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LEAD CHAPTER (Shusho &%)
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Sikyamuni Buddha saw the morning star, awakened to the way, and said, &Q\

“I, togcthcr with the great earth and sentient beings, simultaneously actaip,
O

the way” \\
PrvoTar CIRCUMSTANCES [#4%]) ,0\0
RN ARSI, BEDEFEBILD, +m&c¢w&u&m 5 A
LICUTHHET, TNEDTONTe, #4754, BICRREEC £ LT, 5
BRI AL, #5718 FIc£ U %, L%}:cib BARRE, LA
ETARMAND REDELLE, LHEE, FAH TR BICATHY.

Sakyamuni Buddha belonged to the Surya-vaqéh\ Clan in Western Lands.
At nineteen years of age he leapt over thc ce walls at midnight, then
cut off his hair on Dandaka Mountain. %Qrcaftcr he practiced austerities
for six years. Then he sat on the Va} as spiderwebs formed between
his eyebrows, a magpie’s nest rest op his head, and reeds sprouted up
through his seat. Peacefully ab'(t&g, without moving, for six [more] years
he sat erect. On the 8th dayof the last month?* of his thirtieth year, when
the morning star emerge@c suddenly awakened to the way, and his very
first lion’s roar consisted-of these words.?

Q
abbot of Daijo M \>t'cry. In this context, “request for edification” probably refers to
aregularly sch d series of sermons given by Keizan to his disciples in the setting of
small convocafions in the front meeting area of the abbot’s quarters, but the expression
was also for less formal meetings between a Zen master and one or more of his

discipleythat took place in his personal room. > request for edification.
t Case (C. benze AR1; J. honsoku). The passage given here is a block of Chinese
xt, but it is not a direct quotation of any single extant source. Rather, the phrases
contained in it appear to have been pieced together by Keizan on the basis of several
' works that were circulating in his day. For source texts, > morning star; > “I, together
Y with the great earth and sentient beings, simultaneously attain the way”
© 2 8th day of the last month (C. la yue bari F A\ B; J. 16 getsu yoka). The last (12th)
month of the year was named after the winter sacrifice (C. la #; J. ré), which in ancient
times took place three days after the winter solstice.
3 consisted of these words (kono gen ari &% & D). That is to say, the words quoted in
Chinese in the Root Case.
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After that, for forty-nine years he [Sakyamuni] did not dwell alone for a
single day, and there was not even a short time when he did not preach
the dharma for the congregation. He was never without one robe and one

bowl. At more than three hundred and sixty assemblies, from time to tim »Q

he preached the dharma. In the end, he entrusted the treasury of the ¢ Q
dharma eye to Mahakasyapa, and it has been disseminated down E@%l

present. Indeed, it has been transmitted in the three counmc&@f}lndla,
China, and Japan, where it has been used to form the basis C%Qs}lavatmg

the true dharma.

HO—IDITHK, AT HDEAETD, HVZ+=48 Wﬁsﬁ%f@w
HEHL, %f%tbﬁ_@ﬁ/h_bf /\/\h_b‘bié% L, &I AEHED
CONTe. EBAD I, EDEREESH, 4@%,4%75\7_&@ B
Z 7% B UT, AT 2B, }%H“f'%ﬁlé%ﬁ;% XBHTEFR L,

His [Sakyamuni’s] bearing during that L&fetlmc became the standard for
his bereaved disciples. Although he WaQ%)lHy equipped with the thirty-two
marks and eighty pleasing featur&i e always took the appearance of an
old bhiksu, no different from other people. Thus, ever since his time in the
world, throughout the three ods of the true, semblance, and enfeebled
[dharma], those who adpiife hls proper manner have adopted the Buddha’s
appearance and depof&l%nt received and used what the Buddha received
and used,' and w(%@her walking, standing, sitting, or reclining, never

M&Q

1 adopt;(&he Buddha’s appearance and deportment, received and used what the
Buddhadeéceived and used (hotoke no gyogi wo katadori, hotoke no juyi wo juyi shite #
U) Z WIZED. BD% A% % AL T). These words are a transcription into Japa-

e (yomikudashi e T L) of a passage that appears in the opening chapter of Rules

ﬁ Purity for Chan Monasteries under the heading “Receiving the Precepts™

It is no trifling matter to adopt the appearance and deportment of the Buddha,
equip oneself with the Buddha’s moral precepts, and obtain what the Buddha
received and used.
GRICHR) Bt Wk, BMhask, 3% A, sk ¥, (CBETA, X63, no.
1245, p. 523,22 // .2:16, p. 439,29 // R111, p. 877, 29).
The Japanese verb katadoru (M7 E% [= %5]), translated here as to “adopt,” rep-
resents the Chinese glyph xiang %%, which means to “imitate” or “model after.” > what
the Buddha received and used.
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ceased to give priority to their own selves for even the shortest period of
. 1
time.

o BhAL AL, B4R LD T, EEE YT, SDREBICIHT, RO
THHE ZFNTHE HBIHTHTEREDEHE AR, ERE 3.
COERICHBET,
What this episode clearly indicates is that the true dharma has come down
to us through the individual transmission from buddha to buddha and an-
cestor to ancestor, without ever being cut off. Although what he preached
differed over forty-nine years and more than three hundred and sixty
semblies, the various episodes and parables he told do not go beyondthis
principle.* &\@
INVESTIGATION [#:3%) 5\%

WD KL A RIS, FEERMbE, CORIDEL LS,
R ARBERME AT EOMET, AR EE LRI AT, kM
ERLEE EARRDIN W, BBERBRET DX, RAHE
BAET, B, KA RIETBICORCIET, 2B ERRET, BE
DL, BB ERMITAT, REDBVRET T LAL, KA D
SNC AR ERABE LD LN, ZOWLTR ., RAEBR. AATDEH®
b, AU EORMEE RINELRFHA, IR EORBEICL
B, 2 EBDIICIET, A0 AN HHr LISIAND. S ORI E
FLEDT AADES, FEEZFMED. B AF AL WRAT DR,
BRIBHAL THT LN EAGDANEEORBED, REGHR
NHADA LR, ZUEBESIE, A2 Th, Rt KDL/,
The “I” spoken of 7 is not Sékyamuni Buddha. Sékyamuni Buddha,

too, was born from{ehis “I” And it was not only Sakyamuni Buddha who
was born: the @t earth and sentient beings, too, were all born from this.
AN

1 never cegsedio give priority to their own selves for even the shortest period of time
(katatokiNgs jiko wo saki to sezaru koto nashi L AT ZALEE ST LAL). In

other Cf’ds, they made it a priority to realize their true own-nature, which is the bud-

d Qatur €.

A o not go beyond this principle (kono dori ni sugizu TOEIITHEF). The ex-
7\ “pression “this principle” refers to the treasury of the true dharma eye that was entrusted

\
('»Q

to Mahakasyapa and individually transmitted down through the Chan/Zen Lineage
of ancestral teachers. The claim is that the variety of verbal sermons (sitras) preached
by the Buddha do not surpass, or contain any more wisdom, than that.

3 The “I” spoken of here (iwayuru ga to wa 38D 2 3 & ). This refers to the first word
attributed to Sﬁkyamuni in the Root Case, where he is quoted as saying, “I, together
with the great earth and sentient beings, simultaneously attain the way.” Keizan here
begins a word-for-word commentary on that saying.
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“When one lifts up a great net, all of its pieces are lifted up together.” In
like manner, when Sakyamuni Buddha attained the way, the great earth
and sentient beings also attained the way. And it was not only the great
earth and sentient beings who attained the way: the buddhas of the three
times, too, all attained the way. Although this is so, Sékyamuni Buddha
himself formed no thought of attaining the way.! Do not regard Sakyamu-
ni Buddha as apart from the great earth and sentient beings. Even though
mountains and rivers and the great earth — all the myriad, interconnected,
phenomena — are like a dense forest, none avoid being within Gautama¥)
eyes.” All of you people are also standing within Gautama’s eyes. A is
not only that you are standing [within Gautama’s eyes]: they »been
replaced by all of you here.? You have also become the lumps esh that
are Gautama’s eyes,” and each and every person’s entire bod@%e by one, is

1 Sikyamuni Buddha himself formed no thought of attaini \%eq way (Shakamuni
Butsu ni oite, j6d6 no omoi wo nasu koto nashi F#ERAICAOC, MREDEVZEILT
T &7%L). The corresponding line in the Kenkon’in mangscript reads: “Do not think
that Sakyamuni Buddha thereupon attained the way\(Shakamuni Butsu wo jodé no
omoi wo nasu koto nakare Fiw 5 RApH#AREDE72AF T T L 4&N). The negative
imperative ending (nakare #&4) found in th qgnkon in manuscrlpt is parallel to
that of the following sentence, which ngl %o not regard..” Nonetheless, in the
1857 woodblock edition complled by %5% en'ei PhiMlAh3E (1794-1864), the neg-

ative copula “is not” (nashi #&</) ap cars instead, and that usage is perpetuated in

the Shiimucho edition of the Denka translatcd here. In handwritten katakana, the
forms #&L and &3 are easily cantused, which may be what happened. In any case,
the subject of the sentence shifss from the reader, who “must not think;” to Sakyamuni

Buddha, who “formed no‘thought”

2 within Gautama’s /QKudon no ganzeiri & DRI E). Because Gautama’s “eyes”
(ganzei BRIF) represerits the Buddha’s awakening, to be “within” (ri &) those eyes
means to exist, in the buddha-mind or buddha-nature, understood here as some
kind of unij ground of being.

3 they ht%e een replaced by all of you here (ima no shonin ni kankyaku shi owareri
/\0) C#FLIBIEND). That is to say, Gautama’s eyes have been “exchanged”
ka@/aku #2p) for, or “replaced by,” the people in Keizan’s audience, so those people

must act as Gautamas cyes.

ﬁ“ become the lumps of flesh that are Gautama’s eyes (Kudon no ganzei niku dansu to

narite £ 2 ORI F 75D T). There is a play on words here, wherein the bodies
of the people present and the eyeballs of the Buddha are both called “meatballs” or
“lumps of flesh” (niku dansu PIEF). The translation here takes “all of you people”
(nanjira shonin #% %3 A) as the ongoing subject of the verb to “become” (naru 7%
%). The modern Japanese translations of Azuma (p. 101) and Iida (p. 15) assume that
“Gautama’s eyes” (Kudon no ganzei & DIKHF) are the subject of the verb to “be-
come” (naru 75%), as if those words were followed by the subject-marking particle
wa” (1). The English translations of Cook (p. 30) and Cleary (p. 2) do the same.
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a cliff rising ten thousand fathoms. But do not think, on that account, that
through past and through present those are exalted people' with perfectly
clear eyes. You people are identical with Gautama’s eyes, and Gautama is
identical with the entire body of each of you. If so, then what will you call
the principle that underlies attainment of the way?

BRI KR EEDFALRICRETEN, FADEEERITRIETD
Mo HELHADEEERICRETEHETO, BEDFALRICARETS

ol

S

LRI ALTNEZOREICH DT, BTRERDERL HITAHE <O

9o REDERE, AEEAL BT, BE FA —HFITHHILT B

{AIRBT LRI BN, BDORED, KIAHED, ROKED, ROE
FHEICIFS, FaCBRL, FEIHELT RZ2WDD, ﬁi%&a@?\%
HOREASDIZDENSEE, SERLHT AR, ﬁfc*%ﬂ&(&@‘o
Well, monks of the great assembly, is it that Gautama attains'the way to-
gether with you people, or is it that you people attain,ghe way together
with Gautama? If you say that you attain the way together with Gautama,
or if you say that Gautama attains the way togethe? with you, then that
is not at all Gautama’s attainment of the way. Tﬁ\ccordingly, it cannot be
regarded as the principle that underlies attaiiiient of the way. If you wish
to intimately understand the principle of gttaining the way, then you must
simultaneously brush away “Gauta aé*{an “you people,” and quickly un-
derstand what “I” represents. The “rt%gether with” of “I” is the great earth
and sentient beings, but the “Ié’Q%“together with” is not that Old Guy
Gautama. You must examine-this in detail, consider it in detail, clarify “I”
and understand “togeth \Qgﬁ > Even if you clarify “I)” if you do not clarify
“together with,” then ¥Qu will still lose the one eye.”

KK L L SRICET, HAUCET, EICkFORATH, E R

>

B0, BEDEZIN, RNEED, KAFTHESE T wRk Za% %S
ER %%L@Ciﬁ Je P RILDAZ S AL RIE, EARBDR R i
hh’@%‘ EXRAFDRZILT NS,
&
a0

exalted people (rekireki taru shonin JEJETz% 3 A). The reference is apparently to

/\ the “buddhas of the three times,” mentioned above. Elsewhere in the Denkaroku the

Q>

adjective rekireki JBJ& is translated as “perfectly obvious,” but in the present context
it probably has the meaning of “very important people,” “notables,” or “dignitaries” (o
rekireki I3EA4).

2 lose the one eye (isseki gen wo shissu — % 8% %97). There is a double meaning here.
The expression isseki, in ordinary Japanese, means “one of a pair;” i.c. one of a person’s
two eyes. However, in Chan/Zen texts, the “one eye” (C. yizhi yan — % I&; J. isseki gen)
refers to the dharma eye: the awakened eye of a buddha.

6
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While this is so, “I” and “together with” are not one thing, nor are they
two different things. Truly, the skin, flesh, bones, and marrow of you all
are entirely “together with.”! The lord master within the house: that is the
“1” It does not involve skin, flesh, bones, and marrow, nor does it involve
the four primary elements or the five aggregates.” To sum the matter up in
words, “if you wish to recognize the undying person within the hermitage,
how could you possibly do so apart from this present bag of skin?”® This

: @6'
.\Q\

being so, you should not form an understanding of “the great earth and\\

sentient beings.” ‘Q

HOF TSI, HEUAD T, JiThsb, BEMICELD LT, @%Q«\‘
U RNV, REWATEHIC, gfizwﬁi%%tﬁ%@ B
b, REEFH R, FRAL LEOBETHEDHD A, m@m %
EHCHDBERENE . RBIUE. HEELLLBAE LR RICEED
BREWSH, ATOREEGTL, \%

Although spring, summer, autumn, and winter ea lz,comc in turn, and the
mountains and rivers and great earth change t %cr with time, we know
from Old Guy Gautama’s raising the cycbr%@'and blinking the eyes that

“amidst the myriad phenomena there is aselitary exposed body.” [ There is
aZen saying] “would that expunge thegiyriad phenomena, or not expunge
the myriad phenomena?” Fayan s;;i\,d)&“ hat expunging or not expunging

ﬁ

1 the skin, flesh, bones, and m i@?v of you all are entirely “together with” (nanjira no
hi niku kotsu zui, kotogoto@bnari HFOE AR, E<AED). There is a double
meaning here. The expressi “skin, flesh, bones, and marrow” refers to the different
levels of understandingvinced by four disciples of Bodhidharma when he tested them
and selected Huike Q%:s principal dharma heir. Thus, Keizan is affirming that all peo-
ple, regardless 0 ether their understanding is shallow or deep, gain awakening “to-
gether Wid&i}l tama. At the same time, Keizan is continuing the trope in which he

e “entire body” (zenshin 2:%) of everyone in his audience, including

Qébsezu 9k £ 2% %489, The four primary elements and the five aggregates are
QSboth Buddhist doctrinal formulas that analyze the human organism into its constit-

uent elements.

3 “If you wish to recognize the undying person within the hermitage, how could you
possibly do so apart from this present bag of skin?” (anchd fushi no hito wo shiran to
hosseba, ani ima kono hitai wo hanaren’ya J&'F RILD AT FHD AL 5L, 42D
B 472 BV AP). This quote is a transcription into Japanese (yomikudashi 32T L)
of the last line of a classical Chinese verse, “Venerable Shitou’s Song of the Thatched
Hut Hermitage.” » “If you wish to recognize the undying person within the hermitage,
how could you possibly do so apart from this present bag of skin?”
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could one possibly talk about?”" And Dizang said, “What could you pos-
sibly be calling ‘myriad phenomena’?”* Thus, you should investigate hori-
zontally and investigate vertically’ until, with seven penetrations and eight
masteries, you clarify Gautama’s place of awakeningand understand attain-
ment of the way by your own self.

JEDNE, FmlIl BAFL, ——I ckbmuﬂibf EIK VAN ADIN
valj%b\%j_\ ROFHDAZAT TESEELITAL,

Having been able to sce such a kéan® in detail, on the next day that we
hold a request for edification, one by one you must explain the princi
with appended words produced from within your own breasts, not @'ds
borrowed from previous buddhas or present people. )0\0
1 Fayan said, “What expunging or not expunging could one possxbl&'alk about?”
(Hogen iwaku, nan no hatsu fubatsu to ka tokan? IR &<, HBEGHTHL DD
A). This is a transcription into Japanese (yomikudashi e/ T f a line attributed
to Fayan in a debate with Senior Seat Zifang, as reported by ngzhi (aka. Tiantong
Jue) in his commentary to Case #64 of the Congrong Hermibige Record AL BLB
HAHE (T 2004.48.267b27). Keizan cites the line bec & it helps explam what Fayan
meant when he rejected both the “yes” and no a @ t to the question, “would that
expunge the myriad phenomena, or not expungeihé mynad phenomena?”
2 Dizang said, “What could you p0551bly %{alllng ‘myriad phenomena’?” (Jizo
iwaku, nani wo yonde ka banshé to nas i’&ﬁia {EBZSRTHhEREETA).
This is a transcription into Japanese @}«ukudaskt #tH T L) of a line attributed to
Dizang Guichen 3 4£3R (J. leo& hin; 867-928) in a debate with Shaoxiu #&
% (J. Shoshu; d.u.), as reported‘]épHongzhl Zhengjue E%EH: (J. Wanshi Shogaku;
1091-1157) (a.k.a. Tlanton@’\}) in his commentary to Case #36 of the Qingyi Re-
cord: ~-

Ghad) 9. O%/ﬁﬂ’g?é; % (CBETA, X67, no. 1307, p. 478, ¢4 // 7. 2:22,
7, p- 846,al0).
ords are also attributed to Fayan Wenyi *f&k L& (]J. Hogen
Mon’eki; 88 8) in a debate with Senior Seat Zifang, found in Case #64 of the
Congron, mitage Record:

(B BB A 6 % (T 2004.48267525-26).
F @and Shaoxiu were fellow disciples studying under Dizang Guichen (a.k.a. Luo-

n Guichen), and both eventually received dharma transmission from him.

investigate horizontally and investigate vertically (C. hengcan shucan 5 B4 J.
osan jusan). That is, “investigate” (C. can £%; J. san) the matter “horizontally and verti-
cally” (C. hengshu #2%; J. 6ju), i.e. “this way and that,” or “from every possible angle.”
> vertical and horizontal.

4 such a koan (inmo no kdan % J& D/A4%). The reference here is probably to the Root
Case cited at the outset of this chapter, rather than any of the other kéans cited or
alluded to in the Investigation section, but the grammar does not demand that inter-
pretation.
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WL R — B FICRBEBEFITAEEES, ARMDAELZTR,
This mountain monk' also thinks he will try to attach some humble words
to this single case. People, do you wish to hear them?

VERSE ON THE OLD Case [#8%] @b,-

N\

—HA M HR S A X
, : >
A single twig sprouts from the old plum tree;? ~
Thorns and brambles,® as time goes by, encroach® on it. QQ
;\\O
A
\,:\\
S

1 this mountain monk (C. shanseng J114; J. sanzo). This is a sel@rqecating term used
by Chan/Zen masters to refer to themselves. O

2 plum tree (C. meishu ##; J. baiju). In the literature Qfgmn/ Zen, plum blossoms
are a symbol of awakening, and the five petals of t lum flower represent the five
houses of the Chan/Zen lineage that flourished t the Sixth Ancestor, Huineng.
In the chapter of Dogen’s Treasury of the True lfbarma Eye entitled “Secing Buddha”
(Kenbutsu F.5), to see buddha is likened toééing asingle branch of plum” (ken isshi

bai L—HAH). S
3 thorns and brambles (C. jingji 7 #4]. keikyoku). In the Daoist classic The Way and
its Power, thorns and brambles are to grow in the place where there has been a war,

and are thus an ill omen (DD . #i #2). In the literature of Chan/Zen, entangled
vines are a metaphor for 5®§uted, deluded conceptualizing and the verbiage asso-
ciated with it. ,
4 encroach (C. zkuzb@%%; J. chikujaku). This is a tentative translation. In colloquial
Song dynasty Chix@gé, the verb zhuzhu %3 (J. chikujaku) meant to “strike” or “hit,”
as with a fist or&¥taff. In the literature of Chan, masters are sometimes said to literally
“hit” their%@lples (typically on the nose, but also on the head, legs, etc.) to startle
them o their deluded attachments, but more often masters are merely quoted as
sayin ~ST hit you,” as a kind of rebuke that invokes corporal punishment in a figura-
tiv y but remains strictly verbal. » strike resounding blows. In the present context,
%cher, the gradual growth of thorns and brambles on the old plum tree can scarcely
\Oﬁbc translated as “strike” or “hit.” Other meanings of the verb zhu £ (J. chiku) include:
A\ 7 (1) to “poke;” “prod; or “stab” with a sharp object; or (2) to “stimulate” or “irritate” by
Q\ such poking. The second character in the compound, %, when prounounced zhuo or
@r\/ zhao % (J. chaku, jaku), is interchangeable with 4, which means to “attach,” “stick to,”
or “append.” Thus, Keizan seems to be comparing his own “attachment” (tsuku koto %
&) of “words” (go 3&) to the koan with prickly vines that grow clinging to a plum
tree. The “plum tree” (C. meishu #48k; J. baiju) in this trope represents the Buddha’s
awakening, while the “thorns and brambles” (C. jingji #4%; J. keikyoku) that grow on

. . B €. »
1t may stand for Keizan’s own Irritating. comment.
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