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Maha-prajiia-paramita
Maka hannya haramitsu

INTRODUCTION

Based on its colophon, this brief text represents the earliest dated work
found in traditional editions of the Shobogenzo. It appears as number 2
in both the sixty- and seventy-five-chapter compilations, as well as in
the ninety-five-chapter Honzan edition. It is said to have been composed
during the summer retreat of 1233, at the Kannon Dariin (i.e., Kosho-
ji), Dogen’s quarters at Fukakusa, just south of the imperial capital of
Heiankyd (modern Kyoto).

We do not know who might have kept that 1233 retreat with Dogen.
He had been back from China for six years at this point, but it had been
only three years since he left the Zen monastery of Kenninji /=%, in
Heiankyd, to make his own way as an independent teacher. We know
that the Chinese monk Jiyuan #[8l (J. Jakuen) had already joined him,
but his most important disciple, Ejo, would not arrive until the follow-
ing year. Thus, it is not clear for whom and to what end this work was
written.

Unlike Dogen’s “Bendowa,” ##iii5 of 1231, and the majority of
Shobogenzo texts that were to come, the “Maka hannya haramitsu”
chapter does not yet address the stories and sayings of the Chinese Chan
masters. Apart from a brief comment on a single poem by Ddgen’s re-
cently deceased Chinese master, Rujing %1%, the essay is devoted en-
tirely to its title theme of the “perfection of wisdom” (prajhia-paramita),
opening with an interpretation of the Heart Sitra (Mohe bore boluo-
miduo xin jing VEFRRE I FEE % 04F), the most popular of the pra-
jha-paramita texts, and then proceeding to quotations from the massive
Da bore boluomiduo jing K+l #E % %45, Xuanzang’s %4k translation
of the Maha-prajiia-paramita-sitra, in six hundred fascicles. Although
Dogen does not introduce here the rich allusions to Chan literature that
mark his mature writing, we can already see in some of his comments
a taste for the novel readings of Chinese passages that would become a
hallmark of his style.
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“When Bodhisattva Avalokitesvara practiced the deep prajiia-paramita,” it
was his whole body “perceiving that the five aggregates are all empty.”!
The five aggregates are form, sensation, perception, formations, and
consciousness; they are prajfia in five pieces.” “Perceiving” is prajiia.
When the exposition of this essential point appears, it is said, “form

1 “When Bodhisattva AvalokiteSvara practiced the deep prajfia-paramita” (Kan-
Jjizai bosatsu no gyo jin hannya haramitta ji Bl B 1E350E O TN I {2 2 FF): The
opening paragraph here is devoted to comments on the Heart Siitra (Bore boluomiduo
xin jing WA Y K HE 2 04E). This first sentence represents Dogen’s variation, in mixed
Chinese and Japanese, on the first sentence of the Siitra (T.251.8:848¢6-7):

BATEE PR TR B R ke, UL LR 22,

When Bodhisattva Avalokitesvara practiced the deep prajiia-paramita, he perceived

that the five aggregates were all empty.
See Supplementary Notes, s.v. “Four elements and five aggregates.”
2 they are prajiia in five pieces (gomai no hannya nari TR OWH 720 ): Le., each of
the five aggregates is an instance of wisdom. Cf. the Heart Siitra here (Bore boluomiduo
xin jing 8 I FEE 2 08, T.251.8:848¢10):

FElZE, A M AT,

Therefore, in emptiness, there is no form, no sensation, perception, formations or

consciousness.
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is itself emptiness; emptiness is itself form.”> Form is form; emptiness
is itself emptiness. They are the hundred grasses; they are the myriad
forms.* Twelve pieces of prajiia-paramita — these are the twelve en-
trances.” Again, there is prajiia in eighteen pieces: the eye, ear, nose,
tongue, body, and mind; form, sound, smell, taste, touch, and dharma;
the consciousnesses of seeing, hearing, smelling, tasting, touching, and
knowing.® Again, there is prajiia in four pieces: suffering, its arising, its
cessation, and the path.” Again, there is prajiia in six pieces: giving, mo-
rality, patience, vigor, meditation, and prajfia.® Again, the prajiia in one

3 When the exposition of this essential point appears, it is said (kono shiishi no kaien
genjo suru ni iwaku Z D% E OBREHBLE T 2 12V < ): Taking shiishi no kaien 7% & O
BATH as the subject of genjo suru Bipk3 % . The antecedent of “this” (kono Z ®) here is
uncertain. Perhaps, the phrase is to be understood simply as, “in explaining its teaching
on wisdom, it is said [in the Sutra].”

“form is itself emptiness; emptiness is itself form” (shiki soku ze kii nari, kit soku
ze shiki nari GREZE720 | ZEAE 720 ): Quoting from the famous passage in the
Heart Siitra; see Supplementary Notes, s.v. “Form is itself emptiness; emptiness is itself
form.”

4 “They are the hundred grasses; they are the myriad forms” (hyakusé nari, banzo
nari TRV . #5272 0): Or perhaps “it is”; the translation takes the unexpressed sub-
ject here to be “form” and “emptiness,” but it might as well be the immediately preced-
ing “emptiness.” “The hundred grasses” (hyakuso B &) and “the myriad forms” (banzo
H542) are two common expressions for all things in the world; see Supplementary Notes,
s.v. “Myriad forms.”

5 twelve entrances (jini nyii + . \): Synonymous with the “twelve spheres” (or
“bases”; S. ayatana): i.e., the six sense organs (kon #&; S. indriya) and their objects (kyo
5%; S. visaya).
6 prajiia in eighteen pieces (jithachi mai no hannya )\ DORET): The list here
corresponds to the eighteen constituents (jizhachi kai +/\5; S. dhatu), involved in cog-
nition: the six sense organs, their objects, and the corresponding consciousnesses. This
and the preceding sentence reflect the Heart Siitra (Bore boluomiduo xin jing W45 /&
L 0H5) at T.251.8:848¢10-12:

MEARE AR SR, MEEEFWREE, IR, TR,

There is no eye, ear, nose, tongue, body or mind. There is no form, sound, smell,

taste, touch or dharma. There is no eye constituent, and so on until, there is no mental
consciousness constituent.

7 prajia in four pieces (shimai no hannya PR Df%F): Le., the Buddhist four sacred
truths.

8 prajia in six pieces (rokumai no hannya DR le., the six perfections
(rokudo 75FE; S. sat-paramita) of the bodhisattva: perfection of giving (dando &,
S. dana-paramita), perfection of morality (kaido 7%JE; S. $ila-paramita), perfection
of patience (nindo ZJ&; S. ksanti-paramita), perfection of vigor (shojindo F&HEFE; S.
virya-paramita), perfection of meditation (zendo 8, S. dhyana-paramita), and per-
fection of wisdom (chido 5 F£; S. prajia-paramita).
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piece has been realized in the present: it is anuttara-samyak-sambodhi.’
Again, there are three pieces of prajia-paramita: the past, present, and
future. Again, there are six-pieces of prajiia: earth, water, fire, wind,
space, and consciousness.'” Again, the prajfia in four pieces is the walk-
ing, standing, sitting, and reclining performed in everyday life."

% sk sk ok ok
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There was a bhiksu in the assembly of Tathagata Sakyamuni who
thought to himself,"

I should honor and pay obeisance to the most profound pra-
jAa-paramita. Although in it, there are no dharmas that arise or
cease, still it can be postulated that there are the morality aggregate,
concentration aggregate, wisdom aggregate, liberation aggregate,
and knowledge of liberation aggregate.'’ Again, it can be postulated

9  the prajiia in one piece has been realized in the present (ichimai no hannya
haramitsu, nikon genjo seri —AX DRI, M4 BLALE YV ): Probably, to be un-
derstood simply as, “the single prajiia-paramita has been expressed here [in the Heart
Sitra),” in reference to the line at T.251.8:848¢c16-17:

ZHEEM, IRIRIE IR L i, 1SRTRR S R A =R,

The buddhas of the three times, by relying on prajiia-paramita, attain anuttara-

samyak-sambodhi.

anuttara-samyak-sambodhi (anokutara sanmyaku sanbodai WAFZ 5 =3 = #12): Le,,
“unsurpassed, perfect awakening,” the supreme wisdom of a buddha.

U L

10 six pieces of prajiia (hannya rokumai #%# 7<#0): Le., the six elements (rokudai
ISR, S. mahabhiita) of Buddhist cosmology: earth, water, fire, wind, space, and con-
sciousness.

11 prajiia in four pieces (shimai no hannya W DRHE): Le., the four deportments
(iigi [or igi] J#f#; S. Tryapatha) of the body: walking, standing, sitting, and reclining
(gvojuzaga 1T{EH:EL). See Supplementary Notes, s.v. “Deportment.”

12 There was a bhiksu (ichi bissiu —¥%3): This entire section is a quotation from
the Great Perfection of Wisdom Sitra (Da bore boluomiduo jing KIEFHEHE Z4E,
T.220.6:480b17-26).

13 morality aggregate, concentration aggregate, wisdom aggregate, liberation ag-
gregate, and knowledge of liberation aggregate (kai un jo un e un gedatsu un chiken
un FHE - ERML - B - MRIULH - MM FLAE): The so-called “undefiled five aggre-
gates” (muro goun ME)F LK) attributed to an awakened one, also treated as the “five-
part dharma body” (gobun hosshin 1.531%E) of a buddha. For an earlier meaning of
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that there are the fruit of the stream-entrant, the fruit of the once-re-
turner, the fruit of the nonreturner, and the fruit of the arhat.'* Again,
it can be postulated that there is the bodhi of the solitary awakened
one; and again, it can be postulated that there is the unsurpassed,
perfect bodhi.'> Again, it can be postulated that there are the trea-
sures of buddha, dharma, and samgha.'® Again, it can be postulated
that there are turning the wheel of the wondrous dharma and deliv-
ering sentient beings.

The Buddha, knowing his thoughts, addressed the bhiksu, saying,
“Rightly so, rightly so. The most profound prajiia-paramita is subtle
and wondrous, difficult to fathom.”
[02:3]
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Where the bhiksu here thinks to himself to honor and pay obeisance to
the dharmas, the prajia of “although there are no arising and ceasing” —
this is “honoring and paying obeisance.”'” At the very time that he hon-
ors and pays obeisance, the prajiia of “it can be postulated” is realized
— that is, the “morality,” “concentration,” and “wisdom,” down to “de-

“five aggregates” (goun F.fH), see Supplementary Notes, s.v. “Four elements and five
aggregates.”

14 The fruit of the stream-entrant, the fruit of the once-returner, the fruit of the
nonreturner, and the fruit of the arhat (yoru ka ichirai ka fugen ka arakan ka THJi
e AR - IR - BIEEBIR): Le., the four stages, or “fruits” (S. phala), on the tra-
ditional Buddhist path to nirvana.

15 bodhi of the solitary awakened one (dokkaku bodai %% 3#4%): Le., the awakening
of a pratyeka-buddha.

the unsurpassed, perfect bodhi (mujo shoto bodai 8 I IESE3E41): Le, the full awaken-
ing of a buddha; S. anuttara-samyak-sambodhi.

16 the treasures of buddha, dharma, and samgha (bupposobo LS ET): Le., the

“three treasures” (sanbé —%; S. tri-ratna), traditional symbol of the Buddhist religion.

17 Where the bhiksu here thinks to himself to honor and pay obeisance to the
dharmas (nikon no ichi bissii no setsu sanen wa, shohé o kyorai suru tokoro ni 4 @
— BB ORI, LY 5 & 2 A12): This entire passage is an exercise in
reorganizing the semantic units in the stitra quotation. Here, honor is paid to the dharmas,
rather than to prajiia; and it is prajfia, rather than the dharmas, that is without arising and
ceasing.
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livering sentient beings.”'® This is called “there are no.”' In this way, the
“postulation” “there are no” “can be.”” This is “the prajia-paramita,”
“most profound,” “subtle and wondrous, difficult to fathom.”*!

[02:4]
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Deva Lord Sakra asked Elder Subhiiti, “Most Virtuous One, if a bodhi-
sattva-mahasattva wishes to study the most profound prajfia-paramita,
how should he study it?’*?

Subhiiti replied, “Kausika, if a bodhisattva-mahdsattva wishes to
study the most profound prajia-paramita, he should study it as if it
were empty space.”

[02:5] {1:10}

Lindiud, 2 220 | B2IIERE R Y,

Thus, to study prajiia is empty space; empty space is to study prajiia.

18 the prajiia of “it can be postulated” is realized (sesetsu katoku no hannya genjo
seri iz Al S OB Y ): Or, perhaps, “the prajiia that ‘can be postulated’ . . . .”
Likely meaning something like, “the wisdom that recognizes that [although ultlmately
‘there are no dharmas,’ the entire list of dharmas that follow here in the siitra] ‘can be
postulated’ [i.e., conventionally proposed]” — such wisdom is realized in the act of
“honoring and paying obeisance” to the dharmas.

19 This is called “there are no” (kore o mu to iu "% L \\.5): Le., the list of
dharmas, from “the morality aggregate” down to “delivering sentient beings,” is charac-
terized by the bhiksu as “there are no dharmas that arise or cease.”

20 In this way, the “postulation” “there are no” “can be” (mu no sesetsu kaku no
gotoku katoku nari fEDORiFX /< O T & < w1572 V): The translation struggles here to
retain something of Dogen’s play with the terms of the sttra passage. Here, he has split
the predicate “can be postulated” (sesetsu katoku Jifiz% 7] 1%) and made the term mu %
(“there are no,” in the phrase “there are no dharmas”) the “designation” that “can be” in
this way.
21 This is “the prajia-paramita,” “most profound,” “subtle and wondrous, diffi-
cult to fathom” (kore jinjin mimyé nansoku no hannya haramitsu nari = AV
B OREF 525 72 V) ): Variation on the last line of the siitra quotation above.
22 Deva Lord Sakra asked Elder Subhiiti (Ten Taishaku mon guju Zengen Kt
M H.Z35): Continuing to quote from the Da bore boluomiduo jing NN FE 5%
#2, T.220.6.480b28-c2. “Deva Lord Sakra” (Ten Taishaku K7 %) is the god Indra, also
addressed here as Kausika (Kyoshika &/~ 300); “Elder Subhiiti” (guju Zengen 2.353581)
is Buddha Sakyamuni’s disciple.
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Deva Lord Sakra further addressed the Buddha saying,® “World-Honored
One, if good men and good women receive and keep, read and recite,
correctly reflect on, and preach for the benefit of others the most profound
prajiia-paramita spoken of here, in what way should I protect it? I beg the
World-Honored One to extend his compassion and instruct me.”

At that time, Elder Subhiiti said to Deva Lord Sakra, “Kausika, do you
see any dharma that should be protected?”

Deva Lord Sakra replied, “No, Most Virtuous One, I do not see any
dharma that should be protected.”

Subhiiti said, “Kausika, if good men and good women speak like this,
the most profound prajfia-paramita will itself be their protection. If
good men and good women speak like this, the most profound pra-
jfha-paramita will never be distant. This you should know: whatever
humans or non-humans might look for the chance to harm it, in the
end they will be unable to do so. Kausika, if you wish to protect it,
you should do so in accordance with what has been said: for the bodhi-
sattvas, [wishing to protect] the most profound prajiia-paramita is no
different from wishing to protect empty space.”

[02:7] {1:11}
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We should know that “receiving and keeping, reading and reciting,
correctly reflecting on,” are themselves protecting prajna. “Wishing to
protect” is “receiving and keeping, reading and reciting,” and so on.

k ok ok ok ok

23 Deva Lord Sakra further addressed the Buddha (7en Taishaku fuku byaku Butsu
K FEE A #h): Continuing the quotation from the Da bore boluomiduo jing KfKF 1
HEH 24€, T.220.6:480c2-15.
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My former master, the Old Buddha, said,**
Its whole body, like a mouth, hanging in empty space,
Without asking if the winds are from north, south, east, or west,
Equally, for them, it talks of prajiia:
Di dingdong liao di dingdong
[02:9]
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This is the “talking of prajiia” of successor after successor of buddhas
and ancestors. It is the prajiia of “the whole body”; it is the prajiia of the

whole “other”; it is the prajiia of the whole self; it is the prajiia of the
whole “north, south, east, or west.”?

% sk sk sk ok

24 My former master, the Old Buddha (senshi kobutsu Jcffitif): Le., Ddgen’s
teacher, Tiantong Rujing KEEAN{F (1162-1227). The verse quoted here, entitled “Ode
to the Wind Chime” (“Fengling song” E\$74H), is cited elsewhere in Dogen’s writings.
His source for it is uncertain: it can be found in the Rujing heshang yulu A035F0 ¥ 558
(T.2002A.48:132b15-16), but that record of Rujing’s sayings did not reach Dogen until
the eighth month of 1242, well after the date of our text here.

25 Equally, for them, it talks of prajfia (it10 i ta dan hannya —=F RN ): The
translation takes the word za fifl here as a third person plural pronoun referring to “the
winds”; it could also be read “others,” and indeed, in his comment below, Dogen reads it
as “other” (in contrast to “self”). In the Rujing heshang yulu, this line appears as “equal-
ly, with them, it talks of prajiia” (itt0 yo kyo dan hannya — %5 BLIZHAHE) — a version
that suggests the chime and the winds are talking together. This latter version is closer to
the text cited at Eihei kéroku 7K V-R&#k, DZZ.4:220. In his Hokyoki EEEFE (DZZ.7:40),
Dogen records Rujing’s appreciation of his interpretation of the verse.

Di dingdong liao di dingdong (teki teito ryo teki teito i 1 ¥ T 1 3): An onomato-
poetic representation of the sound of the wind chime, here read in modern Mandarin. A
premodern Japanese reading (chi chintsun ryan chi chintsun H5HA2OA0 LA B HA
D A) is recorded at Maka hannya haramitsu monge BEFR%AT I 7 % [ %, SCZ.1:165.

26 the whole “other” (konta hannya JE#f#): The translation here obscures Dogen’s
play with Rujing’s verse, which extends the adjective “whole” (kon ) from the expres-
sion “whole body” (konjin ##£) in the first line to other terms in the verse. Here, the
English “other” renders fa fifl (translated in the verse as “them”), to which Dogen adds
the contrasting “whole self” (konko V#C\).
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Buddha Sakyamuni said,”’

Sariputra, these sentient beings should make offerings, honor, and
pay obeisance to this prajia-paramita as if a buddha dwelt there.
When they reflect upon the prajfia-paramita, they should do so as
if they were making offerings, honoring, and paying obeisance to a
buddha, a bhagavat. What is the reason? The prajia-paramita is no
different from a buddha, a bhagavat; a buddha, a bhagavat, is no
different from the prajiia-paramita. The prajiia-paramita is identical
with a buddha, a bhagavat; a buddha, a bhagavat, is identical
with the prajiia-paramita. Why is this so? Because, Sariputra,
all the tathagatas, the worthy ones, the perfectly awakened ones
appear owing to the prajiia-paramita.® Because, Sariputra, all the
bodhisattvas-mahasattvas, pratyeka-buddhas, arhats, nonreturners,
once-returners, and stream-entrants appear owing to the prajia-
paramita. Because, Sariputra, the way of the ten virtuous deeds, the
four tranquil contemplations, the four formless concentrations, and
the five spiritual powers, in all worlds, appear owing to the prajfia-
paramita.”

[02:11] {1:12}
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27 Buddha Sakyamuni (Shakamuni butsu FEM A /Ef#): Quoting again from the Da
bore boluomiduo jing RMEATIE R 2%#E (T.220.5:925a8-20).
28 the tathagatas, the worthy ones, the perfectly awakened ones (nyorai o shotogaku
3 EIE 2 8): Three standard epithets of the buddhas. “The worthy ones” translates & J#&
(abbreviation of ogu &ML, “worthy of reverence”); i.e., “arhats.”

29 way of the ten virtuous deeds (jiizengodo +3&3£1E): Here, the siitra begins a list
of standard Buddhist spiritual practices: “the ten virtuous deeds,” or wholesome actions
(zengodo F358; S. kusala-karma-patha); “the four tranquil contemplations,” or med-
itations (joryo ##5&; S. dhyana); “the four formless concentrations,” or formless ab-
sorptions (mushiki jo #&t47E; S. ariipya-samapatti), and “the five spiritual powers,” or
higher knowledges (jinzii #111; S. abhijiia). For the last, see Supplementary Notes, s.v.
“Spiritual powers.”
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L. 20~ L, & s, ZnilEhEicEsiksd520, &8
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Thus, abuddha, a bhagavat, is the prajiia-paramita. The prajhia-paramita
is the dharmas. “These dharmas are marked by emptiness; they do not
arise or cease; they are not sullied or pure; they do not increase or de-
crease.”’ When this prajia-paramita appears, a buddha, a bhagavat, ap-
pears. We should question him; we should study with him. To “make
offerings, do obeisance, and honor” is to attend and serve the buddha,
the bhagavat. Attending and serving is a buddha, a bhagavat.!

T4 IR AR AT A o R e 22—
Treasury of the True Dharma Eye
Maha-prajha-paramita

Number 2

[Ry@imonji MS:]
WIFRECEELZE A, B SRR R

Presented to the assembly at Kannon Dori Cloister; on a day of the
summer retreat, in the first year of Tenpuku [1233*

KEZFEAE KT
Proofed. Copied in the first month, second year of Eikyo
[25 January-22 February 14307

30 “These dharmas are marked by emptiness; they do not arise or cease; they are
not sullied or pure; they do not increase or decrease” (kono shohé wa kiiso nari, fusho
fumetsu nari, fuku fujo fuzo fugen nari = OFEEIFZEF/2 D | RERER D . AHEA
HARBAH 72 0 ): Dogen here gives a Japanese rendering of a line from the Heart Siitra
(Bore boluomiduo xin jing WA fE# 2 04, T.251.8:848¢9-10).

31 Attending and serving is a buddha, a bhagavat (bugon shoji butsu bagabon nari
ZEBIKE A ENAE72 0 ): Following the punctuation in Kawamura’s text; the passage
might also be parsed, “To make offerings, do obeisance, and honor is to attend and serve
the buddha, the bhagavat; is to be a buddha, a bhagavat, who attends and serves.”

32 The Tounji ilZEF MS shares an identical colophon.

day of the summer retreat (ge ango no hi %% H): Dates of the summer retreat vary;
a common practice put it from the fifteenth of the fourth month through the fifteenth of
the seventh month; in 1233, this would correspond to 25 May through 21 August.

33 Copyist unknown.



32 DOGEN’S SHOBOGENZO VOLUME I
[Tounji MS:]

Tt FERRE A+ — 0, T HIER SRS, ik
Copied this while serving in the acolyte’s office, Kippo Vihara, Etsuu;

twenty-first day of the third month, spring of the senior wood year of
the dragon, second year of Kangen [29 April 1244]. Ejo

FECFIEATZH, EKEFRERER L, 75
Copied this as a memorial offering while in the common quarters of

Eihei Monastery; thirteenth day, first month, third year of Kakyo
[9 February 1389]. Sogo*

34 Sdgo K& 1343-1406, ninth abbot of Eiheiji.



