). The quotation in Chinese that follows is nearly identical
tQ Q@ that appears in the Jingde Era Record of the Transmission of the Flame under the
ding “Twenty-second Ancestor, Manorahita” (T 2076.51.214a22).
%2 The Master (Shi wa #5(Z). The block of text that follows these words is a Japanese
7\ 7 transcription (yomikudashi T L) of an identical passage in Chinese that appears
Q\ in the Jingde Era Record of the Transmission of the Flame under the heading “Twen-
@f\/ ty-third Ancestor, Halenayasas”:
(FRMBESR) ARBAL, BERP, KTH. Fe8, U&eTEH
Thth, &R FARLE-—HEFLRIELL, FRAF, FE&R
TR%E, ARMZRGINELZ A, hkEfhimiaaEAA, RELFY
FHE, T, BREARE, HABRERIETF, F B R, =
TiBEERFEE, (T2076.51.214a29-b26).
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was a man of the Country of Tokharestan. His clan was brahmana.
His father was Thousand Victories, and his mother was Golden
Light. Because she lacked a child, she prayed at the golden banner
of the seven buddhas. Then she dreamt of a divine youth on the
peak of Mount Sumeru who held a golden ring and said, “T have
come.” When she awoke, she was pregnant.! When the boy was
in his seventh year, he wandered into a village and saw the people
engaged in indecent worship. Thereupon he entered the shrine
and scolded them, saying, “You recklessly give rise to misfortune
and fortune, which confuses people. Year after year you s

der sacrificial animals, causing terrible harm.” When he (l%
speaking, the facade of the shrine suddenly collapsed. A\Q result,
the villagers called him “sagely child.” In his twenty@y%ond year,
he went forth from household life. In his thlrr\%h year, he en-

countered Venerable Manorahita. O\
ARSI FL, &
The Master was called “Halenayasas.” > fb\

P, BEGEEE i%z%é{‘@fﬁ%%&ﬂﬁkfgw

“Lena” is Sanskrit, while “Ha”,i'@a Chinese word, so he was called
Halenayasas by combininig&lskrit and Chinese.

HOBDH O THICHE S, ZLL CY L, ADICEERICBOTEDS
WD, BEOFHDHD, — LB INLEHL L —BAGEZREA,

The Master [Halenayasa(sﬁ»was so named because a flock of cranes followed
him. When he ﬁrst\sﬁountered Manorahita, various miracles occurred.
Although they sho@ﬁ’ e raised one by one, I will raise just one episode.

c“&
1 she w. gnant (haramu koto ari FT8T & & D). The motif of the “pure” concep-
tion o? CQa.gf:ly child that takes place in a dream (as opposed to sexual intercourse) was
ablished in medieval Chinese Buddhism from the life story of the Buddha. »
%amum
callcd ‘Halenayasas” (Kakurokuna to iu #5¥)7R & B.5.). The block of text that fol-
lows these words is a Japanese transcription (yomikudashi 3t T L) of a similar pas-
sage in Chinese that appears in the Jingde Era Record of the Transmission of the Flame
under the heading “Twenty-third Ancestor, Halenayasas™:
(FABMBESR) BB E (BARE, BPrE2), (T 2076.51.214229).
3 “Lena” (C. Lena #7F; J. Rokuna). This is a Chinese transliteration of the Sanskrit
ratna, meaning “jewel.”
4 “Ha” (C. He #; J. Kaku). This Chinese glyph means “crane.”
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g, Bxicmcal,

The Master [Halenayasas] inquired of the Venerable [Manorahita], say-

ing:'
RNTOGR DD TR ZRT, THal kF@HOFICE
b EBND, BICFEFICALITE T hkD#FH T REHRE A D
LT, kARORPERBIC, —ADYRICHETEHELE xE
L. BICHTEL, BHFICHET, RICHTHFEDHE, HITH O
TEREFEVE, ARICADST, FMDELEIENZNAE DA, O
O BAITA D LT, FlZ AR B LED AICAE, 5 EZRD
LG, LEFDHFIE, BHICEFEEATARIC LR ®
DEERET, HITHR L BTHROESE, B, COBEZBECEL
TMOFREATIMEE UTHHE LA, SHal KiTE LD
EABY, Z5, &
“What karmic conditionsdo I have that T attr \éﬂock of cranes?”
The Venerable [Manorahita] replied: “During the fourth kalpa,
you became a bhiksu. Once when you wete going to an assembly
in a dragon palace, your disciples anted to accompany you.
You observed the five hundred L@ciplcs] in your congregation,
and not a single person was westhy of the marvelous offerings.” At
that time, the disciples sai $The master always preaches the dhar-
ma that says “one who.ha$ equanimity with regard to food also
has equanimity wit &ard to dharmas.” Now, you are no longer
like that, so what ,%geliness can there be in this?’ You then allowed
them to go t@‘g}% assembly. When you relinquished that life and
assumed aew life, converting those in various lands, those five
hundreddisciples, because of their slight merit and meager virtue,

1 saying (iwa %) The block of text that follows these words is a Japanese tran-
scription udashi FH T L) of an identical passage in Chinese that appears in
the ]ingd%E a Record of the Transmission of the Flame under the heading “Twenty-sec-
ond/ stor, Manorahita”:
AOGE RS BATR AR, FH0. kFW DT ERIL L, FAE
G, Bk TR, Bl 28 R, A —AMAED B, W TR, 7
S Watik, ARFHABTF, SRTRMTEZA LA A E, Akt bAt
\ U, 2T H TS MAEFTERR R, SRR BV ABRAAE, 5
Q> PARBBEE, T H AR, B4 0, BAR LR, kFRE AR
YV Bs. (T 2076.51.214a14-22).

©

2 marvelous offerings (C. miaogong %/ #; J. myogu). The reference is probably to a
feast, prepared as an offering to Buddhist monks, that was served at the assembly in the
dragon palace. The glyph fu AL (J. fu, omomuku AL <), translated here as “going to” the
assembly, is often used in Chan/Zen rules of purity in the context of “attending meals”

(C. fu zhoufan ALHEBR; ]. fu shukuban).

211



Record of the Transmission of Illumination by the Great Ancestor, Zen Master Keizan. Copyright 2017 by Sotoshii Shimucha.

© 2017 by Sotosha Shimuchd. All rights reserved. May not be reproduced in any form, or transmitted
in any form or by any means, electronic, mechanical, or otherwise without the prior written permission of the Publisher.

were reborn in the bird family. Now they sense your kindness, so
they follow you as a flock of cranes.” Upon hearing these words,
the Master [Halenayasas] asked, “What skillful means can I use to
liberate them?” The Venerable [Manorahita] replied, “I have the

unsurpassed great dharma treasure, etc., etc.” ! S

INVESTIGATION [353%) A

FICRFEFOER, ZALLBICRTARL, RBICEORT A AL Q\
ICHETOFICAL L#E | BAICEFZDL AT, PHEZDITHE,
ICRTAKRLEDA, REG, LEFADASLLDONL, XNHREE
WiEL., BEFREDBNL, ABICIIMEHZIETHD, RIFEEIIZE
%5HD, KICHTREBRLEBIMIZD, L £ 5L FONE

Truly, according to the principle of equanimity with regagd, to food and
equanimity with regard to dharmas, there is no separatj a&between sages
and commoners. Nevertheless, although master andzdisciples alike — as
suggested by this principle — went in response tg‘?;he invitation from the
dragon palace, those whose persons were of s@lt merit and meager vir-
tue were not fit to accept the marvelous o g, and thus joined the bird
family. This episode should encourage t Attentiveness of students. Now,
in preaching the dharma, too, there 'éro discrimination, and in foods, as
well, there should be sameness. Nexd;ﬁheless, there are some who digest the
alms of the faithful, and there ers who are harmed by the alms of the

faithful. When it comes to- this, it would seem that they are not lined up
equally. We would have &:&ll that the height of discrimination.

TS, R R., B2 RIS, HOBFL LB EHE, —RZED
EETEHE, RIGEZRDZ0HD. RZRZ5HD. MEDOLDOHINT,
AROBICEAIENT, MICHE TAZUITKRT ZICHKREEND, 2D
W, R FREDRICHE T, EL S FAATHELNTD.
If you fvhat the reason is, it is because if we look at food and look at
dhar@s, even if we see them as lined up equally, and even if we understand
t}ﬁ'mq as being one and the same, there is already the distinction of looking
b dharmas and the distinction of looking at food. Dualistic views are not
avoided. Confused by desirous expectations, they followed their master [to
o) the feast at the dragon palace], and on that account ended up becoming
© birds. We know from this that they had not penetrated the principle of

1 etc., etc. (unnun = =). This expression indicates an intended repetition of the re-
mainder of the dialogue that appears in the Root Case of this chapter.
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equanimity with regard to food and equanimity with regard to dharmas.
Truly, they were bound by names and the existing signs.

AHBESE LD EDART, MEhlal, Mkl aldi. fThhn
ANE ATNHORNI, BRICHEH DI ZNEHICET, HiFoked sl)
U, ik, HIEHICZIFTHRICZIT T, FITHRITTRUMENT, gl
ESNEYE L, REDL, A KODFREAR, ARAFORDEA
R, BREBDBIEHHAN,

When it comes to things like the “unsurpassed great dharma” mention \
here [in the Root Case], what could be called “food,” and what couldSbe
called “dharmas”? What is it that is sagely? What is it that is comn@ Ac-
tually, it is not anything that shapes and their shadows can pos@y reach,
and yet it is hard to name as “mind” or “nature” This dhaﬁ%moreovcn
is not received from buddhas, not received from ancestars, ot bestowed
on children, and not transmitted by fathers. It has no@n%ng that could be
called “self” or “other.” From where do we get the tggs “food” and “dhar-
mas”? How much less could there possibly be apace to which one could
go or be invited to, or such a thing as becomj flock of cranes?

HICFmICBA AT ERICHALT, £DAD A AROE YRS
T LT, R URS LT, RICHRIEDFH ST LR T,
4 THAL, S

Therefore, be meticulous in fixingyour eyes, be thorough in makinga con-
centrated effort, and first of Qﬁ(now the numinous vacancy and marvelous
clarity of your own mindsetiginal nature. Preserve it well and deeply ripen
it, know even more thatthere is a transmission of the flame by the buddhas

/ . . . . .
and ancestors, ancée&n for the first time you will surely attain it.

X0 8 a:rvr; DT, BT BT, BRICHARICR U & #E ., BITH
BzIN DREZEDHD, el KABENT, LN AROEFICE

EPR A lb)i%%&%/p’@o EINTES DR ML, AKDAHDR
IEFRHTLEL, MITHAZTFTHETHILLAT. LETHTLE

BT ICATELARTEINE, MADKICHFSLAL, HICTHEZREN
B9 B 2dRNELHT, WRICHDANE, R EIZTHE, &

SSRL T E, —BICBEL. — IR AT

Even supposing that you have clarified the gist of your own original nature,
and that the quality of your liberation is equal to that of the buddhas and
ancestors, there is still the “unsurpassed great dharma treasure™ that “you

1 “unsurpassed great dharma treasure” (mujo no dai hobo #& L X%%). This is a
quotation, in Japanese transcription, of the Root Case of this chapter.
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must hear and accept,”! and you must be able to “convert others in the

future.”” This is not the principle of original nature. How, then, could it

be within the sphere of cognition of seeing and hearing? It far transcends

feelings of past and present, and from the start has never resided within

the boundaries that separate ordinary beings and buddhas. Therefore, in N
calling out this person, it is impossible to take him as “buddha,” and impos- X
sible to take him as “ordinary.” He “neither sits properly within the hall, »
nor crosses over to either of the extreme functions.” Therefore, even if you
seek his shadow, you cannot find it, and even if you search for his traces ‘Q\
you cannot find them. If one has reached this extremity, then what kin ?
thing is the so-called “mind-nature”? And what kind of thing is s%& ed
“bodhi”? With a single vomit, vomit it all out. With a single sk(if} shit it

all out. b\%

ROI B0, RNAEDRAIRD, EEDRICESLALE, HTHIL
X BITARBORATD, AHITHIH FRITAFLE & EOREH
ERHERALEESNL, ANALHERETHY ﬂiigédbo R by

D WICHTBTENN. 25 LTRIZHT N

At the time when things are like this, you w@be an immeasurably great
person. But if you do not arrive at such a &%c, then you will still be an or-
dinary person, and in the end will be a living being in samsara. For this rea-
son, gentlemen, you must gain sig}%%ﬁhings in detail, and try to shoulder
the “unsurpassed great dharma seasure” Then the physical body of Old
Sakya will certainly be war.m.qgﬁ , do not be bound by names or labor
over forms. You must stu d be certain to discern reality.

EHOE R4 ok ESICHEDD,
I have some hum@:@* words that I would like to use to comment on the

principle of th'@é\
N

\6\3‘ VERSE ON THE OLD Case [#8+])

PQ\;\®

7/
WA E EMT, i IRFR,

astered walls pierce the clouds: enormous cliffs of snow.

2l
\/\\Oln their unblemished purity, they differ from the blue sky.
Q

1 “you must hear and accept” (choju subeki #2294 XE). This is a quotation, in Japa-
nese transcription, of the Root Case of this chapter.

2 “convert others in the future” (mirai sai wo ke su KA F7249). Thisisa quotation,
in Japanese transcription, of the Root Case of this chapter.
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