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CHAPTER TWO (Dai ni sho % =3)
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The Second Ancestor, Venerable Ananda, asked Venerable K3g 9
pa, “Brother, apart from the World-Honored One’s trans&;\sion
of the kasaya of gold brocade, what is it that was t@?smittcd
separately?” Kasyapa called, “Ananda!” Ananda a x@.&‘ed, “Yes?”
Kasyapa said, “Topple the flagpole in front of t%éi?;lte!” Ananda
greatly awakened. ‘Q\
Q

<
Prvorar CIRC UMSTANCES\@ #]
>
RIS, 24 ROATEOSREA G4, SUSHHLE, 7
ICHE DR HRD, ﬁte&c:ci%&r@‘ HITIEBEE LN, Uik
FELWVS R EDRIC o

Now, Venerable Ananda? was a man of Rijagrha. His clan was
ksatriya, and his father’was King Dronodana. In fact, he was the
World-Honored One’s cousin. The Sanskrit “Ananda” has the
meaning hereé®of “Jubilant” or “Joyful.” He was born on the night

that the Tafhagata attained the way.

\g){@ g y

;(y\
1 Root Case (& benze A81; J. honsoku). The passage quoted here is a famous koan
that firsg aﬁpcars in the discourse record of Huangbo Xiyun ##4& (J. Obaku
Kiun;\{@o). > “topple the flagpole in front of the gate!”
2 Yé@{?able Ananda (Anan Sonja wa T ¥ 413). The block of text that begins with
e words is a Japanese transcription (yomikudashi T L) of an identical passage
in Chinese that appears in the Jingde Era Record of the Transmission of the Flame under
/\\0 the heading “Second Ancestor, Ananda”:

\ (GRABMIESE) % =PI, T4 RAL, BAFF, AL E, B LK P

"\,Q b, HETHIE, FxEE, FEKRE, oA, (T. 2076.51.206b7-9).
@ The remainder of the information about Ananda given in this Pivotal Circumstances

section appears to have been gleaned from a variety of biographical sources found in

the Chinese Buddhist canon. » Ananda.

3 here (koko ni $IC). That is, in East Asia, where Chinese is the language of Buddhist
scriptures.
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His handsomeness was unmatched throughout the sixteen great king-

doms.! Those who saw him were joyful, so that became his name. Called
“Foremost in Hearing,” he was wise and greatly accomplished. He serve N

twenty years as the acolyte of the Buddha, and there was no dharma pr@-
ing of the Buddha that he did not proclaim, nor anything in the c&@ort—
ment of the Buddha that he did not adhere to. When the Worl Flonored
One transmitted the treasury of the true dharma eye to Kasyapa, he like-
wise entrusted it to Ananda, telling him, “You should assi ©in its propa-

gation.”” Complying with that, [Ananda] followed K&apa for another
Q

1 unmatched throughout the sixteen great kingdoms saioku daikoku mo rin to suru
nashi T XEEHE & %75 L). This expression derixesfrom a cliché, found in many
Chinese Buddhist texts, that someone is “without in the sixteen great kingdoms”
(C. shiliu daguo wu yi wei lin 7% KB &L E B, jaroku daikoku mu i i rin). In the
Kenkon’'in manuscript, however, the last is written rin 4@ (“ethical relation-
ships”), not rin B (to “neighbor,” or “sta c&\cxt t0”). These two glyphs sound identical
but look completely different. A copyi %)uld not mistake them, but a listener might.
This suggests that the Kenkon'in \@éuscript represents a transcription of an actual
lecture, not an authored monggriph.
2 likewise entrusted it to Aﬁgﬁl, telling him, “You should assist in its propagation”
(onajiku Anan ni fushoktiShite iwaku, fukuji denge subeshi to FIKFTHICATBLTH
< SIRMELIAL Q\_ﬁ‘his statement seems to contradict the assertion made later
in this chapter thag@Randa did not inherit the dharma from Sikyamuni, and indeed
was not quali inherit it because he had not yet attained awakening. However, the
statement is re3lly just a transcription into Japanese of a line taken from the biography
ofgékyan@i in the Jingde Era Record of the Transmission of the Flame:

. §9 eover, he commanded Ananda to assist in the propagation [of the dharma].

FAEARIRER) SR T # S R, (T 2076.51.205b28-29).

at line, in turn, was borrowed from the Baolin Biographies (compiled 801), which

states that:
He had already commanded Ananda to assist in its propagation.
(FME) R FT#, & —4%4L (Tanaka, p. 31).

For details, » entrust to Mahakasyapa. In the latter text, it is clear that when the Bud-
dha asked both Kasyapa and Ananda to preserve and propagate the treasury of the
true dharma eye, what he meant was the “treasury of siitras” (C. xiuduoluo zang %% %
#;J. shutara 26; S. sitra-pitaka) that was compiled (C. jieji 45 %; J. ketsujit) at the First
Council, after his death. > treasury of the true dharma eye.
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twenty years, and there was no part of the treasury of the true dharma eye
that he did not penetrate.

INVESTIGATION [#5#2]
RNARFDEDRFICHETEEI L, LBATEREETNL, [TH#HT &\,@6
TICEMF—, B2WHEZD, BXODIOBEALILIILSL. A ,$0
NUE, BIEEFEMHL, SHERATST LIEL. &
Now, this story should be taken as proof that the way of our ancestral te N
ers is unparalleled by that of other schools. Ananda was already “Foi@gost
in Hearing,” having broad learning and great accomplishment:}ﬁ?&: Bud-
dha personally approved him in many ways. Nevertheless, hg;\[Ananda]
had not yet received transmission of the true dharma, nofhed light on
the mind ground. @ ?
w3, BEABICLT, WRORMEBEEALEOLE, Mk, At
BBITHRT, MDEICADZT LZFT, AE T, BRI T#H, FICBELT
EINCHBRREET, HLIAALTSICQEEDR L, RICE RIS
WBEALTABNLE. BICFTH, MDA THOREDAS, #IC
FEBEICND. &>
In Vaibhara Cave, when Kasyapa %Sto compile the teachings that the
Tathagata had left behind, Ana ;V}Ed not yet realized the fruit,' and thus
was unable to enter that cha@%cr. He was not allowed in. At the time,
Ananda privately reﬂect@{g%ﬂd quickly realized the fruit of arhatship.
Then, when he tried r‘ét&[ter, Kasyapa said, “If you have already attained
realization, you sho@ld demonstrate your supernormal powers and enter.”

At that moment Ahanda manifested a tiny body and came in through the

keyhole, ﬁnz%@%tering Vaibhara Cave.
HATFACH MRIIBOSHELUTEMICUTRSRD, —B0OKE—

BIEDE L, Y LEERAEL. BITHREHLUTAHELDA,
WIFTIICETAL REHEZD, kBCRICED, F5ESE L,
%mﬁ%&\ FIHe kDB R, L EDF#HE LT FICITTROL
3 L, BICEDT, R EAM—BHELEH LT, —ROZHELEH
AT 9, BEFHTFICETEL RDITHEREND O, F0L, #5TF8L,
%Q\ Je R DR E—FEENBELL,
© All the disciples said: “Ananda, as the Buddha’s servant, has heard much

and has broad learning. With him, it is like one vessel full of water being

1 not yet realized the fruit (mi shoka naru &% R7%%). In this case, the “fruit” that
Ananda had yet to attain was the fruit of arhatship. It was not the awakening that he
attained under Kasyapa some twenty years later.
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poured into another vessel,' without spilling even a little. We would like to
ask Ananda to repeat those sermons.” Kasyapa said to Ananda, “The entire
congregation is looking to you. They request you to ascend the seat again
and proclaim the teachings.” At that time Ananda guarded that which had
secretly been entrusted him by the Tathagata and accepted Kagyapa’s request.
He immediately stood, bowed at the feet of the congregation, ascended the
seat and, proclaiming, “Thus have I heard: at one time the Buddha dwelt
at...,” he recited all the sagely teachings of the Buddha’s entire lifetime. Kagya-
pa addressed the disciples, saying, “Are there, or are there not, any deviations
from what the Tathagata preached?” The disciples said, “There is not a si

word that deviates from what the Tathagata preached.” . \0\,\

$H TR AN 2SO RRIED, MRETC AL, BeflHce
< pBF RN ABALELETH, RNFHOM RIS, #hik
DR#A, FTITIDIICND EHIT, SR OF 3. A RIT BHILFT
HOF IR, &

The disciples were great arhats who all possessedSfhe three awarenesses
and six supernormal powers. There was nothi&g\nissing from what they
heard.? Their different voices all sounded al%l& as they cried, “We do not

know. We wonder,? is this the return of the Tathagata,” or is this spoken

Lt is like one vessel full of water being d’into another vessel (ikki no mizu wo
ikki ni tsutauru ga gotoshi *§§@7J<7E§Z 1A% 5% M4 L), That is to say, the way
that Ananda heard and remembered<{Re’Buddha’s sermons “is like one vessel full of
water being poured into another ‘Yoegée , without spilling even a little”
2 nothing missing from wh y heard (kikimorasu koto nashi Ml#H5S T &IxL).
This could mean that the arhits, due to their possession of the “supernormal power
of the divine ear” (one of&he six supernormal powers), never missed hearing anything
that was spoken. In t&-prcsent context, however, the point seems to be that Ananda
was able to recitg E@Buddha’s words without omitting any that the arhats had them-
selves heard ditgstly from the Buddha.
3 wonder cé:z)zm ££.5). Literally, to “doubt.” According to the Words and Phrases of
the Lo/tu%Qttributed to Zhiyi % %8 (J. Chigi; 538-597), the assembly of arhats had
thr ’l&ds of doubts while listening to Ananda recite the Buddha’s sermons:
é}@(/'hcn Anandaascended the high seatand called out “I heard...” it gave the assembly

\Qﬁ doubts. Ananda’s body and the Buddha’s body looked similar, except that Ananda

was three fingers shorter. The assembly wondered: “Has Sikya the Honored One
returned to this world? Or, has a buddha from another world come here? Or, has

Ananda attained buddhahood?” When he said, “I heard,” those three doubts arose.
(A ik 38 308 L 8)) FTHE & 2 AR R SR 5E . TR Sdh AR, 42 fh =
. RBEFBITETH, IMEF R, RTHARM, FJXRMZSeepiE, (T
1718.34.426-8).
4 return of the Tathagata (Nyorai sairai 34 F4%). Literally, the “second coming”
(sairai F4) of the “Thus Come” (nyorai %72). There is a play on words here.
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by Ananda?” They praised him, saying, “All the waters of the vast ocean of
the buddha-dharma have flowed into the person of Ananda.”! As for what
was taught by the Tathagata, what is in circulation at present is what was
spoken by Ananda.?

Flicked, LB SHITKRDST, BERIRDEIBHT LR, L ZATEHKL
BINL, ALHE#EICHESIE—TF. SOREDRICUTHDHTK
fl@‘ RIS R DRIED RIS ENLAIRD, FRFIEIHMNE 2750, K
NELHOR k23T MDHET 22 E3 T, 7.}.%7“}1 &AL AR LZATE\
NZB T llE, BEDNTIANL & LAT—RZED,
From this we know for sure that our way® does not rely on hearm uch
nor does it rely on realizing the fruit [of arhatship]. We shouk}?&ke this
[Root Case] as proof of that. Although he [Ananda] fol Kagdyapa
for twenty years, it was only at the point when this epis i ok place that
he first had a great awakening. As someone born on Ehe mght when the
Tathagata had just attained the way, he was not 1%a%osmon to hear the

0
>
QQ
%
1 “All the waters of the vast ocean of the bud@}-dharma have flowed into the person
of Ananda” (buppé no daikaisui, nagarete Anan no mi ni iru HhikDK#EAK, ATH
FEDHICAD). A similar line appcarggﬁ%cc in the Words and Phrases of the Lotus,

attributed to Zhiyi %738 (J. Chigi; 597):
All the waters of the vast ?;&9 of the buddha-dharma have flowed into the mind

of Ananda.
(kEIE) %ﬁﬂég%mmar%&mo (T 1718.34.4b17-18, & 18b28-29).
Zhiyi was quoting fr ie Treatise on the Great Perfection of Wisdom, where the same

line appears in a versepraising Ananda (T 1509.25.84a19). Note that the original Chi-
nese speaks of/d&nind of Ananda” (C. Anan xin FT#:5; ]. Anan shin), whereas the
Denkéroku§q@'pcrson of Ananda” (Anan no mi ¥ %). The change of glyphs can
be explajned) perhaps, by the fact that in the Sino-Japanese reading (on yomi &3t )
they at¢Momonyms: because “mind” (shin ') and “body” or “person” (shin &) are
pr founced the same, it is possible that someone listening to Keizan give this sermon
the wrong glyph when transcribing it. However, in ordinary conversation the na-
tive Japanese reading (kun yomi 95t +) of the glyph &, which is mi, would more likely
be used, so the theory of a listening error is weakened somewhat.
2 As for what was taught by the Tathagata, what is in circulation at present is what
was spoken by Ananda (Nyorai no shosetsu, ima ni ruden suru wa Anan no shosetsu
nari I K DHTHE, ST HART BIEFTHDHT375 D). In other words, all the teachings
attributed to the Buddha at present are, in fact, ones that were proclaimed by Ananda
after the Buddha's death.
3 our way (kono michi ¥.i). Literally “this” (kono ¥t) “way” (michi i&). A reference to
the way of the buddhas and ancestors, i.c. the way of the Chan/Zen Lineage.
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likes of the Flower Garland Satra.' Nevertheless, by attaining the samadhi
of the Buddha’s awakening,” he proclaimed that which he had not heard. In
any case, his non-entry into the way of the ancestral teachers is absolutely
the same as our own non-entry.

WEFTHIEHEB LD, ZEDICLT A DF DL FRFICTHS B D
ZRZFROBELE, I SMEET, MICAR ERZRET, Hin &
B EBLE, IR TFERRALIE S, Kk D, SHIZED
B#lcpT b, RNLERED, ZTERLICA ENFEHFOADR O
DR EFNTASERDAIEE N oL, SMET LI ADILE, B S
RIEISHARALBIAE, SMEFTTEAN, LIFEALTALLY

W)
Well now,” in the far distant past, while in the presence of Kin, ,’épEmp-
tiness, both Ananda and our current Buddha, Sakyamuni, siv&.ﬁﬁ&neously
aroused the thought of anuttara-samyak-sambodbi. But .&ln(g da enjoyed
hearing much, so he had yet to attain perfect awakcniné“&é yamuni Bud-
dha cultivated vigor and, on account of that, attained gomplete and perfect
awakening. From this we know for sure that he ri@%’ much is an obstruc-

1 not in a position to hear the likes of the Flower Gar{bnd Satra (Kegon nado wa ki-
kazaru tokoro nari FERFIIHMNE ZHRD). ording to Buddhist doctrinal
taxonomies (C. panjiao #12&; J. hankyo) currﬁ; n medieval China and Japan, the
Flower Garland Satra was the first sermon préached by the Buddha, but it proved too
difficult for his audience so he switched &}Qeaching the Hinayana satras. The point
here is that Ananda would have been thﬁoung to hear the Flower Garland Sitra when
it was originally preached. QQ
2 by attaining the samadhi Wuddha’s awakening (hotoke no kakuzanmai wo ete
DR =243 7C). This nation is also found in the Words and Phrases of the
Lotus, attributed to Zhiyi%#8 (J. Chigi; 538-597). > Ananda.
3 Well now (somosom )- This conjunction introduces an account, one that starts
here and continu wn to the sentence that begins “From this we know for sure
that,” that is apdsiphrase in Japanese transcription (yomikudashi 3T L) of a pas-
sage from t)"nchotus Satra that reads:
[ orld-Honored One said,] “Good sons! I and Ananda and others, in
, ’Q? presence of the Buddha ‘King of Emptiness, simultaneously aroused the
%Q ought of anuttara-samyak-sambodhi, but Ananda delighted in hearing much,
ﬁ while I always strove vigorously. For this reason, I have already attained anut-
\/\\Q tara-samyak-sambodhi, while Ananda has protected and memorized my dharma.”

Q (BrikdEr) L2 5T REMBEFATIHN, ABRETHESIE = =%
©’\» oo, FTHREESH, KR, 2HRCRTESRR 2R, ml
BHHFLE, (T 262.9.3022-6).

Note that Keizan inserts a statement into his paraphrase of the Lotus Sitra that is not
there at all: to wit, that “Ananda...had yet to attain perfect awakening” For a full trans-
lation of the Lotus Satra passage, in which the full context of the Buddha’s remarks
about Ananda (which Keizan entirely ignores) is clear, > Ananda.
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tion to the way: this' is proof of that. It is for this reason that the Flower
Garland Satra says: “Take, for example, a destitute person who counts
another’s treasure, while himself having not half a cent; hearing much is
also like that”* If you wish to adhere closely to this way, do not delight in
hearing much; you should straight away practice courageous vigor.

RBICHRT HUE M RDIN, ZICFHBHNLE, BTREMTAL,

BL, HE LMD LA BN, FICHOLBEDREL, Bk, 13 \\\

BHT ks MIELBY, MIERFET, wFEFITRLCTIL, PIA 0)7']”@’
2B FELL, I IR TRET, B RICFTHROR LIS N
o FEMORELENSE, ELSEHAFOEKZD, \\:\\
However, [Ananda] formed the conviction that “apart from tr@mission
of the robe, there must be something else” Therefore, at&%ertain time
he asked,’> “Brother, apart from the World-Honored On¢¥ transmission
of the kasaya of gold brocade, what is it that was tran@%ted separately?”
Kasyapa, knowing that the time had arrived, calledé@‘landa!” Ananda an-
swered, “Yes?” In response to Ananda’s voice yapa said, “Topple the
flagpole in front of the gate!” Ananda respo to those words and had a
great awakening. The Buddha’s robe spontf#eously arrived atop Ananda’s

head.* That kasaya of gold brocade, sufely, was the kdsaya that had been
received in transmission by the sc@b ddhas.

%
S
L this (kore Z41). The refe c&&l’s the passage from the Lotus Sitra that is paraphrased
in Japanese in the prcviou(s{bree sentences of the Denkaroku.

2 “hearing much is Slike that” (tamon mo mata kaku no gotoshi % ME FILTz %
(D4 L). This quotafion is a Japanese transcription (yomikudashi 7T L), omitting
only the word; and night,” of four phrases of a verse that appears in the Flower
Garland Sté(é@, anslated by Buddhabhadra (ca. 359-429):
r example, a destitute person,
nd night counting another’s treasure,

Q%'ule himself having not half a cent.
%Q Hearing much is also like that.

\Qﬁ (BRE) BB HA, BAIME., AEESES. SH WL,

S

Q
@r\/

(T 278.9.42923-4).

3 he asked (toite iwaku M THE <). The quotation that follows these words is a Japanese
transcription (yomikudashi 32T L) of the Chinese found in the Root Case.

4 atop Ananda’s head (Anan no chojo 1 #DTE ). In medieval Chinese Buddhist and
Japanese Zen monasteries, it was customary for monks to place their folded kasaya
“atop their heads” (C. dingshang TA_L; J. chéjé) prior to donning it, holding the hands
in gasshé, and chanting the Verse for Donning the Kasaya (C. Dajiasha jie %5 345;
J. Takkesa ge).
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(BOEFICZDD#HHD, — DIk NI FTE, —DIFFER K
DAEZL, —DI3mCNEARD L, IINCEEDWBEELEDD, & 5EKHF
FOFEPMEDOE KT, FREICTREMATZD, ELICHTHFEEERNT
D, AFMBAICKRDTRADETE BT, ANFHICEDS L EHD
e e E b, 2D, OLMITLED, ®lcal, $hoEA FO
MOALEBHDE K G LT #HLTHIC LS L, 2D, NS &
D—=DFH, LEHRDIeE(F, HEORG, BEICAD, BEAMSEH,

ZEIDHICHT, KPICEEDEREKD, KA LTH. hRERRT
D, PRIZBHTLRATT,) QQ\

(There are three explanations concerning that kdsaya. One is tha;'\'@e
Tathagata had it from when he was in the womb. Another is tha(g\}was
presented to him by a Pure Abode deva.' Another is thata hun_tq%\x;}rcsent-
ed it to him. There are also several other kasayas that Wcre-th% Buddha’s.
The kasaya transmitted from Great Master Bodhidharrb@;ﬁ Caoxi con-
sisted of bluish-black fine cotton cloth. After it arrivdd\}n China, a blue
lining was attached. Now it is stored in the stupa sit @QPthe Sixth Ancestor?
and regarded as a valued treasure of the country‘.gﬂés is the one spoken of
in the Wisdom Treatise, where it says that t}@QTathigata wore a samghati
of coarse cloth.* The gold brocade of thaté;%% was gold wool. It is the one

1 Pure Abode deva (C. Jingju tian ¥ /& X ; ]{j6ko ten). According to the biography of
Sakyamuni found in the Tiansheng Era %ei rd of the Spread of the Flame, compiled in
1036, this was a deva from the Pure ¢ Heaven who urged the future Buddha to
leave the palace of his father, the kiog, and go forth from houschold life. That urging
was needed because the king wished to prevent him from becoming a wandering ascet-
ic, as had been predicted by the’seer Asita. » Pure Abode deva.
2 hunter (C. lieshi #{#R;J-ryoshi). According to the Satra on Past and Present Causes
and Effects and other s, the hunter was actually a deva from the Pure Abode Heav-
en. » Pure Abodg @a.
3 Now it is in the stiipa site of the Sixth Ancestor (ima Rokuso tatchii ni
osamete By LA HKET). According to the biography of the Sixth Ancestor,
Huinen \Ql?atlt appears in the Jingde Era Record of the Transmission of the Flame (T
207,6)@ 36¢-237a), the robe that was handed down from Bodhidharma to Huineng
orshiped at the imperial palace from the years 760 to 765. It was then returned to
e Baolin Monastery on Mount Caoxi, where Huineng had been abbot, and where his

7\ “stiipa ite chapel was located. The robe was placed in that chapel and the local military

commander ordered to protect it as a treasure of the realm. » transmission of the robe.
4 This is the one spoken of in the Wisdom Treatise, where it says that the Tathagata
wore a samghati of coarse cloth (kore Chiron ni iwayuru Nyorai sofu no sogyari wo tsuku
to, kore nari AN WITHD Bdek A DGR ZE L, 27RD). The Wisdom
Treatise (Chiron % 3) is the Treatise on the Great Perfection of Wisdom. The grammar
of this sentence indicates that “this” (kore &), i.e. the fine cotton kdsdya transmit-
ted from Bodhidharm to Caoxi (Huineng), “is” (kore nari 24175 D) the samghati of
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mentioned in the Sitra,' where it says the Buddha’s aunt wove? a gold wool
kasaya with her own hands and carried it and presented it to the Buddha.
These are just one or two among many others. Ones that have miracles as-
sociated with them appear in numerous episodes in satra literature. Long
ago when Venerable Vasista encountered persecution by an evil king, from
inside the fire [the kdsdya] emitted five-colored radiance. After the fire
went out, the Buddha’s kasaya was unharmed, which proves that it was the

6.

%

Buddha’s robe.) »Q\\

oS

ARICHIT S, KNS, 5
>

It is the one that will be transmitted to Maitreya.? \0\\:\
E R, AACH BT, BB E—A, W RDHBERD SR, =
THBELTEARHHT, ANUSRE. HM #7522 QP4 D AR
coarse cloth mentioned in the Wisdom Treatise, which is also @3&8 have been made

by the Buddha’s aunt, out of wool. It is impossible for a robe t&be both soft cotton and
coarse wool, so the text is evidently corrupt here. S

I mentioned in the Siitra (Kyé ni iwaku $&I1C8<). scripture referred to is proba-
bly the Sitra of the Wise and the Foolish (T 202.4)@ciclc 12 (R B st $50).
2 wove (botoku %5 %5). This word appears in t tumucho edition of the Denkéroku
(p. 28), but the second glyph 45 is an obsc @one that we have been unable to find in
any other source. Neither the most co élensive dictionaries of CJK glyphs nor any
of the specialized glossaries of rare and variant glyphs list anything similar. The 1857
woodblock edition of the Denk(n& compiled by Busshii Sen'ei #hi 4l (1794—
1864) gives the pronunciatiqnfg@this word as “bosh#” and glosses its meaning as to
“weave” (tsumugu /& 7, .\&er careful consideration of the available evidence, we
have concluded that the terin with the obscure glyph actually corresponds to bashoku
&5A. ’
3 It is the one thaQS'ﬂl be transmitted to Maitreya (Jishi ni denju suru, sore kore nari
A RITH IR Z 0K N AR D). This sentence is evidently out of place: the referent
would be r if the sentence came before the parenthetical note. That is because
the robefgeferred to must be the “kdsdya of gold brocade” that “spontancously arrived
atop, @nda’s head.” That robe is said to have been “directly transmitted by the seven
b as,” but the buddhas never actually meet each other, so intermediaries are need-
o pass the garment on. The parenthetical note gives three alternative explanations

\Qﬁ concerning how Sakyamuni received it from the previous buddha. One of those in-

volves his miraculous possession of it while still in his mother’s womb; the other two
posit the intercession of a deva from the Pure Abode Heaven. The robe that came from
the seven buddhas is destined to go to the future buddha, Maitreya, with the help
of Mahakasyapa, who will take it into Cocksfoot Mount to await Maitreya’s appear-
ance in the world. Thus, although the robe magically materialized on Ananda’s head,
it could not have been the one that was purportedly transmitted to Ananda, handed
down to later ancestral teachers in the Chan/Zen Lineage such as Venerable Vasista, or
brought to China by Bodhidharma.
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L. ABITERBBZMELT—ALT, HL—REBE, Fes =
B BOR R, W ADHBEETHAFHE AT A, SEREFEA
T FHICHBABDAR, ZUFICRBTHABDDIE, #TL,
HETEDE, FUFIC—AD LIMIE, RIS L, 4
Bl HEFEDRICUTHBDA, 2B, BEHELLEDAMOEL
ERAVALR

The treasury of the true dharma eye was not entrusted to two people. Only

Kasyapa, one person, received the Tathagatas entrustment. Also, Ananda
served [Kadyapa] for twenty years before receiving transmission of the tr: N

dharma. Accordingly, we know that this axiom is separately transmitted dgait
from the teachings. However, in recent years they have been foolishly@dcd
as one and the same.! If they were one and the same, then Ananda, Sah arhat
with the three awarenesses and six supernormal powers, w have re-
ceived the Tathagata’s entrustment and become known asw@é““Second An-
cestor, Ananda.” How could there have been anyone W]@urpassed Anan-
da in understanding the siitra teachings? If there had“been someone who
surpassed Ananda, then we would have to admi%gﬁit it [the true dharma)
is the same as the meaning of the teachings. If w@say they were simply iden-
tical, then why did he [Ananda] give his sex¥ice for twenty years and then
gain understanding in the context of tg@ e the flagpole”? We know from
this that the meaning of the satras, Which is the meaning of the teachings,
is certainly not to be taken as the sy of the ancestral teachers.

BOBEDE BT, ST, ROHHTD LR, oIS B RIS
MR, F TS i%  FMBEBZIREE BT BN, ROS
TEFL IR ZDEREZH AT, —FHEETHHEHFETE
#E, OFELBEIIOERICHED T LSS0 e L, R 5E, L3I
EORZITF RN EL FTHABITIRTERD, MITHPR LB A, K
CW RN Qﬁl% FEBER,
It is not é}«% the Buddha was not a buddha. When serving him, even if
one doeso as an acolyrte, if one has not penetrated the buddha-mind, how
co ne possibly receive transmission of his mind-seal? You should know
c&? it does not depend on hearing much or broad learning. Even if, by
eans of an astute intellect and keen hearing, he [Ananda] memorized
all texts and sagely teachings without omitting a single word, as long as
mind was not penetrated, it was just as if he were vainly counting his neigh-

1 However, in recent years they have been foolishly regarded as one and the same (shi-
karu ni kinrai orosoka wi shite ichido to su A BDICHE R BAZTMMCLT—RET). That
is to say, the axiom of Zen, which is the true dharma (i.e. the mind-dharma), has been
foolishly regarded as the same as the dharma transmitted in the written teachings.
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bor’s treasure. The regrettable thing is not that the satra teachings lack that
mind, but that Ananda had not yet penetrated it. In the Eastern Land and
in Japan," how much more are those who rely on the written word to un-
derstand the meaning unable to grasp the mind of the satras?

FIH BN\, BiEDEINEREET BT %, —REHITET ZMTH#, 4o
RDFHFELUTERRAI, EMRIEBE DA ANELBEITAELKD
T REODHBUEHE LI LZI BN, BEXDKICETEH L,

o
N

>

PAMCEEICA AL BRIE, TAER, HRERZHT #JJ'U%@LA%'\Q

H2E L, Q>
You should know, furthermore, that it will not do to make li h\‘t{b\?the
way of the buddhas. Ananda had mastered the sagely teachings of the
[Buddha’s] entire lifetime. When, as the Tathagata’s disci 'l{;he went to
proclaim them, who would not listen to him? Neverthel sé,&ve know that
he served and followed Kasyapa, and after his grca@ ening he again
proclaimed them. Just like fire combining with firg, if you want to clear-
ly investigate the true way, then discarding yoursgew of self, old feclings,
pride, and arrogance, you must turn back 'b our beginner’s mind and
unite with buddha-awareness. O

BDBHADORE, BHEITEMOER g\f\ Wb FTB Db, LITHIR
LEBAD, ANEEBEIHROTORL L ELTR, RICETZI LD
BT 7%, w3, WRICHE T, M3 EB T, N E 54 D%
SCROHE 2T D L, FFHE BT, ZKOBZEHNTES DL,
ANFTHEEBZT L, F“’T%fi\gﬁgblﬁliﬁi HXRUESDICIET,

In the aforemcntio/ne(év episode, [Ananda] had long thought that the
kasaya of gold bmggfe was transmitted, that [Kasyapa] was a disciple of
the Buddha, a @b%hat there was nothing else to it. Nevertheless, after fol-
lowing and igvimately serving [Kasyapa], he also thought that there was
somethi ore to penetrate. When Kasyapa knew the time was right, he
called,é&’nanda!” Just like the rising of an echo following a call to the valley
sgé(@,% Ananda responded immediately. It was like a spark leaping from

ﬁ%m the Eastern Land and in Japan (C. Dongtu Riben R £ B &; J. Tédo Nihon). It is

/\\Q also possible that these four glyphs refer to “Japan, this Eastern Land.” > Eastern Land.

Q\ 2 Just like the rising of an echo following a call to the valley spirit (atakamo kokujin no

3 yobu ni shitagai hibiki wo nasu ga gotoshi "INE BAY DR SN OE AT D L).
@ In the Daoist classic The Way and its Power, also known as the Laozi, it is said that:

The valley spirit that never dies is called the mysterious feminine. The gate of the
mysterious feminine is called the root of heaven and earth. It is gossamer, if it
exists at all; using it is effortless.

(ZF) BRI, RFLX, TAZP], BFRWAR, BBEHF, AT
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flintstone. Although he called “Ananda!” he was not calling to Ananda,
nor was the reply that of a responding echo.

BIFPPIATA A F L VST, BRODZFIC, B FBRUINESFHATALT
HEE MAERRET HEL—FABLE, 7515%5%727})?@45‘ 9. 85%L
THBZHLETLC ALB2KT, FDDHHDEEE, dwELFTHLM
AT, & EDN e L, WICE TS TICHEE TS, B3, 24
L, ——%7%0,

“Topple the flagpole in front of the gate!” refers to a procedure in West-
ern Lands' whereby, whenever disciples of the Buddha as well as follow,
of other paths debated, both sides erected flags, and whichever sukélbst
thereupon tore down their flag. When they lost, that 51gnalcd 5 loss,
without sounding a drum or bell. In the aforementioned ep c, too, it
is as if Kasyapa and Ananda squared off and erected flags. %‘, at point, if
Ananda had already come into his own,* Kasyapa WOUIC&Y e had to fold

up his flag. This is “one emerges, one submerges.”?
g g g

%), (Laozi %F, Chapter 6). \0

Here “valley spirit” (C. gushen 8-4¥; J. kokujin) is (btlaphor for the way itself, the
functlonmg of which is spontaneous, effortless, andSWwithout intention” (C. wuwei &
% J. mui). Keizan invokes this image to mak e point that the exchange between
Kasyapa and Ananda was spontaneous ané&( ontrlved At the same time, the “spirit”
(kami #¥) of a “gorge” or “valley” (tani %nl in the Japanese popular imagination, the
invisible being who answers when s e shouts or “calls out” (yobu %), and is
thus a poetic way of referring to an €cho (hibiki %
1 a procedure in Western Lay @ aiten no ho 1757/;\0) #%). The claim made here about
the use of flagpoles in Indla uddhism is not supported by any historical evidence
known to modern sch @hlp It is not necessarily wrong, but from our standpoint
today it is no better thdwa guess about the proper context for interpreting the meaning
of the kéan in vgh@ the phrase “topple the flagpole” appears. The historical use of
flagpoles at Tangdnd Song Chinese Buddhist monasteries is more germane to under-
standing tl% an, but that is not known, either. > “topple the flagpole in front of the
gate r

2if ,A@]da had already come into his own (Anan sude ni shusshin sureba "T#d T
A%%’@W/Hi) In other words, if Ananda had already gained awakening, received

é{]arma transmission, and assumed his position as Second Ancestor in the Chan/Zen
/\\Omeage > come into one’s own.

3 This is “one emerges, one submerges” (isshutsu ichibotsu nari —#—#7%9). There
is a double meaning here. In the first place, Keizan is saying that if Ananda had already
gained awakening, received dharma transmission, and assumed his position as Sec-
ond Ancestor in the Chan/Zen Lineage, then his “emergence” (shutsu #) would call
for the retirement or “sinking” (botsu %) of the First Ancestor, Kadyapa. However,
the quote itself comes from the literature of Chan, where it has nothing to do with
succession in the lineage. It is, rather, an indicator of dualistic, deluded thinking; for
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KNELLDRGARBICET, BELENIFE, FMELEANHF, HL
HNEGEDIEEBZEZNDDT, A F—EEZHLE HENBEITHN

Lo @3, BI2pPIaT3 FF L4830 21, ¥k, A DERBTHITIKRTE
TICKRET, RIEO®K, BELABEZ L LFmERET, ZITRTHERA
ARICFTHEDTE LITANT, N
But that is not how this episode goes. Kasyapa is a flagpole, and Ananda -*@J
is also a flagpole. But if we suppose that they are flagpoles, then the prin- ,$0
ciple of this [episode] is unlikely to be evident. When the flagpole is once,©
toppled, the flagpole should indeed be evident. When Kasyapa indi i

ed, “Topple the flagpole in front of the gate!” Ananda, by pcnetrati‘e@%e

way of master and disciple, had a great awakening as soon as.‘sh}f\words

were finished. After his great awakening, Kasyapa too was toppled, and the
mountains and rivers all crumbled. As a result of this, th'e&ddha’s robe
spontaneously arrived atop Ananda’s head. \% "

ANEBRERZEAT, AHE L, B3 FC L EFBC LA, FRIC
LEEHTLAN, ACATHHDOHST LB, #hEF i
L. ERRIEHT, RRNBF R, SERESEE S, BITADIS
FRICIES, ROBIINTZ2 AN E, BEFTIE. ANRAD—EHEIE
HIBIED LY, BETHEREATRLETEEDN, Sk FHA H
8 2 B85, KOMADTEELED, 5 UFAZRFEE, HA—
BRIC3Z3p 4 A, %b?ﬁ%ﬁi‘ﬁ’]él’ﬂ EANCRKE RN BT,

However, do not use this epi to stop with “upon this lump of red meat,
a cliff rising one thousand fathoms.” Do not stop at cleanliness. You must,
by advancing, know tlﬁ-z%xistence of the valley spirit. What the buddhas
appear in the worldfer, time after time, and what the ancestral teachers
indicate, generas‘l after generation, is only this thing.! “Using mind to
transmit mipd;>after all, is not something known to people.” Even if we
suppose \}umps of red meat have come forth, Kasyapa and Ananda in-
cludede t are appearances in the world of one face or two faces of that
persaify'we must not take Kasyapa or Ananda as that person. All of you
é@%é now, each a “cliff rising one thousand fathoms,” are but the thou-

nd

X\ variations and million transformations of that person. If you gained
AN

S

Q an example of that usage, > “One emerges, one submerges.” Thus, Keizan seems to be
% criticizing the ideas of a “winner” and “loser” in the debate, or succession in the lineage,
© on the grounds that awakening transcends such distinctions.

L this thing (kono koto $t¥). The reference here is to “knowing the existence of the
valley spirit,” i.e. secing the nature and attaining buddhahood.
2 is not something known to people (hito no shiru tokoro ni arazu ADFeBHTITIET).

> transmit mind by means of mind.
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knowledge of that person, then you would “bury people at the same time.”
If that were the case, you would certainly not be looking outside yourselves

for “toppling the flagpole.™
AAXRDTH, TIeEBEALES A MDALETR,

Today this descendant of Daijé again wishes to attach words. People, do 66‘
you wish to hear them? \oix
>
VERSE ON THE OLD Casg [#8+]) QQ&
TALBHELL A, AT KA &
Vines wither, trees topple, mountains crumble away. ‘6®

Valley streams cascade, flowing like sparks from flintstone. x5

1 “toppling the flagpole” (C. daoque chagan #1237 A 4; J. tokyaku sekkan). A reference
to the saying that occurs in the Root Case of this chapter. » “topple the flagpole in
front of the gate!”
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