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B ANZ
The Realized Koan
[01:1] {1:2}
HEOMIER DI, TRIILREDY . BITHY. EHVSIEHY . F

v, REHV,

At times when the dharmas are the buddha dharma, just then there are
delusion and awakening; there is practice; there is birth; there is death;
there are buddhas; there are living beings.!

[01:2]

EHELLIChbNICH S A, FL0AK., &L, #Bihin., &
e, Al WL,

At times when all the myriad dharmas are not self, there is no delusion;
there is no awakening; there are no buddhas; there are no living beings;
there is no arising; there is no cessation.?

[01:3]

hELH E LD BRIOBKHE D 2T, EREHY., XKEHY ., EHHY,
LN DT LD bna~E | fBREFICHY . HITEHkCE 55
DI,

Because,from the start, the way of the buddhas has jumped out from
abundance and scarcity, there are arising and ceasing, there are delusion
and.awakening, there are living beings and buddhas.? And yet, while this

1 Realized Koan (genjo koan BLA/AZE): Also written WLAZAZE. From a saying at-
tributed to the Tang-dynasty figure Venerable Chen i %15 (also known as Muzhou [z
or Daoming 3& #; dates unknown); see Supplementary Notes.

At times when the dharmas are the buddha dharma (shoho no buppo naru jisetsu 7%
LD 7 % I5H): Probably to be taken in the sense “when everything is seen in terms
of the Buddhist teachings.”

2 At times when all the myriad dharmas are not self (manbo tomo ni ware ni arazaru
Jisetsu EE L H I H B X 5 KEH): Probably to be taken in the sense, “when ev-
erything is seen to be empty of independent existence.”

3 Because, from the start, the way of the buddhas has jumped out from abundance
and scarcity (butsudo motoyori hoken yori choshutsu seru yue ni i s & L0 B LY
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may be so, it is simply “flowers falling when we cherish them, weeds
growing when we despise them.”*

[01:4]
HOZIXZOCEEEZBE T 22X LT, BETTATCAHCLEEET DT
xkpipy,

Bringing the self to practice and verify the myriad dharmas represents
delusion; the myriad dharmas proceeding to practice and verify the self
is awakening.’

[01:5]
KA RET DILREMZRY | BICRERDITRAERY, S HITELTHES
LDV EPIEROED Y,

Those who greatly awaken to delusion are the buddhas; those who are
greatly deluded about awakening are the living beings. Moreover, there
are people who attain awakening on top of awakening, and there are
people who are further deluded within their delusion.®

[01:6] {1:3}
AMOES LMD &L, BCIERh R EBMT22L2bb0n
T LN ELFEMRY, HEFE LB TP,

When the buddhas are truly the-buddhas, they make no use of perceiv-
ing that they themselves are buddhas. Nevertheless, they are verified
buddhas; they go on verifying buddhahood.’

BEHE % W % 12): Presumably, meaning that the way of the buddhas transcends the affir-
mation and negation of the previous two sentences.

4 “flowers falling when we cherish them, weeds growing when we despise them”
(hana wa aijakuni chiri, kusa wa kiken ni ouru FEIXEEICH Y | HITEM I 5 D):
A Japanese reworking of a saying attributed to Chan Master Jing of Niutou 2F-BE i Fifi
(dates unknown) (see Tiansheng guangdeng lu FREEFEfsd%, 27.135:860b6-7):

M IR R e, s, EREIEE, SEIEHAE,

Someone asked, “What is the Reverend’s house style?”

The Master said, “Flowers fall from my love for them; weeds grow from my hatred

of them.”
Dogen also quotes this line in his Eihei koroku 7k V-#&#% (DZZ.3:36, no. 51).
5 the myriad dharmas proceeding to practice and verify the self (manbo susumite
Jjiko o shusho suru #5337 CHC%{&753 %): This phrase could also be read “to
practice and verify the self while the myriad dharmas advance.”
6 further deluded within their delusion (meichii u mei 3 X3%): An expression in
Chinese that occurs several times in the Shobogenzo; perhaps reflecting the Dahui Pujue
chanshi yulu REE B EEk at T.1998A.47:893a21.
7 they are verified buddhas (shobutsu nari &7 ¥ ): Or “they verify buddhahood™;
an expression occurring several times in the Shobogenzo, usually as a verb-object com-
pound.
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[01:7]

HELEELCOAEEZRRL, 028 L COEZERTHIC, L LS FHRT
NEL, PRRCPTERETR LT H LT, KEALDTLLITH
LP, —HEBETSH LI HIELH L,

When we take up body and mind and see forms, when we take up body
and mind and hear sounds, although we understand them intimately, it is
not like the reflection in a mirror, not like the water and the moon: when
one side is verified, the other side is obscure.?

[01:8]
WEERLSEVSL, HEEZARLLRY, HOERLSEVSE HD
EbT55%0, BEE2bT55L 05T, EECEED LMD, HiE
ICEEL 55 LV, HOOYLBLIUOMEOS L% L TREE Lt
20, EBOKERRS B0 . K7 DIEBE RS L,

To study the way of the buddhas is to study oneself. To study oneselfis
to forget oneself. To forget oneself is to be verified by the myriad dhar-
mas. To be verified by the myriad dharmas.issto slough off one’s own
body and mind and the body and mind of ethers. There is an ending to
the traces of awakening; and the traces of awakening that are ended are
brought out for a long, long time.’

[01:9]

A IFLOTHEES &L D & SO DNTEOBERZREAEY, & 3T
ICBDONIZIEET 5 & & THSNITADNRY,

8 We take up body and mind and see forms (shinjin o ko shite shiki o kenshu shi &
LA B LT % FLEL L) Most interpreters take this phrase to mean, “we (or perhaps the
buddhas) see with the-entire body and mind.” Hence, they read the passage as describing
a non-dualistic apprehension in which there is no opposition between the object and its
reflection in thevmirror or the water. It is also possible, however, to take the phrase to
mean simply,“we see using the body and mind,” and to understand the passage as de-
scribingerdinary, biased perception, in contrast to the undistorted reflection of the mirror
or the-water. See Supplementary Notes, s.v. “Body and mind.”

when one side is verified, the other side is obscure (ippo o sho suru toki wa ippo wa
kurashi —J)5 %383 5 & Z1X—7J71L< B L): Perhaps to be taken as a description of a
non-dualistic perception, in which the object (moon) and the subject (water) are both
complete in themselves.

9 the traces of awakening that are ended are brought out for a long, long time
(kyitkatsu naru goshaku o choché shutsu narashimu K7 HER % RR M7 5 LEe):
A difficult passage typically taken to mean that the traces of having ended the traces of
awakening continue forever. In his use here of the unusual expression chocho shutsu £
£ Hi, Dogen may have had in mind the saying by Changsha Jingcen £¥) 5% (dates
unknown), alluded to in Shébogenzé kenbutsu 1E¥EIRHE LM, that “You can’t get out
[the eye of the $ramana] for a long, long time” (chocho shutsu futoku & H A1), see
Supplementary Notes, s.v. “All the worlds in the ten directions are the single eye of the
Sramana.”
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People, when they first seek the dharma, remove themselves far from
the borders of the dharma. The dharma, when it has been directly trans-
mitted to one, is immediately the person of the original lot."

[01:10]

A FHZDO D T, HEDSHLTELEANIT, ELDH9 DB dH
LFE D, HZ L7z LHEo< UL, froddiexzLanl e, Fib
FEAL CHEZSHET A2, BLDEETEFER20EH0F S, L
2% L L LTHEBICETE, BEobnich bhiEilsd & oif
L,

When people ride in a boat, if they turn their eyes and gaze at the
shore, they make the mistake of thinking that the shore is moving. When
they fix their eyes more closely on the boat, they understand that it is
the boat that is advancing. Similarly, in confirming the myriad dharmas
with a confused conception of body and mind, we make the mistake of
thinking that our own mind and our own nature ar¢-eternally abiding. If
we become intimate with our conduct and return-here, the principle that
the myriad dharmas are not self is clear.!!

[01:11]

TEER, TN ERD, SHIEPNY TIRERERDIARZIIHLT, Ld
L%, JKITOL, FTEE ERMTR0DT, LHL, FHITHDOIENMIC
FELT, S&HY, ObHY, #iEHY LWV~ CH | BIEEREEY, KX
IROIENZH Y T, ObLH Y BEHY, POIZER, [ FNERV DD
H, IBICERERLILZNTEL, ADLRDHDL, EHITAELERDL
T, LbhdEk, ORISR D EVIEI DL, MEDOITEENDL R LU
V. ZOPXIIARELNS, FEDOEIZR D IS, EwO I 2 EN D M
D, ZOPZIIAREENS, Ab—FFD HWRYD | FEH—FFD HN7R
D, T ~NTEALEREDTE L, ZXOF LRI EBHITT. BEOELERD
EWVIiR Y,

Firewood becomes ashes, and it is not possible for it to return again to
firewood: However, we should not take the view that the ashes are after
and-the firewood is before. We should know that firewood occupies the

dharma position of firewood, and has a before and has an after.!> Al-

10 person of the original lot (honbun nin 43 N): An expression, occurring several
times in Chan literature, for one who has realized his or her true nature, or fundamental lot in
life. The translation of this sentence seeks to preserve the syntactical parallel with the preceding
sentence, such that “the dharma” (46 i£) is read as the grammatical subject of both verbs here.
Perhaps more naturally, we may read, “When the dharma has been transmitted to one, one is im-
mediately the ‘person of the original lot.””

11 If we become intimate with our conduct and return here (moshi anri o shitashiku
shite kori ni ki sureba b L1725% L7 L < L CE#ICETT4Z): Le., when we attend
closely to our actions in the place where we are.

12 firewood occupies the dharma position of firewood (takigi wa takigi no héi ni ji
shite ¥13H OIEALIZE L C): Drawing on the common Buddhist teaching that each
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though it may have a before and after, before and after are cut off."* The
ashes occupy the dharma position of ashes, and have an after and have a
before. Just as that firewood does not become firewood again after it has
been reduced to ashes, after people die they do not come to life again.
However, it is an established practice of the buddha dharma not to speak
of life becoming death; therefore, we say, “not arising.” It is an estab-
lished buddha-turning of the dharma wheel that death does not become
life; therefore, we say, “not ceasing.”'* Life is one position in time, and
death is one position in time. It is, for example, like winter and spring:
we do not think that winter becomes spring; we do not say that spring
becomes summer.

[01:12] {1:4}

AD, SV ES D, KITHOREDNR T L L, Hlahd AResShd,
OASBIEERDIONVICTHERE, REFTOKIZREYT EA LMK G,
CEDBTHLRED . —HOKIZHRED, SLVDUANERSELEDHZ
EVHAD, KEIWIZELNTE L, AD, SLOZIMESHI L,
BO, KAZJBEILNTL L, S0EZ LI LS HERDLIL,
FETORRIEL, KK - /IR ZRmEi L. KA OFERZ RS~ L,

A person’s attaining of awakening is like the moon residing in the wa-
ter. The moon does not get wet, and the water is not disturbed. Although
its illumination is wide and great, it resides in water of a foot or an inch.
Even the whole moon and all the heavens reside in the dew on a blade
of grass or reside in a single-drop of water. Awakening’s not disturbing
the person is like the moon’s not boring into the water; the person’s
not obstructing the awakening is like the dewdrop’s not obstructing the
heavens or the moen. The depth must be a measure of the height.!’ The

dharma existsin its own moment, or temporal position, without changing into something
else. Allusion to a passage in the Lotus Sutra that can be read “The dharmas abide in
their dharma positions.” See Supplementary Notes, s.v. “Dharmas abide in their dharma
positions.”

13/ before and after are cut off (zengo saidan A% FEE): A common idiom, found in
the prajiia-paramita literature; see Supplementary Notes, s.v. “Before and after cut off.”

14 “not arising” (fusho 1<42); “not ceasing” (fumetsu /~3%): A standard pair in many
Mahayana texts expressing the doctrine that all dharmas are empty and, hence, neither
arise nor cease. Dogen here is conflating “arising and ceasing” (shometsu %) with
“life and death” (shaji A=3E).

an established buddha-turning of the dharma wheel (horin no sadamareru butten 1%
B> S 72FE N D MEED: A play with the standard phrase, the “buddha turns the dharma
wheel” (butten horin fENER).

15 The depth must be a measure of the height (fukaki koto wa, takaki bunryo naru
beshi 5 & Z L1, 720X 438725 L): Likely meaning that the depth of one’s
awakening is a function of the loftiness of the dharma that inspired it.
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length of time must be determined by whether the water is large or small,
must be appraised by the breadth of the heavens or the moon.!®

[01:13]

BN, BOWEERMAT AT, BTy EBIEQ, HBEL LA D
WCEBETHIE, OENniFmbTeBIFdr20, 2e~E, Moy
TR EWHICNWT TN 2R 5, FEEAZOLRILD, SHIZZ L7
LR, APDHZ LR, Ladbhy, ZOKME, £AR5HLT. Hi
HIZHBHT. OZNDHUE, SO TINLIDHRY, BEEOZE L, B
DTEL, ElEORERZOBLELEZA, LIEBL FAIIHD D DI
D, DIWRTEL, BELEEZLLOY, BY - B/, BIEBEFE2HE
DEn~EL, BERAOBEISIND 2, A - €8T 25720 o BEBED
FRE DAL, FEERDD X VIENT, DY OEE « JER1E <
TLFEDLRL, IbOWHRHDIZLEELDIRL, NTEELDRHEN DI L
<HHIZHOLT, EFb—mbL0dD, LLHNL,

When, in our body and mind, we have yet to study:our fill of the dhar-
ma, we feel that the dharma is already sufficient; if'the dharma is replete
in body and mind, we feel that it is insufficient;in some respect. For ex-
ample, when we board a boat, go out into the:middle of the ocean where
no mountains are in sight, and look around in the four directions, all we
see is a circle. We do not see any different shapes. Nevertheless, the great
ocean is not round, nor is it square, and the remaining virtues of the ocean
can hardly be exhausted.'” It is dike a palace; it is like a jeweled neck-
lace.'® It is just that, for the mement, the part our eyes can reach appears
circular.

Like that, so are theanyriad dharmas. Amidst the dust and beyond its
bounds are included:many forms, but we see and understand only what
is reached by thestrength of the eye of study." If we wish to perceive the

16 The length of time (jisetsu no chotan WEi D FE4T): Likely the time of (or until)
awakening.

17 yirtues of the ocean (kaitoku ¥#§7%): Buddhist texts sometimes attribute eight vir-
tuessto the ocean: that it is vast and deep; that its tides are regular; that it does not re-
tain corpses; that it contains precious substances; that it collects the five rivers; that it
absorbs precipitation without increase or decrease; that it contains great fish; and that
it is a single saltiness throughout. (See, e.g., Fo shuo hai ba de jing fhiniE/\{E4E,
T.35.1:819a19-b7.)

18 It is like a palace; it is like a jeweled necklace (giiden no gotoshi, yoraku no
gotoshi BED T & L, BEEED Z & L): Likely reflecting the Buddhist teaching, found
especially in Yogacara literature, known as “the four views of water” (issui shiken —7X
MU 5L): devas see water as jewels (or jeweled ground), humans as water, pretas (“hungry
ghosts”) as pus and blood, fish as a dwelling.

19 Amidst the dust and beyond its bounds (jinchii kakugai B2 ¥4 4}): Perhaps to be
taken as the mundane world of the six sense objects (or “dusts”) and the higher realm of
the buddha dharma. See Supplementary Notes, s.v. “Dust.”
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house styles of the myriad dharmas, in addition to seeing the square and
the round, we should realize that there are worlds in the four directions
in which the remaining virtues of the ocean and virtues of the mountains
are numerous and boundless.” We should realize that it is not that this
is so only beside us: it is so right here as well, in a single drop as well.?!
[01:14] {1:5}

fa, KRETIT, IFEBKRDEITRL, B £HELEHIT, ESE0
ELZHDXFIRL, Lrdbhilb, 5% - B, WEELMALIY HZDe
Z o &N T, EERAROE IR . BAD & I3 fENR Y00
KOTEL LT, BHEICEBEEZ S ST EWS I &L RRICEEHE T
EnSZERLENnAEL B bLELEZW ISR, T2HELITHET,
fa, b LAkZWSHIE, =HEBICET, LUKBM LY b Ly L2 R
Lhwa~L, ERMmbY ., DaRMmbY, DamRKRoA0, ik
BN, ZOENSLIESRLLNL, BEDHY, TOHREMEHD T
L. <D ZEL,

When a fish moves in water, however far it goes, the water has no
boundaries; when a bird flies in the sky, fly as it may, the sky has no
boundaries. However, from long ago, fish and birds have never been
separated from the water and the sky.?? Itis just that, when their function
is great, their use is great; when their need is small, their use is small.?
In this way, while none of them fails to reach its limits, and nowhere do

only what is reached by the strength of the eye of study (sangaku gan riki no oyobu
bakari ZE:(R 11D E L 513599  Le., only those objects that the vision gained through
our practice is capable of peteeiving. The expression “eye of study” (sangaku gen 225
fR) occurs with some frequency in the Shobogenzo.

20 house styles of thé myriad dharmas (manbé no kafii 35D %)8): The expression
“house style” (kafit 5 )8\) usually refers to the teaching styles of the various “houses,”
or lineages, of Zen. Dogen may be using it here simply as a playful way of saying “what
things are like;>"but it is possible that the “dharmas” here are not only the “things” of this
world, butalso the myriad “teachings” of the various schools of Buddhism.

the square and the round (koen J718]): These terms, while here of course reflecting
Dogen’s point that the ocean is neither square nor round, are also used as Buddhist
technical terms for “partial” and “complete” teachings respectively — i.e., teachings
that utilize expedient devices (hoben J7{#; S. upaya) and teachings that directly reveal
the highest truth.

21 itis not that this is so only beside us (katawara nomi kaku no gotoku aru ni arazu >
TEZ B DHNL DT L HDHITH HT): The term katawara 77213 5 (literally, one’s

“side”) may be taken to mean one’s “surroundings” — as opposed to the following jikige
BT (“right here”), meaning “at our very feet” or, perhaps, “we ourselves.”

22 from long ago (mukashi yori 87> 1L £ V): Probably best taken in the sense “from
the start” (moto yori & & X V).

23 when their function is great (yodai no toki FI- KD & X): “Great function” (daiyu X
H; also read daiyo) is a common term in Zen literature for the activities of the awakened
master; see Supplementary Notes, s.v. “Manifestation of the great function.”
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they fail to overturn it, if the bird were to leave the sky, it would quickly
die, and if the fish were to leave the water, it would quickly die.* We
should know that they take water as life; we should know that they take
the sky as life.® There is taking the bird as life; there is taking the fish as
life. It should be taking life as the bird; it should be taking life as the fish.
Other than these, there should be further steps forward.?® That there are
practice and verification, and that they have those with lifespans, those
with lives, are like this.?’

[01:15]

Lrdd%h, Kedxbd, FH2ZbDTOL, K ZLE2DMALET
HEHHLAT, KIZHLZEDLIZH, ABLEIXNNLT, EZAED MDD
T, ZDEZAEINIE, ZOITELENOTHBEAR T, SO bE D
nE. ZOITELENOTHBEAZRY, Z0kHb, Z0&EZ A, KIZh
LI/NIH LT, BIZHLTMHIZHLT, &L HbdEH6T. WEH
FTRCHLEDINPZIT, ML DT EL BHDR, LhdHoanI e, A
b LNEEEET DI, B—iEwE kR, B—1ME—1TY, Zhice
TABY, ABHEEELICEIN T, LLAZXFOLEINSLERIEL, 2o
LADHZED, HEOREERAELREZRTINGZIZ. LrbD7R0,

Nevertheless, if there were birds or fishrthat thought to go through the
water or sky after reaching the limits of the water or sky, they could get
no way, could get no place, to do so'in either water or sky. When we get
this place, our actions accordingly realize the kdan; when we get this

24 none of them fails to reach-its limits, and nowhere do they fail to overturn it
(zuzu ni henzai o tsukusazu to iu"koto naku, shosho ni tohon sezu to iu koto nashi SH5H
OB E S &L NS E R BBEICHEREST L WVWESZ LA L): A loose trans-
lation of a passage more literally read, “for each of them, there is no case in which it
fails to exhaust the boundaries; in each place, there is no case in which they fail to kick
over.” The verb tahon B5#R, rendered here as “overturn” (as in tipping over a boat), is
used in Chan texts to express the “great function” — as in phrases like “kick over the
great oceans; jump over Mount Sumeru” (t6hon daikai tekito shumi FBSER AR Z67).

25 We should know that they take water as life (i sui i myo shirinu beshi LXK Ry L
Y ¥a-~X1): The saying that fish (and dragons) “take water as life” occurs in several Chan
sources. The grammatical subject of the verb “should know” (shirinu beshi L V) da-~<L)
here is unexpressed and could also be taken as “they” (i.e., “the fish must have known”),
a reading suggesting that Dogen was recalling a line by Hongzhi Zhengjue 725 1E&:
(1091-1157) (Hongzhi chanshi guanglu 77 Al §58%, T.2001.48:25¢23):

FEA AR RS i,

Dragons and fish don’t know that water is life.

26 there should be further steps forward (sara ni shinpo aru beshi = SIS 5
~ L): Le., there must be other permutations of the phrase; see Supplementary Notes, s.v.
“Stepping forward and stepping back.”

27 That there are practice and verification, and that they have those with lifespans,
those with lives, are like this (shusho ari, sono jusha myésha aru koto, kaku no gotoshi
BEby, TOFEMEDHDHZ L, < DT L L): Le., Buddhist practice and verifi-
cation are to living beings as water is to fish or the sky is to birds.
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way, our actions accordingly are the realized koan.” This way and this
place are neither great nor small, are neither self nor other; it is not that
they existed before, nor that they appear now. Hence, they exist like
this.? In this way, when a person practices and verifies the way of the
buddhas, it is to get one dharma is to penetrate one dharma; to meet one
practice is to cultivate one practice.>° Since, in this, the place exists, and
the way penetrates [everywhere], the fact that the known limits are not
conspicuous is so because this knowing is born together with and studies
together with the exhaustive investigation of the buddha dharma.?!

[01:16] {1:6}

RN THOOMR L2 T, BMIZLONAT S L7 BT L
o FBITHONITHET E VAL L, BEMNLT LY RRICH ST,
R Z e v,

Do not think that finding one’s place will necessarily become one’s
own knowledge and be understood by thinking.3?While ultimate verifi-
cation may be realized suddenly, what is intimately ours is not necessar-
ily realized; what is realized is, “why necessarily so0?”33

28 When we get this place, our actions accordingly realize the kdan (kono tokoro o
ureba, kono anri shitagaite genjo koan su. 200k Z A% H L, ZOITELZNOT
Bk AZET): “Realize the kdan” renders Dogen’s novel verbal form genjo koan su Bl
B2 %83, which might be understood, “manifests, or expresses, ‘the realized koan.””

29 This way and this place (kono michi kono tokoro Z D H%H Z 0 & Z A): “This place”

29, G,

could also be read in apposition‘to “‘this way”: “this way, this place.”

they exist like this (kaku no-gotoku aru nari 7>< © Z & < & %72 ¥ ): The sense of “like
this” is unclear; perhaps, “in a way that enables them to be the loci for the expression of
the realized koan.”

30 To get one dharma is to penetrate one dharma; to meet one practice is to cul-
tivate one practice (foku ippé tsii ippd nari, gii ichigyé shu ichigyé nari 15—k —
ERy . BATIE—1T72 0 ): Dogen gives these two phrases in Chinese, as if quoting
some text; but there is no known source. “Dharma” here likely refers to “teaching”: one
thoroughly understands each Buddhist teaching one learns.

31 the fact that the known limits are not conspicuous is so because this knowing
is'born together with and studies together with the exhaustive investigation of the
buddha dharma (shiraruru kiwa no shirukarazaru wa, kono shiru koto no, buppo no
giijin to dosho shi dosan suru ga yue ni, shika aru nari L5525 Z (3O L5015 X%
E, ZOLHZ LD, MEORFBLFEELRARTINDZIZ, LrHoHD): Per-
haps meaning something like, “the limits of this place and this way are not obvious to
the practitioner because they are experienced as the practice itself.” Ddogen often uses the
expressions dosho 14 (“arises together” or “lives together”) and dosan [F12: (“studies
together”) to express identity or equivalence.

32 finding one’s place (tokusho #53Ji%): Taken here as the Chinese version of Dogen’s
earlier Japanese tokoro o uru & Z 5% 9 %, though it could as well be read as “what
one gets.”

33 what is intimately ours is not necessarily realized (mitsu 'u kanarazushimo genjo
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k ok ok ok ok

[01:17]
RIS L RUEAT, HSEZONSEHRBIT, BELD TE S B,
R A 2D, 22 b TS LICMHHSE 22005, Mind, 2B
RERMEEEE LAY b, WERLEZAL LTV LT LS LAE
EHAEZLLT, &, BHLS, WrRLANINERAFHEOEHS, L&
. B, HSEEEONSDHRRY, H, iBHET,
Chan Master Baoche of Mount Mayu was fanning himself when a
monk came and asked, “The nature of the wind is constant, and there’s
no place it does not circulate; why does the Reverend fan himself?”*

The Master said, “You only understand that ‘the nature:of the wind is
constant’; you still don’t understand the principle thatthere’s no place
it doesn’t reach.”

The monk said, “What is the principle of ‘there’s no place it does not
circulate’?”

The Master at this point just fanned himself.

The monk bowed.
[01:18]
WIEDFEE, EEOIER, ZAQD T & L, HERNEHSE L D05
APBF ONEFRBY bEEZE LS RTLNSIE, BEZH UL, JEME

2L Loy, BAMEREER D8P 2T, MEORIL, KMOEER D
B L, RITOEEZ 2T,

The proof of the buddha dharma, the life-saving path directly transmit-
ted, is like this. To;say that, since it is constant, he need not fan himself,
and that, even“when he does not fan himself, he should feel the wind,
is not to understand “constant” and not to understand “the nature of the
wind.” Because the nature of the wind is constant, the wind of the house

ni arazn A DL BT L HEIZ®H 577): “What is intimately ours™ (or, perhaps, “pri-
vaférbeing”) renders mitsu’u %74, a term not found elsewhere in the Shobogenzo and
not common in the Buddhist literature; typically taken as a reference to our innermost
reality.

what is realized is, “why necessarily so?” (genjo kore ka hitsu nari Fp% Z &
721): “Why necessarily so?” (ka hitsu {74,) is a fixed expression in Chinese used to
question (or challenge) a statement; perhaps meaning here that what is realized in “ul-
timate verification” is not a previously unrealized reality but a questioning of previous
understanding.

34 Chan Master Baoche of Mount Mayu (Mayokuzan Hotetsu zenji R 111 i
fifi): Dates unknown; a follower of Mazu Daoyi 54L& — (709-788). Mount Mayu Jfk
#¥ L is in present-day Shanxi province. Dogen here recounts, largely in Japanese, a
conversation found, e.g., at Zongmen tongyao ji 7=PHEEEHE, ZTS.1:54d4-7; and shinji
Shobogenzo [EFIEILEARGE, DZZ.5:194, case 123.
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of the buddhas has revealed the whole earth to be golden and prepared
the butter of the Long River.*
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[Rytimonji MS:]
T, REITTETIKD Z A, & THEHEOME FHIEH I HIS
This was written on the mid-autumn day, first year of Tenpuku

[20 September 1233], and given to the lay disciple Yo Koshii of
Chinzei**

BETTRY
Compiled and ordered in the senior water year of'the rat, [fourth year
of] Kencho [1252]%

FHREAEZEFEASEH, T
Proofed. Auspicious [first] day of the first' month, second year of Eikyo
[25 January 1430]38

RIXTARZHB=R#E
Copied on the twenty-third day of the second month, junior fire year of
the sheep, [thesixteenth year of] Tenbun [14 March 1547]°

35 revealed the whole earth to be golden and prepared the butter of the Long River
(daichi no 6gon naru o.genjo seshime, choga no soraku o sanjuku seri XKD 722
BT L, RIORE & 23 0 ): Taking soraku #5E% as a variant of soraku Fik
fi%, a form of processed milk, variously described as “butter,” “yogurt,” “curd cheese,”
etc. “The LongRiver” refers to the Milky Way. The phrase reflects an expression used in
reference tothe powers of the advanced bodhisattva, “to churn the Long River into butter
and turncthe whole earth into gold” (kaku Chéga i soraku, hen daichi i 6gon 57 f5 1k
B, B HIES 5 45).

36, “The Tounji il ZZ=F MS shares an identical colophon.

mid-autumn day (chiishii F%K): Le., the Harvest Moon Festival, on the fifteenth of the
eighth lunar month.

lay disciple Yo Koshii of Chinzei (Chinzei no zoku deshi Yo Koshii 8198 D824
J75): A name that might also be read Yanagi Mitsuhide #3t75. The identity of this
individual is unknown; presumably, an official at Chinzei #8274, the government office of
Dazaifu K5Z)¥, in Chikuzen %LHT, in present-day Kyushu.

37 It has been speculated that this colophon, written in 1252, presumably by Dogen
himself, may have indicated completion of his work on the seventy-five-chapter Shobo-
genzo.

38 Copyist unknown.

39 By Tesso Hoken 515155 % (d. 1551), copyist of the Rylimonji §EFq=¢ MS.





