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The Mind Cannot Be Got

Shin fukatoku

INTRODUCTION

According to its colophon, this brief essay was composed during the
summer retreat of 1241, at Koshoji, on the southern outskirts-of the cap-
ital at Heiankyd (modern Kyoto). The actual date of composition, how-
ever, is subject to some doubt. The chapter occurs as-number 8 in the
seventy-five-chapter compilation of the Shobogenzo.but is not included
in the sixty-chapter compilation; instead, it is preserved as title number
4 in fascicle 1 of the so-called Himitsu collection of twenty-eight Shobo-
genzo texts. In the Honzan edition, where it‘appears as number 18, it is
followed by another chapter of the same¢name (typically referred to as
the “Go Shin fukatoku” % /(>R 7[5, or the “latter” text) that was also
preserved in the Himitsu collection,-as number 3 of fascicle 1. This sec-
ond version of the “Shin fukatoku” (translated below, in Volume 7, as
Supplementary Text 4) bears a’colophon identical with the one found in
our text here, but the content is rather different.

The first half of this-second work is quite similar to our text, while the
second half represents material found in the “Tashin tst” .o chapter, a
work of 1245 recorded as number 73 in the seventy-five-chapter compila-
tion. It has been suggested that the “Go Shin fukatoku” was composed first,
in 1241, as-indicated in its colophon; while our text represents a later revi-

=9

sion, perhaps dating from around the time that the “Tashin tst” was written.

“The Mind Cannot Be Got” represents Dogen’s comments on a single
koan, the famous story of the old woman selling cakes who defeated the
monk Deshan Xuanjian {#|LI 5, a leading scholar of the Diamond Siitra.
The Zen tradition valued this story because the victory of the old woman
over the scholar monk nicely dramatized the tradition’s dismissal of book
learning and church hierarchy. For his part, however, Dogen seems disap-
pointed by the quality of the exchange between the monk and the old wom-
an: Deshan, he says, is quite pathetic; and for that very reason, he is unable
to test the depth of the old woman’s understanding. Thus, Dogen wonders
what she might have to say if she were really challenged and offers his own
suggestions on how the conversation between the two could be improved.
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[08:1] {1:82}

BENARRME. WBEROARE, BUEL AR, RACDA AT,

Buddha Sakyamuni said, “The past mind cannot be got; the present mind
cannot be got; the future mind cannot be got.”

[08:2]

TV ORIER Y, RASEICEE - BUE - FEOREAAIAED, L
NohnEL, BEOBREZLDLWVWE Y, WIEWPL2HFELWSIE, O
R0, WA ORISR, OAAERRD, [ REoES, i
RAfG72 0, WHOANELY 2007 ARG a2 I, WEEHHED
AEH L INE, LDAFHORMBRL, EERL, REEIL20, &
fill - FREM O G B - FEOLTO, BHRRIERY, 208, b
EIZHV,

This is the investigation of the buddhas and ancestors. Within “can-
not be got,” they have.scooped out the holes of “past,” “present,” and
“future.”” Nevertheless, they have been using holes of their own house.’
“Their own” here means “the mind cannot be got.” The present thinking
and discrimination is “the mind cannot be got”; the whole body that
“employs the twelve times” is “the mind cannot be got.”* Once one en-

1 Buddha Sakyamuni (Shakamuni butsu FENZJEf): Quoting the Diamond Sitra
(Jingang bore boluomi jing MM WAL, T.235.8:751027-28).

2. 'they have scooped out the holes of “past,” “present,” and “future” (kako genzai
miirai no kutsurd o enrai seri 8% « BI{E « RACO M A2 1 ): The grammatical
subject here is unexpressed; the translation takes it as “the buddhas and ancestors,” but it
might as well be understood as “Buddha Sakyamuni” or “this [saying].”

3 holes of their own house (jike no kutsuro B2 D%EHE): Presumably, meaning something
like, “the categories [of past, present, and future] as understood by the buddhas and ancestors.”

4 the whole body that “employs the twelve times” (shitoku jiini ji no konjin {15+ —.
REDE H): The “whole body” (konjin ## £ ; also read konshin) is a common expression
in Dogen’s writings for one’s entire being. The notion of “employing the twelve times”
(into which the twenty-four hours of the day were traditionally divided) occurs frequent-
ly in the Shobogenza; it comes from a popular saying attributed to the famous Tang-dy-
nasty Chan master Zhaozhou Congshen H/1 {5 (778-897); see Supplementary Notes,
s.v. “Employ the twelve times.”
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ters the rooms of the buddhas and ancestors, one understands “the mind
cannot be got”; one who has yet to enter the rooms of the buddhas and
ancestors does not question, or speak of, or see and hear, “the mind can-
not be got.” Fellows like the siitra masters and treatise masters, types
like the sravakas and pratyeka-buddhas, have never seen this even in
their dreams. The signs of this are near at hand.’

[08:3]

WT W 518 BN, ZONAERREREZHE LD LT B
DNIEAME L BT, ZEICHRENRE L<ED LT, IoIcHdE
DEELBETY | BEOHEERXINTL L, LrbiLEb, TFEMO
K7, D EE, MTICHIEMRKOE FOMESH D Z L2 EXE T,
X LEDIZTEAT, BEEESOIATUMZ DD DL, BIRAITEER D
B OEIZH~, hoFIcEEALB b, TRICHREED, & X
WCRET-X7-0HO T, BANZBERED,

Chan Master Xuanjian of Deshan used to claim<that he had clarified
the Diamond Prajiia Sutra and to style himself “Zhou, King of the
Diamond.”® He especially claimed mastery-of the Qinglong Commen-
tary.” He further compiled twelve piculs of books and seemed without
peer as a lecturer.® Nevertheless, he représents a late line of dharma mas-
ters of letters.” Once, upon hearing that, in the south, there existed an

5 The signs of this are near at hand (sono ken, chikaki ni ari = Dz, HNEITHV):
A reference to the story of Deshan that Dogen is about to relate.

6 Chan Master Xuanjian of Deshan (Tokusan Senkan zenji 1% 111 5 #&i#Ff): Deshan
Xuanjian %115 (or H%,; 780-865), disciple of Longtan Chongxin E7#4%(Z; his
biography can be found at.Song gaoseng zhuan K FH{E (T.2061.50:778b21); Jingde
chuandeng lu {33 E$¥% (T.2076.51:317b13). The version of the famous story of De-
shan and the old woman selling cakes that Dogen tells in Japanese here does not seem to
accord exactly with’any extant source; for other versions, see, e.g., Liandeng huiyao Wi
RsEr 3, 77.136:755b1-12; Biyan lu 38j##%, T.2003.48:143b23-c8.

Diamond Prajiia Sitra (Kongo hannya kyo &I #E): Le., Kumarajiva’s translation
of the ¥ajracchedika-prajiia-paramita-sitra (Jingang bore boluomi jing 7 f#
AT T.235).

“Zhou, King of the Diamond” (Shii kongo o J&4MIE): After Deshan’s lay surname,
Zhou J#.

7 Qinglong Commentary (Seiryii sho & HEFT): Identified as the Yuzhu Jingang bore boluomi
Jjing xuanyan ARSI #EEFEETE (T.2733), said to have been written at the request
of the Tang Emperor Xuanzong 5% by Daoyin of Qinglongsi ##H 7 . (668-740).

8 twelve piculs of books (jiini tan no shojaku + _¥z2DFEEE): The picul (dan #&) is a
unit of weight equal to 100 jin JT (“catty”); traditionally defined as what could be carried
by a shoulder pole, it is often reckoned at 50 (or sometimes 60) kilograms, the exact
weight varying with time and place.

9 late line of dharma masters of letters (monji [also read moji| hoshi no matsuryit L5
Fifi O Ki7E): Le., a descendant of those Buddhist teachers who simply study texts; a dismissive
expression not occurring elsewhere in the Shobogenzo.
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unsurpassed buddha dharma inherited by successor after successor, he
was overcome by indignation; and, packing his books, he crossed moun-
tains and rivers, eventually to encounter the community of Chan Master
Xin of Longtan.!” As he was headed to join this community, he paused
for a rest on the road. An old woman came along and rested by the side
of the road.

[08:4] {1:83}
EEITHRAT L 5. RABIXINRICAZE, BFNIEL<, DILZEBO
BELRY,, ELVELS, DREDICLEB0E ) DL, BF0IEL,
i, b HOENSTRITIENE A, EILIWEL, HHOENESTEILIC
FTRL, EBFWEL, IO, 22IEL 7233 ~THHIE, T8I H O
o ELWEL, RABE TR, DAL ZNEESRIEZR Y EMFEIC R
Y, BEETLENSE AL, DBRWELDI A~ @O fiE
B0,

Lecturer Jian said, “Who are you?”

The old woman said, “I’m an old woman selling-cakes.”

Deshan said, “Sell me a cake.”

The old woman said, “Why is the Reverend buying a cake?”

Deshan said, “I’m buying the cake for a refreshment.”!!

The old woman said, “What is that Joad the Reverend is carrying?”

Deshan said, “Haven’t you heard? I’m Zhou, King of the Diamond. I’'m

an expert on the Diamond Siitra. There’s nothing [in it] I haven’t pene-

trated. What I’m carrying here are commentaries on the Diamond Sitra.”

[08:5]
N NS E XX T, BYWEL, BRI, iz d 5300
R0, BILWE bW EDD T, RABI ZAICENETESL,
EAWIL, bR o TEEZ & 12w, BEOLRAE, BELR
T, RARLDAEAE, WEWSHOLEN, bHUE L TONICETEA &
NI B, FM b LiES2bAE, BB0O%E I DL, fimb LIEREZ
SAEY b HOE 9 DS,

Hearing him speak thus, the old woman said, “This old woman has a ques-
tion. Does the Reverend grant it?”

Deshan said, “Granted. Feel free to ask.”

10 Chan Master Xin of Longtan (Ryiitan no Shin zenji HEF.O 5 T#HT): Le., Longtan
Chongxin #Ei#42(5 (dates unknown), a disciple of Tianhuang Daowu K & J&1E (748-
807), in the lineage of Qingyuan Xingsi & 51T .

11 “I’m buying the cake for a refreshment” (mochii o kaute tenjin ni su beshi &5
ONVE 5 TELNZ T X L): The translation “refreshment” for fenjin (Mandarin dianxin,
known in the West by the Cantonese dimsum) obscures the old lady’s subsequent play
on the word that is the key to the story. She takes it, not as the common noun for a light
snack, but as a verb-object construction meaning something like “to spark the heart,” or
“to refresh the mind.”
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The old woman said, “I once heard it said in the Diamond Sutra, < The
past mind cannot be got; the present mind cannot be got; the future
mind cannot be got.” Now, which mind will you refresh with the cake?'?
If the Reverend can answer, I’ll sell you the cake; if the Reverend can’t
answer, [ won’t sell you the cake.”

[08:6]
ML, EXICERE LT, BT RE L AEBIEXSD X, BT, T4
EHHA LTV T, SO L HOEELIC S 5T,

Deshan was at a loss and could not think of how to respond. The’old
woman thereupon shook out her sleeves and left.”* She never sold De-
shan the cake.

[08:7]
)i L, BEEMOREE, BT FEOHRE. bONIIHED %5 D
W, EHEBLICARICEL C, MEICBLIES2 ok, Efiliziad L,
EERICHAED &, EEEZEITL L, WEREEEEZENT, EizAID
LA ERBIZEDV T DT E L, I, ZoLXIFIUHTWY
1L, BEHTDE LB, 925005 0HETT. &, WEITFEEICH
ET LT,

What a pity. A commentator of several hundred fascicles, a lecturer of
several tens of years, gets but a single question from a tired, worn-out
old woman and is immediately defeated, without so much as a response.
This happens because of the-great difference between one who has met
a true master, who has inherited from a true master, who has heard the
true dharma, and one~who has not yet heard the true dharma nor met a
true master. At this time, Deshan first said, “A painted cake can’t satisfy
hunger.”"* Now,. it'1s said he inherited the dharma from Longtan.'

12 “Now, which mind will you refresh with the cake?” (ima izure no shin o ka, mo-
chii o shite ika ni ten zen to ka suru \VE NSO ED, HHOE L TONICERE A
& MF %): Or, more literally, “which mind now, and in what way, will you try to refresh
with the cake?”

13 shook out her sleeves and left (hosshii shite idenu B L TV "T¥): A rude ges-
ture of dismissal; Japanese rendering of such common Chinese phrases as fit xiou erh chu

Bhtalifi 5, fu xiou bian chu H#H{E H, etc.

14 “A painted cake can’t satisfy hunger” (e ni kakeru mochii ue o yamuru ni atawazu
FHICNT2HHO D 2521 5ITH721ET): Japanese version of a famous saying in
the biographies of Xiangyan Zhixian & i &P (d. 898) (see Supplementary Notes, s.v.
“A painted cake can’t satisfy hunger”); it is not elsewhere associated with Deshan.

15 Now, it is said he inherited the dharma from Longtan (ima wa Ryiitan ni shiho
su to shosu VN E IXEEFE YA T & #590): The translation follows Kawamura’s section
break, but this apparent non-sequiter might as well be read with the following section —
i.e., “Now, it is said he inherited the dharma, but at the time of this story . ...”
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[08:8] {1:84}
DHEOLIDEFLEINEMAT ARG ER L~ ELUobhLbE b
DXL LT, WEEZ WD EZARY, BEEEALIDVOB Y, RITE
FEHEALONL, RIEINBEOERY | BEOHHBICH LT, BT
FoLxMEbzfowLirtt, BIZEOANRDZ L, WEEIZDNT
Lo 2D, DARAEOZ L2 &L, b, I I0BT, O, &
BRNHT, LOABHLOT, MKDOTEL &S, ELp LK E
X, BT E2ET 260000 F L, TTCICEEEE LN, BrE o b
WCEDN2DEHELHHITHL, MUWELE LS ST, B0
ANBRDZ b WEEH ST T,

If we think carefully about this episode of the encounter between the
old woman and Deshan, it is obvious that at that time Deshan had not
clarified [the dharma]. He was probably still afraid of the:0ld lady even
after he met Longtan. He was still a late-comer to study, not an old bud-
dha transcending verification. Although, at the time, the old woman shut
Deshan’s mouth, it is still difficult to decide whether she was really that
person.'® This is because, having heard the words “the mind cannot be
got,” she was thinking only that the mind cannot be got, the mind does
not exist, when she asked as she did. If-Deshan had been a man, he
would have had the strength to see through the old woman; and, once
he had seen through her, the truth of whether she was really that person
would have appeared.'” Since Deshan was not yet Deshan, whether the
old woman was that person also remains unclear.

[08:9]
BERKENCH 5 EMER, NS HIEUOEREEDL LD, BN E
F72 5 Z L 21F e 203 WEIIDRNDEXL, BAWRDIRD, DD
Z, WEBTEZEBRETDH, 2 RITHHT, WETwdrZ0bRk, #
., ARG AN, BRAZELCDNSTWIEE S, Mo EE
AR | SBICBREIZESAL, BENASY TRHOZDIZNSL,
N DT ELNWOT, ELDOMAZZ T, Ecens TSI LERZ S
W, BEFEZLIZFOARD WS L, HHITARL, ELZEOHD
CLHAWEFTEBROOT, LIV WEE G EALEEEISSE, FO
ANEWSZE, WEEHLTP, WSO LBMMOIAKR, F0hE, 1*
WO LI THDEIRL, WEFRERRILDEZDLTINLIBH T &,
EAITTLDNL,

Today, in the Land of the Great Song, those robed in clouds and sleeved
in mist foolishly laugh at Deshan’s inability to answer and praise the old

16 that person (sono hito % ? N): An expression occurring several times in the Shobo-
genzo in the sense, “a real person,” “a person with real understanding.”

17 aman (jobu J2K): Le., “a real man”; a common Chinese expression for the manly male;
a term also used in Buddhist texts for “person” (S. purusa, pudgala, etc.).



238 DOGEN’S SHOBOGENZG VOLUME I

woman as being spiritually acute; this is quite insubstantial and stupid.'®
The reason is that we are not without reasons to doubt the old woman:
when Deshan was unable to say anything, why did not the old woman
say to him, “Since the Reverend is unable to say anything, ask this old
woman, and the old woman will answer for you.” Having said this, if
what she replied to Deshan’s question had been words that were right,
that she really was that person would be clear. [As it is,] while she may
have a question, she does not yet have anything to say. From ancient
times, no one has been considered that person who has yet to make-a
statement of a single word. That vain boasts from beginning to end are
without profit, we should see from Deshan’s past; that we shouldnot ac-
knowledge one who does not yet have anything to say, we should know
from the old woman.

[08:10] {1:85}
T ARIZELNIEY TSR, EF S ULSAREMZET AL, =L
TRIIBEFICLENO TSR, EFRIHEEEES, b LE L2 o
TELWEFE LT, BRIORERS A,

Let us try speaking for Deshan. As soon-as the old woman asked him
this question, Deshan should have said’to her, “In that case, don’t sell
me the cake.” If Deshan had said this, it would have been a sharp study."

[08:11]

A H UL ST A, BELARAE, MELRAE, RAOLARAE, W
FHLHOE L TWVSHDOLENETALNT S, DL DT EL LITAIL,
BF . TRIEIBELICENSTOSL, 7. 500, LA B
FTR_INHTEDOALDT, LO, b HO0EETAZEEZLLT, LD, L
EETAZEEBLUELT,

Suppose Deshan had asked the old woman, “The past mind cannot
be got; the:present mind cannot be got; the future mind cannot be got.
Which nind will you refresh with the cake?” Being asked this, the old
woman should have said to Deshan, “Reverend, you only know that the
cake can’t refresh the mind. You don’t know that the mind refreshes the
cake; you don’t know that the mind refreshes the mind.”

18 robed in clouds and sleeved in mist (unno kabei E4E#*): Combining two lit-
erary references to the monk, the former seemingly somewhat more common than the
latter; occurs several times in the Shobogenzo.

spiritually acute (reiri #F]): A term of approbation for a wise student, fairly common
in Chan literature.

19 sharp study (reiri no sangaku 5| DZEL): Le., a “perspicacious understanding.”
The term reiri f3Fl (also written I74F]) is not common in Dogen’s writing; it is virtually
synonymous with the term reiri #Fl| (“spiritually acute”), appearing just above.
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[08:12]
IEENTANT, EILSTEOTHEE T L, BEER, b0 =MEf T
RN ERS L, e bAoA LETAL S, BFNSESL, BWELARA
. BUELDAR ARG, RACOARAE, b LY, EURFRERETIE, —§
ZEUTERLEZ S BTSN L, Rk, WEER, <DL
AT, ELWSZEHHITLL, WSAILRDHATIE, BT SHI2E
IHDT=DITNSR L, T2 L TE 5, 2 TORNIESHY LHBITX
Fo BILS, DRITWVSZ EHITT, BEDNLDIZNSEIL, LH
3T, Ladbnid, WERZZWEILDRICHLT, LS XEx b Lid
T DlENTe_ U, BT - L WED - RKAOD, M - EF RN
AIFFIR D DHIRY

If she had said this, Deshan would surely have paused to consider it.
At that moment, she should have taken up three cakes and given them to
Deshan. When Deshan went to take them, the old woman should have
said, “The past mind cannot be got; the present mind. cannot be got; the
future mind cannot be got.” Or, if Deshan did not-open his hand to take
them, she should have taken up a cake and hit him with it, saying, “You
lifeless corpse. Don’t be at such a loss.” Thus addressed, if Deshan had
something to say, fine; if he had nothing to say, the old woman should
have said something for him. But she just shook out her sleeves and left,
though I doubt she had a bee in her-sleeve.?’ And Deshan does not say,
“I have nothing to say; old woman, you should say something for me.”
In this way, not only does he not say what he should say, he does not ask
what he should ask. It is pathetic: the “old woman” and “Deshan,” “past
mind” and “future mind,”*‘questions” and “statements” — these are just
“the future mind cannot be got.””!

20 though I doubt she had a bee in her sleeve (sode no naka ni hachi ari tomo oboezu
ZODRMTHeDH Y & HEBIE X T): Sometimes said to be an allusion to the Chinese
story of the Phaedra-like stepmother of the paragon of filial piety Yin Boqi F+{H%7: her
affections spurned by her stepson, in anger she places a bee in her robe in order to trick
him into trying to remove it for her, whereupon she accuses him of making improper
advances. If indeed Dogen had this story in mind here, perhaps his playful remark might
mean “I doubt she had any ulterior motive in this.”

21 the “old woman” and “Deshan,” “past mind” and “future mind,” “questions”
and “statements” — these are just “the future mind cannot be got” (basu Tokusan,
kako shin mirai shin, monjaku dojaku, miraishin fukatoku naru nomi nari %1 - #5111,
WEL - KA, W - BHE RKOARFFR DDA 0): A tentative reading, fol-
lowing Kawamura’s punctuation, of a sentence in mixed Chinese-Japanese syntax diffi-
cult to parse and variously interpreted. However exactly it is to be read, generally taken
to mean that the dialogue between Deshan and the old woman never gets at the issue.
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[08:13] {1:86}
Bzl Znkvobh, SEAEWABY ELHAT. EEHLHL
LEBEROZRY, OS LS HEMICE S50RIE, HABKITAZEbh
B L. SHREEET B bt E L, DONCKIEEE % 25,
BRI Y,

Even after that, we do not see that Deshan had any clarification; he
just engaged in rough hasty acts.?> Had he long attended on Longtan, the
horns on his head might have been broken off, and he might have had
occasion to transmit directly the jewel at the chin.” But all we see isthe
paper lantern blown out, not enough to transmit the flame.*

[08:14]

Lovbhivd, REOEK, »ebTEELRLZL, HHITE LITFRER
D, BEZLY LIXHEZRY, BIZXFOARELIZ, S8 KE2EFL
T, —HIIREHHET L5005,

Thus, monks who study this should always be diligent in their study:
those who have taken it easy are not right; those-who have been diligent in
their study are buddhas and ancestors. In sum, “the mind cannot be got”
means to buy a single painted cake and chew it up in a single mouthful.

22 rough hasty acts (araarashiki zgji. & & H L Zi&IK): Possibly a reference to
Deshan’s reputation for teaching through “thirty blows.”

23 the horns on his head might-have been broken off (zukaku sokusetsu suru koto
mo aramashi BT 25 2kt & 5 F L): Likely meaning that he might have lost
some of his pretentions. The term zukaku 58/ (“horn on the head”), normally used in
reference to great promise;’can also carry the sense of something impossible, unneces-
sary, or worthless.

the jewel at the ‘chin (ganju #HER): The jewel beneath the chin of the black dragon
(riryii BE5E); here, no doubt, the wisdom of Longtan FEJ# (whose name means “dragon
depths”).

24 the paper lantern blown out (suimetsu shishoku KJEA4): The story of Deshan’s
awakening when his paper lantern was blown out is well known in Chan literature (see,
eg.nDahui Zonggao’s KE=R: Zhengfayanzang \EIERE, ZZ.118:114a11-14; Biyan
I %5 8%, T.2003.48:143¢11-14). Here is the version recorded in Ddgen’s shinji Shobo-
genzo EFIEIEAR (D.5:180, case 104):

EHRAE, FFXEER, HE, HORT, MEBE, BEmE, RohmE, A
=, ShER, FETEGREE R, BOTHR, ROEVGK, MRS RAARIE R,
At evening, he [i.e., Deshan (L] entered his [i.e., Longtan’s #£{%] room, where
he waited in attendance till deep [into the night]. Tan said, “Why don’t you retire?”
The Master [Deshan] thereupon paid his respects, raised the screen and left. When he
saw that it was dark outside, he came back and said, “It’s dark outside.”

Tan then lit a paper lantern and offered it to him. Just as the Master took it, Tan blew
it out. At this, the Master suddenly had a great awakening and bowed.

transmit the flame (dento {2/%): Le., inherit the dharma from his teacher; playing here
on the story of the paper lantern.



8. The Mind Cannot Be Got Shin fitkatoku 1>/~ 715 241

TETEAR p DA T35\
Treasury of the True Dharma Eye
The Mind Cannot Be Got
Number 8

[Ry@imonji MS:]
ARG Ao TR 28 T 9N TR RN 0 BLEL B TRk
Presented to the assembly at Kannon Dori Kosho Horin Monastery,

Uji District, Yoshii; summer retreat of the junior metal year of the ox,
the second year of Ninji [28 May-28 August-1241]





